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1.! Historical! and! Social! Causes! of! the! Reformation

The German researcher, Hermann Zasse, in his mon�
ograph “Was heisst lutherisch,”1 , describes “epic and
heroic,” “cultural and historical,” and “national” con�
cepts of the Reformation. In this work he declares that
if one wants to understand the meaning and specific
character of the Evangelical Reformation he, first of
all, must interpret it as an episode of church history.

“This great event of church history – the Reforma�
tion – began in a very quiet way, with theological dis�
covery in the field of biblical interpretation [italics mine].
It was the discovery of what the apostle Paul meant
by the phrase ‘the righteousness of God’ (Rm 1:17)”2.

Consequently, the Reformation finds its place
among other historical church events as a phenome�
non of a historical and confessional character. Such
understanding of the Reformation may be found in
the works of Luther: “… we lived as badly as Catho�
lics. Yet we fight not for (a righteous) life, but for
doctrine”3.

However, in order to understand historical and
social causes one should not forget what was the ba�
sis of the Reformation itself. Much depended on
Luther’s revision of the biblical interpretation meth�
ods that predominated in the medieval church. Her�
mann Zasse defined the revision as “theological dis�
covery in the field of biblical interpretation.” Howev�
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er, in order to cause such a many�
sided process as the Evangelical
Reformation became, this “theolog�
ical discovery” had to be of a social
kind.

In our further study of the so�
cial and historical causes of the
Reformation, we shall consider the
following topics:

• Growth of national religiosi�
ty and Catholic reaction to it

• Development of norms of
intellectual pluralism, interpreted
in relation to the crisis of the scho�
lastic worldview

• Development of book print�
ing in medieval society

It is important to point out that
none of these factors can be con�
sidered as the basic cause of so�
cial reformation without the oth�
ers, but when they are studied to�
gether it helps to realize their so�
cial basis.

In our study we shall try to
prove that in the basis of refor�
mation lie those changes which took
part in the medieval exegetical par�
adigm. English Reformation re�
searcher Christopher Hill, while
studying the roots of revolution�
ary movements in England, came
to an interesting conclusion. He ob�
served that in spite of the low ed�
ucational level among laymen and
clerics, “The Bible was considered
the main authority in all intellec�
tual spheres of life; it was not a
only ‘religious book’ in the narrow
terms of our modern understand�
ing of the word religion”4.  Possi�
bly, medieval society understood
the Bible this way, not only because
of religious reasons, but also be�
cause of the wide content of the Bi�

ble – “…there are not many ideas,
which can not find their support in
the biblical texts”5.  Nevertheless,
the Bible may have monosemantic
meaning only in a stable society
that is able to provide authoritative
and authoritarian control over bib�
lical interpretation. Some people
think that medieval society was
very secularized because of its lack
of education and philological
knowledge. According to this point
of view, the Bible was not clear and
accessible for society. However,
modern scientists do not prove it.
Bernar Gene says that “monastic
reform, school life development,
enthusiasm, conjured up by the
wars in Palestine during the Cru�
sades, promoted the development of
biblical studies. If in monasteries
they preferred to study biblical mor�
al system, in school people began to
pay more attention to biblical liter�
al meaning.”6. At the same time, one
should not idealize the level of bib�
lical knowledge that laymen had in
medieval society. Though they
lived in a world penetrated by the
biblical analogies that were present
in Catholic liturgical rituals, pil�
grimages, medieval art, and ideol�
ogy, in many cases the medieval
parish was involved in biblical par�
adigm very spontaneously. In this
case we might agree with Joseph
Lortz, who says that the medieval
world was extraordinary unity that
was achieved because the main so�
cial principles of medieval times –
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universalism, objectivism, and cler�
icalism were used against particu�
larism7.

Within framework of this me�
dieval biblical a certain attention
was paid to legalization of state
and clerical principals. Consequent�
ly, many Catholics associated bib�
lical content (its doctrinal content)
confessional practice of church in�
stitutions. Perhaps, this principle
determined borders of the medieval
church. Canonical unity was pre�
served only when Bible and church
were united. In case if Bible and
church were contradictory to one
another, this structural unity
broke up – simple examples: Albi�
gensian hierarchy and reformation
movements of late Middle Ages.

