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1. POAb €BOHTeAV3aLMN B CAYXKEHU BAMNTNCTOB
B MCTOPUYECKOM U PEAUTMO3HOM KOHTEKCTE

[ Ba BayKHEHIINX acleKTa TPAAUIIMOHHOTO GOTOCTYKEHIS B

PYCCKOSIBbIYHBIX OAITUCTCKUX HEPKBAX — Ha3KaTe bHbII
U eBaHTeTM3aIMOHHbBIN. Bepylolue HACTABIIIOT APYT Apyra U
B TO Ke BpeMs1 00palialoTcs ¢ IPU3bIBOM K HeBepylolmum. B nu-
aJIore ¢ UICTOPUYECKUM U PEJTUTHO3HBIM KOHTEKCTOM MbI OIIpe-
JIeJIUM MECTO eBaHTeJn3alii B UeHTUYHOCTU OGalTHCTOB, 32a-
TEM IIPpOCJICAUM NCTOKH UX MHCCI/IOHepCKOﬁ AKTUBHOCTH, IIpE/-
CTaBUM B €BaHTEJIN3AIMOHHOI IIePCIIEKTUBE KOMIIOHEHTBI CO-
OpaHuUsi U MpoaHAIU3UPyeM OOTOCIOBCKHE U MPaKTUYECKHUE
po6JIEMbBI, KOTOPBIE CO3/IAET ITOT CTHJIb HOKJIOHEHUS [t MUC-
CHIH U CaMOT0 GOTOCITYKEHHSI.

Haunewm ¢ yTBep:KIeHUs O HepasIeJuMOCTH TIOHATUI eBaH-
TeJI3alui U eBaHTeIbCKNX Bepytomux. [To muennto M. Yepen-
KOBa, MUCCUOHEPCKasi aKTUBHOCTh — HAPS/y C JIMUHBIM OJ1aro-
YecTHeM U KOHCEPBATUBHBIM GOrOCIOBHEM — IylaBHast 0COOEH-
HOCTb eBaHTeIbeKuX Bepytomux.' OT navasa asuxenus B Poc-
CHUICKOU MMITEPUN €BAHTEJIbCKUE BEPYIOIINE PACTIPOCTPAHSIIN
6J1aTy10 BECTh BO BpeMsl TOHeHUH 1 (OTHOCUTEIbHOI ) CBOOOIbI,
myGJIMYHO U BTaliHe, B GOJIBIINX COOPAHUSIX U «OT Cep/lla K cep-
LY >, IIPUYEM B €BaHTENNU3AUOHHYIO e TeIbHOCTb ObLIN BOB-
JIedeHbI Bce Bepylolue. barnrucTsl cMoTpenn Ha ceOst Kak «Ha
[IUOHEPOB COBPEMEHHOTO ¥ BCEMUPHOTO MUCCUOHEPCKOTO [IBU-
skenns». 2 Kaskapiil 6GanTueT cunuTa CBOUM CBSAIEHHBIM J0JIT0M
pacnpocrpanenue 61aroi Becty (a IPUHIAIT CBSIIIEHCTBA BCEX

M. M. YepeHkoB, I8poneticoka pedopmaris ma ykpaincoKuil 536anzeabch-
Kuti npomecmanmusm: [enemuxo-munonoziuna cnopionenicmo i HAuioHAILHO -
idenmupixayitini eumipu cyuacrnocmi (Ogeca: XpuUCTUAHCHKA MPOCBIiTa,
2008), 64.

121 1,41, Bunc, Hawu 6anmucmcxue npunyunot, 1924 1. 11. 5. http://rusbaptist.
stunda.org/vins2.html. 22.03.11.
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AeoHnas Munxosmy

BEPYIOIINX TTO3BOJISIII KAXKIOMY OBITH CBHU-
JieTesieM, eBaHTeJIMCTOM WU IIPOTIOBEHY-
KOM) ¥ B CBOUX TIECHSIX BBIPa’KaJ CTPACT-
HOe JKeJlaHue IpUBecTH K bory xotst 6ol
OJTHOTO TIOTNHATOIIETO:

He xomen 6L 51 6ecnioonvim
K mpony I'ocnoda npuomau.
Xomw 00ny xomen 6vL Oyuty
K Uucycy npusecmu )

Oco6eHHO B TMMHAX, UCITOJTHAEMbBIX Ha
MPa3/IHUK KATBbI, 3ByYUT MOTUB ILJIO/I0-
HOCHOCTH, U CIIACEHHBIE IYIIU OMpeeis-
IOTCSI KaK CaMbIN Ba;KHBIN IO

Heyacenu 6e3 nnodos s 56110¢h na
boarcuii 308

B denw, xkozoa senum On mue nped Hum
npedcmamno?

He ocmanycwv iu 6 cmoide, ko On
cnpocum: «Cron meoii 20e?»,

Umo6 ¢ nycmoimu MHe PYKami ne
npedcmamay.!1

Brazodaprnocmuio zopsi k Bosnobusuemy
Mers,

A xouy mpyodumuvcs o nopwvl HOUHO,
Ymobvi cHon, X0mst 00UH, UPe3 MeHst MO
Tocnodun,

Tonyuun, xozoa npudy xk Hemy domotl.

Takast <«mposeauTHyYecKast MPUYACT-
HOCTH» !’ KasKI0TO BEPYIOIIEro BhI3bIBaia
HEraTHBHYIO PEaKI[UI0 CBETCKUX ¥ TIPaBO-

cJIaBHBIX KpyroB. besopycckuii uccieno-
BaTeJb TOBOPUT O «PEJIUTHO3HOM 9KCIAH-
CHOHU3ME», «arpecuBHO-BOMHCTBYIOIIEM
xapakrepe Muccruonepctsa».®l Ilpaso-
CJIaBHBIE ABTOPBI MPEAYIPEKIAIN O TOM,
YTO «HA HaIIy MPABOCJABHYIO 1E€PKOBb
BBICTYIUJIV T[eJible TTOJTYUINA MCKYCHBIX
UCTIBITAHHBIX Y3Ke MUCCUOHEPOB», [ 1 «ca-
MO OTIaCHOM 10 CBOMM MHCCHOHEPCKUM
OPTaHU3AIUSIM SIBJISIETCST CEKTa IITYHJIO-
GanTrcto». 8l

AKTHBHASI IEITETHHOCTD €BAHTETHCKIX
BEPYIOIINX BCTyHaia B KOH(MJIUKT ¢ mpa-
BOCJIABHBIM [TOHUMaHUEM Muccuu. B meil-
CTBUTEJIBHOCTH, TIPABOCJIABHAST IEPKOBH
TOKE cUnTaeT cebst MUCCHOHEPCKOH 11EPKO-
Bbl0. HoO cyTh npaBocaBHOI MUCCUU He
«tpomnoBean EBanrenns Bceit TBapu»,”! a
npeskjie BCETO B TPAAUIIUK U TTOKJIOHE-
uun.'! Muccus He 3akodena BCsI B JTH-
TYPruu; OHa MPOJOJIKAETCS [UAKOHUEH,
MOCJaHHUYECTBOM, MyOJMYHBIM CBUjIE-
tesbeTBOM, ! IpucyTcTBUEM, B CPejie He-
MPaBOCTABHOTO HACEJeHUs] — JIMYHBIM
npumepom,!'?l a B mpaBociaBHOM coobite-
CTBe — TOTBITKON BJIUSIHUS HAa TOCYAap-
CTBEHHBIE CTPYKTYPBI, cHCTeMY 00pa3oBa-
HUe, KyJIbTYpY, 001ecTBo. Ho nMeHHO Jin-
TYPTHUSI OCTAETCST CEPAIEM MUCCHH; <IO-
KJIOHSIIOIIEECs: COOOIECTBO CTAHOBUTCS
eBaHTeJIU3AIMOHHBIM CO0O0IIeCTBOM [13]

Bl [Tecuw 603poscoenust, Ne657. 1-it kyrier.

1 ITecun 803poscderust, Ne744. 1-it u 3-1i KyTIeThl.

131 K.~ I1. Bistem, Espona ma penizii. Cmasku XXI
cmonimms (K.: [lyx i Jlitepa, 2006), 228. B M.M.
UepeHKoB, Isponeticvka peopmauis ma ykpaincoKui
ssanzenvcokuli  npomecmanmusm: Ienemuxo-
munojoziuna cnopionenicmv i HAUIOHAILHO-
i0enmuixauiini eumipu cyuacrocmi, 62.

61 1.D. Peky, IIpomecmanmusm u xydoxcecmeen-
nas xyavmypa benapycu (Muuck: BTY, 1995), 3.

"l H. Boprrosckwii, «IIItyamobantusms», 117.
M.A. KasbreB, pell. u u3Jl., Pycckue cekmanmol, ux
yuenue, kyavm u cnocobut nponazanovt (Onecca: Tv-
norpadust E.M. @ecenko, 1911), 117.

181 Mozunescxkue enapxuanvivie sedomocmu, 1910
(Net), 341.

12

I Mark 16:15.

11 Ton Bria, The Liturgy afterthe Liturgy: Mission
and Witness from and Orthodox Perspective (Geneva:
WCC, 1996), 27.

"1 Ton Bria, The Liturgy after the Liturgy: Mission
and Witness from and Orthodox Perspective, 28.

12l Makos CramyJiic, IIpasocrasnoe 60zocrosue
muccuu cezo0mns, 189.

31 Ton Bria, The Liturgy after the Liturgy: Mission
and Witness from and Orthodox Perspective, 24.
OnennBas Takoe moHuManue, [[IMeMan HacTanBaeT
Ha 6OTOCJIOBCKOM TIPOSICHEHUH, BOTIPOTIIAS], MOKET
Ji1 OBITH MOJIMHHO MUCCUOHEPCKOH Ta I1epKOBb, Ubst
JKU3HDB COCPEIOTOUEHA TOYTH HCKIIOINTENBHO Ha 60-
FOCJIY’KEHUH U TAMHCTBAX, & Iy XOBHOCTH UMEET TIpe-
HUMYIIECTBEHHO MUCTUYECKYIO U ACKETHIECKYIO OK-
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TPOANUMOHHOE BOTOCAYKEHME KOK CPEACTBO €BAHIEAN3ALIMM

B matne paboThl 3a mpeenaMu [epKBU
npasocjabue O6bLI0 6oJiee aKTUBHBIM B
KOHMPMUCCUU, KOTOPast BKJI0UYaia B cebst
Ha HAYAJTHHOM 3Talle PAcpOCTPAHEHUS
€BaHTebCKOTO ABMKeHud (koHell XIX —
Havanao XX BB.) Kak <«IMpopHIaKTHIEC-
K1ie» («yCTPOHCTBO B MPUXO/ax, 3apaskeH-
HBIX O3HAYEHHBIMU CEKTAMU, B TIPOTUBO-
BeC CEKTaHTCKUM MOJIUTBEHHBIM coOpa-
HUSIM, BHEOOTOCTYKeOHBIX Hecelt, oL py-
KOBOJICTBOM UJIEHOB TIPUTYA, C YTCHUEM Ha
aTHx Geceax cioBa bosxkust, ¢ mponsHece-
HUEM TPOTOBeAel 1 ¢ OOIIMM HeHueM
MCAJIMOB ¥ JIPYTUX U JIPYTUX TIEPKOBHBIX
MOJIMTB ¥ IeCHOTIeHuIT»,!4 BpITyCcK mpo-
TUBOCEKTAHTCKOW JINTEPATYPHI, MOHSITHE
VPOBHS TIEPKOBHON ANCIUTIINHBL U 1IP.),
TaK W «PATUKAIbHbIE» (BBICHIIKA MUCCHU-
OHEPOB, TIOPHMBI, CCBIITKH, JIUIIEHIE TTPaB)
MepsbLH!

Heo6xoauMocTh eBaHTeIM3aI[iu B [10-
HUMaHUU OANITUCTOB IIPABOCTABHBIMU OC-
mapuBaIach yke 1Mo Toi MPUIHNHE, 9TO Be-
POUCIIOBeIate TPUPABHUBATIOCH K HAI[U-
OHAJIBHOCTH, U GEJTOPYCHI B TIOABJISAIONIEM
6osIbIIMHCTBE (KaK U PYCCKUE W YKPaWH-
IBI) TIO POSKIEHITIO CYMTATUCH TIPABOCIAB-
HBIMU (HOBOE TPUMEHEHHUE CTAPOTO TIPUH-
una cuius region, eius religio), u B orpa-
HUYEHUH JeATETHHOCTA €BAHTEThCKUX Be-

PYIOLIMX OHKM MUCXOAM/IN 13 TIPUHIIUIIA, YTO
«PyCCKUX GANTUCTOB HET U OBITH HE J10JI-
xKHO» 181 «CaMOBOJIBHBII TTEpEX0]] U3 Mpa-
BOCJIaBHsI B MTHOE KaKoe-JTnO0 BepOydeHres
OOBSBIISICS «JIESTHUEM He TOJIbKO BOCIIpe-
MIEHHBIM, HO U TIPECTYITHBIM>.[!7]

PeBHOCTD 6alTHCTOB B €BaHTEIN3AIIAN
TPEBOXKIJIA BJIACTH, KOTOPbIE B OBICTPOM
POCTE «CEKTaHTCTBA» YCMATPUBAJN CEPh-
€3HYIO OIIACHOCTb JIJISI TOCYIapCTBa, U 0CO-
6enHo B koHIle XIX — Hauasme XX BEeKOB
[OJBEPTa/Id UX KECTKUM FOHEHMAM U Ha-
Ka3aHUIO 32 BBIXOJ[ ¥ TIPABOCJIABHOM 11ep-
KBU U PACIPOCTPAHEHUE «EPETUYECKUX
MJTU CEKTAHTCKUX» YYEHUH, CTPEMSCH CJie-
JIaTh %u3Hb uX B Poccuu HesbiHocnmoii. '8!
[Toske COBETCKOE TPaBUTEIBCTBO 00PY-
IITUJI0 CBOH Kapalolinii Med Ha Bce KoHpec-
CHUH, CTPEMSICH Pa3pYIINTh CIY/KEHHe Tep-
kBeil usBHe u u3Hytpu. Ot C/IPK Tpebo-
BaJIOCh <He JIOMyCKATh Pa3he3T0B OPKECT-
POB, XOPOB ¥ MPOMOBEAHNUKOB TI0 JIPYTUM
MOJIMTBEHHBIM JIOMaM», <IIPUHATH MEPbI K
IpeKpalleHnio “crernuanbHoil paborTor”
CPEIr MOJIOIE/KY U SKEHIIIUH»>, B TOM UHC-
Jie OPraHu3aInIo XYI0KeCTBEHHO-MY3bI-
KaJbHBIX Beuepos 1 T.1.[1)

Ha crapummx mpecBUTEpOB BO3jara-
J1ach 00SIBAHHOCTD CAEPKUBAHUS «HE3/0-
POBBIX MUCCHOHEPCKUX IIPOSABICHUN» U

packy? «MuccroHepckuii ummnepatuss. Makos Cra-
myuuc, IIpasocrasnoe 6020cio8ue muccuu cezoons,
385-396, 387.

U Onpenenenne Cesreiiero Cunoma ot 15 ok-
16ps — 4 mag 1909 r. 3a Ne3130. Mozunesckue enap-
xuanvioie gedomocmu, 1910 (Ne21), 331-334.

