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The word x;l,K is used in Tanakh (Torah, Nevi’im, Ktu�
           vim) only twice. Both occurrences are found in the Book
of Job, one of the three books which constitute the body of
the Wisdom Literature in the Old Testament. Chapters 5
and 30, where x;l,K is found, belong to the poetic sections of
the book. Tur�Sinai in his commentary observes that the He�
brew of Job complicates the process of determining the mean�
ing of its poetical chapters.1  More than that, in many cases
the traditional Masoretic vowel pointing, and also the forms
Qere and Ketibh, actually hinder the meaning of certain
words and even of whole passages.2  Similarly, Ceresko notes
that the word x;l,K has baffled scholars for centuries.3

Such difficulties are predictable, given the fact that x;l,K
is used only twice in the Hebrew Bible. In spite of these
obstacles, the word x;l,K has been widely discussed by schol�
ars and translators from the time of the Septuagint onward.
The absence of any supplementary biblical and extra�bibli�
cal occurrences of the word forces the interpreter to draw
his conclusions based only on the context (e.g. language and
structure) of the passage. It seems that the majority of the
existing interpretations and suppositions has inadequately
utilized this principle of lexicography, and has preferred,
instead, to emend, often without sufficient grounds, the
Masoretic text.

1 N. H. Tur�Sinai (H. Torczyner), The Book of Job, Jerusalem 1957, p. viii.
Cf. Marvin H. Pope, Job, AB, 3rd ed: New York 1973, pp. xliii, xlvii�xlviii.
2 See, for instance, Job 13:15 where the Qere and Ketibh problem is found.
The Septuagint, Vulgate, Peshitta and Aramaic Targum follow the Qere
form.
3 A. R. Ceresko, Job 29�31 in the Light of North West Semitic, Rome 1980,
p. 44.
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Job 5:26 
 

ATi[.B vyid'G tAl][;K reb'q-yel/a x;l,k.b aAb'T 

“You will come to the grave in 
ripeness, like sheaves of wheat 
gathered in season.” [author’s 
translation of the Russian Synodal 
Version; italics added] 

In this verse the parallel structure 
is evident –  

 
ATi[.B vyid'G tAl][;K // reb'q-yel/a x;l,k.b aAb'T.  

The presence of this stylistic 
device determines the next step in the 
philological analysis. For each word 
in the first line of the Hebrew text 
there must be a semantic parallel or 
certain syllabic counterpart in the 
second line. In this case, the 
independent clause is found in the 
first line, “You will come to the 
grave” (reb'q-yel/a aAb'T) and the rest of 
the verse answers the question how 
the action in the independent clause 
will be carried out. 

Line A  reb'q-yel/a aAb'T how? x;l,k.b   
(9 syllables) 

Line B how? ATi[.B vyid'G tAl][;K  
(8 syllables)4 

It appears that the second line si�
multaneously performs two func�
tions. First, it contains synonyms for 
each word in the first line. Secondly, 
the whole line functions as a semantic 
equivalent of the word x;l,K. This as�
sertion derives from the following 
                                                            
4 The syllable correlation of 9 to 8 between lines A 
and B is legitimate for poetic Hebrew tradition. 
In certain cases there may be a difference of two 
syllables between lines.  

word arrangement, where x;l,K is des�
ignated in the form of “X”:  

tAl][;K // aAb'T 
   ATi[.B // reb'q-yel/a 

       X  // vyid'G 

In the context of Job 5:26, namely 
vv. 24�25, Eliphaz speaks about a 
blessed man who has peace in his 
house, and whose offspring are as the 
grass on the earth. This man “will 
come to the grave” x;l,k.B and ATi[.B vyid'G 
tAl][;K. It is obvious, that verse 25 is 
an introduction to verse 26, and is 
parallel to it in meaning. These paral�
lel ideas are demonstrated by a meta�
phorical comparison between a family 
theme, which presents a description 
of human life, and an agricultural 
theme, which describes the work in 
the field and the reaping of the har�
vest. The common semantic ground 
that unites these two apparently ex�
clusive thoughts is the image of 
abundance and prosperity. With the 
help of the parallelism, the author 
suggests that the blessed man has 
plenty of offspring (~yacac)5 just as 
there is a bountiful harvest (hawbtw 
vydg) in the field.6 As appears from 
the above, the man will come to the 
grave “possessing a bountiful har�
vest” (vydgb), i.e. there will be a mul�
titude of his offspring who will con�
tinue on after him. This argument 

                                                            
5 See Isa 42:5 where a similar metaphoric com�
parison can be found:  ~[ // hyacacw #rah (the 

land and its posterity // people). It shows that 
~yacac (posterity, descendants) is used here in 

the sense of “fruit of the land.” 
6 The Hebrew words hawbt, lwby, vydg just like 
the Russian word “harvest” (grammatically sin�
gular) are used as collective nouns. 
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confirms Cohen’s conclusions that 
the word x;l,K was taken from the ag�
ricultural sphere and has a meaning 
close to vydg (sheaf, ears) or hawbt 
(harvest, fruit).7  

Analysis of existing interpretations 

In spite of the difficulties connected 
with this word, a great number of 
possible variants and interpretations 
were put forth already from the Mid�
dle Ages. There are five major inter�
pretations among scholars.  

x;l,K means “the definite time” 