Basic change of paradigm in�
cluded total revision of the identi�
ty between church and Bible with�
in the structure of relations be�
tween church and society. In the
framework of the medieval model
church played the role of the so�
cial institution, which had got
strict administrative hierarchy and
supported feudal relations, but
theology of reformation sees the
unity of Bible and church as con�
cord between church confession
and doctrinal content of the Bi�
ble. Medieval model of the admin�
istrative system, based on strict
canonic rules, slowly gives away.
So reformation determined the
emphasis made on dogma, and
exegesis became theological instru�
ment.

Gerhard Ebeling says that exe�
getical question has got central
place in the entire theology of
Luther, including his sermons, the�
ological works and translation of
Holy Scriptures.

Bengt Hagglund, in his book
“History of theology”, also pays at�
tention to the connection between
exegesis and theology in works of
Luther9.

Some catholic researchers also
say that Bible took central place
in all works of Luther. According
to the opinion of Nossol, theologi�
cal concepts of Luther has got ex�
traordinary “mystery of word”,
which is not limited only by one
famous principle verbum et sacra�
mentum10. Joseph Lortz also ac�
cepts the fact to some extent when
he says that Luther came to new
conclusions as scientific exegete1 1.

The question about the role of
the Bible, which we touched on be�
fore, should be examined as a part
of the general question related to
the social religiosity at the eve of
reformation. While studying the
religious level in pre�reformation
Germany, Dr. Muller came to con�
clusion that most of objective cri�
teria showed solid rise of national
religiosity. At the beginning of 16th

century were held too many private
liturgies, new religious brotherhoods
appeared, programs of church
building construction prospered
etc12. “Because of this national in�
terest to religion made people crit�
icize official churches in those
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fields, which, as it was supposed, it
did not succeed at all. This critic,
considered in old studies as a fac�
tor of religious decline, on the con�
trary shows religious rise. It is in�
teresting to point out that this rise
of piety is mostly related to laymen:
clergymen of those days did nit
show any spiritual renewal.
Grounds for anticlericalism ap�
peared at that time. Priests were
taken as exploiters of new religious
interests. They were thought to
give no contribution to religious
development”. Rise of national re�
ligiosity promoted level of educa�
tional requirements for parish
priests. Most of priests of pre�ref�
ormation period did not have any
university degree, and were unedu�
cated and “had rather dim idea
about doctrinal system of church”13.
If people wanted to be ordained they
often did not have to pass any spe�
cial exams. On the contrary, “if
someone turned out to competent
in ritual question and understood
structure of church year, he was
considered as capable to be or�
dained”14. Data of Episcopal visi�
tations of those times show us that
many priest were not educated
enough to read liturgical texts.
Low educational level of clergymen
of those times corresponds to so�
cial status15. In those cases when
exam was held, it consisted of very
profane forms: “The exam was ri�
diculous one. Candidate declined
Latin nouns, conjugated verb in in�

dicative form, said its main tenses,
sung a little and that is it. Law was
not only imperfect, but it was ne�
glected. Candidate, who feared to
be examined by his bishop, might
be examined by the other one, in an�
other diocese, province, or even by
some of bishops in paribus. If scru�
pulous head of diocese refused to
exam a candidate, latter sent com�
plaints to Rome”16. Rise of anticler�
ical movement in Germany was also
promoted by policy of pope, who
cared for Italy more than others.

Doctrinal pluralism in the me�
dieval society should be perceived
as another important methodolog�
ical reason of reformation. Growth
of universities and schools led to
intellectual variety – by the begin�
ning of 16th century in Europe ap�
peared nine schools, which had dif�
ferent interpretation of fundamen�
tal confessional concepts17. Church
noblemen turned out to be unable
to act in conditions of intellectual
pluralism. As a result – “None re�
ally known, what doctrine church
had on certain points”18.