151 A V1. MusioBuos, Cospementoe wimynoo-6an-
mucmckoe osudcenue ¢ Cesepo-3anadnom kpae, 22.
O6cysxaas Mepbl GOPLOBI ¢ PAIMOHATUCTUYECKIM
CEKTaHTCTBOM, MUCCHOHepCcKHit che3s 1891 r. «io-
CTaBWUJI HA TIEPBOM TLJIAHE MEPHI IEPKOBHO-MUCCUO-
HEPCKOTO BO3/IEICTBUST HA CEKTAHTOB B J[yXe MUPA,
JIIOOBU 1 COKATIEHUST K BParaM 1[epKBI», HO BMECTE C
TeM MTPU3HA HeOOXOIMMbBIM «COJIEHCTBUE MPAKIAHC-
KOI1 BJTACTH», B BUJIE <HEKOTOPBIX OTPAHNYUTETHHBIX
agmuHcTpaTBHBIX Mep». K.K. Apcennes, Cso60da
cosecmu u sepomepnumocmnv (CI16: «ObuiecTBeHHAS
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mosb3ay, 1905), 153-155. OmHO 13 MpeToKeHni Ha-
npaBJieHo, haKTHYECKH, <K 0TOOpaHuIo ieTeil». Tam
xe, 154. K.K. Apcennes, Ceo60da cosecmu u 6epo-
mepnumocms (CI16: «ObimecTBennas nojbsas, 1905),

161 A.V1. Munosunos, Cospemennoe wmyndo-
6anmucmcxoe dsuacenue 6 Cesepo-3anadnom kpae,
29-30.

17 Perr. TIp. Cen. 1891 1. Ne10. A.M1. MuroBu-
108, Cospemennoe wmynoo-6anmucmexoe osuxcenue
6 Cesepo-3anadnom kpae (BuibHa: «Pycckuii mourHy,
1910), 29-30.

181 JI.H. Mutpoxut, banmusm: ucmopus u cogpe-
mennocmo (CI16.: PXTU, 1997), 243-244.

91 MerpykruBHoe nebMo CoBera 110 JieJiaM pe-
JIUTHO3HBIX KyabTOB (1957, anipesis). TAP®. D.P.-
6991. Omn. 3. [I. 148. JI. 3-4. http://www.rusoir.ru/
president/works/214/.31.03.11.
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AeoHnas Munxosmy

OrpaHUYEHUsT €BAHTEIU3AIMOHHOTO T10-
TeHnuasa borocayskeruii. !

Penpeccun, KoHdUCKaIUsT MOJTUTBEH-
HBIX JIOMOB, IIPABOBOE YIIEMJIEHHE, TOTAJIb-
HBII KOHTPOJIb, €3y CJOBHO, OTPaHUYHBA-
JIM BO3MOKHOCTH €BaHTeJbCKUX BEPYIO-
IIUX, HO, C JIPYTOI CTOPOHBI, CyPOBBIE MEPbHI
CIIYKUJIM KaTaJu3aTOPOM aKTUBHOCTH |
BaJKUTAJIM YX; CCBIIKU PACIIUPSIIA Ie0-
rpaduio MpOIOBEAN U KPOBb MYYEHUKOB
CTaHOBUJIACH CEMEHEM I[EPKBU.

2. VICTOYHMKM €BAHTeAU3ALMOHHOMN
AQKTMBHOCTU €BAHIEAbCKUX
BEPYIOLLMX

Hecxkoapko dhakTopoB mpemonpeneanio
GaNTUCTCKYIO MPEATTPUNMYNBOCTD U 9HEP-
TUYHOCTh B BOTIPOCE €BaHTEJNU3aINU, U3
KOTODPBIX MBI BBIJIEJIUM UCMOpUUecKue
KOPHU VI KOHMeKCm 20HeHull, B JAaHHOM
cJiydae BbIPDaKEHHBIN B 3cxamosnozuuec-
KuUx HACTPOEHUSIX BEPYIONINX, a TaKKe
JUMHBLU Onbim 00PAIeHNs] €BAHTEIbCKIX
BEPYIOIINX.

Muccnonepckuii [yX 3a0KeH B 2eHe-
muyeckuil k00 6anmuzma'®! (Tak Ke KaK
Y MIOHUMaHUE KPeIeHUsl 10 BEPE), U B TIOJI-
X0JIe K MUCCHUU PYCCKOSI3bIYHbIE OAIITHCTHI
ObLIM BEPHBIMU HOCUTEJISIMU XapaKTepa
Gantusmal?®! 1, B IMPOKOM CMBbIC/IE, eBaH-
reJIbCKOTO MPOTECTaHTU3Ma. VIMITyJIbCh
MUCCHOHEPCKOMY JIBVKEHUIO TAK3Ke TIPU-
JIaBaJIM CBSI3W M KOHTAKTBI C OarTHCTaMU
Anrmuu, I'epmanuy 1 AMepPUKHU, U3BECT-
HBIMU CBOEI aKTUBHOI MUCCHOHEPCKOM J1e-
SITEJIBHOCTBIO. MHOTHE GeNopyCchl YBEPO-
BaJIi Ha 3apaboTKax B AMepHUKe U B ILjIe-
Hy B ['epmannu, riie oHM OKa3amImch ocIe
ITepBoii MUpPOBOIi BOIHBI, 1 BO3BPATUIUCD
JIOMOH Kak IJaMeHHble MUCCUOHEPHI. 2!
Kpome TOTO, HEKOTOpBIE DPEIMUTPAHTHI
yunauch B bubseiickom nacTUTYTE MyIm
U IPYTUX [IKOJAX MUCCHOHEPCKOTO Ha-
MpaBJIEHUS W 3aTeM TIPUHSIN aKTUBHOE
yuactue B eBaHresn3anuu B CoBeTCKOM
Coroze nocie peposonnu 1917 roma.*4
XoTs1, HAIIPUMEP, CPE/IU PEIMUTPAHTOB,
Bo3Bpamasmmuxcsa B 1921-1923 rr. B 3a-
najgHyo Bemapych, nmporecTanToB ObLIO

120l < THCTPYKTUBHOE ITCHMO CTAPIINM [TPECBUTE-
pam BCEXB», ctp. 1,§2,3. ctp. 7, § 3. ITucsmo 66110
npusTo fekabpbekum 1959 r. Ilnenymom BCEXD.
BeposITHO, €To MosiBIeHNe GBIIT0 MHCITHPHPOBAHO
CJIPK. Cbe3n BCEXB (15 oxrsi6pst 1963 1.) ormerun
«Mucrpykrusroe mcbMos. Coesn BCEXDB (15 okrs16-
ps1 1963 1.) ormenn «IHCTPYKTUBHOE IIICBMO>.

211 Toopst 0 6anTUCTCKUX KOPHAX, HAJ0 OTMe-
THUTD, YTO, BCIEACTBYE MTepeTiIeTeHI NCTOPHIECKITX
CBsI3€ill, pa3HOTO POJIa TPAAUIUIA U KYJIBTYP, MECT-
HBIX 1 3aMaiHBIX BIUSHUIH, eBaHTeJIbCKIE Bepylo-
TII1e TIPOXOIFJIN CJIOKHBIH ITPOoIiece caMonieHTudu-
KA1, 1 HEKOTOPBIE I[ePKBY M TPYIIIIBI TOHAYATY He
OTOXKIECTBIANN cebd ¢ GanTrucTaMu, 0 4eM CBUJLe-
TEJILCTBYET B TOM UHCJIe Pa3HOOGpasue ornpeiere-
HUI CO CTOPOHBI BIACTH U CAMOHa3BaHMH (YTO 0CO-
GeHHO BEPHO B OTHOIIEHHH /[BIKEHUS, HAYABIIIETOCSI
B [TeTepOypre): «IITYHIAUCTBI», «eBAHTEIbCKIE XPU-
CTHAHE», <IAMIKOBI[bI», «IITYHI0-0ANTUCTHI»,
<IITYH/[O-TIAIIKOBIIbI», «PEJICTOKUCTBI», <KapreJIeB-
1bI»>, «OpaThbsi», «GPaThst EBAHTEIHCKOTO HCIIOBEIA-
HUsT>, «<OubIeiicKIe XpUCTUane», «<XpUCTUAHE, Kpe-
IIeHbIE TI0 €BAHTENLCKOI Bepe», «eBAHTENbCKIEY,
npeioskeHHoe [IpoXaHOBBIM «CBOOOIOBEPEI U JIP.
Bussrensm Kane, Esanzenvckue xpucmuane 6 Poccuu

14

u Cosemcxom Corose (Onken-Bynmneprans-Kacceib,
1978), 29, 35, 58, 125, 426, 533. Ilepsoie Bepyiomiie
Ha ToMesbInHe Ha3bIBasu celst OCIE[0BATENSIMI
«HOBOPOXKIEHHOIO  PYCCKOro  GparcTBar.
B.B. duoyckast, Xpuicuisnckas yapxea y benapyci
y 1863 — 1914 ze. (Minck: BIIY, 2002), 69.

122l TIepro/ibI OTCY TCTBUSI €BAHTEIN3AIIMOHHO aK-
TUBHOCTH, HATIpuMep, y bantictoB 3anaga B X VII-
XVIII BB. (Robert G. Torbet, Albert W. Wardin,
Sergei Savinsky, Hcmopus 6anmusma, cO0pHUK,
BbITL. 1 (Opnecca: «boromeicaues, 1996), 83), moryT
OBITh MOJIE3EHBIMU JIJIsT OTIEHKHU YTaCaHUsT MUCCHO-
HEPCKOTO JIyXa B PYCCKOS3BIYHOM (Al TH3Me B Ha-
yane XXI Beka.

1231 CoryracHO JTAaHHBIM JKMBIIIETO B TO BPEMST U3-
BECTHOTO 0OUIECTBEHHOTO W PEJIUTHO3HOTO JiesTe-
251, B. MapIiuHKOBCKOTO TIO00HbBIX JTIOEH TPUObI-
J10 B Poccuto us mirena oxouio 2000. 3anucku sepy-
1owezo (Hosocubupck: «ITocox», 2006), 195.

241 Peiurnosnoe obpasoBanue, MOJyYeHHOE B
AmMepuKe, 0Ka3aJ0Cch BeCbMa MMOJIE3HBIM B CO3/[aHU T
OPraHu3aInOHHON CTPYKTYPHI €BAHTETbCKOTO /[BU-
JKEHMUST; TPOTIECC MHCTUTYAIU3AIIMI CIOCOOCTBOBAJ
yCIexy eBaHTeTn3aI[HOHHO e TeTbHOCTH.
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Hemuoro (0,9%), ux Bo3BpallleHre CTAJIO
O/IHUM U3 BaKHEHINX (haKTOPOB Pa3BU-
i npotectantnama B 1920-30 rr., tax
KaK BO3BpallleHNEe TTPOTECTAHTOB HOCHJIO
IeJIeHANPABIEHHBII XapaKkTep — pacnpo-
cTpaHenue ydeHus.!”! Takum obGpazom
MUCCHOHEPCKHE 00IIecTBa AHIJINN, aMepu-
KaHCKWM pUBaBeIN3M, I1JIO/IBI MUCCHO-
Hepckoli fesitenbHOCTH OHKeHa B ['epMma-
HUM U 32 ee NpeJleJIaMu BHOCUJIM BKJIAJ] B
eBaHTeM3aIMOHHYT0 paboty B Bemapycu.

MoskHO Tak:ke TOBOPUTH O creludu-
YeCKUX MOMEHTAX BJIUSTHUS, TAKUX KAK Ma-
TepUabHas MOJJIEPXKKA 3aa/IHBIX BEPY-
o1ux, ! criocob6eTBOBaBIIAs paciiupe-
HUIO €BaHTEJIU3AIIMOHHON JIeSTEbHOCTH,
WJIU TIepeBe/IeHHble ¢ AaHTJIUHCKOTO U He-
MEIIKOTO SI3BIKOB MIECHU, KOTOPBIE TIOOY K-
JaJTi K TPy/Ly OJIarOBECTHSI ¥ KCIIOJIb30Ba-
JINCH B eBaHTen3aIuu (ToJibko [Tpoxanos
nepeBeJ 413 rumuoB). Takske, IO MHEHUTO
I'paropu Huxomnc, Mmuccuonepckuii ayx
6b1T 00YCJIOBIIEH «PAaHHUMU BJIUSTHUEM Ke-
3UKCKOTO JIBUKEHUS CBATOCTU U EBaH-
reJIbCKOTO AJTbsTHCA Ha TIEPBBIX GATITHCTC-
KUX JIUJIEPOB B PYCCKOSI3bIUHOM MUPE», U
«.B. Kaprenb urpaa KJIi04eBYIO POJb B
nepejiaue 3Toit hOpPMbI IYXOBHOCTH B PyC-
CKOSI3BIYHOM OANTHCTCKOM COOOIIECTBE B

TAKOM BH/IE€, B KOTOPOM 3Ta hopMa cylie-
CTBYeT B YHUKAJIbHOM BUJIE U B HACTOSIIIIEE
BpeMsi».[27)

EBanrenuzaiimonHasi akTHBHOCTb I10-
JIOTPEBAJIACH ICXAMON0ZUMECKUMU TAST-
HUSIMM, OKHMJIAHUEM CKOPOTO IPUX0/a
Xpucra, 4eMy TPHUIABaI 0COOYI0 OKpac-
Ky rouenust.!® «Ce, rpsany ckopo» (OTK.
22:7) — oIMH M3 CaMBIX TOTYJISPHBIX TEK-
CTOB B JIOMaX MOJIUTBBI - COUETAJICS C TIPU-
3BIBOM TIOKasThCS U BepUTh B EBaHTeME
(Mk. 1:156). KpaTtkocTh BpeMeHU 3aCTaB-
Jiga KJACTh Ha ajiTapb CBUIETETHCTBA
BCIO JKM3Hb. PEBHOCTH ycuIMBajach n3-3a
OCO3HAHWsI HEOTBPATUMOM TIOTHOETN HeBe-
PYIOIIMX U UX OCYKJIEHUS HA BEUHbBIE
CTpallTHble TeJlecHble My4yeHus B afy. [lo-
3TOMY KaK/IbI{ CTAPAJICS BBIIIOJTHUTD CBOM
JIOJIT CTIACEHUST OKPYIKATOIIHNX, 0COOEHHO B
OTHOIIIEHNH POJHBIX 1 OJ13KuX. [ToHnMa-
HUe MCKIoYnTeNbHOCTH Bubsin u cra-
CEHUs TOJIBKO BO XPUCTE HE OCTABJISLIO
apyroro BeiGopa. Bepytorue ¢ aHTy3Ma3-
MOM TIeJIH:

Ham scusno dana necmu cesimoe cio6o
B cepoua niodeil, momsuuxcs 8 epexax,
H umoboL s u moL OvLU 20MOBDL
Cryoicumv Xpucmy u 6 20pe u 6 CKoposx.

[ TTo ciiucKy IpecBUTEPOB OOIINH €BAHTETLCKIX
XpHUCTHAH 1 Gl THCTOB, cocTaBaeHHoMy lomeccknm
BOEBOJICKIM YIIpaBJieHUeM, U3 42 npecBUTepoB 16
siBaisiuch peamurpantamu u3 CIIIA u Poccnn, Bep-
HyBIIUMECS 13 aMurpanun B 1921-1923 rogax. T.B.
Jlucosckast, «<HoBble mpoTecTaHTCKYE IEHOMUHAIII
Ha 3a1afH00eI0PYCCKUX 3eMJIsIX B KoHIe XIX — 20
rr. XX Beka: (paxTophl U IyTU HOABIEHUs>, BecHik
Bpecuyckaza ynisepcimama, 2(30), (2007):41-49, 45.
(Ha ocHOBaHNN MaTepHuanoB 'ocyrapcTBeHHOTO ap-
xusa Bpecrtckoit obmact (TABO). — @. 1. — Om. 2,
. 2345, n. 1-11).

1261 «Botipeku CJI0KUBILIENCS B COBETCKOI MCTO-
puorpadun KOHIENTINN NCKIIOYNTEeTbHO HHOCTPaH-
HOTO (pMHAHCUPOBAHUS TPOTECTAHTCKOTO J[BIKEHILS
3anagHolt benapycn apXuBHBIE HCTOUHUKY CBUJIE-
TeJbCTBYIOT, YTO <...> JINIID B INHUYHBIX CITy9asxX
eBpOIIeliCKIe OPraHU3allUY BbIJIEJISIN CPEJICTBA Ha
cozepskanue obmun». T.B. Jlucosckas, «/learenn-
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HOCTh MPOTECTAHTCKUX OOIIMH U OPTaHU3ANUN B
3anaxanoit bemapycu B 1921-1939 rr.», Becnuix
I'poouencraza dssapicaynaza ynisepcimama ims
A. Kynanwi, cepus 1, 2(67), (2008):77-82, 80.