Moses Kimhi suggests that the 
word x;l,K means $phh wa #q wa t[ 
“the definite time or end, or vice 
versa” [author’s translation].8 Chak�
ham agrees with this interpretation 
and adds ywarh !mzb “in the proper 
time” [author’s translation].9 In his 
opinion, the author of the text 
wanted to say that the death of this 
man will not be a tragedy, but will, on 
the contrary, occur at the proper time  
(ywarh !mzb), i.e. it must be looked at as 
the appropriate ending (~wys) of a 

                                                            
7 Ch. Cohen, unpublished article about x;l,K. 
8 H. Basser, and B. D. Walfish, eds., Moses 
Kimhi – Commentary on the Book of Job, Atlanta 
1992, p. 17. 
9 Amos Chacham, Sefer Iob, (Da at Ham�Miqra: 
Yerushalayim 1984), amud m″d. [hebrew] 
Chacham suggests this interpretation also on the 
basis of the rabbinical Hebrew (l″zx) xlq. Accord�
ing to his view the text speaks of a man who dies 
at a very old age (hbwj hbyf). For additional ar�
guments ywarh !mzh = xlk see F. Horst, Hiob, 
Biblischer Kommentar XVI/1, Dritt. Auflage: 
Des Erziehungsvereins Neukirchen�Vluyn 1974, 
p. 89. 

blessed life.10 It seems that this inter�
pretation ties in well with the overall 
semantic picture of the passage as 
described in its context. However, 
these approaches, correct as far as 
they go, do not, it appears, suffi�
ciently take into account the conju�
gated distribution of words in the 
parallelism. From the structural 
point of view advocated in the pre�
sent article, x;l,K (word A) is not a pair 
with  te[ (word B). It is apparent that 
many interpreters have made such an 
assumption, based on the occurrence 
of the preposition b with the word t[ 
in this verse, i.e. wt[b = xlkb. Al�
though the preposition b is used with 
both words, it is evident that they are 
not semantically parallel to each other. 
The force of this argument can be dem�
onstrated by observing in the same text 
that reb'q-yel/a (to the grave) is not a 
synonym of vyid'G (sheaf, ears).11 

                                                            
10 Ibid. Cf. Moshe Kimchi’s terminology, which 
was evidently used by Chacham as he interpreted 
x;l,K (Moses Kimhi’s – t[, #q; Chacham – !mz, 

~wys). 
11 There is a passage in the book of Job where the 
words rbq and vydg are used together. In the 
nineteenth century Hirzel said that in Job 21:32 
vydg // rbq (L. Hirzel, Hiob, Zw. Auflage: Leip�
zig 1852, p. 38.). Actually, the first to make this 
comparison were ancient translators. For in�
stance, we find in the Septuagint εις ταϕους // επι 
σορω, and in the Vulgate ad sepulchra // et in 
congerie mortuorum. In spite of these transla�
tions, such a parallel is not evident in Job 5:26 
because the passage contains additional informa�
tion which determines the boundaries of the se�
mantic field of the word vydg: wt[b ... twl[k (as 
reaped … in its time). Thus, the passage speaks of 
the “harvest” theme here (hawbt, rycq). In the 
closest context we find the same picture. We may 
also assume that in Job 21:32 vydg is used in its 
basic meaning of “ear, sheaf,” and the compari�
son with rbq is figurative. Due to the strong 
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x;l,K means “the end, finish” 

Hirzel supposes that x;l,K has to be 
explained in the following way: h'l'K = 
x;l,K, which is the same as h't'P = x;t,P, 
therefore it means Vollendung.12 Ac�
cording to Hirzel the text should be 
translated as, “you will come into the 
tomb at the end (of your days).” It 
appears that this opinion is based on 
the certain visual comparison be�
tween x;l,K and h'l'K and on the variant 
reading from the Targum. But it does 
not correspond precisely to the struc�
ture of the parallelism in the context 
of Job 5:26. 

x;l,K means “old age” 

Grabbe affirms that x;l,K in the 
meaning of “old age” is quite appro�
priate in v. 25.13 In the Middle Ages, 
Rabbi Saadia Gaon (RaSaG), Rabbi 
David Kimchi (RaDaQ), Menachem 
Ben Saruk, and later in the nine�
teenth and twentieth centuries Szold, 
Budde, König, Ben Yehuda, Clines, 
Gordis, and others have also held this 
view.14 The Russian translations of 

                                                                            
influence of rbq in line A the Russian Synodal 
Version translates vydg as “grave.” 
12 L. Hirzel, Hiob, p. 37. Cf. Kimhi’s interpreta�
tion (see footnote 8). 
13 L. L. Grabbe, Comparative Philology and the 
Text of Job, Montana 1977, pp. 43�46. In spite of 
this he states that x;l,K should be understood as 
xlq. 
14 Y. D. Kapach, Iob im tergum upherush RASAG, 
Yerushalayim Tav�Shin�Lamed�Gimel, amud n″d 
[Hebrew]; H. P. Biesental, and F. Lebrecht, eds., 
Rabbi Davidis Kimchi Radicum Liber sive 
Hebraeum Bibliorum Lexicon, Berolini 1847, p. 
147; Menahem Ben Saruq: Mahberet, Granada 
1986, p. 215; B. Szold, The Book of Job: A New 
Commentary, Baltimore 1886, p. 54; K. Budde, 
Das Buch Hiob, Göttinger Handkommentar zum 
Alten Testament, Zw. Auflage: Göttingen 1913, 