The other basic reason, which
made possible development of doc�
trinal pluralism, was crisis of the
scholastic concept of knowledge. In
this study, the term “scholastics”
will mean medieval modus of phi�
losophy and theology organization,
which emphasized rational identi�
fication of religious faith. Scho�
lastic method, which was closely
related to norms of Via Thomas
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and Via Scoti, broke into many
schools – Schola Augustiniana
moderna, Via Gregorii, Via Mar�
siliana and others. By the way re�
lation between these schools re�
mains unclear.

In comparison with human�
ism, whose influence was substan�
tial both in universities and beyond
their walls, scholastic method had
rather limited impact in medieval
society. By the beginning of 16th

century there was a decline of au�
thority of scholastic methods. Stu�
dents left scholastic institutes for
those ones where educational pro�
gram was based on humanistic
principles. However in different
countries this process developed
differently. For example in Swit�
zerland scholastic lost its positions
very quickly, but in Germany it
remained authoritative for longer
period of time. University of Er�
furt, where Luther studied at the
beginning of 16th century, contin�
ued to remain scholastic strong�
hold. It allows us to presuppose
that theological program of
Luther is a reaction to scholastic
methods19. It is also important to
underline the fact, that scholastic
method was also related to activi�
ty of different monastic orders.
For instance, Dominicans kept to
theology of Thomas and Francis�
cans followed school of Duns Sco�
tus. Since Luther was, both Au�
gustinian monk, and University
professor, he was involved in
problems of scholastic discus�
sions.

Invention of book printing made
possible preparation of better bib�
lical editions and works of early pa�
tristic fathers. At the same time
one could get rid of those mis�
takes, which were inevitable when
rewriting the text. It promoted sci�
entific textological studies.

In 1506 was published 11th vol�
ume of Saint Augustan. In 1516
Erasmus had his first critical work
on texts of New Testament pub�
lished. In this book he corrected
many mistakes of Latin “Vulgate”
by Greek text. Gordon Rapp says:
“New document, new texts, how�
ever “raw” they were, however
careless their editors were, led to
consecrated biblical studies… Some
say, that in far Cambridge and
Oxford young people looked for
these scientific biblical instru�
ments in spite of danger. They
founded religious and theological
reformation”20. In the context of
the study one should say, that book
printing became the most impor�
tant factor of the birth of protes�
tant hermeneutics because it cre�
ated special conditions not only for
methods, but also textological ma�
terial studies.

Crisis of 16th century was de�
termined by objective factors of
the social progress.

2.! Historical! reasons! of! exegesis
of! Martin! Luther

Both Luther and other reform�
ers based their exegetical studies
on well�known methods of literal
exegesis, which are socially and
historically related to works of
early church writers. By the begin�
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ning of 16th century traditions of
literal exegesis, founded in the late
ancient period of church history,
were modified in works of medie�
val authors. In this study we shall
try to trace history of development
of the methods. Literal method,
related to works of Antioch school,
made influence on exegesis of Au�
gustine, Jerome, and in Medieval
Ages was developed by Sen�Victor’
school. Before literal exegesis be�
came on of confessional principles
of reformation, it had gone
through very long period of devel�
opment, consequently was accept�
ed by people very easily, like some�
thing well known.

According to theology of re�
formed church, Bible should be not
only proclaimed but also interpret�
ed in a correct way. Correct inter�
pretation, for Luther, should be
based on literal meaning of the an�
alyzed text, on which a Christian
has to rely. Allegorical understand�
ing, because of its vague charac�
ter can not be used for protection
and strengthening of faith21.

Following the principle, Luther
rejected extreme conclusions of
Origen22 and Jerome, since he re�
alized that their allegorical meth�

ods led to destruction of spiritual
meaning of the Bible. Discussion
about limits of allegorical exegesis
was not completed in patristic peri�
od of church history. It was begun
as confrontation between exegetical
schools of Antioch and Alexandria
and continued in medieval exeges�
is – in polemic speeches of Luther,
one may see its features.

Luther and other reformers of
his time were influenced by medie�
val exegesis, consisting of basic
models of patristic traditions. It
was vivid because of desire to in�
terpret Holy Scriptures mainly
within the framework traditional
christological method. Some scien�
tists even suppose that traditions
of Antioch school continued to de�
velop in this case23.

