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Anorauis: Y craTTi 3AiliCHEHO aHaMTHYHMII OMIAn J[ABOX MHiAXoniB A0 iHTeprperauii
MeTadiznuHoro miarpyHts Kouaikry B 006. 12:7-12, mpeactaBieHO NPUKMETHI PUCH KOKHOTO
3 HMX | FepMEHEBTMYHY CTparerilo ixHix aBTOpiB. By/no momiueHo, 110 TEOJIOTHM HEXTYIOTb
TEKCTYaJIbHOIO €IHICTIO i OoroHaTxHeHHicTIO [IncaHHd, i, IK HACHIMOK, iXHi BUCHOBKM LIOJO
npeaMeTa JOCTIPKEHHSI Cyliepedatb OOTOCIOBCBKMM CEHCaM iCTOpIil BiIKYIUIEHHS JEOIWHU.
Mera crarTi nonsrae He TiNbKU B TOMY, 06 BKazaTU Ha KOMIITIEKC Hpo6neM, MOB’I3aHUN i3
BiIKM[IaHHSIM aBTEHTUYHOCTI MeTapi3MUHOTrO NPOTUCTOSIHHS B 3a3HaYE€HOMY YPUBKY. AJle TaKOX
Briepiie B 60roCI0BChKili AUCKYCil TAKOrO pojly MPOAEMOHCTPYBATH HEraTUBHI HACIIKY, SIK 17151
XPUCTUSHCBKOIO YHIBEPCYMY, TaK i [JId JIIOACTBA 3arajioM, BiAKMHEHHSA KOCMOJIOTIYHOI IPUUMHI
MeTadisuuHoi BifiHu Mi>k borom i caraHoro, sika Bin6ynac>q 1€ 10 CTBOPEHHS 3eMJIL.

Kmouosi cnosa: Beenencbkuil KoHQiKT, MeTadisuka, bor, Muxain, catana, [1usiBoJI, HapaTHUB.

“Kai &yéveto moOAep0g &V TM ovpavd...”
06. 12:7

Beryn

AkcioMaTHUHO OYEeBUJIHO, 10 BiliHU i BOEHHI KOHPIIIKTH, XOU OU 9K 11e AUBHO 3BY-
4asio, BBAXKAIOTHCS 00 K BU3HAIOTHCS 3HAYYILMM €JIEMEHTOM, SIKUI He TilbKU CTPYK-
TYpYy€ ¥ OpraHi3oBye INPUHLUIIOBI BiXM iCTOPMYHOTO PO3BUTKY OKPEMO B3ATOI Hallii,
a i1 mozcTBa 3aranoM. Ha sxasb, mopiGHMi TpariyHuit aceKT y TONUCi po THX, XTO
HaceJIs€ Hally [JIaHeTY, 3a/IMIIUTbCS HE3MIHHUM MasgKOM IIOZ0 MPIOPUTETIB JIIOCTBA
ax 1o [lpyroro mpuuiects: Xpucra. 3BUUaiHO X, He WAeTbCs Mpo BiliHY/HHU, SIK TPO
CKPMIIT, 1110 MPOIMCYE HEYXUIbHUI BEKTOP YXOPCTKOrO PO3BUTKY Oe3ivi HUBimi3aLliil.
Y nepeBasHiii GibIIOCT, 1€ caMOCTikHME BUOGIp CYCHiIbCTBA, 110 OCMiBye cebe sK Bee-
OXOITHO I'YMaHiCTUYHE CEPEIOBHUIIIE.
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Bask/1BO 3ayBaXkUTH, 1110 BUBUEHHS BiliHU K peHOMeHa He 0OMeXYETbCst cheporo
daxoBux MinitapuctiB,' a it mepedyBae B OpOiTi HaYKOBMX {HTEPECIB aHTPOIMOJIOTiB,?
NOMITUKIB,® pesnirie3HaBLiB (ic1aM, XpUCTUSHCTBO, 10/1ai3M), iCTOPHUKIB,” MPOrHO3KUCTIB i
dyTyposnoris.° Heo0xinHo MiJIKPECUTH, L0 YMCJIEHH] aHAIITUYHI JOC/IIKEHHS TaK i He
3MOIJIM PO3B’I3aTH IOJIOBHY MPOOIEMY — BUKOPIHEHHsI BiliHY Ta ii HAC/IAKIB, HE TiTbKU
3 iICTOPUYHOI aM’ATi UMCTIEHHUX [IJIEMEH | HApOZiB, a I YCYHYTU L0 NEPELIKOAY Iepes
NULeM MaiOyTHIX 3BeplieHb i CTpeMiHb POAY /ojchKkoro. HagiTe HampsMok-mose-
MorJiorid (BifiHa SIK coljanbHe sIBHUILe),’ 1110 BUHMK Y COLIOJIOrii, BUSIBUBCS 311e01IbIIOr0
JIIe TeOPEeTUYHO-TBOPUOIO Hilllelo, a He MPaKTUYHOIO JIAHKOI0,® sIKa MpUMHUpSIE BCiX i
Bcs. Ha mopavy /10 11p0ro, 3ycuiist ipeHoJIoriB’ He MPUHOCATh OaXkKaHUX Pe3ysbTaTiB, a

! Tom Cooper, Farzad Bishop, Chris Davey, Iranian F-14 Tomcat Units in Combat (Osprey Publishing, 2004);
Michael Haskew, The Sniper at War: From the American Revolutionary War to the Present Day (Spellmount
Publishers Ltd, 2004); Stefan Kroll, Soldaten im 18. Jahrhundert zwischen Friedensalltag und Kriegserfahrung:
Lebenswelten und Kultur in der kursdchsischen Armee 1728-1796 (Schoningh, 2006); E. Kleine, V. Klahn,
Tiger: Die Geschichte einer legendaen Waffe 1942-1945 (Flechsig, 2006).

2 Carolyn Nordstrom, Shadows of War: Violence, Power, and International Profiteering in the Twenty-First
Century (University of California Press, 2004); Dustin Wax, Anthropology at the Dawn of the Cold War:
The Influence of Foundations, Mccarthyism, and the CIA (Pluto Press, 2008); Eric Wakin, Anthropology Goes
to War: Professional Ethics and Counterinsurgency in Thailand (Center for Southeast Asian Studies, 1992).

3 Cecil John Edmonds, Yann Richard, Iran Studies East and West of Zagros: Travel, War and Politics in Persia
and Iraq, 1913-1921 (Brill, 2009); ].G. Simms, War and Politics in Ireland, 1649-1730 (Hambeldon Press,
2003); Gaidz Minassian, Guerre et Terrorisme Arméniens, 1972-1998 (Presses universitaires de France, 2002).
* John Esposito, Unholy war: terror in the name of Islam (Oxford University Press, 2002); Marc Go-
pin, Holy war, holy peace: how religion can bring peace to the Middle East (Oxford University Press,
2002); Christophe Batsch, La Guerre et les Rites de Guerre dans le Judaisme du Deuxieme Temple (Brill,
2005); Reuven Firestone, Holy War in Judaism: The Fall and Rise of a Controversial Idea (Oxford Univer-
sity Press, 2012); Xue Yu, East Buddhism, War and Nationalism: Chinese Monks in the Struggle Against
Japanese Aggression, 1931-1945 (Routledge, 2005); Richard Gamble, The War for Righteousness: Progres-
sive Christianity, the Great War, and the Rise of the Messianic Nation (ISI Books, 2003); Michael Ruse, The
Problem of War: Darwinism, Christianity, and Their Battle to Understand Human Conflict (Oxford Uni-
versity Press, 2018); Surya Subedi, “The Concept in Hinduism of Just War}” Journal of Conflict and Se-
curity Law Volume 8, Issue 2, (October 2003), 339-361; Kaushik Roy, “Norms of war in Hinduism,” in
World Religions and Norms of War ed. Popovski, Vesselin; Gregory M. Reichberg; & Nicholas Turner
(Tokyo: United Nations University Press, 2009), 39-50.

*> Michael Howard, The First World War: A Very Short Introduction (Oxford University Press, 2020); Joanna
Bourke, The Second World War: A People’s History (Oxford University Press, 2003); Azar Gat, War in Human
Civilization (Oxford University Press, 2006); Michael Gress, Lester W. Grau, The Soviet-Afghan War: How a
Superpower Fought and Lost (University Press of Kansas, 2002).

¢ Jenny Andersson, The Future of the World: Futurology, Futurists, and the Struggle for the Post-Cold War
Imagination (Oxford University Press, 2018); Vadim Volovoj, “Futurology of warfare - from land to space,”
Ante Portas - Security Studies No 1 /14 (June 2020), 123-132.

7 Ip. IToAepog —BijtHa + AOYOG - BUeHHsI - HayKa Ipo BiltHy. HarpsiM, npucBsiueHNIT BUSABIEHHIO IPUXOBAHNX
JDKepesT KOJIEKTUBHOI arpecMBHOCTI Ta HeilTpanisarii He6e3leYHnX KOH IOHKTYPHUX PU3KKIB, Yepe3 BIUINB
Ha CyCII/IBHI CTPYKTYpPH, BijlIOBifanbHi 3a mopopkenHs BoeH. https://ru.wikipedia.org/wiki/ITonemonorys
8 Tyrys V6parumosnd, «IlomeMonorna 1 STHONMOMUTONOTYA: HAYKN O BOIIHe U Mupe», Becmmuuk Advieeri-
cK020 eocydapcmeentozo yHueepcumema (2006): 128-135; «[lomemonorysi: HOBas IOIbBITKA PELINTH
cTapylo npobnemy», Puaocogpust u o6uecmso (1999): 98-109.

* Ip. Eiprjvn - Mup + AOyoG — BueHHsI - HayKa IIpo Mup; Hayka mpo Mup, CBOEpi/iHMIT HATIPSIM Y HOMITONIOT,
10 OTpUMaB po3BUTOK y 60-70 pp. XX cr. Moro xapakTepHOw PUCOI0 € MiKIUCIUIUTIHAPHICTD, OTep-
TS Ha TEOPETUUHY coljosoriio, cor. ¢inocodio pisHMX OpieHTawlill, a TaKO)X KOHKPETHi JUCILMUIUIIHN
i Ha MeTORO/MOTiUHI HPUIIOMM CUCTEMHO-CTPYKTYPHOTO AOCTIIKEHHS 3 METOI pO3pOOIeHHs 3aXOfiB
JUI TIePeTBOPEHHS CTPYKTYp, L0 “HOPOPKYIOTb HACWIbCTBO, HAa MEHII HACMIBHMIBKI depes ixHi
peBooniitHi abo iHcTuTynioHanbHI 3MiHnM http://politics.ellib.org.ua/encyclopedia-term-2801.html




BoAroaMmp AyKiH 29

iXHg “MOBrOBiUHICTH” MOB’s13aHa OI/BIIIOI0 MiPOIO 3 IAPUHOIO KOHIIEMNTIB, HiX 3i cheporo
KUTTENIAMbHOCTI. !

besymoBHO, Lie He nepea6aqae 3anepevyeHHs] QyHKLiOHa/JbHOI LIHHOCTI IXHIiX
HarpalloBaHb, ajie MEePCIeKTUBY 3aUILIAITBCS B Mexkax abcTpakiiiil. OiHe 04eBUIHO:
1110 IBa BEKTOPM — BEKTOP aIoJIOrii BilHU Ta BEKTOP 3aXUCTY MUPY — Pi3HOCIPAMOBAaHI
Ta HaBiTb He Napasie/ibHi OUH [0 OJHOrO, 10 HE3MIHHO CIPUsIE MOPaIbHOMY Ta IyXO-
BHOMY “Oesmminmo” MoacTBa. dK HACHINOK, SKiCTb XUTTS Ha6yBae ‘mpucmaxy” mom-
CbKOI KPOBI, a 6yTTSI OKpEMO B34TOr0 iHIMBIJa PO3IIANAETbCA SIK pO3MiHHA MOHETa B
MIJTITApUCTChKUX IrpHILiaX eiTapHOro CYyCIiIbCTBA.