Rzhevskiy: “In your old age you will 
come (to your) grave, as a sheaf that 
is laid, when its time has come” [ital�
ics added] and Desnitskiy (Russian 
Bible Society): “In the proper age you 
will reach your grave, as an ear 
reaped in time” [italics added], also 
reflect this interpretation.15 

It appears that the variants “old 
age” or “proper age” are as problem�
atical as the previous ones, although 
they also, correctly, reflect the gen�
eral semantic picture of the context. 
Rabbi Saadia Gaon, for example, in�
terprets it in the following way: 

tglpwm hnqzb awbt 
wt[b vydgh ta ~ypswav wmk 

“you will come (to the grave) in an 
old age, as they reap harvest in its 
time” [author’s translation].16 

                                                                            
p. 25; E. König, Das Buch Hiob, Westfalen 1929, 
p. 86; A. Ben Yehuda, Millon Hal�Lashon Ha�
Ivrit Ha�Yeshana Ve�He�Khadasha, kerech 5, 
Yerushalayim�Tel�Aviv, amud 2387 [Hebrew]; D. 
J. A. Clines, Job 1�20, WBC, Dallas 1989, pp. 
108, 118�19, in spite of the fact that Clines sup�
ports this interpretation he states that the origi�
nal meaning of the word is not known; J. E. Hart�
ley, The Book of Job, NICOT, Michigan 1988, p. 
128; D. J. A. Gordis, The Book of God and Man: 
A Study of Job, JTS Moreshet Series, New York 
1978, p. 60; W. A. Wright, ed., A Commentary 
on the Book of Job, London 1905, p. 17; The Book 
of Job: A New Translation according to the Tra�
ditional Hebrew Text, Philadelphia 1980, p. 9; in 
the latter translation it is also mentioned that the 
meaning of this word is not clear. Cf. Baumgartner 
et al., The Hebrew and Aramaic Lexicon of the OT, 
vol. II, Leiden 1994�1999, p. 478 [HAL].  
15 Vetkhiy Zavet: Perevod s Drevneevreyskogo; 
Pritchi, Kniga Ekkleziasta i Kniga Iova, RBO 2002 
[the translation of the Book of Job is done by A.S. 
Desnitskiy]; M. I. Rzhevskiy, Kniga Iova: Iz istorii 
bibleiskogo teksta, Novosibirsk Nauka. Sib. Otdele�
nie, 1991, 36 [Russian]. 
16 Y.D. Kapach, Iob im tergum upherush RASAG, 
amud n″d. [Hebrew]. 
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Further, although this interpreta�
tion looks quite logical, it seems to be 
based only on the second part of the 
passage, namely on the word te[ (“the 
definite” time), but apparently ignor�
ing its usage in v. 25. We have al�
ready shown that x;l,K is not a syno�
nym of te[, first because of the inner 
structure of the verse, and second 
because the context requires the in�
terpreter to build the following 
scheme between vv. 25�26: 
 
Verse 25   $yacac // $[rz 

        (your seed // your posterity) 
 
semantically parallel to 

 
Verse 26         vydg // xlkb 

           (X // ears, harvest) 
 
The meaning “old age” in the ex�

pression “die in very old age” can be 
compared metaphorically with wt[b 
vydg twl[k (harvest reaped in its 
time), but not in Job 5:25�26, because 
it does not conform to the parallel 
words $yacac // $[rz (seed//posterity) 
in v. 25, and is not an agricultural 
term. 
 
x;l,K means lyx “power,” xwk 
“strength,” xl “freshness” or xlw xwk 
“strength and freshness”17 

 
The first to suggest seeing in x;l,K 

“xwk and xl” was Dahood.18 Blommerde 
quotes Dahood in his own work: 

                                                            
17 We grouped all these opinions together because 
they all practice a similar approach—the chang�
ing of consonants in the Masoretic text, or inter�
preting x;l,K as xwk or xl. 

“x;l,K is formed by congeneric as�
similation of xwk and xl.”19 
“Sometimes two words with kin�
dred meaning and one or two let�
ters in common grew together to 
form one new word.”20  
 
To prove this interpretation, 

Blommerde gives an example of 
words in which, according to his 
opinion, such an assimilation of con�
sonants has taken place. In Isa 51:9 
the word tbcxm, according to Blom�
merde, actually consists of two roots 
– #xm and bcx.21 HAL, on the basis of 
such an interpretation translates x;l,K 
as “ripe, ripeness.”22 Averintsev also 
suggests such an interpretation: 
“Ripen to the end, you will come to 
the tomb. As a sheaf, reaped in its 
time” [italics added].23 The complex 
argumentation of Blommerde is un�
warranted because there is a simpler 
grammatical explanation for the 
meaning of this word. tbcxm is 
formed from the root bcx with the 
initial m. Moreover, in Isa 51:9�10 
another two words with an initial m 
can be distinguished – tllwxm and 
tbrxm. There is no need to suggest 
that there was assimilation between 

                                                                            
18 M. Dahood, “Northwest Semitic Philology and 
Job,” in The Bible in Current Catholic Thought, 
ed. By J. L. McKenzie, New York 1962, p. 56. 
19 A. C. M. Blommerde, Northwest Semitic Grammar 
and Job, Rome 1969, p. 112. 
20 Ibid., p. 12. 
21 Ibid. 
22 HAL, vol. II, p. 478. Cf. Russian Synodal 
Translation. 
23 Poesia i Proza Drevnego Vostoka, Biblioteka 
Vsemirnoi Literatury. Seria Pervaya, Moskva: 
Khudoghestvennaya literatura, 1973. Kniga Iova 
(perevod S. Averintsev), p. 571. [Russian] 



Dmitry Lavrov 

56                                                               Áîãîñëîâñêèå ðàçìûøëåíèÿ #7, 2006 

two roots based on the similar letters 
and meanings. 