Among famous theologians of
Antioch were Theodor of Mopsues�
tia, Diodore of Tarsus and John
Chrysostom. Theology of Chrysos�
tom influenced development of
Western theology through Latin
translations of his works24; in pe�
riod of reformation opponents of
Luther also used authority of
Chrysostom25. They did it in order
to criticize exegetical concepts of
Luther, and this shows how much
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works of Chrysostom valued in the
West.

Theoretical basis of Antioch ex�
egesis was formed as opposition to
extreme conclusions of Alexan�
drine school. Allegorical school of
Alexandria uses biblical text as
material for arbitrary guesses, in�
terpretation of Antioch has got
serious approach to historical stud�
ies, and is closer to early Chris�
tian typology26.

Followers of Antioch school
tried to find correct definition for
original meaning of Holy Scrip�
ture. Obviously it determined
preferences which Antioch exe�
getes give to literal meaning of
text. They used to say that such
literal content preserves original
meaning of Holy Scriptures (“au�
thor meaning”, the one which was
originally put by sacred Author),
including metaphors and other
modules of imaginary speech of
poetry27.

Such interpretation of gentile
myths was known already in the
ancient world, in which it was
worked out by philosophical
schools. Allegorical methods of
interpretation dominated in works
of most authors of the first two
centuries28, at the same time an
important feature of Christian al�
legory is faith in the fulfillment
of prophesies of Old Testament29.

In the context of our study, al�
legory is faith manifestation,
which is to some extent dogmatic
interpretation of Scriptures30. If
one wishes to understand both ear�
ly and medieval allegorical exegesis
correctly he needs to remember
about connection between allegory
and mystical symbolism and be able
to distinguish them. Connection of
allegory and symbol is determined
by specific of mystical language.
However there may be a difference
between them because allegory may
explain symbols31. This character
of allegory was in the basis of al�
legorical exegesis of early church
– since exegesis was used to inter�
pret biblical symbols of spiritual
life, text depended on its symbols,
which needed to be interpreted. As
a result symbolic meaning was
seen in every part, sentence and
even word in the Bible32.

Rejecting allegorical exegesis,
followers of school of Antioch, did
not limit exegesis by formal liter�
al interpretation of Holy Scripture.
For example Diodore, kept to the
special principle of biblical inter�
pretation, according to which the
entire story should be understood
realistically, because it does belong
to what it is told about.

According to his position bib�
lical interpretation must be clear
interpretation of realities of Scrip�



93Teological reflection. #2, 2003

Exegetical!paradigm!of!Martin!Luther

33 Florovsky. Eastern Fathers of 4th century,
р. 219.
34 Manlino Simonetti. Biblical Interpretation
in the Early church. An Historical Introduc�
tion to Patristic Exegesis. P. 67.
35 J.N.D. Kelly. Early Christian Doctrines p. 76.
36 Manlino Simonetti. Ibid.
37 Compare: “Word is supposed to tell about
connection in spiritual deeds, which were done
and are expected to come. Where the word
found that historical events may correspond
these mysterious matters, there It used them

to hide deep meaning from mobs; where his�
torical tail, written for higher mysteries did
not correspond teaching of spiritual matters,
there Scripture involved in the history those
things, which did not exist in reality – partly
impossible things, partly possible, but which
did not happen” About Origins, VIII, 15 (“Phi�
localy”).
38 Linguistic peculiarities of verbalization of
prophetic revelation are meant in the case, ex.
Symbolic languages of Revelation.
39 Beryl Smalley. Оp. cit., р. 14.

ture33. At the same time one should
tell allegory from “meditation”.

What is correlation between al�
legorical and meditative models?
Meditative understanding, like al�
legorical one, allows us to see high�
er level of meaning, which is above
literal one. However meditative un�
derstanding does not ignore liter�
al meaning of text but is rather
based on it34. Difference between
allegory and meditation may be
seen in basic principles of medita�
tive exegesis. According to it exe�
gete can not ignore literal content
he must see real correlation be�
tween historical fact and its spir�
itual meaning, without confusing
them35.