1271 Gregory Nichols, “Evangelical Spirituality and
Russian Baptists.” Parush R. Parushev, Ovidiu
Creanga, Brian Brock, ed., Ethical Thinking at the
Crossroads of European Reasoning. Praha: IBTS.
(2007): 205-216, 206. ITOI TOUKN 3peHUsI IPUIEP-
JKUBAETCSI U UCCJIEIOBATENb PYCCKOSA3BIYHOTO Harl-
ti3ma B. 3aBagckuii. 3aBarcku, B., Esanzenvckue
xpucmuane 6anmucmut 6 CCCP nocie Bmopoi mupo-
6ol sotinvt, (Mocksa: 1995), 1. 12.

1281 TIporoBe b He TIpeKpaniagach 1 BO BpeMsI CBO-
607161, Bo-1iepBbix, B moHuManuu 6antuctos, bor «ot-
BopsieT nBepu» (OTK. 3:8) B mepByto ouepes s
npomnoseiu EBanresnus, a BO-BTOPBIX, BpeMst cBOOO-
bl He OYZIET I0ITUM. DTO TOJIBKO MEePEbIIIKa Mepejl
OYepeHBIMU TOHEHUSIMIL.
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3emnasi acusns cYposo nac ecmpeuaem,
Ho mot npuwinu cioda ne nuposams.
Boxpye nac mup 6 nesepuve nozubaem,
A moLorcenaem epeunuxos cnacamay.

Baxneiimmm MOTUBOM y4acTus B IIPO-
noBeJu EBaHresnusd crajio auuHoe nepe-
socueanue oOpaleHUs, ero siPKOCTb U
CcuJIa, TIPOMCXOUBIIIIE B )KU3HU JIIO/EH 13-
MEHEHUS M KOHTPACT ¢ 06pa3oM JKU3HU 10
obpaienus. (I3MeHeHUe JKU3HU, CBSI3aH-
Hoe ¢ obpallleHneM, 3aHUMAET UCKITIOYH-
TEJIbHO BasKHOE MECTO B cpejie OanTUCTOB.
WMsnaunsil B 1978 r. CIIEXD u crasummit
0COOEHHO TOMYJISIPHBIM B COBETCKOE M 110-
CTCOBETCKOE BpeMsi COOPHUK I1eceH ObLI
nasBan «IlecHpb Bo3poxaeHuss ). Obpas
JKM3HU TIPOCTBIX JITO/IEH, U3 KOTOPBIX TPO-
HCXOAMIIO GOJBITUHCTBO GEJIOPYCCKUX 00-
pallleHHbIX, HeJb3st ObLI0 Ha3BaTh GJaro-
poxubiM. Kapruna, HapricoBaHHast B OJi-
HOW 13 Ta3eT, PEe/ICTABIISIET, MOKET OBITh,
YTPUPOBAHHO, [[aPUBIIKNE HPABbI:

B npyroii 1epeBHe moacunTaIN, BO YTO MM
obotesicst mpa3HUK apxaHreaa Muxau-
Ja: «...meperHano Ha camoroH 400 myos
xJieba, coxskero 100 Bo30B poB, cTapast
MIKOJIa, YaCTh OOI[ECTBEHHOTO IOMa U
YacTh JIABKH. 32 TPA3THUK OBITIO pasbuTo
19 ronos, Haneceno 8§ pan — 6 HOXXOM U
2 TOMOPOM, BBIGUTO 7 TJ1a3 ¥ BHIKPYYEHO
3 pyku. B npakax m mpasqHUYHBIX
6e306pa3usax MPUHUMAIH YIaCTHE TO/T-
POCTKH, MOJIOZIEKD 1 YJIEHBI CEIbCOBETA
u B Ka».3

EBanresbckue Bepyloliye BHUAENN B
6J1aroit BeCTH CUJTY, CIIOCOOHYIO N3MEHUTD
JKNU3HDb, ¥ JIMYHBIN OIIBIT U3MEHEeHUs I10-
OyKIal WX BECTH K CITACEHWIO IPYTHUX.

Bo/bITMHCTBO BepYIONIUX He OBLITO CBsI3a-
HO C 3aMa{HBIMU BEPYIONUMHU; O TPUHITU-
nax OamTu3dmMa OHU WMEJIH CMYTHOE
npejactaBienne. VX BAOXHOBUTENEM WU
«opyskuem» 6110 EBanresuie, u Bennkoe
nopydeHue Xprcra OHU OTHOCHJIH K ceOe.
Bymyun «<HOBO3aBETHBIMU XPUCTHAHAMMU,
OHU TTPOTIOBE/IOBAIN TIOKASTHUE TI0 TIPUMe-
Py TEpBBIX XPUCTHAHCKHUX OOIIWH, TO-
ckoJibKy Tpu3bIB «IlokaliTech u BepyiiTe B
Esanresnues (Mxk. 1:15) mocrosinHO pasja-
BaJIcst Ha 6OTOCTyKeOHBIX COOPAHUSIX TIEp-
BbIX xpuctuan.)®! Kenanne ne mpocro
pPacIpoCTPaHsITL CBOIO BEPY, a «CIAcaTh
HOTHOTITX>, OTPAKAIOCH U Ha OOTOCTYKe-
Huu. U ecaim cTpykTypa 06b14HOTO cobpa-
HUSI TPEK/Ee BCETO OTPAsKAET MPUHIUI
Ha3WIaHUsI, TO ero JIyX KPOMe aHTHUCAKpa-
MEHTATM3Ma XapaKTePU3YeTCs «SIPKUM
OTHeM puBaiiBesn3mas,2l mpasma, yraca-
IOTI[UM B HOBOM KOHTEKCTE 3aTsTHYBIIEHCsT
(oTHOCUTENBHOI) CBOGOIBI.

3. EBOHreAnsauus nocpeACTBOM
OOroCAy>XeHMs

Muccuonepckue yctpeMieHusl B 3HaYU-
TEeJIbHOW Mepe OTPe/eIsIIi €BAHTeTN3aIU-
OHHBIN XapakTep 0anTHCTCKOro HOrocy-
XKEHWsI, er0 CTAHOBJIEHWE KaK OJTHOTO U3
BUKHEUTITUX WHCTPYMEHTOB muccuu.!
CooTBEeTCTBEHHO, MUCCUOHEDCKAS JIes-
TEJIbHOCTh MHOTHX YJIEHOB IIEPKBU 3aKJIfO-
YaeTcst B MPUTJIAIIEHUN Ha COOPAHUST CBO-
WX POJICTBEHHUKOB, Ipy3eH, coceieil u, cie-
1Iys IpuMepy, 3anucanaomy B JIyku 14:23,
BCex BCTpevyHbIx. Takum 06pa3oM, eBanre-
Ju3aiust 1 60TOCTyKeHUe TIePEerIeTaiT-
sl ¥ JIOTIOJTHSIOT ZIPYT ipyra. B repMuHo-

291 [Tecuw 603poscoenusi, 792. 3,5 KyILJIETHL.

13 Hawa depesns, 1-1927.

311’ K.B. ComoB, «IlepkoBb XprcTa U ee CBSIIIEH-
cTBO», bpamckuii secmuux, 4 (1963): 53-65, p. 4.

1321 Gregory Nichols, “Evangelical Spirituality and
Russian Baptists,” 206.
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1331 Tlo MHEHWMTO TTPABOCTABHOTO MCCJIEIOBATES
«CEKTaHTCKIE MOJIUTBEHHBIE COOPAHUS BCET/a CIIy-
JKMJIM OJTHUM W3 TJIaBHBIX CPEJICTB MPOTIATaH/Ibl».
H. Boprkosckuii, «[Itynmobantusm», 122.
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TPOANUMOHHOE BOTOCAYKEHME KOK CPEACTBO €BAHIEAN3ALIMM

JIOTMU YCTaBa CBSIIEHHOW JIMTYPruu
PumMo-kaTosmyeckoli iepKBU, TOKJIOHEHNE
CTAaHOBUTCS KaK «»HCTOUHUKOM>, U3 KOTO-
pOTO BHITEKAET €BAHTENhCKAST CHJIA TEPK-
BU, TaK U «BEPHIMHON», K KOTOPOI Ha-
MIPaBJIEHO BCe ee CayKenunes. 34

PackpbiBast poJsib OGOTOCTYKEHUsT B
MUCCHH, CTOUT OTMETUTD TPAJUIIAIO TPO-
BeJIEHUS e8AH2eUIAUUOHHBIX UNU NPU-
3bL8HBIX COOPanU, KOTOPbIE B CBOIO OYe-
Pellb MOKHO Pas/Ie/IUTh Ha CIIEIUATN3HPO-
BaHHbIe COOPaHUSI, TPOBOIUBIIHUECS B OCO-
60 OTBeIeHHOE BPeMsI B 0COOBIX MeCTax, 1
cobpanusi, 3aMeHsBIINe c000il 0OBIUHOE
6orocay:enue. B mepsom ciyuae cobpa-
HUS <IIJIU> B MUD. B eBaHTeTM3aI[MOHHBIX
1IEJISIX BCTPEYH B 3aBUCUMOCTU OT BO3MOJK-
HocTel (TTpesK/ie BCeTo CTeNeHn PeJTUTUO3-
HOII ¢BOOOBI) YacTO yCTpaMBaJIMCh 3a
mpe/iesiaMu JIOMa MOJTUTBBI: HA YJIUTIAX, BO
JIBOPax MOJIMTBEHHBIX JIOMOB, B IapKax,
kiybax, Ha CTaJMOHaX, B OOIIECTBEHHOM
tpancropre. OHO U3 0OBUHEHWIT B afpec
6mnarosectnuka Cosera Ilepkseii Mocuda
Bounapenxko, mposeariero ¢ 1962 mo 1981
IT. B 3aKJIOUEHUU B 00OTIeli CJI0KHOCTH 9
JIET, 3BYYAJIO TaK:

CocpenoraurBasich GOJIbIIMME IPYIITAMIE
B JIECHBIX MACCHBAX TOPO/IA, B MECTAX JIeT-
HETO OT/IbIXa IPasK/aH, BEPYIOIINe, O py-
KOBOJICTBOM IIO/ICYZIMMBIX, Pa3BelINBaIU
TPaHCIIaPAHTHI ¢ OUOIEHCKUMU TEKCTaMH,
yCTpauBajJu TPOMKHE YTEHUS, XOPOBBIE

MEHUS TICATMOB B COTIPOBOKIEHIH OPKe-
CTpa, MOTMYCKAIN TaKue e MefCTBUS Ha
KeJIe3HOMOPOKHBIX TIATHOPMAx 1 B Ba-
TOHAX 3JIEKTPOTI0e3/10B.*!

B eBanresM3aiuio Takke mpespaiia-
JIUCH TIOXOPOHBI ¥ CBaJbObl. Bepyrommx
OOBUHSJIN B TOM, YTO OHU «OOPATHIIA CBOU
MOXOPOHHBIE ITPOIIECCUH B ITPU3bIBHBIE MO-
JIUTBEHHbBIE COOPaHUsi, UMEIOIIe XapaK-
TEep MpOTaratbl», a IJIsk TOr0 UIYT <«II0
CaMbIM JIIOJIHBIM MECTaM», «Ha JI0POTe, Ha
BUJIHBIX MECTAX, 4aCTO OCTAHABJIMBAIOTCS,
YUTAIOT €BAHTEJINe U COMPOBOKIAIOT ITO
YTeHUE PeYyaMu — IIPOIOBEISIMU, B KOTO-
PBIX U3JIaraloT CBOE CEKTAHTCKOE YIEHUE>.
Tax:xe OHM BCIO JIOPOTY <ITOIOT T€ camble
JIyXOBHBbI€ [TECHU, KOTOPbIe OHU MOIOT 1 Ha
CBOUX MOJINTBEHHBIX COOpaHmsx» 15!

EBaHreiM3aIu CaysKuau Creruaib-
Hble cOOpaHus B JoMax MOJUTBBI. Kak oT-
Meuasioch B [Tupkynsape MB/I, «cekTaHTbI
YCTPAUBAIOT MO BUIIOM OOTOCTYKeOHBIX 1
MOJIITBEHHBIX COOpaHUil MyOJINYHbIE CO-
Opanus 1151 cOOOIIEeHNs, YTeHNs 1 cobece-
JIOBAHWS HA PEJIUTHO3HBIE TEMBI, HE NMe-
IOTI[Ie XapaKTepa OHOTOCTYKEHUST MU MO-
sntBocoBus» B OiMH U3 SIPKUX IIPUMe-
poB — Gorocayskenust B Burebeke rirazamu
COBETCKUX aBTOPOB:

EBaHresibCcKie BEPYIOIUe U OAITUCTHI B
r. BureOcke ycTpanBaoT Beuepa, KOTopbie
OHW HA3BIBAIOT «JIUTEPATYPHBIMU». [Ipo-
rpaMMa 3TUX BEYEPOB CJAEAYIONIAs: /IE€K-

34 Paul Waitman Hoon, The Integrity of Worship
(Nashville: Abingdon Press, 1971), 28.

1351 Mocud Boupapenxo, Tpu npuzosopa (Onecca,
2006), 174.

361 TITIAY, Kues, @. 127, on. 1074, 1. 922, JIn.
5,6. (ITucemo mutpornoanta OuaBuana ot 2 ssHBAPst
1914 r., Kuesckas enapxus). Ilogo6Hast mpakTuka
MPOJIOJIKAIACH B COBETCKOE BPEMST U He ITPeKpaT-
sach ceronnd. Hanpumep, 12.03.2011 r. aBTop no-
syanst nagopmarmio, 4to B 1. Jlumauku [ pormdmtc-
Koro paitona Bpectckoii 06JacTi eBaHTeIbCKUE Be-
PYIOIIKE YCTPOUIU TOPAKECTBEHHbIE TOXOPOHBI JKHU-
TeJIsT IepeBHN, C TEHIeM M MY3bIKOI PO/ 1O jie-
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PEBHe, IPOTIOBE/Ys BO IBOPE JIOMa ¥ Ha KJIaA0uIIe.

137l Kannessipust Munckoro rybepuaropa. Ctou 4,
Cae/leHMst a[BEHTUCTOB 1 GanTHCTOB MUHCKOI Iy6.
(10.07.1913 — 11.11.1914). Hupkynap MBI, e-
napTaMeHT yXoBHBbIX jies — I'yGepratopam, Havain-
nukam obacreii, ['pagonadaibiukam. IITHA, . 295.
—Om. 1, 1. 8462, 1. 6. «Hy:xHO J11 TOBOPUTH O TOM, -
otmeuas boprkosckuii B 1911 1., - Kakoe cujbHOE U
HEU3TJIAINMOe BIIeYaTIeHe OCTaBJISIOT B yIIIE MO-
ceruresiei mooOHbIE TPA3IHUKY C MOJIMTBOM, KOJIe-
HOTIPEKJIOHEHNEM, TIEHIEM XOPOB 1 3asKUTaTeTbHBIMU
npomosensiM». boprrosekuii, H., «Ityngobar-
T™M3M», 116.
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AeoHnas Munxosmy

JIAMATUsl PETUTHO3HBIX CTUXOTBOPEHUH
WHAMBULYAJTbHO W IO POJISIM, COJNBHOE,
XOpOBOe U 001ilee TIeHNUe, BBICTYILIEHUS
MPECBUTEPA U OTAETBHBIX CEKTAHTOB U JIP.
W3 npyrux GopM 1 METOOB aTUTAI[UH 1
MPOTIATAH/IbI T CEKThI UCTIONbB3YIOT MO-
CTaHOBKY PEJUTHO3HBIX Mbec (MUCTe-
puii), BBICTYNJICHUS MYy3bIKAaJbHBIX W
XOPOBBIX KPYKKOB, Ia%Ke B MOTUTBEHHBIX
JoMax cTaBaT muaHuHo. Ha Beuepa cek-
TaHTBI B COOTBETCTBHE C YKa3aHWSAMU Py-
KOBOJUTEJIEH MPUBOIAT MOJIOIEKD W
B3POCJIBIX. 1!