Birr in the BHK, comparing the 
present passage with Dt 34:7, sug�
gests the following reading: $xlb.24 It 
seems that Birr assumes that this is 
an instance of metathesis. But me�
tathesis usually occurred in the copy�
ing of manuscripts with letters that 
were close to each other. That is why 
k could not be moved by the mistake 
of a copyist over another two conso�
nants to the beginning of the word 
and form x;l,K. There exist no witnesses 
from Masorah or from the ancient 
translators or from any other sources 
to support Birr’s reconstruction. 

Merx suggests another argument 
for forming xl from x;l,K. In his view, 
in the Masoretic text “b und k ver�
einend xlkb”, which is why it should 
be read xl.25  Hartley and Pope hold to 
the same view.26  Thus, these scholars 
suggest taking away one letter from 
the text so as to arrive at the desired 
result.   

Another group of scholars, such as 
Driver, Guillaume, and also BDB pre�
fer the meaning of xwk “might, 
power.”27 

                                                            
24 Cf. BHS where Gerlemann does not bring any 
variant reading. See also Job 30:2 in BHK where 
a different emendation is proposed – lyx lk . 
25 A. Merx, Das Gedicht von Hiob, Jena 1871, pp. 
22�23.  
26 J.E. Hartley, The Book of Job, p. 115; Marvin 
H. Pope, Job, pp. 41, 46�47. 
27 S. R. Driver, G. B. Gray, The Book of Job, ICC, 
Edinburgh repr. 1921, p. 28; A. Guillaume, Stud�
ies in the Book of Job, Suppl. II to the Annual of 
Leeds Univ. Oriental Society, Leiden 1968, p. 83. 
Guillaume builds his interpretation on the Arabic 
kulã‘un, which means xwk (strength); BDB, Hebrew 
and English Lexicon of the OT, Oxford 1907, p. 
407.   

The majority of the emendations 
suggested in this category are usually 
based on another passage from 
Ta’anach with similar contexts 
and/or words with similar conso�
nants (xlb). The primary difficulty 
facing this solution is the absence of 
textual witnesses supporting the 
view. The present author suggests 
that, in the case of x;l,K, the rule Lec�
tio Difficilior Praeferenda is applica�
ble. These interpretations also seem 
to be problematical because they are 
not synonyms of the word vydg in line 
B, which is needed in the parallelism. 

x;l,K means xlq (with q) “ear, harvest” 

Tur�Sinai proposes that x;l,K does 
not mean “old age” (hnqz), but “har�
vest” (rycq).28 His conclusion is based 
on the word xlq (with q) which is used 
in Rabbinical Hebrew (Mishna).29 In 
rabbinical literature it means @n[ 
xmc, as it is written ~ylwbf vmx wbw 
dxa xmc (“one sprout and there are 
five seeds in it” [author’s transla�
tion].30 

 
x;l,K means “ear, harvest”  
Additional arguments based on 
the Vulgate and Septuagint 

 
The Vulgate 

The Vulgate offers the interpretation 
of xlkb  in abundantia (in abun�

                                                            
28 N.H. Tur�Sinai (H. Torczyner), The Book of 
Job, pp. 107�08. 
29 The change of consonants from k to q is to be 
found in Hebrew. 
30 Talmud Yerushalmi, PEAH, Pe�Gimel Yod 
Zayin Ayin�Gimel. [Aramaic, Hebrew] 
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dance), probably meaning the abun�
dance of the harvest, relating to the 
second part of the passage (Job 5:26). 
Even if Jerome did not see the direct 
parallel between vydg // xlkb and 
$yacac // $[rz in v. 25, i.e. the meta�
phorical comparison between “seed, 
ears, harvest” and “posterity”, and he 
saw “abundance” in the sense of 
“harvest,” his translation corre�
sponds nicely to the principles of par�
allelism. 

The Septuagint 

Tur�Sinai’s explanation is appropri�
ate for our passage not only because 
of the possible change of q // k, which 
is ordinarily insufficient for forming 
an argument, but also from the view 
of its structure and context. Thus, it 
appears that both x;l,K in Biblical He�
brew and xlq (with q) in Mishnaic 
Hebrew mean “ear,” and as a collec�
tive noun it can be translated as rycq 
(harvest). This conclusion seems war�
ranted, first because “ear, harvest” is 
taken from an agricultural context, 
and second because it can be used as a 
synonym for the word vydg (sheaf, 
ear). Based on the aforementioned 
conclusions, Job 5:26 can be trans�
lated as follows: “you will come to the 
grave with harvest (offspring) as an 
ear reaped in its time.” 

In addition to these arguments the 
witness of the Septuagint should be 
added. In the Septuagint, we find the 
following interpretation of Job 5:26: 

 
ελευση  δε εν ταϕω ωσπερ σιτος ωριµος 
κατα καιρον θεριζοµενος η ωσπερ 

θιµωνια αλωνος καθ ωραν 
συγκοµισθεισα31

 

In the computer program CATSS 
(ed. E. Tov), in which Greek and He�
brew texts are set out in parallel col�
umns, the word x;l,K is not trans�
lated.32 Instead, according to its au�
thors, the Septuagint contains a dou�
ble translation of the phrase wt[b vydg 
twl[k.  