Meditation in history itself,
opens supreme content – histori�
cal realism is not denied by that,
but is presupposed. Apostle Paul
explained it this very way36.

The way Origen did not reject
historical context for interpreta�
tion (though he underestimated it
rather much37); Exegetes of Anti�
och accepted over�literal under�
standing, meaning, which stands
on a higher level than literal one.
In order to define this mode they
began to use term “meditation”,
which Plato used before. Diodore
wrote a monograph which was ded�

icated to differences between alle�
gorical and meditative understand�
ing of Scriptures. Unfortunately
this work disappeared. There were
many other attempts to study the
theme among followers of school
of Antioch. It is important to say
that meditative interpretation of
Holy Scripture did not have a
character of universal exegetical
principle, used for most of bibli�
cal texts. Followers of Antioch
school used meditative interpre�
tation, first of all to reveal spir�
itual content prophetic texts,
whose meaning could not be in�
cluded in formal framework of vo�
cabulary and grammar, that is to
say, was “motivated by genre”38.
Exegetes of Antioch tried to es�
tablish transcendent character of
spiritual understanding of text in
relation with literal, however they
used typological interpretation
very little39.

Exegesis of Antioch had most�
ly polemical character; it appeared
as protest against allegorical ex�
treme methods. While studying
works of John Chrysostom, Mien�
dorph says that his exegesis does
not have a lot of allegory, it con�
tains simple and clear character
and is full of typological interpreta�
tion40. As we already said before,
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exegetes of Antioch were not re�
duced to extremity of formalism,
when they tried to establish literal
understanding of the text.

This fundamental principle of
Antiochene exegesis implies that
a priori not every passage of Holy
Scripture has got christological
meaning41. According to this exe�
gesis typology should be motivat�
ed by text, i.e. only those passag�
es of Holy Scripture, which were
determined by idea about Messiah,
are real typologies.

However it did not hinder exe�
getes of Antioch from interpreting
Old Testament prophetically in light
of Christology, since objective pur�
pose of Old Testament was to pre�
pare way for Messiah, by strength�
ening faith of people42.

Consequently exegetical mean�
ing of typology is closely related
to theological problem of correla�
tion between Old and New Testa�
ment, “theology of expectation” of
incarnation, on which righteous
men of Old Testament built their
faith. Typological exegesis takes
historical background of Holy
Scriptures as real events, in which
God’s plan of salvation is ful�
filled.

By its nature the entire holy
history is the story of actualiza�
tion of the plan, which reached its
climax in incarnation and founda�
tion of Christian church43. Typolo�

gy of O.T. is revealed as certain
stages. These stages finally reveal
ministry of Messiah.

In the end we should point out
that though medieval theologians
could not be familiar with most of
works of Antioch exegetes, in me�
dieval times they could learn at
least basic exegetical principles of
Antioch44. All in all influence of
different theological schools is
rather vivid. Nevertheless one can
not be sure how much different
schools, including theology of Au�
gustine, influenced exegetical
methods of Martin Luther. We
shall consider details related to it
a little later, first of all our task
is to study fundamental principles
of exegetical method of Augus�
tine.

There may be two foundations
of exegetical method of Saint Au�
gustine – exegetical rules of Tico�
nius and neo�platonic philosophy.

Saint Augustine accepted fa�
mous exegetical rules of Ticonius
however he added his own theses
to them.

 What is the reason that influ�
ence of exegetical concepts of Au�
gustine on theology of Luther
turned out to be less effective, than
influence of his theological (doc�
trinal) concepts? What is the rea�
son of it?

As we think this reason is de�
termined by attitude of Saint Au�
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gustine to allegorical interpreta�
tion of Holy Scripture. Though Au�
gustine never ignored analyzing of
literal meaning, he thought it was
very important to reveal allegory
of Holy Scripture. At the same time
he admitted those allegories, which
did not exist in text. Martin
Luther considered such an ap�
proach as violence against mean�
ing of Bible.

Probably that is the main rea�
son for which influence of Augus�
tine exegetical method was so much
limited in works of Luther. How�
ever Luther continued to use many
exegetical conclusions of Augus�
tine, especially in exegetical lec�
tures on epistles of Apostle Paul,
first of all for criticizing works
of Saint Jerome.