Y cBitni nporo, cinosa fIlHa Moppica npo Te, o “KOpUCHI BiiHW CIIPUSATIN IO~
IIEHHIO HALIOro CBiTy,'' 3ByuaTh HiOM HemepeOOpHA HEMUHYYICTb, 3 YMM HEMOX-
JIABO TOTOAWUTUCh. HEMOX/IMBO 3MUPATUCS | 3 LIMHIYHUMU CJI0OBAMU ABOX CTY[EHTIB
Op/OBCHKOTO IEP)KABHOTO YHIBEPCUTETY, SIKi BUMIPABOBYIOTh “Os1ari” HAC/TiAKMA BOEH:
“ToMy, SIKIO BiIKMHYTH MOpasi3aTOpPCTBO, TO came OakaHHs JO/Eil BIKUTU PO3-
KpUBa€ HaHEeMMOBIpHIlIi JIIOACHKI 3iOHOCTI, SKi BeIyTh, BPELITIi-PEIT, 10 AKICHO
HOBOro BUTKA HuBinizauii”.'? [TogiOHi BUCIOBIIOBAHHS OAHO3HAYHO HE HOBI i € eKc-
TpanossLi€o He uile ifneil rpeubkux icropukis (Pykinina, leponora, Kcenodponra),
AKi IMCcaau Mpo BiiiHY K PO CEHC, PO CTPWIKEHb YCI€l MOJITUYHOI icTopii, a 1
pumcbkux (Ilnyrapxa, Tauura, CBeTOHis, Ta iH.), a TaKOX CEpelIHbOBIYHMX aBTOPIB
(Mopnana, Tpokomis Kecapiiicbkoro, Ipuropis Typcbkoro Ta in.). Ha Ham npesenu-
KU1 KaJlb, 3MIH Y 6ik “Bin BiltHM", MU He criocTepiraemo. CTaTUCTUKA KiTbKOCTi BOEH
i BOEHHUX JIii, pi3HOTO POAY JIOKAIBHOCTI Ta MacIITAOHOCTI, M'IKO Ka)Xy4H, )KaXae.
[Iporpecia B 11bOMy KJTIOUi OU€BH/IHA | BeJIbMU Bifl4yTHA: BOEHI30BAHUI CITIOCIO MuC-
JIeHHsI BXXe JIaBHO BKOPEHMBCS B CeplsiX OiIbIIOCTI 3eMJIsH, POAOBXKYIOUM OBOJIO-
AiBaTh pO3yMOM THUX, XTO MapHY€ CBOE XXUTTH, K y BIPTya/bHUX, TaK i B peaJbHUX
BUJax BiliHM, —MOJIOZD I MifpocTaroue MOKOMIHHA. XTO, IK HE MU, JOPOCJI, PO3yMi-
€MO, 4YOMYy 3rajjaHa BiKOBa KaTeropig OmMHuIacd Il O4YypMaH/IUBKUM BIUIMBOM
MiTiTapUCTChKOI POMaHTUKH.

Jlo peui, XpuCTUAHCTBO (cnaBa bory, He Bce) He 3alMIIMIOCS OCTOPOHb, i
TaKOXX MOJYYUIOCS [0 enaTyBaHHs 3a3HaueHOro ¢eHomeHa, poOssyn Crpobu
nepekpoiti [lucaHHa mig nexana MOJITUKY, 10 HEMUHYYe IPU3BEJIO [0 CYMHUX
HaCJIOKIB. 3 OISy Ha CBOXO GaraTokoH®eCiiHiCTb i GaraToriaHoBICTh y TEO0JO0-
riYHUX BUKJIA[KaX, BOHO BMKOPHUCTOBYBAIO 3MicT Oi0ifiHMX TeKCTiB i 0OpasiB s
IHIOKTPUHYBaHHs BHOIPKOBOTO HACH/IbCTBA Y CBill 06araTOBIKOBHMIT CBITOMISOHMIL

YA. Kapnasa, P. M6s Toppec, «VIpeHONMOrs 1 COCTOSIHME M3YYeHUA UHTEPKYIbTYPHOIO MIpa», BecmHuuk
Yomypmckoeo ynusepcumema T. 26, BoiiL. 4 (2016): 74-85.

' Botina! Jlns ueeo ona Hyxua?: Kondnukm u npozpecc yusunusauuu — om npumaros 00 po6omos
(«KyuxoBo mozne», 2016), 70-71.

2 Venes O. 10, O. B. Pomanos, «Yro xopouiero B BOWHe», Bonpocvr Hayxu u 06pa3osanus
(2018): 70-71.
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yHIBEpCyM, TNPUKPUBAIOUMCH ifeonorielo “crpaBeinvBoi BiitHW",® i BUIIpaBHOBY-
I0UM Tepop, nmpumyc i posnpaBu ‘B iM'ss Xpucra”!'* Imirauisa sanyuenocti bora B
IIpOLeC BiIHOBJIEHHA CIIPaBEIIMBOCTI Ha 3eMIl Biu6ynaCH. Ha momatok mo mporo, B
LapuHi BiICbBKOBUX CIIpaB JiTepaTypHa CHajlliiHa POAY JIOACHKOrO BEJIbMU BEJIMKA.
Oco6nBO BpaXKalOTb “eKCHIepUMEHTH mepa” B IUIOLIMHI EeTUYHMX BJIACTHBOC-
Tell CMEpTOHOCHMX KOHQIKTIB,"® 110 CIPUHMAETbCS SIK INIy3yBaHHS Haj ¢aTarabHO
IIOPOYHOIO CBITOBOIO CIiJIBHOTOIO.

KopoTko pestomyrouy, 3asHauuMMmo, W0 BUIIE3rafjaHuii CIEeKTpP TPYAHOLLIB,
TIOB’13aHMI1 3 OCMHUCTIEHHSIM BiliHU sIK GeHOMeHa, i GaKTUUHUII CTaH CIpaB MoXke OyTH
ZI0Ka30M TOrO, L0 BCIM BHaM BOEH Ha 3eMJIi IpUTaMaHHe MeTadisuuHe MiAIPyHTS, i,
OKpiM “CBSILLIEHHUX BOEH” UM TO Nak “BiliH 3amnoBity”,'® iHiLilioBaHi ynaauM aHresiom He
6e3 sromu Anama ta €su (Byrt. 3:15; 06. 12:7-12). Mu 6e3nopa/iHi mepej JUieM CKU-
HYTOIO XEPYBMMa, SIK BIUHOIO HaTXHEHHMKa Pi3HOro pony KoH$poHTtauiil. Hesanepe-
YHUM 3a/MIIAETbCS TOM PaKT, 110 KOXKHA JIIOJMHA 3alydyeHa 10 KOHQIKTy Mi>k borom
i nugBonoM, xoua napaMmeTpy, GOpPMH MPUUYETHOCTI Ta CTYIEHI JOJIYy4eHOCTI A0 L€l
TeoJpaMK BCEJIEHCbKOTrO MaciuTaby MOXYTb Pi3HUTUCS. AJKe AKIIO He BPaxOBYBaTH
KOCMOJIOTIYHUI apryMeHT SIK NPUYMHHICTD MeTapi3suuyHOro KOHQIKTY, 1[0 TPUBAE B
3eMHHX BapiaLlisix, To 0ro JoriyHicTb Gy/ie MpOoIsiAyBaTUCh B CTPOTO iCTOPUYHIN I1710-
IMHI. Y pe3ynbrari, 3arajbHa KapTHHa i IEPCIIeKTUBA HALLOTO CBITY, XapaKTepU3y€ETbCS
dparMeHTapHiCTIO, HEJIOTIUHICTIO, | CIOTBOPEHOIO cy0'eKkTHBHICTIO. Y 1iii cuTyaii ropu-
30HT €CXaTOJIOTIYHMX 3BEpILIEHb “OCKOIIEHMI” NOHe3MOru. Xo4ya CbOrOfHi 1 iCHYIOTb
MOOJUHOKI JOCTIiIXKEHHS], 1[0 BPaXxOBYIOTb OKPEMi CEIMEHTU BCEJIEHCbKOrO KOHPIIKTY
mix borom i catano."”

3 CnpaBemnuBa KpuTuka Teopii, aus. xepd Maxmaan, [Tepeocmbicisia “CrpaBemnByio BoiHy , /lozoc
29/3 (2019):139-156; V1. H. Cuproperko, Penomen “CripaBeinBoii BOiHbI 1 ee TpaHCopMaIusa B COBpe-
MeHHOM Mmupe, Tpyowu: BI'TY 6 Ne 1, (2020):116-120; John Mattox, St. Augustine and the Theory of Just War
(Continuum, 2006); Jordy Rocheleau, New Interventionist Just War Theory: A Critique (Routledge, 2021);
Michael Brough; John Lango; Harry Van der Linden, Rethinking the just war tradition (University of New York
Press, 2007); Jennifer Phillips, “Hermeneutic inquiry and just war theory: Finding meaning in a post-war
society” (PhD diss., Georgetown University, 2016).

'* Mark Pegg, A Most Holy War: The Albigensian Crusade and the Battle for Christendom (Pivotal Moments in
World History) (Oxford University Press, 2008); Jessalynn Bird, Papacy, Crusade, and Christian-Muslim Rela-
tions (Amsterdam University Press, 2018); Lloyd Steffen, Christianity and Violence (Cambridge University
Press, 2021).

' Richard Sorabji, David Rodin, The Ethics of War: Shared Problems In Different Traditions (Ashgate Pub-
lishing, 2016); Helen Frowe, The Ethics of War and Peace: An Introduction (Taylor & Francis, 2022); Nigel
Dower, The Ethics of War and Peace (Polity, 2009). ¥ 1iif ke apuHi NOpyIIyeTbcA MUTAHHA €TUKU BOMB-
cTBa B 00CTaBMHAX BiltHY, QppakiionysBanHs camoi Temu: Who Should Die?: The Ethics of Killing in War ed.
R. Jenkins, M. Robillard, and B. J. Strawser (Oxford University Press, 2017); Jeff McMahan, Killing in War
(Oxford University Press, 2009).

16 Milad Dagher, “Sacral war in Israel: Covenantal synthesis of ancient Israelite and prophetic traditions”
(PhD diss., Dallas Theological Seminary, 2013); Daryl Neipp, “The dilemma of genocide in the Old Testa-
ment” (PhD diss., Liberty University, 2012); Mina Glick, “Herem in Biblical law and narrative” (PhD diss.,
University of Pennsylvania, 2007).