MT  LXX 

awbt  ελευση  δε 

xlk/b --- 
yla  εν 
rbq  ταϕω 

twl[/k ωσπερ σιτος //  
ωσπερ θιµωνια 

vydg  ωριµος // αλωνος 

wt[/b κατα καιρον // 
  καθ ωραν 
��+33  θεριζοµενος // 
��+  συγκοµισθεισα 

                                                            
31 After the first Greek word we find the particle 
δε, which usually translates the Hebrew conjunc�
tion w (see, for instance, Job 5 where δε is found 
in place of w more than fifteen times). In our case 
the appearance of δε can point to the Vorlage of 
Job 5:26 – …awbtw. Peshitta does have the con�
junction here. From another point of view, it can 
be explained as a translator’s stylistic technique. 
That may be the case here, because in the same 
chapter we find passages with δε which do not 
have a counterpart in Hebrew. 
32 E. Tov, ed., The Parallel Aligned Text of the 
Greek and Hebrew Bible, electronic text prep. by 
OakTree Software, Inc., v. 2.1. For principles of 
text division between Tanakh and the Septuagint 
see E. Tov, A Computerized Database for Septua�
gint Studies–The Parallel Aligned Text of the 
Greek and Hebrew Bible, CATTS vol. 2, JNSL, 
Suppl. Series 1, Stellenbosch 1986. 
33 This sign shows that this word/phrase was 
added in the Septuagint, i.e. it has no counter�
part in the Hebrew Bible. 
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The division of the Greek text 
relative to the Hebrew given in 
CATSS seems to be unsubstantiated 
in the case of Job 5:26. The correla�
tion between twl[/k and ωσπερ σιτος 
// ωσπερ θιµωνια seems to be incor�
rect. In this version the verb 
συγκοµισθεισα is marked as an addi�
tion, which has no Hebrew parallel 
word in the Masoretic text. It is our 
assumption that the word x;l,K is 
translated in the Septuagint in the 
form ωσπερ σιτος ωριµος κατα καιρον 
θεριζοµενος, “as a ripened ear, reaped 
in its time” [author’s translation].34 
There are number of reasons support�
ing this alternative conclusion. 

 
1. Interchangeability of the  
prepositions  b and k 

It has been demonstrated that as a 
result of parallelism xlkb semanti�
cally is a synonym of wt[b vydg twl[k. 
This comparison is possible because 
of the usage of the prepositions b and 
k, which on many occasions can be 
used interchangeably. For instance, 
in Ge 1:26 we read: 

wntwmdk wnmlcb ~da hf[n  

[bold script – author’s addition]. The 
Septuagint translates both preposi�
tions b and k with κατα. The same 
Greek word is used in Ge 5:3 wmlck 
wtwmdb dlwyw [bold script – author’s 
addition]. One should pay attention 
to the reverse order of the preposi�
tions’ usage in the Masoretic text in 
                                                            
34 Cf. Peshitta, where xlkb is translated differ�
ently � nyh’yt “in peace, in rest.” It appears that 
this interpretation reflects how the translator 
understands a blessed man’s death. 

Ge 5:3 in comparison with Ge 1:26, 
which demonstrates the author’s sty�
listic preferences and thus proves the 
prepositions’ interchangeability.35 
The Septuagint translation not only 
fits the syntactic rules of the Greek 
language, but also demonstrates that 
there is not any semantic difference 
between b and k in our text.  

Another example can be found in 
Ps 78:72: 

~xny wypk twnwbtbw wbbl ~tk ~[ryw  

In this case both prepositions b 
and k  are translated in the Septua�
gint in the form εν. It is obvious that 
in such a translation the semantic 
similarity of both prepositions is re�
flected.36  

Based on the textual and linguistic 
witnesses given above it is evident 
that, at least in Job 5:26, the two�
fold  usage of ωσπερ actually reflects 
xlkb and twl[k. It  appears that the 
combination vydg // xlk is as correct 
as twmd // ~lc (Ge 1:26; 5:3) and wypk 
twnwbt // wbbl ~t (Ps 78:72). 

 

2. The translation method in Job 

The analysis of the translation tech�
nique of the Book of Job shows that 
the translation of xlkb in the form of 
                                                            
35 Many manuscripts (mlt mss) from the Middle 
Ages that belong to the Masoretic tradition have 
the same order of prepositions in Ge 5:3 as in Ge 
1:26. It is possible that in the process of trans�
mission a scribe made a textual mistake which 
later spread into other copies like Codex Lenin�
gradensis. 
36 Many manuscripts (mlt mss) from the Middle 
Ages have preposition b for both words (twnwbtbw, 

~tb). For possible reasons of this variant read�

ing, see the previous footnote. 
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ωσπερ σιτος ωριµος κατα καιρον 
θεριζοµενος is possible.37  If we take, 
for instance, the immediate context 
of Job 5:26, we will find the follow�
ing pattern in the Greek translation 
of the Book of Job: the translator 
adds a word or combination of words 
to a parallelism or even to a simple 
sentence for the purpose of making 
the text clearer to the reader. In v. 20 
we read: 

brx ydym hmxlmbw twmm $dp b[rb  

According to the structure of paral�
lelism we see that the verb ydp is used 
for both lines. The Septuagint sug�
gests the following variant of the 
translation: 
 
εν λιµω ρυσεται σε εκ θανατου εν 
πολεµω δε εκ χειρος σιδηρου λυσει 
σε [Italics added]. 
 