Jerome was undoubtedly an
outstanding Christian author of
his time. Biblical comments, com�
posed by him, reflect real progress
of exegetical idea in comparison
with former exegesis of church
fathers and show deep knowledge
of grammar, church history and
archeology. In spite of it exegesis
of Jerome has got its own inner
contradictions. First, this funda�
mental contradiction between the�
ory and practice of exegesis45. Be�
sides that, attitude of Jerome to
allegorical methods is contradicto�
ry itself. Allegorical interpreta�
tions of Jerome were influenced
by theology of Origen. However
level of this influence should not

be overestimated because it cov�
ered mostly theoretical determina�
tion of methodology than inter�
pretations.

Modern scientists think that
contradictions of the exegetical
works of Jerome because of varie�
ty of sources, which are basic for
exegetical paradigm of Augus�
tine46.

Establishing literal under�
standing, Jerome very often pre�
ferred allegorical one in his works.
According to Dr. Bernard Ramm,
in his exegesis Jerome developed
different principles, which were in�
fluenced by literal school. Howev�
er in reality he was typical follow�
er of allegorical school in every
single way, including New Testa�
ment interpretation47.

In Middle Ages concept of lit�
eral exegesis was developed by the�
ologians of Sen�Victor’ abbey,
Hugo, Richard and Andrew Сен
Викторский.

Dr. Smalley underlines special
feature of exegetes of Sen�Victor’,
which, to some extent, draws them
closer to school of Antioch. Hugo,
for example, acted like John
Chrysostom – he extracted in
Scripture spiritual and moral
meaning out of literal one48. It al�
lows us to place some parallels
between spiritual interpretations
of Hugo and meditative exegesis
of school of Antioch.
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49 Kolb. The Theology of Martin Luther. Lec�
ture X “Luther’s Doctrine of Person of Christ”.
50 Hagglund. Op.cit., p.197.
51 History of Philosophy. M. 1991, p.283.
52 Bertran Russell. History of Western Philos�
ophy, p.442.
54 Gonsales, History of Christianity from ear�
ly church till reformation”. 2001, p.342.

55 Ebeling, opt.cit. In its deep meaning the word
“understanding” means not only intellectual
understanding of the text, but also “entering”
into it; it means that understanding comes
from holy Scripture, but not from researcher;
it means that understanding is, to come ex�
tent, passive process, and all active part is de�
termined by the text itself.

3.! Philosophical! reasons! of
Reformation

Speaking about theology of
Luther one should not forget that
though Luther was follower of ide�
as of Occam, he used principles of
nominal logic49.

Occam was a follower of nomi�
nalism. Dr. Hagglund says that “In
philosophy followers of Occam
were interested in question of lim�
its of theology, especially – ques�
tion about correlation between the�
ology and philosophy”50.

Occam made great contribution
in development of medieval logic,
which he understood as discipline
of signs. According to Occam there
is no independent substance; any
substance, which ever exists, is
only where and when that is why
quantity and quality do not exist
as independent reality. In reality
according to Occam there is no in�
dependent relation but relation be�
tween definite things, i.e. definite
relations51. Occam criticized mix�
ture between elements of discourse
and objective ones.

Occam come to opinion that
terms have qualities determined by
syntagma, i.e. place or proposition.
So the same term may have differ�
ent meaning in different proposi�
tion (sentences). Such conclusions
determined opportunity for “clear”
study of terms, as if there were no

reality behind them. This made sep�
aration between semantic and syn�
taxes.

After rejecting scholastic con�
cept of universals, Occam created
famous “razor rule”. According to
this rule preference is given to
simple explanation. Bertran Rus�
sell formulated the rule: “if some�
thing may be interpreted without
hypothetical concepts, there is no
need to look for it”52. Later Luther
used this concept for exegesis of
Holy Scripture.

Occam kept to empirical con�
cept of epistemology. “This meant
that authority of sources became
very important in theology. If one
can not prove truthfulness of some
doctrine, he is supposed to look for
infallible grounds. Occam thought
that decisions of pope and univer�
sal councils might be wrong and
only Bible may be infallible”54.