17 Brad E. Kelle, Frank Richtel Ames, Writing and Reading War: Rhetoric, Gender, and Ethics in Biblical and
Modern Contexts (Society of Biblical Literature, 2008); Carly Crouch, War and Ethics in the Ancient Near
East: Military Violence in Light of Cosmology and History (Berlin: Walter De Gruyter, 2009).
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[lepen TmMm, 9K po3novyaTH [ianor 3i 3ralaHMMU TEO0JIOTaMH, HEeOOXiZIHO BU3HAUU-
TUCS 3 NOHATTIM MeTadisuka. [lin metadisnko0 MaeMO Ha yBasi BUXifHI o0cTaBuHA
i mepBUMHHY NpUpPOAY, KOTpi Oe3nocepesHbO He MOB's3aHi 3 HAIMM CBIiTOM. Mnetbcs
Ipo Te, 110 NEPEaYBaso i JUKTYBaAIO CTATHCA i 6yTI/I IIEBHOMY MOPAMKY IOJIH i peuer,
BimoMux HaM.'® K10 Lle BU3HAYEHHS 3iCTaBUTU 3 00’€KTOM HALIOrO aHAITUYHOIO
OISy, BUXOAUTD, 110 Ha IMIUIIIMTHOMY PiBHI JeTbCs PO KOCMIYHMI KOH(QIIKT MiX
BoroMm i caraHoo, 1[0 BUCTyNa€e CBOEPIIHUM MeTappeiiMoM, Ha TIi SIKOTO, B €KCILIi-
LIMTHOMY IIOPSJIKY, peasi3yeThbCa IiCTOpis BIIKYIUIEHHS, K OJIHA 3 IpaHeil Moro 3em-
HOT'O NIPOZIOBXKEHHS. 3a3HaueHe NPOTUCTOSIHHS ABOX OHTOJIOTIYHO BiIMIHHMX OJUH Bif
ofiHOrO Cy0’eKTIB, Ha MiAcTaBi GiOMIHNX JaHKX, IEPeYBaIo TBOPIHHIO i rpiXonagiHHIO
(06.12:7-12; 13:9). V [NucanHi CHHXPOHHICTb KX MO/ii BUK/IF0YeHa. BogHouac B ocTaHHi
MECATUITITTS B HAYKOBKX CIIbHOTAX Crelndika 00roBopoBaHoi TeMaTku nepedyBae
il NUIBbHOIO yBarolo,"” gk, yTiM, i moB’sa3aHa 3 UM TeMa bora sk BOiHa, SIKy MOXXHa
3HaiiTu B [lucanHi, CenTyarinTi Ta HekaHOHiuHil1 miTepaTypi.’ Hesaxaioun Ha Te, 1110
noziOHi HaTpaIlOBaHHS CEPIO3HO CIIOHYKAIOTh BYEHNX 3BEPTATH yBary Ha BHIille3a3Ha-
YeHUI KOHTEKCT, HOT0 YacTo HiBEJIOI0Th, 0OTOBOPIOIOTH K po60Yy TiloTe3y i HEePiaKo
TpaHCHOPMYIOTh HOTO 3HAYEHHS 10 GOroCI0BChKOI HEBMI3HABAHOCTI. SIK MPUKIIaI, MU
MpoaHasi3yeMO OKpeMi aclieKTH HeloJaBHo omy6sikoBaHoi aucepraii Karona I'yna-
Kepa “CataHa, HeOeCHUI CYMPOTUBHUK JIIOAVHU: HApaTUBHMIT aHasi3 GYHKIi caraHu

'8 HemopyLIHIM 3a/IMIIAETHCA “TBEPHAE AAPO~ XPUCTUAHCHKOI MeTaisyKi - ZOIMATIH IIPO TPUERHICTD Bora,
TBOPIiHHA 3 HIYOrO0, BTiZIEeHHA XPUCTa, BOCKPECIHHA 3 MEPTBUX, a TAKOXK iHILII.

¥ Scott Ryan, “Cosmic Conflict and the Divine Warrior in Paul’s Letter to the Romans” (PhD diss., Bay-
lor University, 2017); Matthew Jay McMains, “Deliver Us from the Evil One: Cosmic Conflict in Matthew’s
Gospel” (PhD diss., Southern Baptist Theological Seminary, 2018); Christopher Byrley, “Eschatology, Cos-
mic Conflict, and Suffering in 1 Peter” (PhD diss., Southern Baptist Theological Seminary, 2017); Romero
Da Silva, “God’s Mercy and Justice in the Context of the Cosmic Conflict” (MA thesis, Andrews University,
2019); Barna Magyarosi, “Holy War And Cosmic Conflict In The Old Testament: from the Exodus to the Exile”
(Adventist Theological Society Publications, 2010); Judith Kovacs, “Now Shall the Ruler of This World
Be Driven Out”: Jesus’ Death as Cosmic Battle in John 12.20-36,” Journal Biblical Literature 114 (1995),
227-247; Joshua Hutchens, “Persecution and Cosmic Conflict in Galatians” (PhD diss., Southern Baptist
Theological Seminary, 2018); Paul Middleton, Radical Martyrdom and Cosmic Conflict in Early Christianity
(London: Bloomsbury T&T Clark, 2006); Steven Grabiner, Revelations Hymns Commentary on the Cosmic
Conflict (London: Bloomsbury T&T Clark, 2015); Jason Mackey, “The light overcomes the darkness: Cos-
mic conflict in the fourth gospel” (PhD diss., Southern Baptist Theological Seminary, 2014); John Peckham,
Theodicy of Love - Cosmic Conflict and the Problem of Evil (Baker Academic, 2018); Dan-Adrian Petre, “De-
monizarea sarpelui §i lupta impotriva lui Dumnezeu - Tema conflictului cosmic in Geneza 3, TheoRhéma
7.2 (2012), 54-71; Roy and Constance Gane, “Cosmic conflict and Divine Kingship in Babylonian Religion
and Biblical Apocalypses” in Meeting with God on the Mountains: Essays in Honor of Richard M. Davidson.
ed. Jifi Moskala (Old Testament Department Seventh-day Adventist Theological Seminary Andrews Univer-
sity, 2016), 279-305.

20 Barbara Snyder, “Combat myth in the Apocalypse: The liturgy of the day of the Lord and the dedication
of the heavenly temple” (PhD diss., Graduate Theological Union, 1991); Roy Millhouse, “Re-imaging the
Warrior: Divine Warrior Imagery in the Book of Revelation” (PhD diss., Baylor University, 2012); Sa-Moon
Kang, Divine War in the Old Testament and in the Ancient Near East (Berlin: Walter De Gruyter, 1989);
Thomas Neufeld, Put on the Armour of God: The Divine Warrior From Isaiah to Ephesians (London: Blooms-
bury T&T Clark, 1997); Martin Klingbeil, Yahweh Fighting from Heaven: God As Warrior As God of Heaven in
the Hebrew Psalter Ancient Near Eastern Iconography (Vandenhoeck & Ruprecht, 1999).
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B KHu3i 06 aBnenna”.?! Iicss 1poro, KOPOTKO 0OrOBOpUMO Te3u KomeHTaTopa [litepa
JlefitxapTa.?? [lpu 1[bOMYy KOXXEH eTamn [ianory 3 IepepaxoBaHMMU aBTopamu Oyge
OCHALLEHO OOMEXEHUM KOJIOM KOHTpapryMeHTallii, ToMy 110 IOBHUIA Ha6ip JIOKa3iB
ICHyBaHHA KOCMIYHOIO MeTaHapaTUBY MUIITAPMCTCHKOrO XapaKTepy LIMPOKO Ipef-
CTaBJIeHUI1 B akazieMiuHiil sitepartypi.?® [l Hac BaX/MBO BKa3aTy Ha HAC/iIKU BiIKU-
[laHHSI KOCMOJIOTIYHOI TpuunHKU MeTadiznunoro koumikty B 06. 12.

BaraTo 60rocnoBiB CTBEpIKYIOTB, 1110 €BOJIIOLIiS CATaHU SIK JTepaTypHOro Mepco-
Havka BizOyBazacst OCTYIOBO: Bl MEPILIMX MOCEPeAHHUKIB BoXkecTBEHHOrO BO/EBHSIB-
JIEHHS, 11O ABJAIOTH c06010 TemHi croporu Moro mpomucny (Mos. 1-2; 3ax. 3; 1 Xp. 21: 1;
Yuc. 22: 22), no noBHOKpoBHOro Bopora bora nmoct6i6miitHoi enoxu.? Y cBoiit MoHOrpa-
¢ii ['ynakep 3as1BIIsI€, 1110 TEKCTH, SIKI CTOCYIOTHCSI CaTaHU, pO3TalllOBaHi MiX IBOMa 3Mic-
TOBHO HEOIHOPIIHUMHU TIOIOCAMH, IKi 3HAYHO PO3XOAATHCSA B OOTOCIOBCHKOMY IIIaHi.
ABTOD KHUTH 3aI€BHSIE, 110 3aIPOIOHOBAHME HUM HOBUIA CIIOCIO OCBOEHHS 00pasy CKU-
HyTOrO XepyBuMa B KH. O0'gBJIeHHS, 1aCTh 3MOTY BUUYEPITHO, 3 T€PMEHEBTUYHOI Tep-
CMEeKTUBHU, T0OAUUTU OOrOCIOBCHKI KOHOTALlil, TOB’I3aHi 3 3a3HaYeHUM JmiTepaTypHUM
repoeM. Came 1Lie, 3riIHO 3 Oro MO3MLIi€I0, CTBOPIOE MEHIIE HAPATUBHOTO IMCOHAHCY,
HiXX aJIbTepHaTUBHUI CTapo/iaBHiit Mid Mpo KocMiuHMi KOHIIIKT Mixkk cataHoto i borom.
Orxe, 3a Li€ro Bepcielo iHTepnperTallii, caTaHa — NoCTaTb, CX0Xa 3 TI€I0, 1110 “ocenmnacs”
B rinorekcrax Craporo 3amnoBity i “MelKana” B CIOXKEeTHUX JIHISX mitepaTypu [pyroro
Xpamy. Ha nymMKy BueHoro, moziOHuMiT MOPTPET CKUHYTOTO aHresa OpPraHiuHO BIUCY-
€TbCS B TEOJIOTII0, KOCMOJIOTIIO i BCEOCSHKHUI CroXKeT ornosini 06’ BlIeHHS.

O0G’eKTOM [OCHIIKEHHS B 0Hy6HiKOBaHiﬁ ayceprauii € caTaHa B KOHTEKCTI KH.
O6’aBnenHs. Y cBoiit po6orTi ['ynakep mparHe BiAMOBICTH HA 3alMTaHHS TAKOTO Xapak-
TEpy: sKa poJib caTaHu 1wonao bora? fIkoMy 3 BOX onuMciB HaMKpalle Bifnosigae ob6pa3
caTaHu: QyaniCTUYHO-alOKaJiNnTUYHOMY Bopory un boxxomy ciy3i? [HmMu cioBamy,
4y OBHICTIO Jii caTaHM y3TrO/PKYIOThCS 3 Boseto bora, un B yomych cynepeyars iii? Bin-
MOBIIal04YM Ha LI 3allMTaHHS, BiH pO6I/ITb BUCHOBOK, 1110 CaTaHa BUCTYIAE 9K HebecHui
CYIPOTMBHUK JIIOJCTBA, JOBOJSUY, 110 KOHQIKTHUI aCIeKT LMX B3aEMOBIIHOCHH iHi-
LirioBaHuii camum borom, a oTxe, 1MABOIA PO3IVIALAIOTD SIK IHCTPYMEHT IIPOLEeCy Ipo-
citoBaHHSI MELIKaHLiB 3eMJi.”> be3cyMHIBHO, Tak1ii BUCHOBOK MarlOMMOBIpHUI, i HIDKUe
6y/:[e [IPOaHai30BaHO MOro repMEeHEeBTHUYHI ITOMWIKY, L0 BIANOBINAOTb TE€Mi HAIIOrO
IUCKYPCY.

Y nepuiii rasi cBoro pociimkenus (Berym, [1-30]), 'ynakep owiHioe pe3ynbratu
HAyKOBMX HAIpalfOBaHb, MPUCBIYEHNX caTaHi Ta itoro pomi B KH. 00 sBrenHs. [lo
TOrO X BiH MOGDKHO OOrOBOpIOE 3HAUWIMBICTH AusiBOa B CTapoMy 3amoBiTi, CYBOSIX

2! Cato Gulaker, Satan, The Heavenly Adversary of Man: A Narrative Analysis of the Function of Satan in
the Book of Revelation (London: Bloomsbury T&T Clark, 2022). [lucepranis saxumena 2019 p. (Norwegian
School of Theology).