«EBanrenmsannonnbie» coOpaHust OT-
JINYAIOTCST OT OOBIYHBIX HE TOJIBKO C(HOKY-
CUPOBAHHOCTBIO TE€MbI, HO U OoJiee TIia-
TeJHHOU TMOATOTOBKOH, YIIOPSLOYEHHOC-
Th10, U3OUPATETBHOCTBIO 110 OTHOIIEHUIO
K YY4aCTHMKaM, YPOBHEM MY3bIKAJbHOIO
CITysKeHHUsI, CTPYKTYPOi (O0JIbIIIe MY3bIKH,
MEeHbIIIE TIPOTIOBE/IEN U MOJIUTB, HAJIMYUe
CBUJIETEJIBCTB).

Ho mbl 06paTiM BHIMaHKE Ha OOIYHOE
cobpaHme, KOTOPOE COJEPKUT ITPU3bIBHBIE
9JIEMEHTDI U NPOBOOUMCS 8 e6aH2eNU3A-
yuonnom dyxe. B HEKOTOPHIX IEPKBAX
Bce cobpanus B GOJIbIIEH I MEHbIIEH
CTeTleHW HaIpaBJieHbl HA HEBEPYIIUX.
(OcobeHHO BO BpeMsl TIepeCTPONKY ITOUYTH
Kakj10e coOpaHue 3aKaHYNBAIOCh IPHU3bI-
BOM K TTOKaSTHUIO. )

AHaJin3 KOMIOHEHTOB COOpaHUsI TIOKa-
3BIBAET, YTO BCE OHU, HAUMHAS OT NPO-
cmpancmea 6020caydicenus v 0 HaJu-
YU CAMOTO MTPU3BIBA K TIOKASTHITIO, MOTYT
CHYKUTH 1esin eBanreusma.l®! Ilepsoim
CPEJICTBOM CTAHOBSITCS CTEHBI JIOMA MOJTHT-
BBI, YKpalieHHbIe CTUXaMH, TIPOBO3TJIala-
fo1uME 6J1M30CTh U Hen3bexkHoCTh Bropo-
ro nipumiectBust (OTk. 22:12; Mk. 1:15), uto
tpebyer nokastust (Mk. 1:156).14 TekcTb
MPEAYIPEKIAIOT, YTO BPeMsI TTOKASTHUS —
ceroust (Oc. 10:12). Ouu roBopsit o Boxkb-
eit 1oOBH, cMepTH XPUCTA U BEPE, TIOCPE]I-
CTBOM KOTOPBIX BO3MOKHO criacenue (1 WM.
4:8; Vn. 3:16; Pum. 10:17; 1 Kop. 15:3a).141

EBanrem3ainoHHbie MOTUBBI SIPKO BbI-
PasKEHbI B MOJIUMBAX, TTPEK/IE BCETO B Yac-
T nipomienusi. COrJIacHO OIpocaM, Jarie
BCETO B MOJTUTBAX JICHBI TIEPKBH ITPOCST O
MOKASTHUY U CHACEHWH POJICTBEHHUKOB,
GIIVZKHUX WJIN JKUTeJIel ceieHrst. MosmTsa
OPOit 00JIEKAETCST B KOHKPETHBIE TIPOCHOY
006 0CBOGOK/IEHUN My7Ka UJIK CbIHA OT Ipe-
Xa, 0COOEHHO MbSTHCTBA KaK OHOTO U3 ca-
MBIX PACIIPOCTPAHEHHBIX CPein GeJI0PyCOB
nopokoB.I*?l Cama dopma u comepsKaHue
MOJIUTBBI CTAHOBSITCS €BaHTEIU3aIEeH:
MMIIPOBU3MPOBAHHBII Xapakrep obpariie-
HUsA K BOTy TpOM3BONT Ha HOBBIX JIFO/IEH
BIIEYaT/IEHIE, KOTOPOE MOKET BHI3BATH UH-
Tepec K eBaHTeTbCKOM Bepe U TaKMM JKe He-
[IOCPEICTBEHHBIM OTHOIIEHMSIM ¢ Borom. 3!

1381 IT. Xaiirywn, I1. Kanaesiu, Cyuacnas coxmanuym-
6a na benapyci (Menck: benapyckae nzsipxxaynae
BbIIaBEITBa, 1929), 44.

1391 C TouKM 3peHnst eBaHTETM3AINN B MIBMEHEHMSIX
HYKIAIOTCSI 3/IaHUsI [IEPKBEIT U TEPPUTOPUS JOMA MO-
JuTBbL. HeKOTOpBIE JOMa MOJIUTBBI, IBOPHI, 3a00DbI,
MIPHJIETAIONIAS K IOMaM MOJIUTBBI TEPPUTOPHST HEYXO-
JKEHbI U HelIPUBJIEKATeIbHBL. BesrencrBue ncropuyec-
KUX IPUYUHBI MHOTHE JIOMA HAXOAATCSA B OTAaJIeH-
HBIX ¥ TPYAHOAOCTYIIHBIX pailoHax ropoznos. [laxke
HEKOTOPbIe HOBBIE [OMa MOJIUTBBI TOCTPOEHBI TaK,
YTO JIIOJISIM C OTPAHYEHHON CIIOCOOHOCTBIO TIEPE/IBU-
JKEHUST TPY/THO TIOTIACTD B 3aJL.

101 Q, 2008.
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1 Tam xe.

2] B zanuckax-npocbOax o 4Yalle BbIPakKaioTcs
HY3K/IbI, CBSI3aHHBIE O 3/10poBbeM. Q, 2008.

431 Dot s1eMeHT (KOTOPBIN TaK OTJIMYAET OanTu-
CTCKHE COOPaHMs OT MPABOCJIABHO JUTYPIUn)
Ka3aJicsi OUeHb CTPAHHBIM ITPABOCTIABHOMY JIIOLY, TTO-
paskajq CcBOed HOBU3HOH W HeOOBIYHOCTHIO.
«Curyuaiinble TTOCETUTENN — COCEIN XO03s€eB JI0Ma,
CMOTpEJIV Ha MeHsl, Ha coGpaHue, Ha «CBOe0OpasHbIe>
MOJINTBBI HAIIM ¥ OYEHDb YAUBJSIINCH HOBOU Bepe.
OTKyzia BbI 9TO 3aMMCTBOBaIN? UTO 3TO 3HAYUT?» -
MMCcaJ B OHOM M3 CBOMX BOCTIOMIHAHUI /l3eKy1b-
Mauneit. Crenman Ilexyn, «Jlyka HukomaeBuu
[l3exym-Mareit: XKu3Hb U cayxkeHues, Kpviniya
acviyyst, Ne2 (Mapr-anpess, 2000), 8.
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TPOANUMOHHOE BOTOCAYKEHME KOK CPEACTBO €BAHIEAN3ALIMM

VcnosHsiemble B COOpaHUU RECHU CTa-
HOBSITCSI  CPEJCTBOM  €BaHTeJIU3aIlHu.
«IIpusbIB K TOKassHUIO» — caMblii 60JIb-
IO M3 TEMAaTUYECKKUX Pa3esioB cOOpHU-
ka «Ilecub Bo3poxaeHusi». B HeM cojep-
sxutes 90 niecen (1711 cpaBHEHUS, TTPEJIbI-
nytume pasaenst <O Ilepksus» n «I1pu3sis
K Tpy/y» conep:xkar 11 u 32 mecHu cooTBeT-
ctBerHo). (EBanrennsanmonabie MOTUBBI
OUY€Hb CUJIBHO BBIPAYKEHBI U B JIPYTHUX Pa3-
neJiax, ocoOeHHO B caMoli 60JIBIION YacTu
— «Mounogesxubie» ). [uMHBI, 3ByYatiue 10
[IPOIIOBE/IN, «CMSITUAIOT KaMEHHbIE CePJi-
11a», 4YTOOBI OHU OBLIM TOTOBBI IPUHSATDH
cyioBo ucTuHBL. Ecam mocie mpomoBean
CJIelyeT MPU3BIB K TIOKASHUIO, YaCTO KC-
[TOJTHSIETCST <[TPU3BIBHBIN» TMMH, BbI3bIBa-
TONTUM CTIE3BI TOKASTHUS, U BO BPEMSI TIEHUSI
IPENTHUKY [PeJlaraeTcst BIUTH BIEPE U
MOKASThCS. B unciie caMmbix TOMYJISIPHBIX
NpU3BIBHBIX TUMHOB «Heyskenu yiigenib
ThI, He IpUHSB Xpuctas,*Yl «Urto T Me-
JuIb Ha TpenHoM myTus»,*! «IlyTh Ko
CITACEHbIO HOBBIM, K1UBOI»,“0! « Xouer BCex
moneit Tocroap GarocaoButb» 7 u ap.
I[Totomye HACTOWNYMBO IPU3BIBAIOT, OTOPO-
CUB COMHEHUS, PEIIUTh CaMblil TJIaBHBIN
BOIIPOC B KM3HU. EBaHTeIM3aliMOHHON
LeJIM CJYKaT W JPyTue BUJbI TEeHUs, He
TOJIbKO 0011ee. «X0poBoe IeHue IIpu3Ba-
HO BO3/IEHICTBOBATh HE TOJIbKO HA YyBCTBA
YeJI0BEKa, 3aCTaBJISATh €r0 PACCyK/aTh,
aHAJM3UPOBATh CBOIO JKU3Hb, J€JIaTh BbI-
BOJIbI, NCIIOBEIOBATH Iepes ['ocrioiom cBon
rpexu». [ «Ecsin xopoBoe nenue He 3aTpa-

ruBaeT riybOKUX, COKPOBEHHBIX UYBCTB
CJIyIIATEJIsl, @ JIUIIb JIACKAET CJAYX, — OHO
He BBITIOJTHSIET HICTHHHOTO CBOETO Ha3Have-
HUS U He IpociaBiisieT boras . [49

«Wx [6anTicTOB] IPOCTBIE, TPOTATEb-
HbIE IPYCTHO-MEJIO/INYHbBIE HATIEBBI IIPOU3-
BOJISIT HAa HAPO/IHBIE MACCHI HEOTPA3UMOE,
riiybOKO TIoTpsicaioliee BrieyatieHmes, >
(¥ pedb He TOTBKO O NPUSLIBHHIX THMHAX ),
4TO NPHU3HABAJIM KaK CaMU yBePOBaB-
e, Tak ¥ OnmoHeHTbI BEPYIOIIHX, KO-
TOpbIE, TPaB/a, OOBIYHO yKa3bIBaIU Ha
[EHHOCTb MEHUsT KaK BU/Ia HCKYCCTBA:

JCTeTUYEeCKOe IyBCTBO BEPYIONIETO BO
BpeMst 00TOCIYKEHUST TOJydaeT 0coOy0
HAIPABIEHHOCTh, OHO BBICTYTIAET KAK O/IUH
U3 Iy TeH, C TOMOIIBIO KOTOPBIX YEJIOBEKY
NPUOBIIAETCS K PETUTMO3HBIM ITPE/ICTAB-
JIEHUSAM ¥ 06pazaM. JCTeTHIECKIe YyB-
CTBa, 9CTETHYECKUE BOCIPUATHS
MOJIIEP/KUBAIOT M YKPETLISTIOT PETUTHO3-
HYIO Bepy, BOBJIEKAIOT Jiojell B chepy
UIeTHOTO BO3/IEHCTBUS TIPOIIOBETHUKOB.
Ito noguepkuBan A.M. Topbkuii Ha 2-M
Bcecotozuom cresne Coio3a BOMHCTBYTO-
mux 6e36oxuukos (1930 r.): «Hecom-
HEHHO, YTO MHOTFE OGPAIIAIOTCS K PEJTATIN
10 MOTHUBAM 3CTETUYECKUM, TIOTOMY 4TO
B LIEPKBH TOIOT XOPOIIO» 1%

Ceudemenvcmea (pacckasbl O HEO-
6bI‘-IHbIX CJIy4asXx B JKM3HU, KOTOPbIE /10JI-
JKHBI IPOIEMOHCTPUPOBATHh BOKbIO pabo-
Ty B )KM3HU BepYIOIIEro WK B €ro oKas-
HUW) 3aHUMAIOT HEMHOTO BPEMEHU B CO-
Gpanusx. B o[{HOi1 IePKBY, HAPUMED, ITO

14 Tecnwv sosposcdenuss, Ne956.

1 Tam sxe, Ne381.

1461 Tam sxe, Ne295.

1471 Tam sxe, Ne346.

1481 B.K., «O MysbIke 1 IeHUW>, Bpamcxuii eecm-
nux, 1 (1977), 69.

91 B K., «O my3bike u ieaunn», 68-69.

150 Mozunesckue enapxuanvivie sedomocmu, 1920
(Ne21), 716.

B TIpumepHbie cuaeTebeTsa: «[ma Mumo goma
MOJIMTBBI, yCJIBIIIAJIA IEHUE, 3AlIIA...» <5 yebiimman
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TIeHIe MOJTOJIEKH Ha TLTOMIAN. MeHs Tak BIIeJaTIn-
JIV MIX TIECHU, UTO TIO37Ke s TIOIIeJ K HUM B coOpaHue
1 9epe3 HeCKOJIBbKO MeCSIIeB MOKASIIC>.

521 B.MD. Mepopenko, Cexmol, ux éepa u deia
(Mocksa: I3aTenbCTBO MOJAUTHYECKOH JIUTEepaTy-
por, 1965), 340. M. Topokwuit, O peaueuu (M.: Tocy-
JlapcTBeHHOE AaHTUPEIUIIO3HOe U3IAaTeNbCTBO, 1941),
186. «Ilenne, ocobeHHO X0poliiee, (a y MTYHAUCTOB
[6anTHCTOB] Beeraa mMOT ¢ YYBCTBOM), CIIOCOOHO
MIPUBJIEKATH CEPJIIA JIoJell U axe MOKOPSATh UX.
H. Boprkosckuii, «IIITyngobantusm», 123.
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MTPOMCXOANT (PaKTUUIECKH Pa3 B TOAY, KOT-
Jla YIEHBI EPKBU PACCKA3bIBAIOT O CBOEM
nyti k Bory (riokastaum, obparieHnn ) moc-
Jie KpelleHus; B IPYTUX OHU JIEJIAfOT 3TO
yare, 0cCoOOEHHO Ha eBaHTeIN3AllMOHHBIX
cobpanusx.”! CBUmeTeIbCTBO O OKASTHIY
— caMblil 4acTblil BUJ CBUETEJbCTBA —
CTAaHOBUTCS CUJIbHBIM CPEJCTBOM IIPUBJIE-
YeHUsI TPEITHUKOB Yepe3 OMBIT APYTUX
IPENTHUKOB, YIKe CITACEHHBIX, U TAKUM 00-
pasoM TMOKa3bIBaeT, KaK MPEOJ0IeBaeTCs
CTeHa MEXK/Y IIEPKOBBIO U MHUPOM.

Camoe BakHOE CPEICTBO €BaHTeN3a-
1uu — nponoeeds. Kak u B nepsoii 1iepk-
BM, MPOIOBEAh PacCMATPUBAETCS Kak
«o0bsicienue [lucanust u yBeleBaHue K
MTOKASTHUIO U CBATOM skn3um». " Ocobenno
B IIPOIIJIOM TIOKastHUE Jiojiell (B 3aBUCH-
MOCTH OT cOOpaHust) MOIJIO ObITh €IMH-
CTBEHHOU 1LIEJIbI0 IIPOIIOBEAN, U Ha IIPaK-
THKE TPOIMOBEIb CTAHOBHUIACH TJIaBHBIM
METOAOM [IPUBJIEYEHUS TIOEH K Bepe.