With the help of the addition 
λυσει σε, (a double translation of the 
verb y dp) the translator helps the 
reader understand the sentence writ�
ten in the form of  parallelism, and 
also follows the main syntactic rules 
of the Greek language.  

Another example can be found in 
v. 27: 

$l [d htaw hn[mv ayh !k hwnrqx taz hnh  

The Septuagint translates it: 
ιδου ταυτα ουτως εξιχνιασαµεν 
ταυτα εστιν α ακηκοαµεν συ δε 
γνωθι σεαυτω ει τι επραξας.  

                                                            
37 For the Greek translation method in Job see H. 
Heater, A Septuagint Translation Technique in 
the Book of Job, CBQMS 11, Washington 1982. 

The phrase ει τι επραξας is added 
because it apparently has no counter�
part in the Hebrew text. In this case 
the translator adds to the words of 
Eliphaz something that is important 
for Job to know – “if you have done 
something” [author’s  translation]. 

These examples show that the 
translator made additions to the text 
when it was needed for two purposes: 
to help the reader understand the 
text better and/or to make a syntacti�
cally correct sentence. For this rea�
son, we suppose that in Job 5:26 x;l,K 
was translated into the Greek with 
the addition of several words to ex�
plain its initial  meaning. 

 

3. The meaning of the Greek  
word σιτος 

The meaning of the Greek word σιτος 
corresponds with Tur�Sinai’s expla�
nation that xlk is xlq (with q) (ear, 
harvest) in Rabbinical Hebrew. 

 

4. The translation of vydg in the  
Septuagint 

The word vydg in line B is used four 
times in the Hebrew Bible and is 
never translated as σιτος. Moreover, 
in Ex 22:5 it is translated as αλων, 
i.e. the same word that is found after 
ωσπερ # 2 in the Greek translation of 
Job 5:26. Thus, this Greek transla�
tion ωσπερ θιµωνια αλωνος καθ ωραν 
συγκοµισθεισα fits wt[b vydg twl[k. 
We can conclude that all the words 
that are found after ωσπερ #1 refer 
to x;l,K. 
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5. An additional argument 

We do not observe any other reason 
or textual problem for which it was 
necessary to make a double transla�
tion of the phrase wt[b vydg twl[k, 
which is easy to understand, and to 
‘ignore’ x;l,K. On the contrary, even 
later biblical translations offer their 
interpretation of x;l,K. 

All the abovementioned argu�
ments seem to prove that in the Sep�
tuagint of Job 5:26 there is no double 
translation of wt[b vydg twl[k. The 
translator presented a detailed ex�
planation of the meaning of the word 
x;l,K, expressed in the form ωσπερ 
σιτος ωριµος κατα καιρον 
θεριζοµενος. We assume that the 
same conclusion can be applied here 
as in the case with the Vulgate. Even 
if the translator of the Greek text of 
Job did not have any intention of 
showing a clear parallel between x;l,K 
and ~yacac // [rz in v. 25, i.e. a meta�
phorical  comparison between  “seed, 
ear, harvest” and “posterity,” but 
saw only “ear, reaped in its time,” his 
free translation is correct. 

The evidences from Mishnaic He�
brew, the Vulgate, the Septuagint 
and, of course, the structure of paral�
lelism in Job 5:25�26, help us to con�
clude that x;l,K means “ear(s), har�
vest.” On the basis of the metaphori�
cal comparison between “ear(s), har�
vest” (v. 26) and “posterity” (v. 25), 
we are to translate v. 26: “You will 
come into the grave with the harvest 
(of posterity), as an ear reaped in its 
time.” The fact that this person can 
see the multitude of his posterity 
presents an image of the blessed 

man’s life, i.e. the one who lived for 
many years. This conclusion can be 
also found in Job 42:16�17: “and Job 
lived after this another one hundred 
and forty years, and saw his sons and 
grandsons till the fourth generation. 
And Job died at a very old age” [au�
thor’s translation]. At the very end of 
the book the author intentionally 
shows the multitude of posterity that 
characterizes the death of a blessed 
man.  

Job 30:2  
 

x;l'K d'b'a Amyel'[ yiL h'M'l ~ehyed>y ;x{K-~:G 
 
“Of what use is the strength of their 
hands to me, in whom old age had 
perished?” [author’s translation; ital�
ics added]38 

 
Analysis of existing interpretations 

On the whole, scholars and interpret�
ers of Job 30:2 have approached x;l,K 
the same way as in Job 5:26. Ceresko 
observes that the parallelism of the 
verse is evident, where xwk // xlk, and 
that is why its meaning should re�
semble “vigor.”39 Moreover, he sug�
gests dividing the word into two 
parts and reading it as xl yk.40 Habel, 
Hartley and Pope translate it slightly 
differently, but in general they all 
understand x;l,K in the sense of 

                                                            
38 In this case the Russian Synodal Translation 
draws an analogy with the word “ripeness” from 
Job 5:26. Such an interpretation does not corre�
spond to the structure of parallelism in Job 30:2. 
39 A.R. Ceresko, Job 29�31 in the Light of North 
West Semitic, p. 44. 
40 Ibid. 
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“strength, vigor.”41 So do other Rus�
sian translations.42 Rabbi Saadia 
Gaon (RaSaG), Rabbi Shlomo Itzhaki 
(RaSHI), Moshe Kimhi and Szold in�
terpret it as hnqz (old age) as in Job 
5:26.43 Tur�Sinai suggests looking at 
x;l,K as an early form of xlq (with q) 
(ear, harvest) based on the Rabbinical 
Hebrew.44 