22 Peter Leithart, Revelation 12- 22 (London: Bloomsbury T&T Clark, 2018).
> [Tpum.19.

2t James R. Brayshaw, Satan Christianity’s Other God - Legend, Myth, Lore, or Lie (Litfire Publishing, 2011);
T. J. Wray, Gregory Mobley, Birth of Satan: Tracing the Devil’s Biblical Roots: Turning the Devil’s Biblical Roots
(St. Martin’s Press, 2005). Elaine Pagels, The Origin of Satan (Random House, 1995).

» JHaKIIIe KaXy4): KepOBaHMIl BOPOT - 1ie Kpallle, HiXK HEKOHTPO/IbOBAHMIL IPYT.
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MeptBoro mops i kH. IOBineiB (6-9).%° 3 00ypeHHAM i SIKOIOCH JEIIULEI0 KA BiH
KOHCTaTye (akt, 1o 06araTo aBTOPUTETHHX OOrOC/IOBIB HE MNPUIMCYIOTb CaTaHi
XapaKTepuCTUKu boxxoro ciyry, a HaBmaky, CIpUMMalOTb MOro fIK arnoKaslilThy-
HOro i kocMiyHoro Bopora bora.”’ Y 3B’13Ky 3 LIUM €KCNepT KOHLEHTPYE CBOI 3yCHIIs
Ha TIOLIYKaX MPUHLMIOBUX MiATBEPIXKEHb, 100 MEepeKOHATH HAayKOBe CMiBTOBApH-
CTBO B TOMY, L0 OMABOJY Kpallle BiAroBigae o6pas boxxoro nosipeHoro, Hix Moro
Bopora. OCHOBHMII [JOKa3 MOAiOHOI TOYKM 30py HUM (IKCYETBCS B KH. Voga, ne
fiIeThCsl PO CKMHYTOTO aHresa, KOTpoMy Oy/0 IO3BOJIEHO, TParovd posib BipHOTO
Boxkoro ciyry, crati mpoTMBHUKOM mpaBenHoi moanHy (4-5). [TonibHa iHTepnperatiis,
M'SIKO KaXKyuH, MasloliMoBipHa.”®

V Wil ke 4acTUHI JOCIiIKeHHS OOroCaoB He TiIbKU MIpKy€ HaJi TEMOIO IOJBil-
HocTi 00pasy catanu B KH. O0’saBeHHs (2-3), @ i TOPKAETbCSA HIOAHCIB IBOX Mi/IXO/IB:
MoHicTuuHoro (4-11) i gyanicruunoro (11-20). [Tepumii miaxia (MoHicTHUHMI/MOHICT-
CbKMH) 3arepedye peanbHiCTb MeTaKOHQIIKTY Mk borom i caraHoro. Y Takiii Bepcii,
IUsBOJ — Lie boxxnit ciyra, SIKMii JOTPUMYETbCS METH CBOTO IaHa. fIKpa3 y Lbomy i
I10JIAra€ TOJIOBHE 3aBAAaHHS LbOr0 JOC/IPKEHHS: JOBECTH, LI[0 BOPOXXE NPOTUCTOSHHS
Mixk caTaHoto i borom (nyanicTryHuMi nizxin), CTBOPIOE 3aiiBy HANPY KeHIiCTb y HApaTHB-
HOMY CIOXKETi, BCTYMa04u B KOHQJIKT i3 ABOCTYIEHEBOIO KOCMOJIOTiE0 KH. 06’ IB/IeHHSI.
3 JI0ro TOYKHM 30py, AUSBOJI HE aBTOHOMHUI caM 110 co0i, asie LiJIKOM i MOBHICTIO Kepo-
BaHMI boxkecTBeHHMMU AUPEKTMBAaMU. 3TiHO 3 I0r0 MNePEeKOHAHHSM, He iHaKILe SK e
dakT i BUK/IIOUAa€E HAsSBHICTh Mepe0auyBaHOi BOPOXKHEUI SIK PAUKATIBHOTO Iyasti3my.
Ba 0inblue, KO MK HUMU | BUSBIISIETbCS KOHQJIIKT, TO BiH MOXe 6yTI/I JIMIIE OOHO-
CTOPOHHIM, 3 00Ky caTtaHu, ockinbku B 06’ siBneHHi [ocnoap 4acTo 300pasky€eThCst THM,
KOTpUI HaZIJIsSI€ caTaHy MOBHOBAXXEHHSIMU U1 JOCATHEHHS CBOIX Lisei. | ogHe 3 moBHO-
BA)XEHb € TaKMM: IIPUBECTU B [Iif0 MEXaHi3M IIPOCIIOBAHHS MELIKAHLIB IUVIAHETH, a ITiC/Id
BMKOHaHH$ MTOKJ/IaZIeHO] Ha HbOro Micil yCyHyTH 3 apeHu Aiil. borocnos nepekoHaHui,
110 noAibHa MOHICTChKA MOJE/b TOYHO BifIOBigae MOHI3My IPOPOYMX MHUCAHb Cra-

26 ABropy BapTo 6y710 6 3BepHyTH yBary Ha: Derek R. Brown, “The Devil in the Details: A Survey of Research
on Satan in Biblical Studies,” Currents in Biblical Research 9/2 (2011), 200-227; A Tako>, Ha pe3y/IbTaTi KOM-
HapaTMBHOro orAny Tpaguuiit y Deborah Taylor, “The Geographical and Adversarial” Orientation of the
Book of Revelation” (PhD diss., Catholic University of America, 2004), 399-421.

7 3ayBaxxmo, ;0 Dominic Zappia y cBoiit cTaTTi, BIAI0YMCh KO HApaTMBHOrO Kputuuusmy (sk i I'ymakep),
apryMeHTOBAHO BiIKMHYB KOHCEHCYC, OB A3aHNI 3 ifI€I0 caTaHM fAK JIiTepaTypHOro mepcoHaxy. BiH mepe-
KOHaHMI, M0 nucbMeHHMKaMu Craporo 3amnoBity nusaBoy 6yB (pakTOpM30BaHUII 3 MOMEHTY JOT0 HepuIoi
nosBU. BiH 3aBXaM mo3nijioHyBaB cebe iHAMBIyaTbHUM aHTArOHICTOM, i Lie He Oy/I0 pOJIIIO, Cllellia/IbHO
BifiBefieHOIO [/1s icToTH, 110 TepebyBae B HeOecHMx obutessix, aus. “Demythologizing the Satan Tradition
of Historical-Criticism: A Reevaluation of the Old Testament Portrait of safan in Light of the Old Testament
Pseudepigrapha,” Scandinavian Journal of the Old Testament Vol. 29, No. 1 (2015), 117-134. Ocb ofHe 3 itoro
BUC/IOBJTIOBAHb II[OJI0 €BOIIONIT 00pasy caTaHu: “SIKII0 XTOCh CTBEP/PKYE, 1110 Mi3Hiwi 6i6iliHi aBTOpM 6yIN
HOBaTOPaMU, TO 3[A€THCSI AUBHUM, 110 TONIOHIIT MaCIITAOHMIT i CTPIMKIIT PO3BUTOK MIT CTATUCS 33 TaKMil
KOPOTKUII IIPOMDKOK 4acy, i 6e3 0coO/MBMX Ha Te MOsICHeHD , 118.

*8 BiH He Hajla€ 3HAYeHHA CY/PKeHH:AM i apryMeHTaM, paiMKaabHO iHIIMM Bif jioro moraxis: Kim Sungjin,
“The Identity of the Spirit (ruach) in Eliphaz’s Vision (Job 4:12-21) and its Significance for Understanding the
Book of Job” (PhD diss., Southern Baptist Theological Seminary, 2017); Gordon Christo, “The Battle Between
God and Satan in the Book of Job;,” Journal of the Adventist Theological Society 11/1-2 (2000), 282-286. IIpo
HETaTMBHUIT BIVMB CATaHM B KHM3i VloBa Ha CIpUitHATTA fioro X 06pasy nus. Florian Kreuzer, “Der Antago-
nist: der Satan in der Hebriischen Bibel--eine bekannte Grof3e?”, Biblica, 86 no 4 (2005), 536-544.
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pOro 3aroBiTy, pO3pUBAIYX 3 iEMHOI0 CIAILIMHO0 OnusbKoCximHUX Midosorii, axi
PSICHIIOTb PO3MOBIIMU PO BOPOXi 3iTKHEHHST 00)KECTBEHHUX OCOOUCTOCTEIA.

Ha ninTBepmpkeHHs CBOiX Te3, BiH BiICMIa€ O BIACHOI iHTepnpeTalii KI40BUX
IUISl HbOTO TEKCTIB, NOBOASAYM, 1O caM fIxBe MifHIMaB CyNpPOTHUBHUKIB i3palibCbKOMY
HapOOBi, CIPUAIOYM CYNPOTUBHMKAM Yy BHKOHAaHHI Horo JOpyYeHb, IMOB’A3aHUX i3
IIOKapaHHAM, OUCLUIIIIHYBAaHHAM Ta/abo MOTUBYBAHHAM 13paiIbCbKOro Haponay
(1 Lap. 14, 23; Ic. 9:11-13; €3. 38) (4-5). 3pewroto, bor, sgxuii BUKOPUCTOBYE AUSIBOIA
B 0COOMCTHX LiJISIX, HECE BiANOBiAA/IbHICTD 3a YMCIIEHHI CTpaXkJIaHHf, 1110 Y3TOKY-
€TbCS1 3 KOHIIEMI[i€l0 KOCMOJIOTIYHOTO MOHI3MY.” Ase SKI[O MOTOJUTUCS 3 TUM, LIO
bor nHe BiAmnosiganbHMil 3a CTpaXkJaHHSA TBAapHOIO CBIiTy, @ BUHOI BCbOMY IMABOII,
TO BinOyBaeThcsl HeMUHYYa AMCKpeauTalis Boxxoro o6pasy Ha KOpUCTb JBOX Ooxe-
CTBEHHUX CYTHOCTEH, L0 HEMHHy4Ye Bele [0 NPUHHATTA AYyaJiCTUYHOI KOCMOJIO-
rii. BeayMoBHO, B 11bOMy GOrocyioB B6aUae CyrnepeyHiCTb Teopil Ayasmiamy, sika KUIae
TiHb HE JIMIe Ha camMoOyTHICTh Bora, a # Ha HOro OMOHEeHTa, MiKPECIOIYN HETo-
BHOLIHHICTb OCTaHHbOIO K IEPCOHaXa, KWW He3JaTHUM y3ypIlyBaTU TPOH CyBe-
penHoro TBopls, xoua LbOTrO sIBHO mparHe. Take HepiBHe cTaB/eHHS (IyanicTU4HE 3
60Ky nugaBoa, Ta MOHicTUYHe 3 60Ky Bora), Ha IyMKy [OCIiAHMKA, TPUHAMMHI CraH-
TeJIMuy€, € AMBHUM Ta HaBiTh HEJOpPeYHHUM, 60 CTBOpIOE HeOe3nevyHuii HapaTUBHUM
nuconanc B 06’ asnenni MoanHa.