ITpomoBEeIHUKI HACTOSATENHHO YOEKIa-
JIV CJTYTIIATeJIe B TOM, UTO «HAJI0 ClIacaTh-
Cs1 OT Pojia Cero pasBpalieHHoro»;*! 6es
Xpucra yejoBeKa 0KUJAET BeYHAs [IOTH-
6eb. [T0I0KNTENBHBII aCTIeKT BECTH 3aK-
Jiodajcs B oberanny ¢cBoboIbl OT TPexa,
yTeIleHNH TPYKAAOMIMXCS U 0OpeMeHeH-
HBIX,°®! pajocTH B JKU3HU HACTOSIIIEN 1 Ha-
JiesK /e Ha Be4HyIo skustb ¢ Borom. Ocoboe
BHUMAaHME [IPOIOBEAHUKN obpallaiy Ha

OIIaCHOCTH TTpoMeTeH s, Pazmaercst «1oc-
JgexHuil pusbiB>; P’ npuatu ko Xpucry
HY’KHO <«HBIHE», «CETOAHS», TIOTOMY UTO
3aBTPa MOJKET OBITH MMO3/IHO: TIPUJIET «TO-
CThsI C KOCOW» MJIN Ke BEpHETCsT XPUCTOC.
CJi0Ba M3BECTHOTO THUMHA, IPU3bIBAOIIIE-
T0 K IOKasTHUIO, IOITBEPIK/IATIH ATY UJIEIO:

Ceemuny Onst e 00120 Y CUAMD,
Hounas moma zomoea éce 06vamn,;
Hacmanem nouw, saxkporomces epama,
Yarcacnwiii sonnw ycaviuwuws mot mozoa:
Hem mecma, nem! 3amesopenwvt epamall>!

[Tokasinue B cCOOpAHUM MOXKET COIPO-
BOJK/IATHCS MPU3LIEOM K NOKASAHUIO, KOTO-
PRIl SABJSETCA YaCThIO 3aKJIIOUUTETHHON
MIPOTIOBEIN UJTU UCTIOJIB3YeTCs KaK CaMo-
CTOSITEJTbHBIN 3JIEMEHT B 3aKJII0UEHUN CO-
GpaHusi, 1 BO MHOIHMX CJIydasiX COIPOBOIK-
JlaeTcsl TPU3BIBHBIM TUMHOM. IIpomoses-
HUK (TIACTOP) NPU3BIBAET TEX, KTO JKeJja-
€T MOKaAThCS, NCITOBEI0BATD TPEXU TTepest
Borom u 11epkoBbio, BBINITH BIiepes, K Ka-
denpe (BO3BBINIEHHOCTH) W ITPOU3HECTH
MOJIITBY O TIPOTIEHNHU TPEXOB, TIOCTIE YETO
MOJIUTCSI KTO-TO U3 CJIY>KUTEJIEN U 1IEPKOBb
MOoeT OJWH KYTJIeT TUMHA C TPUTIEBOM:
«PanocThyto ectb Bocroiite B Hebecax!/
/Biyanblii chlH HaBeKU BO3Bpartiens.>
(B caydae, ecin mokasisiach JKeHIIMHA, 110-
eTcs 1pyroi KyIutet co ciaoBamu: «Haiine-
Ha [IPOIIABIIAast OBIIA...» ).[50]

1331 Q, 2008. CranmgapTHast cXeMa CBU/IETETbCTBA
BBIIJIS/IAT TaK: <51 OBLI IIOXMM YeJI0BEKOM U HE IMEJT
B JKM3HU CYaCThs. BOr MpU3Ba MEHS U 5 MOKASLICSL.
TTociie oGpaleHus s nepesKuBaio PagoCcTh ¥ CYACThE
JKU3HU ¢ boroms.

1541 Philipp Shaff, History of the Christian Church,
vol. 1, Apostolic Christianity, §66.

1551 Tesan. 2:40.

156 M¢p. 11:28.

7 [Tecnw so3poxcoenust, Ne575.

18] Tam e, Ne298. TlepBbrii KymJier.

B9 [Tecnw 803porcdenus, 389.

160] TTrorma mokasHue IpoucXoauT 6e3 IpU3biBa,
KOT/[a KTO-T1O0 BO BPEMSI MEHUS WU Jake TOCe
3aKJIIOYUTENLHONR MOJIUTBDI IIPECBUTEPA BBIXOLUT

20

BIIepe/I, JKeJias HOMOJINThCs. BeTpevaloTest Takike,
T10 BBIPAXKEHUIO OJTHOTO IIPECBUTEPA, «3aKa3HbIe MO-
KasgHNs». JKematon il mokasThCs HOAXOANT K Mpe-
CBUTEPY TIepes coOpaHIeM, COOBIIAET, 4TO XOTE Obl
MOKasITbCS W TIPOCUT CAeIaTh MPU3LB. B mepBom
necatunerun X X1 Beka HEKOTOPbIE TPOIOBEHIKY
K TIPU3BIBY K TOKASHUIO HAYaJIH 106ABIISATH TIPU3LIB
K 06HOBJIeHNTO (Mn 00HOBJIeHNTO oKastHus?!). OH
OTJINYAETCSI OT HOBTOPHOTO MOKASTHUS OTIABIINX/
oTiydeHHbIX. OGHOBIIEHITE TOKASTHIS He MPENoa-
raeT rpex, 3a KOTOPBIil YeJI0BEK I10/[BEPraeTcst 1ep-
KOBHOII IMCIIUITIJINHE, HO 9TO OYepeIHasl CTYIIeHb Ha
IyTH ITOCBsieHns1 Bory, aTo my6GindHast MOJIUTBA
packasiHusI B TallHBIX TPeXax MJIM CBOEM HecoBep-
meHcTBe. B pesyibrare, ecaiit B coGpaHny HeT HeBe-
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B Hauajie mepecTpoiikuM NpU3bIBAM
ObLIa cBOMCTBEHHA 0c006asi AMOIMOHATb-
HoCTh. IToBTOpEHME OHUX U TeX JKe KyTI-
JIETOB UJIM TIeHUe HeCKOJbKUX TUMHOB BO
BpeMsI [IPU3bIBA CIIOCOOCTBOBAJIO HATHETA-
HUIO CTpacTell M <«IryGJUYHOMY IHOKas-
HUIO» cayinaTeneil. Bpemst or BpemeHun
IIPONIOBEAHUK TOBTOPSLI CJI0BA IIPU3bIBA, a
XOp WK coOpaHue MOBTOPSLJIO:

Heyorcenu yiidewn, neyoceau yiideun,
Heyorcenu yiidewn mot, ne npursie Xpucma?
Heyorcenu yiidewn 151

Cnewu menepn, cnewu menepb,
THocnewu 6 06essmvs Xpucma!
Cnewu menepn, cnewu menepb,
Hnu nouv nacmuenem me6:.15%

Taxkast HacTOHYUBOCTD U CTPACTD IIPU-
3bIBa MOTEPSHA K KOHILY [IEPBOTO JIECSTH-
getust 2011 1.1 [TpussiBbl K MOKATHUIO
pasnaiorcsi pexe (0OBIYHO HA CIENUAb-
HBIX COOPAHUSX WM BO BPEMsI MIPA3/IHU-
KOB), M CAMU ITPU3BIBBI CTAHOBSITCSI MsITYeE.
Coaymareseit He 06s13aTeTbHO MPUTJIATITA-
I0T «BBIIUTH BIiepesl, K kadenper», u npu-
JIIOJTHO TTOMOJIUTHCS. VIM MTpeJiaraioT moj-
HSATb PYKY WJIM COBEPIIUTH MOJIUTBY B
Ccepiille, a TTocJre cOOPAHUST OOINTH K CJIy-
SKUTEJISIM IS Oecerbl.

OcurabJieHne eBaHTeTN3AINOHHOTO MO-
TUBA M CMSITYEHUE MPU3bIBA CBSI3aHO HE
TOJIBKO C TOHUMAHUEM OTBETCTBEHHOCTH,
HeYaIbHBIM OIIBITOM TOCTIEIITHBIX HMOIINO-
HAJIbHBIX PEIIeHHIT, HETOTOBHOCTHIO CJIY-
maTeseil K OKasHUIo, HO U 0OIINM yraca-
HUEM MUCCUOHEPCKOTO ayXa. EBanresnmaa-
[IMOHHASI JIESITEIBHOCTD OANTUCTCKUX T1eP-
KBEH B 11€JIOM MOTEPSIJIA CBOIO TMHAMUKY
BCJIE/ICTBUE YCTAJIOCTH, PABHO/LY NS 1 He-

YBEPEHHOCTHU, BbI3BAHHBIX CHUKEHUEM Pe-
3yJIbTaTUBHOCTU eBaHTenudanuu B XXI
BeKe ¥ morepeil MpuoOpeTeHHbIX paHee
«cHomoB».[% Kpome Toro, kpome ciyske-
Hus Bory 1 HerocpeacTBeHHO GOrocyKe-
HUS, y BEPYIOIIUX O BUJIUCH JIPYTHUE TeH-
TPbBI MIPUTSIKEHUST, HEAOCTYITHBIE UJIA He-
JKeJaTeJibHble BO BDEMEHA TOHEHUI: MHTe-
pecHasi pabora, IMyTeIIeCTBUs, BbICIIEE
obpa3oBaHue, CBETCKast KyJIbTypa, HH(Op-
MallMOHHbIe TeXHOJOTUHU. B pe3ysbrare
(hoxyc 6orocry;KeHNsT CMEIAeTCsl OT €BaH-
reJiu3aMa v Ha3uJIaHUIO, ¥ IIEPKBY HAUMHA-
10T y/IeJIsITh O0JIbIlle BHUMAHUST COXpaHe-
HUIO Hacjeauss uan 6opbbe 3a 4MCTOTY
y4eHUsI, 4TO He TpeOyeT TaKoro BIOXHOBe-
Hust U nocBsiienust. [IpusbiBbl K 1MOKasI-
HUIO B MPOTIOBEIN YCTYTAIOT MECTO TIPU-
3bIBAM K CBSITOCTU ¥ BEPHOCTHU B CJI€JI0BA-
auu 3a ['ocriomgomM.

Taxxe causumach 3HheKTUBHOCTD
NPU3bIBA B CAMOM JIOM€ MOJIUTBBI, U OT-
CYTCTBHE OTKJIUKOB Ha MPU3bIB (00YCJIOB-
JIEHHOE B TOM YKCJI€ YMEHBIIEHUEM U OT-
CYTCTBUEM UIIYIIUX ) PA30YaPOBBIBAET CO-
OGpaHue 1 MPOIMOBEHUKOB, KOTOPBIE TIPO-
CTO TIEpecTaloT PUCKOBaTh. bojee Toro,
HOBOE TIOKOJIEHUE TIPOTIOBEIHUKOB, BBIPOC-
1Iee 1ocJje MepecTPONKU U MOJIydnBIIee
6orocoBcKoe 0OpasoBaHue, He Ipruobpe-
JIO HABBIKOB IPU3BIBHOM IIPOIIOBEIN U U3-
HaYyaJbHO OPUEHTHUPOBAHO HA MCCJIE0BA-
HIe TeKCTa U 00yJeHe BePyTOIIX.

[TomuMmo TOTO, TPAAUITUS TTOKASTHUN B
JIOMaX MOJIUTBBI TEPSIET TOIMYJISIPHOCTb.
Bce 6ouibIyo poJib B €BaHTEIU3AINN UT-
paer BHeOoOrocayKeOHas AeATeTbHOCTD:
Jlarepsi, MaJIble TPYIIIIbI, MOJIO/IEKHbBIE KOH-
depeniun. OcobGEeHHO MOJIOAbIE JIIOIN

PYIOIINX UJIM OHU HE OTBEYAIOT Ha TPHU3BIB, BIIEPe]
BBIXOJISIT BEPYIOIIHUE.

1611 [Tecno 6o3poscdenus - 2500, Ne956. TIpunes.

1621 [Tecuw 6osposcoenusi, Ne381. Ilpures.

163 TToBBIIIIEHHAST DMOIIMOHANBHOCTD TPH3bIBA BCE
ellfe CBOICTBEHHA PYCCKOSI3BIYHBIM HMUTPAHTCKUM
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1lepKBaM B AMepuKe.

1641 MHorue LepKBy He ObLIM FOTOBbI K IIPUHATUIO
HOBBIX JIfO/eil, YTO TPeGOBATIO BBIXO/BI 32 PAMKH
cyOKybTYpbl. Takke He GBIIO OTBITA AYIIEIOTe-
YUTETHCKON PabOTHI ¢ HOMBITUM KOJTMIECTBOM 110-
KastBIIUXCSI.
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MIPEIOYUTAIOT «COBEPIIATD MOKASTHIE> HE
B JIOMaxX MOJIUTBBI, & BMECTE C JIPY3bsIMU B
TOJIPOCTKOBBIX ¥ MOJIO/IEKHBIX JIATePSIX.

Bce e, HecMOTps1 Ha U3MeHEHUsT, 00ro-
CJIysKEHHME OCTAETCSI OJHUM BasKHEUITNUM
cpenctBoM eBanresnusanuu.®! Obycios-
JIEHO 3TO KaK HEPa3BUTOCTHIO APYTUX Me-
TOZIOB, 0COOEHHO CBSI3aHHBIX C BBIXOZOM 3a
[IpeJIesIbl 3/[aHusI [IEPKBU, TaK U MHOTOJIET-
HUM OIIBITOM TaKOil (pOpMbI €BaHIeIM3a-
I U COJEPsKAIIUMCS B GOTOCTYKEHUN
ITOTEHIINAJIOM, IIPEXKIE BCErO Tpagullueit
IIPOIIOBE/IN U HACBIIIIEHHOW MY3bIKAJIbHON
cocraBigonieil. Takke OTUTUKA TOCY-
JIaPCTBA, HAIIPABJIEHHAS HA OTPaHUYEHUE
NIESTETbHOCTH €BAHTENbCKUX BEPYIOIINX
JIOMaMU MOJIMTBBI, CIIOCOOCTBYET (hOPMHU-
POBAHUIO I[EHTPOCTPEMUTENIBHOIO, OCHO-
BAHHOI'O HA MEPOIIPUSTHUSX B 3/[aHUU 1IEP-
KBH CJIYKEeHUSI.

4. NpobAeMbl, CBSI3AHHbIE
C €BOHIreAM3auUMOHHOM
HAMNPOBAEHHOCTbIO BOTOCAYXEHMUS

JIBe OCHOBHBIX ITPOOJIEMbI CBSI3aHbI C €BaH-
reJIM3alMOHHOI HAIPaBJIEHHOCTBIO coOpa-
HUIT: ynpowennoe noHumanue MUCCuu n
00yCJIOBJIEHHOE TIPArMaTUYECKUM TT0/[X0-
JIOM K OOTOC/IY KEHIIO BO3BMOKHOE npened -
pesicetue opyeumu e2o acnexmamu !
Buaumanue k npoo3arianienuio Esan-
reJivst BO BpeMsi cobpanust (Hapsiay ¢ uc-

TOPUYECKUM HACJIe[lUeM B BUJIE OTPaHU-
YEeHHBIX BO3MOXXHOCTEH JIJIsT APYTUX (hopm
paboTsl Bo Bpemsi roHenwuit)!%! BemeT K
4pe3MepHOMY yITOpy MMEHHO Ha BepOaJib-
HBII €BaHTeJIN3M UJIU C6E0eHUl0 esamze-
AUIMA K NP0OB032NaueHUI0 8 0020Cay-
srcenuu. XOTsI B TO JKe BPeMsI IIEPKBU y/ie-
Js10T GOJIbIIIOe BHUMAHKME MHKAPHALIMOH-
HOMY TOAXO/Y, JUYHOMY OJIarO4ecTHIo,
ob6pasdy KU3HH, KOTOPBIH JOJIKEH TIPHU-
BJIeYb 10 HEBEPYIOIINUX B IIEPKOBb, TJl€ OH
YCJIBIIIUAT IPe0OpazKaioliiee CJI0BO, «TPav-
IIMOHHBIN €BaHTeJIbCKUI PUBANBEIUCTCKUI
MO/IXO/T OCTAETCST TOCIIO/ICTBYIONIIM . [68]
Conumasnbhass pabora, CHyKeHHE MaJbIX
rpyIL, Apy:kOa u JInYHbIE OTHOIIEHUsT (He
B IIOCJIE/IHIOI0 OUEPE/Ib I10 IIPUYNHE TIPOBE-
JIEHHON B COBETCKOE BPEMSI CTPOTOM TpaHu-
1IbI MEK/LY BEPYIOIUMH U HEBEPYIOIINMH ),
TeM OoJiee H3MeHeHUe OOIIeCTBEeHHbBIX
CTPYKTYP, 0Opa3oBaHue, UCIOJIb30BAHNE
CMMU u KyIbTYpPHO-TTPOCBETUTENbCKAS Pa-
6oTa 10 pasHbIM PUYUHAM B I[€JIOM 0CTa-
I0TCSI 32 [IpeJie/IaMU BHUMaHUSI LIEPKBL.
Hecoanancuposanuwiii nodxoo x no-
KJIOHEeHUI0 TAKKe STBISIETCS PE3YIbTATOM
[peyBeIMYEHHOr0 BHUMAHKS K COOPaHMIO
Kak cpe/cTBy eBaHreausaiuu. Kormga o6-
pallleHre HOBBIX JIIO/Iei CTAHOBUTCSI TJIaB-
HOM 3a/1a4eil GOroC/Iy KeHsl, IPOIIOBE/[HM-
K1 TIpeHeOperaroT HaCyHbBIMU Yy XOBHbI-
mu iorpebHocTsiMK Bepyomnx. Cozpepika-

1651 TTo kpaiineii mepe, ono 66110 Takum. H. Bopt-
KOBCKMH B Havase XX B. yKa3bIBaJI, UTO «ITOUTH 75%
COBPATUBIIKMXCS U3 [TPABOCIABUS B CEKTAHTCTBO yKa-
JKET, YTO yYaCTHE B MOJIUTBEHHBIX COOPaHUSIX ObLIO
MIEPBOIO CTYTIEHBIO TOTO ITYTH, KOTOPBI MPUBEJI UX...
K YKJIOHEHUIO B ceKTy>. «[IITyHmobantusm», 124.