As in Job 5:26, the suggested in�
terpretations hnqz and xwk and conjec�
tural emendations xl yk, xl lk are 
not suitable for Job 30:2. hnqz does 
not suit the context of the passage 

                                                            
41 N.C. Habel, The Book of Job, OTL, Philadelphia 
1985, p. 396, 413; Marvin H. Pope, Job, p. 217. 
It seems that Habel and Pope interpret x;l,K as xl 
lk (“all their vigor”).  It is evident that they fol�
low Blommerde’s explanation of x;l,K in Job 5:26. 
42 Averintzev translates x;l,K as “strength,” Poesia 
i Proza Drevnego Vostoka, p. 604; Rzhevskiy—
“(strength) of might,” Kniga Iova: Iz istorii bi�
bleiskogo teksta, p. 65. Cf. Vetkhiy Zavet: Per�
evod s Drevneevreyskogo; Pritchi, Kniga Ekklezi�
asta i Kniga Iova, RBO 2002. [Russian] 
43 Kapach, amud q″n [Hebrew], Rabbi Saadia 
Gaon explains it in the following way – hnqzh ~hl 
hdba rbkw, (“and their old age has already per�
ished” [author’s translation]); H. Basser, B.D. 
Walfish (eds.), Moses Kimhi – Commentary on 
the Book of Job, p. 76, Moses Kimhi writes – 
~lm[w ~r[c bwrm hnqzh ymyl w[ygh alv,  (“be�

cause they did not reach a great age due to their 
trouble and labor” [author’s translation]); B. 
Szold, The Book of Job: A New Commentary, p. 
54; see also D. J. A. Clines, ed.,  Dictionary of 
Classical Hebrew, vol. IV, Sheffield 1998, p. 420. 
The editors of the dictionary have included two 
articles for the word x;l,K. The only difference is 
that they provide different meanings of the 
word—“old age” and “strength.” Moreover, both 
articles contain the same information, which 
seems odd.  
44 N.H. Tur�Sinai (H. Torczyner), The Book of 
Job, p. 420; Amos Chacham, Sefer Iob, amud 
rk″h [Hebrew]. He accepts Tur�Sinai’s explana�
tion and says that xlq speaks  metaphorically of 
people who do not have family relations and con�
nection with their forefathers. 

because it does not match ~hydy xk in 
the parallelism found in the text. It is 
evident that the authors of this in�
terpretation wanted to use the same 
translation in both Job 5:26 and 30:2. 
An attempt to link 30:2 and 5:26 se�
mantically is quite legitimate and 
also helps to check other interpreta�
tions.45 Based on this foundation we 
affirm that the meaning xwk 
(strength) does not fit in here because 
of its discrepancy with Job 5:26. 
Emendations xl yk and xl lk  have 
no textual proof. 

 
x;l,K means “ear, harvest”:  
Additional arguments 

 
The structure of the parallelism:  
X // dy xwk in Job 30:2 and other places 
in Tanakh 

In this passage the following par�
allelism structure can be seen: 

 
46x;l'K d'b'a Amyel'[ // yiL h'M'l ~ehyed>y ;x{K-~:G  

 
Due to this fact we are to look at 

~hydy xk as a semantic parallel to the 

                                                            
45 In the case of Job 5:26 and 30:2, these interpre�
tations usually resemble the semantic picture of 
one passage but do not fit the other. Budde re�
marks: “Vollreife (526) gibt hier kaum einen 
Sinn”, K. Budde, Das Buch Hiob, p. 178; Cf. 
Peshitta d‘lyhwn ’byd klh ‘wsn’, and Vulgate et 
vita ipsa putabantur indigni, that provide here 
completely different translations than in Job 
5:26. 
46 In Qumran only the remnants of an Aramaic 
translation of Job 30:2 have been found— 
!wh]ypkbw !ybc yl awh al[(the first and the last 
letters have been partly preserved). J. P. M. van 
der Ploeg, and As. van der Woude, As., eds., Le 
Targum de Job: De La Grotte XI de Qumrân, 
Leiden 1971, p. 40.  
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word xlk. We suppose that x;l,K in this 
verse has the same meaning as in Job 
5:26 “ears, harvest.” In order to 
prove the correctness of this conclu�
sion it is needed to bring examples in 
which rycq // dy xwk (the strength of 
arms // harvest). Here are some ex�
amples to prove the legitimacy of 
such a parallel. 

Dt 16:15b reads: 
$yhla  h $krby yk 

$tawbt lkb  
$ydy hf[m lkbw 

In this passage the author com�
pares hawbt (harvest) and ~ydy hf[m 
(the deed of arms).  

Lev 26:20 reads:  
~kxk qyrl ~tw 

hlwby ta ~kcra !tt alw 
wyrp !ty al #rah #[w  

This verse states that the Lord will 
punish His people for their sins. The 
punishment will be revealed in the 
lack of strength in people, and, as a 
result, the lack of a harvest in the 
field and fruit on the trees.  