Ha nopmarox mo uporo I'ynakep, cnmparouuch Ha cnoBa [xedpi Paccen i Heiina
Dopcaiira (2-3), BBaxkae, 1110 HaNpyra Mi>k MOHI3MOM i fiyasisMoM Ipu3Besa 10 HeBif-
MOBIAHOCTEN Y XPUCTHUSIHCBKOMY Ayasti3Mi, IKUi 3aBXIH CIIPUIMABCS SIK c1abKa aHKa
B XPUCTUSIHCbKOMY 00roc/ioB’l. BiH 3arocTpioe yBary Ha pi3HUX i HECYMICHUX KOHIIEI-
Ligx auasona B HoBomy 3aBiTi, 0 CTanu NpUBOAOM IS iHTEpIpeTaLiiHUX KOJI3ii
(2-3).3' 3romom 06pas AUABOIA BUSBUTHCS BOXKIMBUM 3aCO00M /11 PAHHBOTO XPUCTHU-
SHCTBA B [IPOLIEC 3/IUTTA BipU 3 JOKTPUHOIO PO 3aHENaIoro XepyBrMa sK Ipo Bopora
Boxxoro. BogHouac, BiicTOI0I0UM CBOI MOIVISIAY Ha €BOJIIOLII0 o6pasy caTaHu, BiH ITOCHU-
naeTbcs Ha cnosa ['enpi Kesi ipo e, mo 0101ii1HI TeKCTH, TOB’A3aHi 3 TEMOIO JEMOHO-
JI0Til, BUSBJISIOTD: “BE/IMKY HEBIAIOBIAHICTb BUXIIHUX MaTrepiasiB Ta KOHLEILIH, SIKi € B
HasgBHOCTI y CBseHHux [lucannax. Y HUX cucTemaTyHa JeMOHOJOoris BincyTHs. Lle
CTaJIoc Mi3Hillle, i TO, {IHOK CIIOTBOPEHHA 6i0IiHMX NAHKX BiAIOBIAHO KO IIPOKPYCTO-

» Bupu gyanmismiB y 6i6neicturi: meradisuunuii (bor/Carana, Benian); kocMiuamit (cBiT pospinennit Ha
IIBi IPOTHM/IEKHI CYTHOCTI); IPOCTOPOBMIL (BepXHi/HIDKHI, HebecHi/3eMHi cdepn); ecxaTonoriqnmit abo mo-
qacHMIL; eTwdHMit (fo6po/3/m0); corepionoriyumit (BpsATOBAHMIL/BITKMHYTHIT); GOrOCIOBCHKIIL/ TBOPUMIA
(rBopenp/TBOpiHHs, bBor/ceit); ismunmit (Mmarepis/myx); aHTpononoriunwmit (timo/myumia, payx) i
ncuxosnoriaHmit (60poTpba Mi>K ZOOPOM 1 3710M ycepennHi MoACbKOro cepiist abo po3ymy).

% Jeffrey Russell, The Devil: Perceptions of Evil from Antiquity to Primitive Christianity (Cornell University
Press, 1987); Neil Forsyth, The Old Enemy: Satan ¢ the Combat Myth (Princeton University Press, 1987).

! Thomas J. Farrar, “Diabolical Data: A Critical Inventory of New Testament Satanology;” Journal for the Study
of the New Testament 2016, Vol. 39(1), 40-71; “Talk of the Devi. Unpacking the Language of New Testament
Satanology;” Journal for the Study of the New Testament 2016, Vol. 39 (1), 72-96; “New Testament Satanology
and leading Suprahuman opponents in second temple Jewish literature: A Religion-Historical analysis,” The
Journal of Theological Studies, 70/1(2019), 21-68; Kpurnka nornsanis Farrar, ;. Tom de Bruin, “Defence of
New Testament Satanologies: A Response to Farrar and Williams,” Journal for the Study of the New Testament
2022, Vol. 44(3), 435-451.
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BUX XapakTepucTuk” (2, moc. 8). BinnyHHa noxaiOHUX mpobieM 3HAMIIIIO CBOE BifoOpa-
KEHH i B CBATOOTLIBCbKIN €K3eresi, ika Hamarasacs IPUMUPUTU [Bi HEBIAIOBIAHOCTI
B onoBinanHi k. 00’ siBeHHs. > [HIMMU C7ToBamMu, HOBO3aBiTHI 00pa3u caTaHu/IuIBosIa
pyXanucs BiCCIO MDK 3a3Ha4€HMMM I0/II0CaMU (MOHI3M i fyasi3M), Tak i He OXONMBILIN
MOBHICTIO XOfieH i3 Hux. OCHOBHe 3aBJaHHS 1IbOTO JOCTIPKEHHS — BU3HAUYUTH, JI€ i SIK
pO3TaIIOBYEThCA Ha Iiii oci mepcoHax catanu B 00’ saBieHHi.

Y npyromy posgini moHorpadii (Teopetnuni Ta MeTOOJOriuHI MipKyBaHHS,
[31-54]) I'ynakep BuK/Ianae METONOJOTIYHI Ta TEOPETHUYHi 3acagy CBOro aHauisy. s
JOCSITHEHHS TIOCTaBJIEHUX LIiJIeH, BiH 3BEPTA€EThCS 1O OJHOTO 3 HAIPSIMIB JliTepaTypHOI
KPUTUKU — HAPATUBHOI KpDUTUKU. ABTOP II€PEKOHAHNUI, 1110 3aCTOCYBaHHS HAllpaLlOBaHb
i3 1€l rasysi maBUILNUTD 00’€KTUBHICTb MOT0 €K3€reTUYHUX pesynbrartiB. BiH He npo-
TIOHY€E CBOTO BU3HAYEHHS HApaTHBY, ane obupae dopmymoBanHs Moriku OmonepHik,
110, Ha HOTO JYMKY, BiMOBiIA€ ylalITyBaHHIO PUTOPUYHOTO 3aaymy KH. OO’ sB/IeHHS
(32).3* Ilopsim i3 M, BiH 3Baka€ Ha 3acTepekeHHs [leBina AyHi npo niepeOisbIeH s
niTepaTypHOi €AHOCTI i NpMBOJOM HapaTyBHOI KpuTuKH (33). [IpoTe, Baxxnusi 3ayBa-
xenHs Crepana Mypa npo HebesneKy BUKOPUCTAHHSI HAPATUBHOI KPUTHKY B Gi0iii-
HUX JIOCJIDKEHHSX, BiH HE B3sIB 710 BijOMa,* K, BTiM, i IPOHMK/IMBI BUCTIOBIIOBAHHS],
1[0 CTOCYIOTbCsI HapaTHUBHOI TexHiku B KH. O0’sBnenns [eBina Bappa.** Kpim mporo,
n7st poOOTH 3 TEPCOHaXaMU BiH 3BEPTAETbCS JI0 aKTAHTHOI cxeMu (paHIy3bKOro

32 Thomas Farrar, “The Intimate and Ultimate Adversary: Satanology in Early Second-Century Christian
Literature,” Journal of Early Christian Studies, Volume 26, Number 4, (Winter 2018), 517-546; Sigve Tons-
tad, “Theodicy and the theme of cosmic conflict in the early church,” Andrews University Seminary Studies,
Vol.42, No.1, (2004), 169-202.

%3 Ha Halll IOIIAT, BiH IOBEPXOBO TOPKA€TbCA apryMeHTiB Muxaiina Jle6eHa, mifKpecIo0du po36hKHOCTI B
PO3yMiHHI CTyIIeHsI aBTOHOMHOCTI caTaHy Ta B 00’ €KTax iioro Hamamok (24-25); Jon. Michael Labahn, “The
Dangerous Loser: The Narrative and Rhetorical Function of the Devil as Character in the Book of Revela-
tion,” in Evil and the Devil. ed. Ida Frolich and Erkki Koskenniemi (London: Bloomsbury T&T Clark, 2013),
156-180. [lo Toro x BiH crpaBemInBO KpUTHKYye Knayca Bencra 3a cynepeunmsicTh i0ro mapajiurmu, siKa
He3JlaTHa IPOACHNUTY B3a€MO3B 130K MK BOXKVIM IIpOMMCIIOM Ta iJJ0/IOIIOKTIOHCTBOM, 1110 cTOiTh ¥ Hboro Ha
axy (156.mpum.157). Mk iHnmM, BiH He 3BepTae yBary Ha 3HadyIiuii KomeHTap BeHrcra, 1110 CTOCyeThCs
KOCMOJIOTiuHMX ocobnmBocTert 6adenHs B 06.12:7-12. Klaus Wengst, “The Devil in the Revelation of St.
John,” in The Problem of Evil and Its Symbols in Jewish and Christian Tradition, ed. Henning Graf Reventlow
and Yair Hoffman (London: Bloomsbury T&T Clark, 2004), 71.

* “Hapatus (¢pp. écit; nim. Erzdhlung) - me pemnpeseHTarist MOXX/IMBOTO CBiTY B /IIHIBiICTMYHOMY Ta/a60
Bi3ya/IbHOMY CepefoBMILi, y LeHTpi AKOro mepeOyBaloTh OZMH ab0 KibKa TOTOBHMX IepOiB aHTPOIIO-
MOPQHOro XapaKTepy, AKi eK3MCTeHI[ia/TbHO 3aKpill/IeHi B YaCOBOMY J1 IPOCTOPOBOMY CEHCi Ta BUMHSAIOTH
(3pe6inbloro) ninecrpaMoBai Ail (fito Ta crxeTHY cTpykTypy)’, auB. Monika Fludernik, An Introduction
to Narratology (Routledge, 2009), 6; ¥ cBOoeMy HiZpyIHUKY BOHA aHa/Ii3ye KIIOYOBI KOHIIENIl CTIUIIIO, Me-
tadopy Ta METOHIMII, a TAKOX icTOpit0 HapaTMBHMX (HOPM, HAPATONOTIYHMX Ii/[XOMIB, SIKi MAIOTh IIpsiMe
BiIHOIIIEHHA [0 iHTepIpeTalil Ta B0 JTiHTBICTUYHUX ACHEKTiB TEKCTIiB, 30KpeMa I O HOBMUX KOTHITMBHIX
PO3pO6OK y LapyHi TOro, AK YYHi MOXKYTb BUKOPMCTOBYBATY HapaTUBHY TeOpilo B Ipoleci poboTu Haj
TeKcTaMU. TyT 06TOBOPIOIOTHCS OCTAHHI TEOPeTUYHI PO3pOOKY Ta 3pOcTaioya MOMY/LIPHICTD HAPPATOIOTil
AK KPUTUYHOTO {HCTPYMEHTY.

% Stephen Moore, “Biblical Narrative Analysis from the New Criticism to the New Narratology, in The Oxford
Handbook of Biblical Narrative. ed. Danna Fewell (Oxford University Press, 2016), 27-50.