166 Mak Ku66eHc ykas3bIBaeT Ha TaKie OaCHOCTI
B GanrtuctckoM borocayskeHnu. «[1aBHoit u mopoit
€/IHCTBEHHOM T[eJIBI0 TPOIIOBEN CTATIO 0OpallieHIe
TPENIHUKOB, a He TpocJiapyienne ['ocnogas. « 'uMHbI
U JlyXOBHBIE TIECHU CTAJIN CPEACTBOM OGpalleHus, a
He GhopMmoii caaBocaoBus 1epkBu». Thomas R.
McKibbens, “Our Baptist Heritage in Worship.”
Review and Expositors, vol. LXXX, No. 1 (Winter,
1983): 53-70, 64, 65.
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1671 Tloctanosnennem BIIMK CHK PCOCP ot
08.04.1929 o penuruosubix 06beAUHEHUSAX, Be-
PYIOTIMM 3aTIPEIanoch B TOM YHCJIE a) CO3/1aBaTh
KacChl B3aHMOIIOMOIIHU, KOOTIEPATUBBI, TPOU3BOJI-
CTBEHHbIE 00bEIMHEHUS U BOODIIIE T0JIB30BATHCS
HAaXO/ISAMIUMCS B MX PACTIOPSIKEHUN UMYIIECTBOM
JUTS KaKUX-JTM00 UHBIX T1eJieil, KpoMe yI0BJIeTBO-
PEHUS PEJUTHO3HBIX MoTpebHOCTed; 6) OKashi-
BaTh MaTE€PUANbHYIO TTOAAEPKKY CBOUM UJIEHAM.
http://perchatkin.com/perchatkin/?p=1741.
11.03.11

181 Toivo Pilli, Evangelical Christians-Baptists of
Estonia: The Shaping of Identity, 1945-1991 (Uni-
versity of Wales, International Baptist Theological
Seminary, Prague 2007), 210.
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TPOANUMOHHOE BOTOCAYKEHME KOK CPEACTBO €BAHIEAN3ALIMM

HUE KOMITIOHEHTOB OIPEJIEJISIETCS YPOBHEM
MMOHUMAHUS UILYIUX, © BMECTO TBEPON
nunu!% coryriaresn BHUMAOT IPU3bIBAM
OTKPBITH /1Bepu cepana Mucycy, cracaro-
meMy ot rpexoB, ¥ B Hem oGpectu mup,
MOKOH U JKU3HDb BeuHyt0. TakuMm 06pazom,
BEPYIOIIUM HEJOCTAET CUCTEMATHYECKOTO
o0yueHust Bubsiuu 1 OTBETOB Ha aKTyaJib-
HBbIE BOIMPOCHI COBPEMEHHOCTHU, YTO Obl
BEJIO MX K 3PEJIOCTH.

CrpeMJieHrE K IOCTHKEHWIO PE3YJIbTa-
Ta BpPEAUT MOkJIoHeHuo. [loBbienHoe
BHUMaHIE K HEBEPYIOIUM OcaalJisieT He
TOJIbKO TOPU30HTAJIbHbIE CBSI3U (BEPYIO-
Nire-BepyIolire), HO U BEPTUKAJbHbIE
(Bor-Bepytoiiue); TOKJIOHEHNE OCTAeTCs B
Tenu eBanreausaiuu. Cobpanue MOKeT
OBITH BIIEYAT/ISIONUM U BIOXHOBEHHBIM B
TIJIaHe BAWSHUS Ha 9yBcTBa (<«adderTnB-
HOeE ITOKJIOHeHUe» ),I""1 Ho BO BpeMsI IIOKJIO-
HEHUST He TIPOVCXOIUT BCTpeur ¢ borom.
Coruacho orienke MakKunbenca pesyJibra-
TOM BJISTHUSI PUBABEIN3MA CTAHOBUTCST
CJIBUT OT TEOIIEHTPU3Ma K aHTPOIOIIEHT-
pusmy.l"!l CBsizarHoe ¢ yIiopoM Ha eBaHTe-
JIU3M MCKYyIlleHue u3MepsTh 3pderTus-
HOCTHh COOpaHMSI KOJUYECTBOM TOKasiB-

bubanorpaocwus

Apcennes, K.K., CBo6oa coBecTr 1 BepoTepm-
MocTh. — CII6: «O61mecTBeHHas TI0Ib3a»,
1905.

B.K.,, «O my3bike 1 nenun», bpaTckuii BeCTHUK,
Net, 1977.

Bounapenko, Nocud, Tpu npurosopa. —
Opecca, 2006.

Boprkosckuii, H., «IItyHgobantusm». M.A.
Kasnbhes, pex. u usf., Pycckue cekmanmut,
UX Yuenue, Kyaom u cnocoovl nponazanovl
(Opnecca: Tunorpadpus E.J. @ecenko,
1911):117-128.

LINXCSI OTBJIEKAET OT IIOKJIOHEHUSI, OCTaB-
JISIET YyBCTBO HEY/IOBJIETBOPEHHOCTH B
cJrydae OTCYTCTBUS pe3yJibTara (HUKTO He
OTKJIMKHYJICSI HA TIPU3BIB) U PELYIUPYET
caMO MOHMMAaHUE IMOKAsSTHUSI, CBOJSI €ro K
BBIXOZY K Kadezpe.

Kwuc /I>xoHc yKasai, 9To «eCTh cepbes-
HOE MCKYIIIEHE OTOXKIECTBISATH IIOKJIOHE-
HUe BepyIoNNX B IyXe W UCTUHE C TIpe-
eBaHreJIn3MOM WU eBaHreansaiuen [1as-
Jla Ha MapcoBoM XoJiMe, a He CITyKEHUU B
cunarore Kanepuayma win B Gasuimke
Anekcanpun»."2 CooTBeTCTBEHHO, Ty Th
K cOaIaHCUPOBAHHOMY U 11E€JIOCTHOMY 60-
TOCJTYKEHUTO HAUUHAETCS C OTIPeeSIEHUS
1IeJid MOKJIOHEHUS U ITOHMMAaHUS MECTa,
KOTOPOE 3aHUMAeT B OOBIYHOM COOPaHU
eBaHresm3anus (Kak U Ha3uJlaHue, yTelre-
HUe€, BIOXHOBEHNE, YIIETONEeINTETHCTBO U
1.1.) OHa ocTaercss OHIM U3 aCIEKTOB OO~
TOCJIYKEHUSI, He TeJThI0, & eCTECTBEHHBIM
cJIe[cTBHEM HOKIOHeH s BepHbix. Cobpa-
HIe HampaBJeHo K bory, a amHamMuka ort-
HOIIeHUH 1 AuajoT Mexky borom u Bepy-
IOIUMHU TPOOYKAAIOT BEPY MPUCYTCTBYIO-
[IMX U BOBJIEKAET UX B 9TOT IUAJIOT.

Bunc, 4.51., Hamm 6anTucTcKnue NMPUHIIKAIILL,
1924 1. n. 5. http://rusbaptist.stunda.org/
vins2.html. 22.03.11.

Topbkuii, M., O peruruu. — M.: TocynapcTBen-
HOE aHTHUPEJUTHO3HOE U31aTeabCTBO, 1941,

3asazckuii, B., EBanresbckue xpuctuane
6anructel B CCCP nocsie Bropoii Mmuposoit
BOIHBL. — M.: 1995.

WucrpykrusHoe mrcbMo CoBeta 110 Jiesiam
pesuTno3HbIX KyabToB (1957, anpesn).
TAP®. @.P. — 6991. Om. 3. /1. 148. JI. 3-4.

1691 Ep. 5:12.

701 JTames Wm. McClendon, Jr., Doctrine,
Systematic Theology, vol. 2 (Nashville: Abingdon Press,
1994), 375.
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[71McKibbens, “Our Baptist Heritage in Worship,” 64.

1721 Keith G. Jones, “On Abandoning Public
Worship.” Keith, G. Jones and Parush P. Parushev,
ed. Currents in Baptistic Theology of Worship Today
(Praha: IBTS. 2007), 8.
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1. The role of evangelism in Baptist ministry
in its historical and religious context

wo important aspects of traditional worship in Russian-

speaking Baptist churches are the edifying and evangelistic
aspects. Believers are to admonish one another and, at the same
time, call unbelievers to repentance. In dialogue with the histor-
ical and religious context we will define the place of evangelism
in Baptist identity, trace the origin of Baptist missionary activi-
ty, explore worship components from an evangelistic perspective,
and discuss theological and practical problems created by this
style of worship both for mission and for worship itself.

Let us begin with the statement that the concepts of evange-
lism and evangelicals are inseparable. According to M. Cheren-
kov, mission, together with personal godliness and conservative
theology, is the main characteristic of evangelicals.!'! Since the
beginning of the movement in the Russian Empire, evangelicals
spread the Good News during times of persecution and (relative)
freedom, in public and in secret, in large assemblies and private-
ly, and the whole community was involved in evangelism. Bap-
tists viewed themselves as “pioneers of the modern international
missionary movement.”?! Every Baptist considered spreading the
Good News their sacred duty (the principle of priesthood of all
believers allowed every believer to be a witness, an evangelist, or
a preacher), and their songs expressed a desire to win at least
one “lost soul” for the Lord:

11 M. M. Cherenkov, Evropeis’ka reformatsiya ta ukrains’kiy evangel’s’kiy
protestantizm: Genetiko-typologichna sporidnenist’i natsional’no-identifikatsiyni
oymiry suchasnosti (Odessa: Hrystiyanska prosvita, 2008), 64.

12l Ta. Ta. Vins, Nashi baptistskie printsipy. 1924, Cl. 5. http://rusbaptist.
stunda.org/vins2.html. 22.03.11.
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Must I go, and empty-handed?
Must I meet my Savior so?

Not one soul with which to greet—
Must I empty-handed go?"

The message is especially clear in
hymns sung during the harvest festival,
which reflects on the theme of fruitfulness
and saved souls are regarded as the most
important fruit:

Would 1 bring no fruit at all when I answer
Jesus’ call

On the day when He invites me to come
home?

When He asks about my sheaf, what would
I have then to give?

How can I come empty-handed when I go?

Filled with thankfulness to Him who
redeemed my soul from sin,

Twould like to work for Jesus all day long,
So my Master will receive from my hands
at least one sheaf

When He comes again to meet and take me
home 1]

Such “involvement in proselytism”®! of
every believer triggered a negative response
from secular and Eastern Orthodox circles.
A Belarusian researcher speaks of “religious
expansionism” and “aggressively militant
mission.”l®l Orthodox writers warn that

“our Orthodox Church is being attacked
by a large horde of trained and experienced
missionaries,”” and “Stundobaptists are
the most dangerous group, in terms of their
missionary organizations.”!8!

The booming activity of evangelical
Christians conflicted with the Eastern Or-
thodox understanding of mission. In reali-
ty, the Eastern Orthodox Church also con-
siders itself to be a missionary church. But
Eastern Orthodox mission is not about
preaching “the gospel to all creation,”?!
but, first of all, about worship and tradi-
tion."” Not all of mission is contained in
liturgy; it is continued in diakonia, minis-
try, public witness!'!! and presence, by per-
sonal example among the non-Orthodox
population,!*?! and by an attempt to influ-
ence state structures, the educational sys-
tem, culture and society in the Orthodox
community. Nevertheless, liturgy remains
at the heart of mission: “a community of
worshippers becomes an evangelizing com-
munity.”"¥l In terms of mission outside the
church, the Orthodox Church was more
involved in counter mission, which, at an
early stage of the evangelical movement
(late nineteenth—early twentieth centu-
ries), included both “preventive” (special
meetings and talks by church leaders, with
Scripture reading, preaching, congrega-

131 Pesn’ vozrozhdeniia, 657. First stanza.

41 Pesn’ vozrozhdeniya, 744. Stanzas 1 and 3.

11 7.-P. Villem, Evropa ta religii. Stavki XX1 stolittia
(Kyiv: Dubh i litera, 2006), 228; M. M. Cherenkov,
FEvropeis’ka reformatsiya ta ukrains’kiy evangel’s’kiy
protestantizm: Genetiko-typologichna sporidnenist’ i
natsional’no-identifikatsiyni oymiry suchasnosti, 62.

161 T, F. Rekuts, Protestantizm i hudozhestvennaya
kul’tura Belarusi (Minsk: BGU, 1995), 3.

7I'N. Bortkovskiy, Shtundobaptizm, 117. M. A.
Kal'nev, ed. and pub., Russkiye sektanty, ih uchenie,
kul’t i sposoby propogandy (Odessa: Y. I. Fesenko’s
printing office), 117.

181 Mogiliovskie eparhial’nye vedomosti, 1910 (1),
341.

Ol Mark 16:15.
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119 Ton Bria, The Liturgy after the Liturgy: Mission
and Witness from an Orthodox Perspective (Geneva:
WCC, 1996), 27.

1 Ton Bria, The Liturgy after the Liturgy: Mission
and Witness from an Orthodox Perspective, 28.

12 Takov Stamulis, Pravoslavnoe bogoslovie missii
segodnia, 189.

31 Ton Bria, The Liturgy afterthe Liturgy: Mission
and Witness from an Orthodox Perspective, 24.
Evaluating this understanding, Schmemann insisted
on a theological clarification, asking if a church can
be called truly mission-oriented when its life is
centered almost exclusively on worship and sacraments
and its spirituality is mostly mystical and has an ascetic
coloring. Missionerskiy imperativ. 1. Stamulis,
Pravoslavnoe bogoslovie missii segodnia, 385-396, 387.

borocaoBckme pasmbilLAeHNs #12, 2011



Traditional Worship as a Tool for Evangelism

tional singing, prayer and other compo-
nents, in parishes infected with the teach-
ing of the above-mentioned sects, as a
counter measure to sectarian prayer meet-
ings!"l; publishing books against sectari-
ans; raising the level of church discipline,
etc.), and “strong,” or “radical,” measures
(banishment, imprisonment and exile of
missionaries, as well as deprivation of
rights).l!

The need for evangelism, as Baptists
understood it, was disputed by the Ortho-
dox Church merely because denomination
was equated with nationality, and the ma-
jority of Belarusians (as well as Russians
and Ukrainians) were considered to be
Eastern Orthodox by birth (a new appli-
cation of the principle cuius region, eius re-
ligio). In regard to restricting the activity
of evangelical Christians, they were acting
upon the proposition that “there are no
Russian Baptists and they should not ex-
ist as such.”'s! “Unauthorized conversion
from Orthodoxy to any other denomina-
tion” was declared “a forbidden and even
criminal act.”!!”!