In theology he rejected synthe�
sis of faith and knowledge.
“Though followers of Occam were
in opposition to entire specter of
scholastic concept, they managed
to strengthen scholastic tradition
and completed dialectical revision
of theological material”55.

Logical principle of Occam de�
termined direction of exegesis of
Luther from object of faith to gram�
mar. Luther spoke about transcen�
dental character of biblical sources
and consequently independence of
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56 Heinrich Fausel. “D. Martin Luther. Leben
und Werk. P. II 1522 bis 1546. Erlagen 1983.
P. 242.
57 See – R.F. Surburg The Significance of
Luther’s Hermeneutics for the Protestant Ref�
ormation. Concordia Theological Monthly.
Vol.24, April 1953, No.4, p. 244.
58 John B. Payne. Erasmus“s Influence on
Zwingli and Bullinger in the Exegesis of Math�
ew 11:28�30 // Biblical Interpretation in the
Era of Reformation, p.61.

59 Ibid.
60 R.F. Surburg. The Significance of Luther“s
Hermeneutic for the Protestant Reformation.
Concordia Theological Monthly. Vol. 24, April
1953, No. 4.
61 Kenneth Hagen. Omnis homo mendax:
Luther an Psalm 116 // Biblical Interpreta�
tion in the Era of Reformation, p.87�88.
62 M. Luther. To Counselors of German cities,
Collection, SPb. 1997, p. 174.
63 Ibid.

its content56. Crisis of late scholas�
tics led to development of totally
new cultural and philosophical con�
cept of Christian humanism, which
made influence on exegetical para�
digm of Luther57. Desire to renew
spiritual and moral church life
through studies of Bible and works
of church fathers was the basic
point in the program of Christian
humanism58.

Luther and his partners were,
to some level, followers of French
humanist, Lefevre d“Etaples (Fab�
er). According to him Grace of God
gives a person necessary impulse
to understand the Bible59. The in�
fluence of Faber on early exegeti�
cal works of Luther may be easily
seen, especially in Wittenberg lec�
tures on Psalms60. In his comments
Luther recites church fathers and
Faber61.

However there were other fac�
tors which influenced exegesis of
Luther. For example Luther used
textological critical modus, which
had been worked out by humanists.

Influence of humanistic para�
digm is traced in critical study of
exegetical structures of early fa�
thers, made by Luther. He did not
doubt scientific level of patristic
fathers, but at the same time he
had no desire to idealize their exe�

getical method, because he called
others to pay attention to their mis�
takes. “Do you see how often mis�
takes were made in interpretation
of Psalms and other texts by Saint
Augustine, Hilarion, and all those,
who tried to interpret on their own,
without knowing old languages.
Though they were correct in their
speeches, they could not convey the
original meaning of texts, which
they tried to interpret”62.

According to Dr. Luther,
church fathers did not teach any�
thing bad, but since they did not
know languages their interpreta�
tion was often dim, i.e. contained
vague passages because of their
inability to understand the mean�
ing of texts63.

According to Luther knowl�
edge of biblical languages is nec�
essary not only for exegesis but has
got apologetically meaning. “What
else, except for mockery and laugh�
ter at Christians among our oppo�
nents, who know languages, may pro�
tection of faith, based on dim texts
and wrongly understood sentences
lead to?” – asks Martin Luther in
his pamphlet “To counselors of all
German cities”.

Luther also emphasized apolo�
getic meaning of grammatically
correct translations of Holy Scrip�
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ture. “What made St. Jerome
translate Psalms from old Hebrew
again? Certainly mockery of Jews
about contradictions in our texts
and old Jewish texts. Because in
our discussion we refereed to our
Psalm�book”64.

In words of Luther when he
praises usefulness of classical lan�
guage knowledge, one may see in�
fluence of European renaissance.

Luther eagerly used philologi�
cal achievements of humanists in
his works. When he was working
at epistles of Apostle Paul, he used
Greek text of New Testament, pre�
pared by Erasmus in 1519. He also
used De Rudimentis Hebraicis –
dictionary, prepared by another
famous humanist, Reichlin. Luther
thought it necessary to use these
important achievements of human�
ists in his works65.