% David Barr, “Narrative Technique in the Book of Revelation,” in The Oxford Handbook of Biblical Narrative.
ed. Danna Fewell (Oxford University Press, 2016), 376-386.
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cTpykTypainicta Anbripaaca Ipeiimaca.’’ Cytb cxemu nonsrae y ¢opmanisauii poneit
B icTOpii Ta BUKOPUCTOBYETHCS AJIs1 ONUCY ONOBIAHUX QYHKLIl repois, sIKi BifirparoTb
3HaYylly poJib y CTPYKTYpi TBOPY. fIK BiOMO, OJHIEIO 3 TOJIOBHMX NEPENIYMOB TEOPIi
NpPO aKTaHT BBaXXA€TbCA NPHUHLMI MiANOPSAKYBaHHA repos croxety (32). Y 3B’a3Ky
3 THM, 1O Aif0Bi 0cobu B kH. OO’SIBIEHHS HEe BOJIOMAIOTh JOCTATHIM CTYyIIEHEM aBTO-
HOMHOCTI (3TiIHO 3 OyMKOI BUYEHOrO), TO aKTaHTHa, aje MoaudikoBaHa BepCisl BiA-
TNOBila€ TIyMaueHHIO aBTOPCbKOI cTparerii aBTopa MoHorpadii, i ToMy B3dTa HUM Ha
036poeHHs (26, 32-33). BogHouac, 1110 CTOCYEThCS iHTEPTEKCTYaIbHOCT], TO 3 TOCU/IAH-
HAM Ha BusHaueHHs )Kana 3yminreiina (39), Ta CTUCTIOr0 0O6roBOpPEHHST 3aHETIOKOEHHS
CriBa Moiiza 110710 HACJIIKIB HEOOMEXEHOr0 BMKOPUCTaHHs amosiii B 06 aByieHHi
(40), Bce BUIIANAE MOBOJ-Taku cTaHAapTHO. OT)Ke, BUIBUTU TTIMOOKY aHATUKYy He
BJIAETbCA. Y pe3y/bTaTi IO€JHAaHHS BCIX METOMOJIOTIYHMX 3YCU/Ib CaTaHa, 3a BEPCI€l0
l'ynakepa, HabyBa€ puC TOJOBHOIO Teposl LbOTO AMOKaNTUKO-€CXaTOMOTiYHOro
mezneBpa. Xoua Ha TEOPETUYHOMY PpiBHI, BiH 3asBJisi€ PO 1Oro ApyropsiaHicThb (44).
[ToniGHe HapaTUBHE 3pPYIIEHHS TPU3BOIUTD 0 TOTO, 1[0 3aMiCTh aKI[EHTY Ha OCTaTOY-
Hill mepemosi Icyca, MpOBiAHY TOHANIBHICTD NPUIKCYIOTh “BCEOCSHXKHOMY OIOBITHOMY
CIOXKeTy KHUI'M” — POCiIOBaHHIO MOZCTBA (46).

DakTHYHO AWABOJ, SIK HEOOXIOHWI KOMIIOHEHT y CTBOPEHHI HAPATMBHOIO BEK-
TOPY, BU3HAETbCS OCHOBHKMM 3aCO00M, IO CIIOHYKA€E XPUCTHUSIH OCMUCIIOBATH CBOI
CTpaxJaHHs. Ane np06neMa [10JIATa€ B TOMY, 110 HaBiTbh IMIUIILMTHO, ITPO30P/IUBELD
HE BM3HAE HOro rojIOBHMM aHTAroHICTOM CBOro TpakTaTy. Hamararouucb xou sIKOCb
nocnabuTH CynepevInBi HIOAHCU CBOEI iHTeprpertalli, SIK ajbTepHATHBY, ane BXe
HanpuKiHLi, ['ynakep po3LiHIOE MIOACTBO SIK TOJIOBHOrO repost KH. 06 aBnenHs (230).
Y 3B’43Ky 3 LIMM y HaC HaNpOILYETbCS LIJIKOM JIOTIYHE 3alMTAHHS: [KIIO caTaHa — Lie
IIPOCTO JliTepaTypHa OCTaTh, CTBOPEHA 1)1 JOCATHEHHS JIiTEpaTyPHUX LiJIei B OTOBIj,
TO Y € JI0Ka3M TOro, 10 peruTa AilioBux ocib (Bor Orerp, Bor Cun, Bor lyx Caruij,
aHresy, CTapli, rpoMaza, TOILO), He € JTepaTypHO-PeJriiHoK0 ¢ikuieo, 1o 6epe
y4acTb y CTBOPEHHI i1€0JIOrYHOr0 yHIBEpCYMY U1 afipecaTa JOKyMeHTa?

Anpobaliito CBOIX T€OpPEeTUYHMX MOIIS/IB BiH JEMOHCTPYE B HACTYIHUX PO3Ji-
Jax, aje Hac, 3riJHO i3 3as1BJIEHOI0 TEMOIO, LiIKaBUTb JuIle yeTBepTra: CamaHa 6 icmo-
pii npo xcinky, dpakona, i 3eipie (97-168). BnacHe B Hiit moeiHAHHS KOCMIYHOT'O MOHI3MY
3 Mo (}iKOBAHOIO aKTAHTHOIO TEOPi€l0 Ta 3 CydyaCHMMM HallpallOBaHHSIMU 3 LE@aPUHU
HapaTUBHOI KPUTHKHU, JOCATAE CBOTO FePMEHEBTUYHOTIO aIorero.

BorocinoB Binkunae terminus a guo xouduikry B 06. 12:7-9, 1110 nepeye TBOPIiHHIO.
3rifiHO 3 I0ro AYMKOIO, 3MICT ypHBKa IIPOJMBAE CBITJIO HA JJOCBi[ IpOMajy, SKa Mpo-
SIBUJIA BIPHICTb mepez 00IMYYsSM CMEPTI, II0 B OCTATOYHOMY TiCYMKY MPU3BEME [0
NafiHHg caTaHd, O3HaMEeHYyBaBILU co00I0 HAaCTaHHS HOBOi €CXaTOJIOTIYHOI ernoxu
(147-148). Ane gk nofiOHe “Hu3BeneHH” HEOECHOTO — CTPOrO iCTOPUYHE 3iCTaBIEHHS
— ctano MoxmBuM? [Tpaktuuno, st Hboro 06. 12:7-12 - 1ie iHTepmoALis, 110 BUKO-

7 Algirdas Greimas, Sémantique structural, recherche de méthode (Larousse, 1966); Anpruppac Ipeiimac,
Cmpyxmyprnas cemaumuxa: ITouck memoda (Axapemmdeckmit npoekt: 2004); AHasis akTaHTHOI Teopil,
cM. Ronald Schleifer, A. J. Greimas and the Nature of Meaning: Linguistics, Semiotics and Discourse Theory
(Routledge, 1987), 82-129.
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Hy€e posb BOYJOBAHOrO HAPATMBHOrO €auHOro wuisoro (164).% lopeyHo 3rajaTy, 1o
1[e MOHaJ TPUALATE POKiB ToMy Binbsm Illeit BukonaB 61uckydy poOOTY, 110 3auirnae
MIUTaHHS OAHOPIAHOCTI Ta KOMIIO3ULIIMHOI €IHOCTI 06. 12 [Ipu BCbOMY LibOMY, Harli
cydacHuKH, Taki sk JIazno Fanywr i Toni Ceys, Takoxx 3poOMM CBIiit BHECOK Y OUCKYPC
“enHOCTI epyKoNK”, aKIEHTYBaBIIM yBary Ha iCHyBaHHI B3aeMO3B's13Kky Mix 06. 11:19
ta 06. 12-14 9K Ha CTPYKTYpHOMY, TaK i HA GOrOCIOBCHKO-TiTEPATYPHOMY PiBHSIX."
3aBasku 1bomy ypuBok 06. 12:7-12 cripuiiMa€eTbCsl LieHTpaIbHUM €IeEMEHTOM JliTepa-
TypHOro 610ky 06. 11:1-14:5, 30cepemxeHOr0 Ha KOCMIYHOMY MPOTHCTOSIHHI Ha HeOi
Ta 0ro HaciaKax Ha 3eMii. [IpogoBxxyoun migKpecammo, 1o aBTOPCbKUIA MipyeT TeK-
CTyaJIbHO-KPUTUYHOTO XapaKTepy, JO3BOIUB HOMY, He 0e3 OIJIAIK1 Ha CMEPTb CBSATHX
B 06. 13:7,15, ororoxuutu nBa cioxeru: 06. 12:1-6 Ta 06. 12:7-12. V nincymxy map-
TUPOJIOTIYHMIT acleKT y CTOCYHKax i3 Borom cBimumTh Mpo MpaBuUiibHICTH 0OPaHOI
HUMU JIyXOBHOI opraHizaii )uTT4, 1110 crosiiiae naginas caranu (06. 12:10-11) (164).
Buenuit poOuTh BHUCHOBOK, 110 MOZI€BI CTOPOHM TPbOX CIOXKETIB MapasesbHi OfUH
onHoMmy (12:1-6; 12:7-12; 13:1-18), i HanexaTb A0 OAHOTO ¥ TOTrO X emi3oay B icTopil.
Vnetbca nipo Tonrody, fika mporonocuaa He TiMbKM CHaCiHHA CBATHM, a i iXHIO Myude-
HULIbKY cMepTb. OCh TAaKUM UMHOM, Ha AYMKY ['ynakepa, caTaHa CKUIAeTbca 3 Hebec
Ha 3eM/0. 3a3HaueHa Mo O3HaMeHyeTbcs Oesniyuio mydenukiB (06. 13:1-18), mio
BPEILTi-PEIT, CXUIUTH Ianbku Tepesis (00. 6:9-11) o nomiit B 06. 12:7-12 (164-165).4!
A gkio 1ie BpaxyBatu enemeHT yacy B 006. 12:10-12, To 3BepiiieHHSI BCbOTO 1[bOTO
OUYiKYETbCS B HAOMDKIOMY MaiiGyTHbOMY, 3a/I€KHO Bif Kypcy Jiif, obpaHoro uynta-
yeM (164-165). [Inoc 10 BCbOro BiH HOBOAUTD, 110 iHTeHLio B 00. 12-13 HeoOXxinHO
CIIPUIIMATH TIPOMIOBXKEHHAM CiokeTHOI Jiiii 06. 2-3, 3 ofaBaHHIM HOBUX €JIEMEHTIB

% HesBakatoun Ha 3anepedenns [laymom TapyTi egrocti O6. 12:1-9 (277-278), i KpUTUKY, Ha4eOTO, CIifiB
CXVWJIBHOCTI MPOBU/ILIA VoanHa 10 pekombiHarii crapozaBHix MiiB i3 HOBUMM peanisimMi, 10T0 3ayBaXkKeHHs
IIOfI0 IBOX IIPOJIOTIB Y 3as1B/ICHOMY CEeTMEHTI JBaHaALsATOr0 po3finy (prologo celeste, prologo teresstre), BapTte
ysaru. Paulo Garuti, “Lettura intertestuale dei simboli di Apocalisse 12. La mulier amicta sole, il bimbo, il
drago,” Atti e Memorie, (Modena 2003), 259-287.

¥ William Shea, “The Parallel Literary Structure of Revelation 12 and 20,” Andrews University Seminary Stud-
ies, Vol. 23, No. 1, (Spring 1985), 37-54; lon.uB. Pieter de Villiers, “Prime evil and its many faces in the Book
of Revelation,” Neotestamentica Vol. 34, No. 1 (2000), 57-85.

40 Laszlo Gallusz, “The Ark of the Covenant in the Cosmic Conflict Vision of the Book of Revelation,”
TheoRhéma 6.2 (2011), 103-122; Tony Siew, The War Between the Two Beasts and the Two Witnesses (London:
Bloomsbury T&T Clark, 2005), 75-76; William Shea & Ed Christian, “The Chiastic Structure of Revelation
12:1-15:4: Great Controversy Vision,” Andrews University Seminary Studies, Vol. 38, No. 2 (Autumn 2000),
269-292.