Baptist evangelistic zeal became a ma-
jor concern for the government, which re-
garded the rapid growth of “sectarianism”

a serious threat to the state. In the late
nineteenth and early twentieth centuries in
particular, people were severely persecut-
ed and punished for leaving the Orthodox
Church and spreading “heretical and sec-
tarian” doctrines. In doing this, the author-
ities were trying to make the life of sectari-
ans in Russia unbearable.l'8! Later the So-
viet government brought down its punish-
ing sword on all denominations in an
attempt to destroy church ministry from
outside and from within. The Council for
the Affairs of Religious Cults was ordered
to “prevent orchestras, choirs and preach-
ers from coming to other houses of prayer,”
“take measures in order to put an end to
‘outreach’ among youth and women,” and
put a stop to art and music events, etc.!']
Senior pastors were responsible for restrict-
ing “unhealthy missionary efforts” and
limiting the evangelistic potential of wor-
ship services.[’]

Repressions, seizure of prayer houses,
infringement of rights, total control, and
criminal prosecution severely limited op-
portunities for evangelical Christians. But
on the other hand, these stringent measures
became a catalyst for evangelistic activities
and encouraged their spirit; exiles broad-

11 Decree of the Holy Synod, October 15-May 4,
1909, No.130. Mogiliovskie eparhial’nye vedomosti,
1910 (21), 331-334.

151 A. 1. Milovidov, Sovremennoe shtundobaptistskoe
dvizhenie v Severo-Zapadnom krae, 22. Discussing
measures to combat rationalist sectarianism, the
1891 Missionary Congress “placed a primary focus on
measures of church and missionary influence on
sectarians in a spirit of peace, love and compassion for
the enemies of the Church.” At the same time, however,
the Congress recognized the importance of “assisting
civil authorities” by way of “some restrictive
administrative measures.” K. K. Arseniev, Svoboda
sovesti i veroterpimost’ (St. Petersburg:
Obshchestvennaia pol’za, 1905), 153-155. One of the
proposals was, basically, directed toward “taking away
their children,” Ibid., 154.

181 A 1. Milovidov, Sovremennoe shtundobaptistskoe
dvizhenie v Severo-Zapadnom krae, 29-30.
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1171 Decision of the Government No. 10, Sept. 1891.
A. 1. Milovidov, Sovremennoe shtundobaptistskoe
dvizhenie v Severo-Zapadnom krae (Vilnius: Russkiy
pochin, 1910), 29-30.

81 L. N. Mitrokhin, Baptizm: istoriia i sovremennost’
(St. Petersburg: RHGI, 1997), 243-244.

91 Instruktivnoe pis'mo Soveta po delam religioznyh
kul’too [Letter of instruction of the Council for the
Affairs of Religious Cults] (April 1957). GARF (State
Archive of the Russian Federation). Stock R-6991.
List 3. File 148. Pages 3-4. http://www.rusoir.ru/
president/works/214/.31.03.11.

1201 Instruktionoe pis’mo starshim presviteram
VSEKhB [Letter of instruction to AUCECB Senior
Pastors] p. 1, § 2,3. p. 7, § 3. The letter was adopted
by the December 1959 AUCECB Plenum. Perhaps it
was inspired by the CARC (Council for the Affairs of
Religious Cults). The AUCECB congress (October
15,1963) abolished the “Letter of Instruction.”
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ened the geography of preaching and the
blood of martyrs became the seed of new
churches.

2. Roofts of the evangelistic activity
of evangelical Christians

A few factors determined Baptist initiative
and energy in the matter of evangelism. We
will pay more attention to historic roots
and the context of persecution. In this
case it is expressed in the eschatological
sentiments of evangelical Christians, as well
as their personal conversion experiences.

A missionary spirit is built into the ge-
netic code of Baptism,*'! together with an
understanding of baptism by faith. Rus-
sian-speaking Baptists were true represen-
tatives of Baptist character!?! in their ap-
proach to mission and, in a broader sense,
of evangelical Protestantism. Ties and con-
tacts with Baptists in England, Germany,
and America, famous for their missionary
activity, fostered the growth of the mis-
sionary movement. Many Belarusians be-

came Christians when they went to the US
in search of a living or after they were sent
to Germany as prisoners of war. They came
back with a passion for mission.?’! In ad-
dition, some of the re-emigrants went to
Moody Bible Institute and other mission-
ary schools. Later they became actively in-
volved in evangelism in the Soviet Union
after the 1917 Revolution.!*!! Although
there were few Protestants among the emi-
grants who came back to Western Belarus
in 1921-1923 (0.9 per cent), their return
was a critical factor in the development of
Protestantism in the 1920-1930s, because
Protestant emigrants had a clear purpose
in coming back — they came to spread their
doctrine.! Therefore, missionary groups in
England, American revivalism, and the fruit
of Onken’s missionary activity in Germany
and other countries contributed to the
growth of evangelism in Belarus.

It is also possible to speak about spe-
cific influences, such as the financial sup-
port by Western Christians,?¢! enabling

1211 Speaking of Baptist roots, it should be noted
that, owing to interconnected historical links, vari-
ous traditions and cultures, as well as local and West-
ern influences, evangelicals went through a complex
self-identification process. Some churches and groups
at first did not identify themselves with the Baptist
movement, as evidenced, among other factors, by
the variety of names given by the government and
their own names (this is particularly true with re-
gard to the movement that began in St. Petersburg):
“Stundists,” “evangelical Christians,” “Pashkovtsy”
(followers of Pashkov), “Stundo-baptists,” “Stundo-
Pashkovtsy,” “Radstockists,” “Kargelevtsy” (follow-
ers of Kargel), “Brothers,” “Brothers of the Evangel-
ical Confession,” “Bible Christians,” “Christians bap-
tized in the evangelical faith,” “evangelicals,” “Svo-
bodovertsy” (free believers), suggested by Prokha-
nov, etc. Wilhelm Kahle, Foangel’skie khristiane v
Rossii i Sovetskom Soiuze (Onken-Wuppertal-Kas-
sel, 1978), 29, 35, 58, 125, 426, 533.

1221 Periods of absence of evangelistic activity, for
example, among Baptists in the West in the
seventeenth and eighteenth centuries may be useful
in evaluating the fading of the missionary spirit in the
Russian-speaking Baptist movement at the beginning
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of the twenty-first century (see Robert G. Torbet,
Albert W. Wardin, Sergei Savinsky, Istoriia baptizma,
Collection, Ed. 1 (Odessa: Bogomyslie, 1996), 83.

1231 According to V. Martsinkovskiy, a well-known
statesman and religious leader of the time, about 2,000
people like this came to Russia from exile. Zapiski
veruiushchego (Novosibirsk: Posokh, 2006), 195.

124 Religious education received in America proved
useful in establishing the organizational structure of
the evangelical movement. The institutionalization
process contributed to the success of evangelistic
activity.

1251 According to the list of evangelical and Baptist
pastors made by the Polesie Voivodship Office, sixteen
out of forty-two pastors were re-emigrants from the
USA and Russia, who came back from their emigration
in 1921-1923. T. V. Lisovskaya, Novye protestantskie
denominatsii na zapadnobelorusskih zemliah v kontse
XIX - 20 gg. XX veka: Faktory i putsi poyavleniya.
Vesnik Brestskaga universiteta, 2(30), (2007):41-49,
45. (Based on the materials of the State Archive of
Brest Oblast (GABO). Stock 1. List 2, File 2345,
Pages 1-11).

1261 “Contrary to the prevailing idea in Soviet
historiography that the Protestant movement in
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the advance of missionary activity, or songs
translated from English and German,
which encouraged people to spread the
Good News and were used in evangelism
(Prokhanov alone translated 413 hymns).
Also, according to Gregory Nichols, the
missionary spirit was formed by “the early
influences of the Keswick Holiness move-
ment and the Evangelical Alliance on the
early leaders of Baptistic communities in
the Russian-speaking world” and
“I. V. Kargel played a key role in the pass-
ing of this form of spirituality to the Rus-
sian-speaking baptistic communities in
such a way that it is still uniquely present
in those communities today.”*"]
Evangelistic activity was stirred by es-
chatological expectations, looking for-
ward to Christ’s second coming in a short
while, to which persecution added a spe-
cial color.”! “And behold, T am coming
quickly” (Rev. 22:7) is one of the most pop-
ular passages of Scripture in prayer hous-
es—it was followed by a call to repent and
believe in the Gospel (Mark 1:15b). Brev-
ity of time made people place all their life
on the altar of Christian witness. Their
passion was stirred by the awareness of the
inevitable death of unbelievers and their
condemnation to eternal bodily torment in
hell. That is why each of them tried to do
their best to fulfill their duty of saving peo-
ple, especially family members and neigh-
bors. Christians had no other choice be-

cause they were aware of the exclusiveness
of the Bible and salvation in Christ alone.
Believers sang with enthusiasm:

We live to share the Holy Word with others
Who die in sin, despair and hopelessness.
Let us equip ourselves and one another
To serve our Lord in trials and distress.

This life is tough and of fers little comfort,

But we are here to labor, not to feast —

We see this world and so keep pressing

onward

To save the lost and bring them love and

peace )

The most important motive for involve-
ment in preaching the Gospel was personal
conversion experience, its vividness and
power, changes in people’s lives and con-
trast with their life before conversion. (A
transformed life as a result of conversion is
akey concept in Baptist tradition. In 1978,
the Union of ECB Churches published a
hymnal which became especially popular
in the Soviet and post-Soviet time, Pesn’
vozrozhdeniia, that is “song of rebirth” or
revival). Most Belarusian converts were
simple people whose lifestyle could not be
called grand. A description in a newspaper
shows, albeit in an exaggerated way, the
customs and morals of the day:

In another village, people calculated the
cost of St. Michael’s feast celebrations:
“...400 poods of bread were used to make
home-distilled vodka. 100 carts of wood,

Western Belarus relied solely on foreign financing,
archival sources show that... only in some isolated
cases, European institutions provided funds for the
maintenance of churches.” T. V. Lisovskaya,
Deyatel’nost’ protestantskih obshchin i organizatsiy v
Zapadnoy Belarusi v 1921-1939 gg. Ves'nik
Grodzenskaga dziarzhaunaga universiteta imia Yanki
Kupaly, Series 1, 2(67), (2008):77-82, 80.

1271 Gregory Nichols, “Evangelical Spirituality and
Russian Baptists,” in Parush R. Parushev, Ovidiu
Creanga, Brian Brock, eds., Ethical Thinking at the
Crossroads of European Reasoning. Prague: IBTS.
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(2007):205-216, 206. This point of view is also shared
by Walter Sawatsky, a researcher of the Russian-
speaking Baptist movement: Sawatsky, Evangel’skie
khristiane-baptisty v SSSR posle Vtoroy mirovoy voiny
(Moscow: 1995), Chapter 12.

1281 Preaching did not stop in times of freedom,
either. According to Baptist understanding, first of
all, it is God who “opens the door” (Rev. 3:8) for
preaching the Gospel. Second, the time of freedom
will not last long. It is only a respite before the next
crackdown.

1291 Pesn’ vozrozhdeniia, 792. Stanzas 3 and 5.
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an old school, part of a public building and
part of a shop were burnt. Nineteen heads
were smashed; eight people were wounded,
including six stabbed and two hit with an
axe. Seven eyes were plucked out and three
arms were twisted. People who took part
in fights and festive riots included
teenagers, youth and members of the
village Soviet and the Volispolkom.”!3"]

Evangelical Christians saw the Good
News as a power that can transform lives,
and their personal experience pushed
them to lead others to salvation. Most
Christians had no contacts with Western
believers and had only a vague idea of Bap-
tist principles. They were inspired by the
Gospel and used it as “a weapon.” They
understood the Great Commission as their
personal duty. As “New Testament Chris-
tians,” they preached salvation, following
the model of early Christian churches, be-
cause the call to “repent and believe in the
Gospel” (Mark 1:15) “was constantly heard
in the worship of the first Christians.”3 The
desire of evangelicals to “save the lost,” not
just spread their faith, was reflected in their
worship. The structure of a regular service
is more a reflection of the edification prin-
ciple, while its spirit is marked by anti-sac-
ramentalism, together with a “distinct reviv-
alist flare,”®? which fades in a new context
of prolonged (relative) freedom.

3. Evangelism through public worship

The evangelistic focus of Baptist worship
and its formation as the key tool for mis-
sion was defined, to a considerable extent,
by Baptist striving for mission. Thus, the
missionary activity of many church mem-

bers involves inviting to church their fam-
ily, friends, neighbors and all the people
they meet, following the example of Luke
14:23. Therefore, evangelism and worship
are tightly interwoven and complement
each other. In the language of the Consti-
tution on the Sacred Liturgy of the Roman
Catholic Church, worship becomes “both
the ‘fountain’ from which the Church’s
evangelical power flows and the “peak” to
which its ministry is pointed.”**!

Examining the role of worship in mis-
sion, it is worth mentioning the tradition
of evangelistic (invitation) services,
which, in turn, can be further divided into
specialized meetings held in certain places
at a certain time, and meetings in place of
regular worship services. In the first case,
meetings “went out” into the world. Quite
often meetings were held outside church
buildings for evangelistic purposes—in the
street, on the church grounds, in parks,
clubs and stadiums, as well as in public
transportation, if there was an opportuni-
ty to do so (it primarily depended on the
degree of religious freedom). One of the ac-
cusations pressed against losif Bondaren-
ko, an evangelist of the Council of Church-
es, who spent a total of nine years in pris-
on between 1962 and 1981, was formulat-
ed as follows:

Believers gathered together in large
groups in the woods near the city and in
public places of summer recreation. Led
by the defendants, they put up banners
with Bible passages, engaged in loud
readings and choir singing of hymns
accompanied by an orchestra. They were
involved in similar activities at railway
stations and in electric train carriages./>

130 Nasha derevnia, 1-1927.

B K. V. Somov, “Tserkov’ Khrista i ego sviash-
chenstvo,” Bratskiy vestnik, 4 (1963): 53-65, p. 54.

1321 Gregory Nichols, “Evangelical Spirituality and
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Russian Baptists,” 206.

1331 Paul Waitman Hoon, The Integrity of Worship
(Nashville: Abingdon Press, 1971), 28.

1T, Bondarenko, T#i prigovora (Odessa, 2006), 174.
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Funerals and weddings were turned
into occasions for evangelism. Christians
were accused of “turning their funeral pro-
cessions into evangelistic prayer meetings
used as a tool of propaganda.” They choose
“the most crowded places” for their route
on purpose, “often pause on their way in
prominent places, read the Gospels and ac-
company it with speeches called sermons,
in which they expose their sectarian doc-
trine.” All the way they “sing the same
Christian songs they sing at their prayer
meetings.”l3)

Special meetings in prayer houses
served evangelistic purposes. It was stated
in the MTA Circular: “Under the guise of
worship and prayer meetings, sectarians
have public meetings for fellowship, read-
ing and discussion of religious topics,
which do not function as worship services
or devotional meetings.”*! One of the best
examples are the worship services in Viteb-
sk, described by Soviet authors:

In Vitebsk, evangelicals and Baptists
organize evenings, which they call
“literary soirees.” Their typical program
looks like this: individual and collective
recitals of religious poetry, solo, choir and
group singing, and speeches by pastors and
some sectarians, etc. These sects make use

of other forms and methods of propaganda
and agitation, such as religious drama
(passion plays), music and choir. They
even have a piano in their houses of prayer.
Following the orders of their leaders,
sectarians invite youth and adults to these
evenings.[*’!

“Evangelistic” meetings are different
from regular ones, not just because of their
special focus, but also because of better
preparation, orderliness, selective partici-
pation, intensity of music ministry and
structure (more music, less preaching and
prayer; testimonies).

But we will give attention to a “regu-
lar” meeting which has evangelistic ele-
ments and is conducted in an evangelis-
tic spirit. There are churches in which all
services, to a greater or lesser extent, target
unbelievers. (Particularly during Pere-
stroika, almost every worship service end-
ed with a call to repentance.)