We also need to underline one
more aspect that was conducive for
establishment of biblical human�
ism. Like any seriuos event of re�
ligious and cultural life, biblical
humnaism had its own prehistory
� medieval movement, called De�
votio Moderna “New devotion”.

This term, Devotio Moderna,
was first used in about 1410 for
Herard Grote, who influenced de�
velopment of spiritual life in prov�
inces of Netherlands and Germa�
ny. This movement was began as
an attempt to rebuild the ideal of
apostolic church, which had to in�
clude sermon of love for God and
neighbor. Followers of this move�

ment thought that church might be
purified not through monastic or�
ganizations, but communities of
believers of early church times.
However this movement obtained
monastic character later. Devotio
Moderna led to difficult structure
of mystical literature, which was
something between academic and
scholastic works of university pro�
fessors and educational books for
simple people. Congregations of
Devotio Moderna “did not become
centers of humanistic groups like
Adur, which had existed at Ciste�
rian court. Nevertheless, work of
canonic men created spiritual at�
mosphere around monasteries,
whose special feature was individ�
ual religiosity and respect for text.
This atmosphere promoted initial
education of both future human�
ists and reformers and anti�re�
formers”66.

Sources of humanism come
back to the beginning of 14th cen�
tury. “Away with philosophy” and
“Back to Gospel” – that is basic
doctrine of Erasmus in his work
“Paraclesy” (1516) and “Ratio seu
methodus perveniendi ad veram
philosophiam” (1518). Petrarch,
long before, had proclaimed almost
the same. What we call humanism
of renaissance came to life because
of brilliant talant of Erasmus. How�
ever medieval founders of Devotio
Moderna, formed those principles
which, their follower Erasmus, used
for his own conclusions67.

64 Ibid.
65 Surburg. Op.cit., p. 244.
66 Logutova, Sources and organizational forms

of “New chastity” // 61 m. 2000, p.253.
67 Etien Gilson. Reason and Revelation in Mid�
dle Ages, р. 44.
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The work of 14th century, “The�
ologia Deutsh”, is penetrated by the
same spirit. By the way Dr. Martin
Luther rated this book rather high,
giving it the third place among
those books which teach a person
to understand Christianity68.

Though Luther used achieve�
ments of humanists, we should not
exaggerate their influence on the
reformer and his exegesis.

First of all Luther made divi�
sion between allegorical and spir�
itual interpretation of Scriptures.
This fact makes him closer to
school of Antioch than exegesis of
humanists.

“Luther recognized it as a fun�
damental mistake, that “spiritual”
means “allegorical” and that,
IIKor. 3:6 (the letter kills but the
spirit gives life) was a justifica�
tion for mystical scriptural expo�
sition. “For the mystical is one
thing and the spiritual another,”
The increased usage of the prima�
ry text accords with this: “First
let us see the grammatical matters;
they are the truly theological mat�
ters.” And herein, too, agreement
prevails in the research that, in
spite of important formal similar�
ities with humanistic exegetical
principles, and in spite of his ap�

propriation of humanistic philolo�
gy, Luther’s hermeneutical posi�
tion neither owes its beginning to
humanistic influence nor is it final�
ly congruent with humanistic
hermeneutics”.

Finaly after our study we may
make the following conclusions.

1. Exegetical system of Luther
is a product of long historical de�
velopment in church life. Exegeti�
cal principles of both early and
medieval theologians influenced
exegetical method of Luther.

2. On the other hand, exegeti�
cal system of Luther is motivated
by logic of development of social
and philosophical concepts. In this
case it becomes a part of late me�
dieval scholastic paradigm.

3. In his attempts to reform
the church, Luther used methodo�
logical structures of Christian hu�
manism.

4. So exegesis of Dr. Martin
Luther is many�sided phenomena,
which is synthesis of different
methodological concepts, postulat�
ed in different historical periods.

All the historical an social con�
cepts, which we enumerated influ�
enced the entire exegetical system
of Luther.

68 Ibid.
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