1 Ocp sk yeit MoMeHT koMeHTye Flory Malloy: “O6. 12:9 possusae tBepmkenHs 3 06. 12:8, Haronouryoun
Ha TOMY, IO JIPaKOHY He 3Haiuuiocs Oinbiie Micis Ha He6i. ITepcrexTnBa mopi6HOrO omnucy - e Hebec-
Ha IlepeMora HaJj JPaKOHOM 5K JOKOHaHWi1 (akT. Briepie B TepMiHax BUIHaHHSA, IPO Hel ckaszaHo B 12:9a
(¢PA116n). OmHak mic/st mepepaxyBaHH: Pi3HUX IMEHYBaHb APAKOHA, JIOT0 OO0 OIMCYIOTh TaK: “CKUHYTIII
Ha 3emo” (¢PAr0n eig TV yijv; Amok.12:96). Tpeba migkpecnuTy, 0 pyX APakoHa Ha 3eM/II0 KOHTPACTYe
3 mepemimienHsaM CrHa 10 HebGecHOro mpectony. JpakoH, BTpadalodn CBOE MicClie Ha Hebi, KOHTPAcTye 3
JKIHKOI0, Ka OTpMMasa Miclie B IIyCTesi. 3pelIToo, PAKOH TAKOXK BTpaya€e CBOE Miclie Ha 3eMli, KoM J1oro
BUTAHAIOTH y 0e301HI0/6e3oHHy IpipBy (20:2), a mic/is, Ha3aBXAM KNUAAITh y BOrHsHe o3epo (20:10)%
“She Labored to Give Birth": A Study of the Birth-Pangs Motif in Rev 12” (PhD diss., Catholic University of
America, 2014), 206-207. Tako>x BeIbMJ1 IPOHUK/INBI 3ayBa)KEeHHs IIPO TPAHCLIEHAEHTHICTb KOHQIIIKTY, AUB.
Ugo Vanni, Apocalisse di Giovanni: Introduzione generale e commento (Cittadella, 2018), 445-462; Alberto
Valentini, “Apocalisse 12: E il simbilosmo della donna}” Apokalypsi: Percorsi nellApocalisse in onore di Ugo
Vanni, a cura di Elena Bosetti e Angelo Colacra (Citiadella Editrice, 1993), 417-442.
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(164-165). IHIMMK CIOBaMK, KOCMOJIOTiYHA TPUYMHA MOJIOHUX CTOCYHKIB MK aHTa-
TOHICTOM 1 MPOTaroHiCTOM, a TaKOX IXHIMHU ITOC/IJOBHUKAMH, BMXOJIOLLIY€ETbCA, 3a/I1-
IIAIOYKCD Y LIapUHI JliTepaTypHOro ecreTrsmy (Bce 3apaau ¢pabymu), a He B IUIOLIMHI
corepiosoriuHoro peanismy. Bapro momarty, mo 3 XpOHOJIOTIYHOTO IMOIVISAY, My4Y€HU-
UTBO B iM's1 XpucTa, y cBiTi ciB Criacurers, ynepliue 03HaMeHyBaslocs CMEpPTIO ABers
(MT. 23:34). Tum naue, Gepyyu 10 yBaruk XpUCTOJIOTIYHE POUNTAHHSI KUTTEIUCY TEPOIB
Bipu B €Bp. 11-12:1-4, T0 a1 BueHoro Jorivninte moxii 3 06. 12:7-12 criBBigHecTu 3
enizonamy i3 C3 gk neplue iCTOpUUHE BTLIEHHS BEMKOI BOPOXKHeUl. B mpoTunesxxnomy
BUMAzKy moasur Xpucra Ha [onrodi — 1ie 6arogaTHuil MapKep TiIbKU IS THX, XTO
IpUEIHABCS 0 'POMau Bipytounx micst cmepti Criacuresns. OueBUAHO Take: MOISAU
['ynakepa mpo XpUCTOJIOTIYHI Ta COTEpPIOJIOriYHI I'paHi BIAKYIJIEHHS PO3XOASATbCS 3
OIOMIMHUMU JaHUMHU.

Ha nopauy 1o monepenHboro, HOpBe3bKHiA JOCTIIHKUK CIIPABEIUBO OOOKETHCS,
YCBIIOMIIIOIOUYM XUATKICTb CBOIX METOMOJIOTIUYHMX 3acaf, L0 HaTsK Ha byt 3 HiBemoe
J10ro TBEpIHKEHHS PO HEMOXK/IMBICTb CIIPUIMHATTS CaTaHU SIK KOCMiYHOro Bopora bora
B 06’ siBenHi. HafinoMiTHiImm € iforo onip TeMaT4HuM i BepOabHUM Meperykam Mik
Byt. 3 Ta 06. 12 (yovn, 8¢ic, Tékvov, omépue; MOTUB HAPOMKEHHS Ta inest KOHQIIKTY)
(129-135). sIk Mu 6aunmo, uepes BHYTPIllHI po30iKHOCTI B 10r0 MeTo010rii, 3acTOCY-
BaHHs1 00pPaHOTr0 HUM IHTEPTEKCTYaIbHOTrO iHCTPYMEHTAPIIO € BAXKKUM i BEIbMU CYTIep-
euIMBKM y BUCHOBKax. ba Gisblile, aBTEHTUYHICTh TEKCTIB PO “aBTOHOMHOT0” caTaHy
(IB. 8:44; 1 IB. 3:8) BiH BigKMAa€e Ha KOPUCTb TeOopii PO IXHE Mi3HE MOXOIPKEHHS, KOTpe
“y3rofxeHe 3 JiTepaTypHUM PO3BHUTKOM JUsIBOA SIK epcoHaxa” (14-15, 133).4 OnHo-
YacHo 3 1I1M, He BusHatouu ar.lloanHa asropom kH. 06 aBenns, ['ynakep ycyBae nepe-
IIKO/Y Ha LIUIAXY 710 IOMiHYBaHHs CBOTO “JliTepaTypHOro Mecii” — caTaHu. Bin Buk/ouae
31 CBOro aHaJi3y apxiBaXIMBi MocuiaHHs Ha catany B 2 Kop. 11:3,14, a o crocyeTbes
Pum. 16:20, To 0OMeXyeTbCs NHille KOPOTKUM KOMEHTApeM y BUHOCLI, 3asBIsHOYH,
wo ar. [faBno He 3BepraeTbcs 10 MOTUBIB byT. 3 3 MeTOI0 iMEHyBaHHS CcaTaHU 3Mi€EM
(130, moc. 106). BusBnsietbcy, an. [laBna mopiOHa mianoriyHa B3a€EMOMiss MK pi3HO-
ernoxajJbHUMU TeKCTaMy, He IikaBwia.® Bin [IEpEKOHAaHMM, 10 MMOCUJIaHHS Ha 3BipiB
B 00. 12 “Halikpaile iHTeprHpeTyBaTH B SIKOCTi BiJOMOro HaTsIky Ha 3BipiB 3 [laH.
7 i cripumiiMati K MOCHU/IAHHS Ha [JPAKOHIB i MOpPCbKUX 3Miil y eBpelicbkiii Bibmii”
(133-134). Takox, Bimomuil TekcT, 1o iHGOPMye MpO caTaHy, sIKuii 3iiMIOB 3 Heba

*2 BerlbMy KOPUCHMIT i3 60rOCTIOBCHKOI EPCIIEKTUBY OIJIAR 0AaraTOaCIeKTHOIO 06pasy caTaH! B 4eTBEPTOMY
€sanrenii, guB. André Gagné, “Caractérisation des figures de Satan et de Judas dans le IVe Evangile: stratégie
narrative et déploiment des intrigues de conflit,” Science et Esprit, 55/3 (2003), 264-269.

Y cBoiit gucepranii, Jepex bpayn Bigkupaae amoosii Ha mpoTo-Esanrenie B ByT. 3:15 i 3amicTp 11H0TO,
npononye posrmagaru Ilc. 8:7 (bmokdtw t@v moddv avtod) i Ilc. 110:4 (bmonddiov T@v mMod®v gov), cy-
KyIHUM reHe3oM ¢ppasu “Ond tovg nddag” y Pum. 16:20. Derek R Brown, “The God of This Age: Satan in
the Churches and Letters of the Apostle Paul” (PhD diss., University of Edinburgh, 2011), 116-126. ko
3 amosiero Ha Ilc. 8 MoXkHa 1le MOrOAUTUCA, X04a XPUCTONOTiYHE IPOYNTAHHSA 1IbOTO TEKCTY B €Bp. 2:7-9
He JIOIIYCKae KOMIIpOMiciB, To 3 Bifcmmanusam Ha I1c.110 - HisK. 3MmicT 11pOr0 IHCazMa TiCHO HOB s3aHUIA
3 ecxaToyoriqnoo ¢iryporo Xpucra sk NepBOCBslleHNMKa 3a uMHOM Menxuceneka. ITopiObni KoHOTaIi
TUIIOIOTIYHO-IIPOPOYOrO XapaKTepy, 3aCTOCOBHI 0 rpoMaju ofHOBIpLiB, [epek He obrosopioe. He Bap-
TO 3a0yBaTy, WO Cy6’eKTH 71 00’ €KTM 3rajjlaHuX ¢pas BigpisHAITbCA OfuH Bif ofHoro. Ha Ham morap,
yorivHile, 3 OIJIAAY Ha KOHTEKCT i TeMaTU4HICT, anenoBaTu 10 Mair. 4:3 (Omokdtw T@v moddv).
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(JIk. 10:18), cig TpakTyBaTH B KOHTEKCTI Cyrepedyok npo Besnb3eByna i B oOpamiieHHi
TEMHU €K30pLU3MY, 3 YPaxyBaHHAM KOCMOJIOITYHOI MOHICTUYHOI MIEPCIIEKTUBH, ajle ax
Hislk He B 06CTaBUHAaX KOCMiYHOro KoHikTy (12).# Y TakoMy pasi Ham HE3pO3yMiNHit
cam 4acoBMii Mapkep CKMHEHHs caTanu 3 Heba: micnia cmepri Icyca a6o x y nepiopt Moro
CITy>KIHHA? A MOXJIMBO, Lie eroxa My4eHUKiB 3a Xpucra? HenocninoBHOCTI B iHTepripe-
Tawii MOMiTHi H€OS6pO€HI/IM nornganom. Biguysaroun cnabkicTb CcBOIX apryMeHTiB, BiH
BIA€TbCs 10 Oe3ycrinHoi Kputnku Teopii “Combat myth” Ta anbrepHaTHBHUX 1ii Bepciit
(138-143), o nonynspusoBaHi komeHTaTopamMu.* Bo 7151 HbOTO Lie BCbOTO JIMILe Bifro-
MOHHM CTapOAaBHbOI MiOJIOTiUHOI CHa[ILMHY, 10 CTBOPIOE HAMPYXKEHICTb y HApaTHB-
Hoii cepi 06’ anenns Voanna.*6

[Tiz BOrHeM #ioro ocyay onuHmIKCs Taki BueHi, ik Spoopo Komnina i Hein ®opcaiir,
3a Te, 110 He BpaXyBa/ll €BPEMCbKUX PUC CaTaHW, i He OKPEC/IUIM MMOBIPHUX CLIEHA-
piiB TIyMaueHb itoro o6pasy y cBimi Mosiamy i ayaniamy (138-140).* Bogrouac #ioro
CMPOCTYBaHHS J0Ka3iB peanbHOCTI KOCMIUHOTO KOHQJIKTY, MPUCYTHIX y MOHOrpadii

“ Illono Hebesmexu Takoi iHTeprperarii, gus. Simon Gathercole, “Jesus’ Eschatological Vision of the Fall of
Satan: Luke 10,18 Reconsidered,” Zeitschrift fiir die Neutestamentliche Wissenschaft und Kunde der Alteren
Kirche 94/3-4 (2003), 143-163.

4 David Aune, Revelation 6-16 WBC 52B (Nashville: Thomas Nelson, 1998), 667-674; Richard Bauckham,
The Climax of Prophecy: Studies on the Book of Revelation (Edinburgh: T&T Clark, 1993), 186-198; Greg-
ory Beale, The Book of Revelation. New International Greek Testament Commentary. (Grand Rapids, MI:
Eerdmans, 1999), 624-625; Craig Koester, Revelation: A New Translation with Introduction and Commentary
Anchor Bible 38A (New Haven, CT: Yale University Press, 2014), 554-560; Robert Mounce, The Book of
Revelation. New International Commentary on the New Testament. (Grand Rapids, MI: Eerdmans, 1977),
237-238; Osborne, Revelation, 454-455; A sk 6yTi 3 3asBaMy, IO CylepeyaTb 0OpaHOMY HMM BEKTOPY
posgyMmiB, guB. Barbara Snyder, “Combat myth in the Apocalypse”, 318-319.