An analysis of components of public
worship shows that all of them, from wor-
ship space to a call to repentance, can ful-
fill an evangelistic purpose.*® The walls
of prayer houses become the first tool—
they are decorated with Scriptures an-
nouncing the closeness and inevitability of
the Second Coming (Rev 22:12; Mark

131 TsGIA (Central State Historical Archives),
Kiev, Stock 127, List 1074, File 922, Pages 5,6. (Letter
of Metropolitan Flavian, January 2, 1914; Kiev
Diocese). This practice continued in Soviet times and
it is also sometimes observed today. For instance, on
March 12,2011, the author was informed that in the
village of Lipniki, Drahichyn District, Brest Oblast,
evangelicals organized ??a solemn funeral procession
for one of the local people. They passed through the
village with singing and music and preached in the
backyard of a private house and at the cemetery.

1361 Office of the Governor of Minsk. Table 4.
Information provided by Adventists and Baptists in
the Minsk province (July 10, 1913—November 11,
1914). Ministry of Internal Affairs Circular,
Department of Religious Affairs — province governors,
area governors and city administrators. TsGIA, Stock
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295. List 1, File 8462, Page 6. Bortkovskiy observed
in 1911, “Do we need to say how strong and lasting is
the impression produced on the souls of visitors by
such holidays with prayer, kneeling, choral singing
and inspirational preaching?” N. Bortkovskiy,
Shtundobaptizm, 116.

371 D. Khaitun, P. Kapaevich, Suchasnae
sektantstva na Belarusi (Minsk: Belarusian State
Publishing House, 1929), 44.

1381 From an evangelistic perspective, church
buildings and the areas around houses of prayer need
to make some changes. Some prayer house courtyards
and fences, especially in the country, are untended
and unattractive. Because of historical reasons, some
houses are difficult to find and even some modern
buildings are difficult to enter, especially for people
with physical impairments.
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1:15), which requires repentance (Mark
1:15b).391 These passages warn that the
time to repent is today (Hos 10:12). They
speak about God’s love, Christ’s death, and
faith, through which salvation is made pos-
sible (1 John 4:8; John 3:16; Rom 10:17; 1
Cor 15:3a) .11

Evangelistic elements are clearly ex-
pressed in prayer, primarily in its suppli-
cation. Surveys show that church members
quite often ask in prayer that their family,
relatives or neighbors would repent and be
saved. Prayer often turns into a specific re-
quest to God to free a husband or a son
from sin, especially alcohol addiction be-
cause it is one of the common problems
among Belarusians.!*!! The form and con-
tent of prayer become evangelistic in them-
selves—the spontaneity of prayer can have
a special impact on new people, stirring
their interest in the evangelical faith and
this kind of a direct relationship with
God .2

Congregational singing becomes a tool
for evangelism. “Call to repentance” is the
largest of the thematic sections in Pesn’
vozrozhdeniia. It includes ninety songs (by
comparison, previous sections, such as
“About the church” and “Call to work,”
contain eleven and thirty-two songs, re-
spectively). Evangelistic aspects are strong-
ly expressed in other sections, particularly

in the largest section, “Youth songs.”
Hymns sung before preaching “soften
hearts of stone,” so that people may receive
the Word of truth. If a sermon is followed
by a call to repentance, a “call song” is of-
ten sung, which elicits tears of repentance,
and while it is sung, penitent sinners are
invited to come forward and repent. The
most popular “call songs” include, “Will
you leave at this hour and reject Jesus’
call?”13l “Why are you lingering on your
sinful way?”!“4 “A new and living way to
salvation,”! “The Lord wants to bless all
people,”“Sl etc. Those singing these hymns
encourage other people to brush away all
doubts and make the most important de-
cision in their life. Along with congrega-
tional singing, other kinds of singing also
fulfill the purpose of evangelism. “Choral
singing is called not only to affect people’s
feelings, but also make them think, ana-
lyze their life, draw conclusions and con-
fess their sins before the Lord.”! “If cho-
ral singing does not affect a listener’s deep
and secret feelings, but only pleases their
ear, it does not fulfill their true purpose and
brings no glory to God.”!*8!

“Their [Baptist] simple, sad and mov-
ing melodious songs produce a deep and
irresistible impression on people’s mass-
es,”*! (we are not speaking of only evan-
gelistic hymns), which was acknowledged

1391 Q), 2008.

1401 Thid.

411 Notes requesting prayer usually concern people’s
health. Q, 2008.

1421 This element (which makes Baptist worship so
different from Orthodox liturgy) seems very strange
to ordinary Orthodox people and strikes them with
its newness and uniqueness. Dzekuts-Maley wrote in
one of his memoirs, “Accidental visitors, next-door
neighbors, looked at me, at the worship service and
our ‘peculiar’ prayers and were very surprised by the
new faith. ‘Where did you get this?” ‘What does this
mean?”” Stepan Pekun, Luka Nikolaevich Dzekuts’-
Maley: zhizn’i sluzhenie. (Krynitsa Zhyttsya, March-
April, 2000), 8.
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1431 Pesn’ vozrozhdeniia, 956.

1441 Thid, 381.

1431 Thid, 295.

1461 Thid, 346.

171 B, K., “O muzyke i penii,” Bratskiy Vestnik, 1,
(1977), 69.

81 B, K., “O muzyke i penii,” 68-69.

91 Mogiliovskie eparhial’ nye vedomosti, 1920 (21),
716.

15 Typical testimonies: “I was walking by the house
of prayer and heard singing, so I came in ...” “T heard
young people sing in a square. I was so impressed by
their songs that I came to their worship service and
repented a few months later.”
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both by converts themselves °*! and their
opponents who stressed the value of sing-
ing only as an art:

Abeliever’s esthetic feeling of a Christian
is given a special direction during public
worship; it serves as one of the ways of
perceiving religious ideas and images.
Esthetic feelings and esthetic perception
foster and strengthen religious faith,
drawing into the domain of influence of a
preacher’sideas. A. M. Gorky stated at the
2" National Congress of the Union of
Militant Atheists (1930), “Undoubtedly,
many people convert to a religion for
esthetical reasons because churches have
good singing.”P>!l

Testimonies (typically prominent
episodes of life, which show practically the
way God works in a believer’s life) of
church members take up less time in
worship. For instance, in one church this
happens only once a year, when church
members tell each other about their path
to God (repentance and conversion) after
baptism. In other churches it is done more
often, especially at evangelism services.[??!
The testimony of conversion is the most
common kind of testimony and it becomes
a powerful tool for attracting sinners
through the experience of other sinners
who have already been saved. Thus, it
shows how the wall between the church
and the world can be overcome.

The most important tool of evangelism
is preaching. As in the Early Church,
preaching is an “exposition of Scripture

and exhortation to repentance and a holy
life.”13 Especially in the past (depending
on the worship service), winning souls
could be the sole purpose of preaching, and
preaching, in turn, became the main tool
for bringing people to faith.

Preachers always tried to convince their
audience to “be saved from this perverse
generation,”P* for there is only eternal
death apart from Christ. The bright side of
the message was the promise of freedom
from sin, comfort for the weary and heavy-
laden,! joy in this life and hope for eter-
nal life with God. Preachers paid special
attention to the danger of delay. “The last
invitation” is announced;”® “now,” “today”
is the time to come to Jesus because it may
be too late tomorrow—the Grim Reaper
may come or Jesus Christ may return. The
words of a well-known hymn, which called
sinners to repentance, confirm this idea:

The Sun will cease to give its light one day,
And darkness comes to sweep all things
away,

When night falls down, the gate will soon be
closed, And you will hear a cry behind the
doors:

There is no place! No place, the gate is
closed>"!

Part of the final sermon can be a call
to repentance, which can be used as an
independent element at the end of worship.
It is sometimes (in some churches) followed
by a call (invitation) hymn. The preacher
(pastor) calls those who want to repent
and confess their sins before God and the

BUF, Fedorenko, Sekty, ih vera i dela. (Moscow:
Political Literature Publishing House, 1965), 340.
M. Gorkiy, O religii (Moscow: State Anti-Religious
Publishing House, 1941), 186. “Singing, especially if
it is good, (speaking of Stundists [Baptists], they
always sing with emotion), is able to move people’s
hearts and even win them over.” N. Bortkovskiy,
Shtundobaptizm, 123.

1321Q), 2008. A typical pattern of testimony is this:

Theological Reflections #12, 2011

“I was a bad person and had no happiness in life. God
called me and I repented. After conversion I have had
joy and happiness in my life with God.”

1531 Philipp Shaff, History of the Christian Church,
vol. 1, Apostolic Christianity, $66.

1541 Acts 2:40.

1551 Matt 11:28.

1561 Pesn’ vozrozhdeniia, 575.

571 Tbid, 298. First stanza.
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church to come forward to the pulpit (a
prominent place) and say a prayer asking
God to forgive their sins. After that a
church minister prays and the congrega-
tion sings one verse and the chorus of the
song, “Sing a joyful song in heaven!//The
prodigal son is back forever.””*! (When a
woman publicly repents, a different verse
is sung, which starts with the words, “The
lost sheep has been found...”).1"!

Calls to repentance were particularly
emotional at the beginning of Perestroika.
Repeating the same verse or singing sever-
al hymns at the time of the call built up
emotion and led people to “public repen-
tance.” Once in a while the preacher re-
peated the words of the call and the choir
or the congregation echoed the call:

Will you leave at this hour, will you leave at
this hour,

bl

Will you leave at this hour and reject Jesus
call?

Will you leave at this hour 215"

Your time is now, your time is now, Jesus’
arms are open for you!

Your time is now, your time is now, Come
before night comes into view.!5"

Such persistence and passion in call
was lost by the end of the first decade of
the twenty-first century.l%?! Calls to repen-
tance are made less often (usually at spe-

cial services or during holidays) and they
tend to be softer. It is not necessary for peo-
ple from the audience “to come up front to
the pulpit” and say a public prayer. They
are only asked to raise their hand or pray
silently and then after the meeting come to
talk to the ministers.

The weakening of evangelistic motiva-
tion and the softening of the call is related
not only to a sense of responsibility, a sad
experience of hasty emotional decisions
and unpreparedness of the audience for re-
pentance, but also the overall fading of a
missionary spirit. The evangelistic activity
of Baptist churches in general has lost its
dynamics due to weariness, indifference,
and lack of confidence caused by the de-
creased effectiveness of evangelism in the
twenty-first century and the loss of
“sheaves” that had been gained before.l®! In
addition, apart from ministry to the Lord
and public worship, Christians now have
other centers of gravity, unavailable or un-
desirable in times of persecution: interest-
ing jobs, travel, higher education, secular
culture, and information technologies. As a
result, the focus of public worship is shifted
from evangelism to edification, and churches
begin to pay more attention to preserving
their heritage or fighting for pure doctrine,
which does not require as much inspiration
and commitment. Calls to repentance in
preaching are now replaced by calls to ho-

381 Pesn’ vozrozhdeniia, 389.

1591 Sometimes repentance is made without a call,
when a person comes up front during singing or even
after the closing pastoral prayer, and says they would
like to pray. There are also, as one pastor put it,
“arranged repentances.” A person who wants to repent
comes to the pastor before worship and tells him that
they want to repent and asks the pastor to make a
call. In the first decade of the twenty-first century,
some preachers began to add to a call to renewal to
the call to repentance. It is different from the repeated
repentance of those who strayed away or were
excommunicated. Renewal of repentance does not
involve sin, for which church discipline is applied. It
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is just another step on the way of dedication to the
Lord. It is a public prayer of repentance of secret sins
or character defects. As a result, if there are no
unbelievers in the congregation or they do not respond
to the call, believers come forward.

1601 Pesn’ vozrozhdeniia - 2500, 956. Chorus.

1611 Pesn’ vozrozhdeniia, 381. Chorus.

1621 An intensely emotional call is still typical of
Russian emigrant churches in America.

1631 Many churches were not ready to accept new
people, which required going beyond their subculture.
They also had no counseling experience to work with
the large number of people who repented.
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liness and faithfulness in following the Lord.

The effectiveness of the call in the house
of prayer has decreased, and lack of response
disappoints the congregation and preachers
who simply do not want to take chances
again. Moreover, a new generation of
preachers with a theological background,
which emerged after Perestroika, have no
skills related to evangelistic preaching and
have been oriented from the outset toward
text study and teaching believers.

Besides, the tradition of making a pub-
lic repentance becomes less and less popu-
lar in houses of prayer. Out-of-worship ac-
tivities have begun to play a more impor-
tant role in evangelism, such as camps,
small groups, and youth conferences.

Nevertheless, in spite of all the changes,
public worship remains the main tool for
evangelism.[* This is explained by the fact
that other methods are not as well-
developed, especially those involving going
outside the church. Another reason is that
the church has many years of experience of
using this form of evangelism, so public
worship has a strong evangelistic potential,
primarily contained in its tradition of
preaching and developed music ministry.
Moreover, state policy aimed at limiting
the activity of evangelical Christians
outside prayer houses also leads to the
emergence of a centripetal ministry based
on activities inside the church building.

4. Problems related to an
evangelistic focus of public worship

Two of the main problems related to an
evangelistic focus of public worship are: a
simplified understanding of mission and
neglect of other aspects of public wor-
ship, which is conditioned by a pragmatic
approach to worship.!®

Attention to proclaiming the Gospel in
public worship (along with the legacy of
limited opportunities for other ways of
ministry during persecution)!%!leads to an
overemphasis on verbal evangelism or lim-
its evangelism to proclamation in public
worship. Although churches put a lot of
stress on the incarnational approach, per-
sonal godliness and a Christian lifestyle,
which should attract unbelievers to the
church where they will hear the transform-
ing Word, “the traditional evangelical re-
vivalist approach remains predominant.”!¢7]
Social ministry, small group ministry,
friendship and personal relationships (to a
great extent due to a clear distinction be-
tween Christians and non-Christians in
Soviet times), all the more so societal trans-
formation, education, mass media and
awareness-raising generally remain beyond
the attention of the church for a number
of reasons.

An unbalanced approach to worship
can result from an overemphasis on public

164 At least it was so. In the early twentieth century,
N. Bortkovskiy pointed out that “about 75 percent of
those who strayed away from Orthodoxy to
sectarianism would confirm that participation in prayer
meetings was the first step on the way ... into the
sect,” Shtundobaptizm, 124.

165 McKibbens points to such dangers in Baptist
worship: “The primary and sometimes sole purpose of
preaching became the conversion of sinners, not the
praise of God.” “Hymns and spiritual songs became a
means for conversion rather than simply a form of
corporate praise.” Thomas R. McKibbens, “Our
Baptist Heritage in Worship.” Review and Expositor,
vol. LXXX, No. 1 (Winter, 1983): 53-70, 64, 65.
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1861 According to the Resolution of the RSFSR
People’s Commissars’ Council Central Executive
Committee, as of 8 April 1929, “On religious
associations,” believers were not allowed, among other
things: a) to establish mutual aid funds, cooperatives
or industrial associations and use any property in their
possession for any purpose other than meeting their
religious needs; b) to provide financial support for
their church members. http://perchatkin.com/
perchatkin/?p=1741. 11.03.11

1671 Toivo Pilli, Fvangelical Christians-Baptists of
Estonia: The Shaping of Identity, 1945-1991
(University of Wales, International Baptist
Theological Seminary, Prague 2007), 210.
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worship as an evangelistic tool. When con-
verting new people becomes a primary task
for public worship, preachers neglect the
essential spiritual needs of Christians. The
content of the components is formed ac-
cording to the level of understanding of
seekers. Instead of solid food,!%®! the audi-
ence receives invitations to open up their
hearts to Jesus who saves from sin, to trust
Him, and to find peace and eternal life in
Him. Thus, believers lack a systematic Bi-
ble study and answers to important prob-
lems of today’s life, which hinders their ma-
turity.

The pursuit of results damages wor-
ship. Exaggerated attention to non-Chris-
tians weakens horizontal ties (Christian-
to-Christian), as well as vertical ones (God-
Christian); worship remains in the shade
of evangelism. Public worship can be im-
pressive and inspirational in regard to
having an effect on feelings (“affective
worship”),!®! but people do not meet God
during worship. According to McKibbens’
evaluation, a shift from theocentrism to an-
thropocentrism, from worship as God-cen-
tered to worship as person-centered is a re-
sult of the impact of revivalism.[”! The
temptation to measure the effectiveness of
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