In addition, we find in the Book of 
Job the following parallel phrase—
destroyed fruit (harvest) // destroyed 
seed (posterity). The presence of such 
a variant proves that x;l,K means “ear, 
harvest,” first in the agricultural 
sphere (literal meaning), and second 
in the family sphere (in a figurative 
sense meaning “posterity”). In Job 
18:16�17, 19 we read: 

wrycq lmy l[mmw wvby wyvrv txtm 
#wx ynp l[ wl ~v alw #ra ynm dba wrkz 

47wyrwgmb dyrf !yaw wm[b dkn alw wl !yn al 
                                                            
47 Cf. Job 24:24. 

In this passage it is said about an 
impious man. According to the text 
structure the following comparative 
scheme can be built: 
 

// wrycq lmy ,wvby wyvrv 
48dyrf !ya, dkn al, !yn al, ~v al,dba 

wrkz   

The author of the text says that an 
impious man has no future on the 
earth because his harvest was de�
stroyed and he has no posterity. This 
metaphoric comparison between rycq 
and wm[b dkn al, dyrf !ya allows us to 
conclude that x;l,K in Job 30:2 means 
“ear, harvest.” 

The context of Job 30:2 

In the context of the explored pas�
sage, we find an allusion to offspring 
as in Job 5:26. In Job 30:2 the text 
speaks of people who used to serve 
Job and his sons and who laughed at 
them. That happened because Job did 
not allow their fathers “to stay with 
the dogs of his flock,” he also has no 
need of the “strength of their arms” 
because their harvest has been lost. 
Thus, ~ynb // twba and rycq // !ac can 
be compared.49 
 
The Septuagint: Evidence against 
the conjectured emendations 

                                                            
48 Cf. Ps 21:11 ~da ynbm ~[rzw dbat #ram wmyrp; 

Joel 1:11  hdf rycq dba yk hr[f l[w hjx l[ 

~ymrk wlylyh ~yrka wvybh; Is. 26:14 wml rkz lk 
dbatw. 
49 Parallel rycq // !ac is possible because both 
words have a common semantic ground—
housekeeping (domestic animals, harvest from a 
field). 
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Although the Greek translation of 
Job 30:2 does not help to define the 
meaning of x;l,K, it is a useful source 
in this case, because it testifies 
against the conjectured emendations. 
In this passage we have no transla�
tion of Old Greek (OG). Instead, in 
the standard edition of the Septua�
gint we find a text that corresponds 
to the kaige�Theodotion revision:50  
 
και γε ισχυς χειρων αυτων ινα τι 
µοι επ αυτους απωλετο συντελεια 
 

x;l,K is translated here with the 
word συντελεια. In Greek this word 
means “the end, finish.” Usually in 
Tanakh it was used to translate H'LuK 
(Am 8:8; 9:5) and h{LuK (Hab 1:9). 
Probably the mistake was made in the 
translation process or had already 
been there in the translator’s Vor�
lage. It is possible that the translator 
saw the following text: 

 hlk dba wmyl[ yl hml ~hydy xk ~g  

“Of what use is the strength of their 
hands to me, they have completely 
lost it” [author’s translation]; (hlk 
instead of Masoretic xlk).51  

Semantically, this reading looks 
acceptable, first because hlk // dy xk, 
evidently due to parallel structure, 
and second, because it corresponds 
with the scheme  X // hlk, which can 

                                                            
50 A. Rahlfs, Septuaginta, Stuttgart 1935/1979,  
p. LXI; See also D. Barthélemy, Les devanciers 
d’Aquila, VTSupp. 10, Leiden 1963. 
51 Scribal errors writing h instead of x occur in 
Tanakh. See, for instance, Pr 1:21, where twymh 
should be read as twmx or twymx, because it is par�
allel to ~yr[v  yxtp. The Septuagint translates it 
as τειχεων, which is equivalent to twmx. 

be found in Tanakh.52 In spite of this, 
such a variant can not be used as tex�
tual evidence, because it is not the 
Old Greek translation, but a later 
kaige revision. The existence of this 
reading is important because it can 
testify to the textual tradition of 
reading in Job 30:2 the following 
consonants xlk. This statement un�
derlines the fact that the conjectured 
emendations such as xl yk, xl lk do 
not have any textual approval. 

We suppose that x;l,K in Job 30:2 
means “ears, harvest.” This conclu�
sion is based on the word xlq from 
the Mishnaic Hebrew and also other 
texts containing the same semantic 
idea and structure of parallelism in 
the text. That is why we suggest the 
following translation:  

“Of what use is the strength of 
their hands to me, their harvest has 
been lost.” 

x;l,K means “ear, harvest” accord�
ing to the context  and structure of 
parallelism. It is a synonym of dy xwk.  

In both cases, Job 5:26 and 30:2, 
the author shows diverse ways the 
word x;l,K is used. In Job 5:26 it is 
used metaphorically, pointing to the 
offspring of a blessed man, character�
izing his death. According to the au�
thor of these texts a blessed man dies 
seeing the “harvest” of posterity. 

In 30:2 we see that x;l,K is used lit�
erally. Job does not need the work of 
people who have lost his harvest. 

                                                            
52 Cf. Jer 48:38; Eze 35:15; Hos 12:2; Am 8:8, 
9:5; Ps 139:4; Job 38:18; Pr 30:27. On the trans�
lation of  h{LuK in the Septuagint see F. H. Polak, 
“The Interpretation of Kulloh / Kalah in the 
LXX: Ambiguity and Intuitive Comprehension,” 
Textus 17 (1994), pp. 57�77. 
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