Y cBoilt nponuknusiit nparyi, Ie6bpa BamenTtina npopemoHcTpysana, mo “conflict myth” (inura anb-
TepHAaTMBHA Ha3Ba Teopii ‘combat-myth”), BMKOpyUCTOBYBaBCsA CTapofaBHIMM aBTOpaMy B IIOJITHMYHMX
i conia/IbHO-pENITiiHNX JUCKYPCax 3 METOI IiJTPUMKM iepapXii OB’ sI3aHUX 31 CBITOYCTpOEM 60>XKecTB,
LJAPCHKMX IHCTUTYILIN, IEeBHMX COLIa/IbHIUX IPYII, @ TAKOXK /L1 OOpOThOU 3 OmoHeHTaMu. BoHa BIieBHeHa,
o micornorivyni Ta perniriitai izei 6ynu 3amisHi He TUIBKM I MIATBEpP/PKEHHS Ta Ilepefadi HOPMATUBHO
KOHKPETH30BaHNX iZIe0JIOTill i coljiaTbHO-MOMITUYHIX JOMOB/IEHOCTEN, a VI COPUAIN JeliriTMMalii Ta Bu3-
HAHHIO HeiICHMMI iIe0/IOTiYHUX CTPYKTYP CBOIX KOHKYpeHTIB. 3riffHo 3 il mormsafom, MidiuHnit HapaTus
CIIPSIMOBAHMUI Ha Te, 11100 YKyTaTy crieludidHy, YMOBHY CUCTEMY AMCKPUMIiHALil B 0COO/IMBO IPUBAOIMBUIL
¢dopmar, 110 3anam ITOBYeThCs. CaMe TaK HATYpai3yloThCs Ta JIETITUMI3YIOTbCS COLlia/IbHO-OMIITUYHI SBU-
113, AK-OT {HCTUTYTH LIaPChKOI B/IAJM Ta XpaMmy, IIeBHi iepapxil Ta Baja KOHKPeTHMX JIIOJEl, 0B A3yI04un
iX 3 ONOBiHMMIY NOAIAMY, 1O IPETEHAYIOTh Ha yHiBepcanbHICTD i pyHAaMeHTanbHicTh. MidoTBOpLi Mu-
Hyjoro 3BepTanucs o ‘conflict myth” sx o AMHAMIYHOTO PUTOPUYHOTrO IHCTPYMEHTY, ab0 CKopillre, CTBO-
pWIM JI0TO 3 OKpeCIeHO Buille MeToro. Ha Haur morsp, y nboMy MpUCYTHA IIeBHA YacTKa (GaKTUIHOCTI
ta 06 ektuBHOCTI. Debra Ballentine, The Conflict Myth and the Biblical Tradition (Oxford University Press,
2015). IoropuTucs 3 1i 3acTOCYBaHHAM COLO-TOMITUYHOI Teopil 1o iHTepmperarii Am. 12:7-12 HEMOXIUBO
(137-142), TOMy 1O KOHTEKCT! INOPiBHIOBAaHUX TEKCTYaJIbHMX TPajuIiiil, iXHilt smicT i minpoBi mpusHa-
YEeHHA Jy)Ke Biflpi3HAIOTbCA OfiHa Bif ofiHOL. He Bci cBAIIEHHI TeKCTM MiIKOPAIOTbCA CXeMi, IPO AKY II-
cama pocnipuuys. Ilporu BimBy MidosnmoriuHux MotusiB Ha ¢(opMyBaHHS 00pasiB y IboMy po3pimi
Bucnosmoerbcs Piotr Blajer, “A Great Sign Appeared in the Sky: Audience-Oriented Criticism of Revelation
12:1-6,” The Biblical Annals 12/1 (2022), 47,54,61.

7 TIpo mepcbKe KOPiHHsI €BPEICbKOI AyamicTUYHOI mapagurmy MeTadisMaHOro MpoTUCTaBAeHHs [obpa i
37a, fuB. Piero Capelli, “Satana e satani nell’Ebrasimo Antico,” Humanitas 75(3/2020), 329-339. Asne nonibua
OljiHKa IIepBMHHUX 0OCTaBYH IIapafiurMy BelibMu pobnemarnyna. Kpuruka teopii “‘combat myth”, ane miz
inmmm xyrtoMm, amB. Andras Pataki, “A Non-combat Myth in Revelation 12,” New Testament Studies, Volume
57, Issue 2, (April 2011), 258-272.
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Crisena I'pabinepa, mpucBsueniii rivuosorii ki, 00’ saBnenHs,*® manoedpextuse. [padi-
Hep dinirpaHHO 06rpyHTyBaB, 110 LIEHTpa/IbHe MiCLie BiIBOAUTHCSA KOCMIYHOMY ITPOTU-
CTOSIHHIO, @ TAKOXX BU3HAUMB QYHKIIO MMHIB Y KOHTEKCTI Hboro. OCHOBHa nepeiyMoBa
Jioro aHasi3y mossira€ B TOMY, 110 KOCMIYHMI KOHQMIKT MK Borom i nussonom —
TOJIOBHUE cTUMyIT icTopil. SIcHa piy, Hi aBTOpuTeT ['pabiHepa, Hi KOrO MPUITYIIIEHHS
He B/IAIITOBYIOTh ['ynakepa, BoHM npocTo “HenepexonnuBi” (140-143). Toxi sik cBoim
TIPUITYLIEHHSIM i YMOBHOCTSIM BiH NpUIKMcye 00'€KTUBHY BUBaXeHiCTb.*’ [To3a BCsKMM
cymHiBOM, [pabiHep HaBiB 3HAUHMII CIMCOK JOKA3iB Ha KOPUCTb IiHCHOCTI KOCMid-
HOTO KOHQJIKTY i 3p00OKB Iie nepeKoHuBime,” HiK Or0 OMOHEHT, SIKWii 3arepevye
KOHTpAoKa3u. [Himii daxiseus y ranysi ki, O0’saBnenns, ToHcten CirBe, TakoX CTaB
006’€KTOM JIOKOPIB 3a MATPUMKY ifei KocMiuHOi 6OPOTBOU SIK TOJIOBHOTO i KEPYIOUOro
e/leMeHTa B HapaTuBHIN CcTpyKTypi KH. O0'anenHs (27-29).5' [ToMiTHO Te, 1110 TEOJIOT
He 00TsKye cebe OMCKYCisIMU, KOTPi AEMOHCTPYIOTh 0r0 repMEHEBTUUHY C1abKiCTb.
Sk BHgBWIIOCH, J€riie HeXTyBaTW THMMM HallpallOBaHHSIMHU, KOHTPapryMeHTaLiiHUiA
Gasuc skux BUOyAyBaHMi epeKTHBHillle, HXK 110ro.”? 3po3yminio, My Bif3HauuIMd He
BCi iHTeprpeTauiiiHi TOMUJIKH B il pOOOTi.

[lincymoByr04M, 3ayBa>kuMo, y CBIT/I NEpesiueHnX BUILE 3acTepexxeHb, ['ynakep,
ONEepYIOUM METOOIOTIYHUMHU [IPUITYIIEHHSIMY, CTBOPUB OCOOKMCTHIA PUTOPUYHHUIA BCec-
BIT, [ie caTaHa SIK “TIpUIVIaJDKEHU” borom rnepconax, MaHpPyIOUX €K3ereTUYHO CKpUII-
TOBAaHUMHU CTEXKaMU, BUKOHYE TOCTABJIEHI Mepel HUM 3aBIaHHS, 0e3MocepeHbo
NOB’sA3aHi 3 Lingamu focnimkeHHs. [1lo BaxnmBo, 3aBASKY ICceBAonapanensam, iMiTalisam
NIHrBICTUYHMX 3HAXiZJOK, BUKOPUCTaHHIO MOAM(]IKOBaHOI akTaHTHOI Teopii, 3amo3u-
YeHHIO CrielIYHNX eIeMEHTIB HapaTUBHOI KPUTHUKH, MyOMOBAHHAM OCOOIMBOCTEN
TEKCTya/bHOI KPUTHMKH, a TaKoX BuOIpKoBOMy mixomy 10 cTpyktypu O6. Moanna,
ny6rikaiii HamaHoO BUIIAMY MIMOOKO OOrpyHTOBaHOi, HaykoBoi mparti. BeaymoBHO,
Ba&KKO HE IMOTOJMTHMCS 3 THUM, IO TEOJIOTiYHi IepeyMOBU 3a/IMIIal0TbCA I'OJIOBHOIO
HpO6JI€MOIO TOCIHUKIB, SKi BIJIMBAIOTb Ha 00 €KTUMBHICTb THUX YU iHIIUX BUCHOBKIB.
Ane mo crocyeTbes uiel MoHorpadii, To 3Halomsuuch 3i Betynom, yxxe posymiern,
YMM 3aKIHUMTbHCS HOrO FepMEHEBTUYHUN “Mapil-KUI0K”. BUXOOUTD, 1110 B paMKax BUPO-
0JIEHOTO HUM KOHLIENTYaJbHOTO arapary i MOHATh OKPECIOIThCS OOPUCH KapTUHU

8 Steven Grabiner, Revelation’s Hymns: Commentary on the Cosmic Conflict (London: Bloomsbury
T&T Clark, 2015).

® Tynakep 3asHadyae: “SI iHakule BM3HA4YMB CBOI r€PMEHEBTUYHI IepeIyMOBHU, i TOMy pe3y/IbTaTy Hapa-
TMBHOTO aHaji3y QyHKUill caranu B KH. OO0 sABIeHHs OYAyTb 3HAYHO BiIPi3HATHUCA Bifi JIOro IifICYMKiB.
BigMiHHOCTI MOKa3yl0Th CTYIiHb iHTEpIpeTalifiHNX HACIi/IKiB, 0 BUIIMBAIOTD i3 TOTO, IK BU3HAYAETHCA
BceoCsDKHMIT crokeT OO’sBneHHs. Ipabinep BBakae, mwo riMum OOG’sIBI€HHA IOBMHHI NPOYUTYBAaTH-
¢ B KOHTEKCTI KOCMIYHOro KOH(QJIIKTY, Y TOII 4ac AK 5 IHTepIPEeTyIo TeKCTH, [0 CTOCYIOThCSA CaTaHU, Y
CBIT/II IIpoliecy MpOCilOBaHH:A JIIOLCTBA, KOHTPOIbOBAHOIO CyBepeHHMM borom™, 142. Ha sxamp, BiH He
aHasisye aprymentn Ipabinepa B jioro crarri, “The Cosmic Conflict: Revelation’s Undercurrent,” Journal
of the Adventist Theological Society, 26/1 (2015), 38-56.

%0 Grabiner, Revelation’s Hymns, 35-68.

3! Sigve Tonstad, Saving God’s Reputation: The Theological Function of Pistis lesou in the Cosmic Narratives
of Revelation (London: Bloomsbury T&T Clark, 2013), 100-119; Jom.cm. Laszlo Gallusz, “The Throne
Motif in the Book of Revelation” (PhD diss., Karoli Gaspar University, 2011), 345-351.

> HampalifoBaHHsI CBOIX ITOIIepeIHNKIB, 3a3HaYeH] HaMM B 1I0C.19, BiH HOBHICTIO irHOpYE.
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TaKOTrO XapaKTepy: sSKIIO B Tebe B MpoLeci JoMyJYeHHs 10 JOKa30BOi 0a3u MpUXUIib-
HUKIB KOCMOJIOTIUHOrO Ayasismy (KocmiuHa 60p0Tb6a Mi>k borom i gusgBosioM), BUHU-
Ka€ KOTHITMBHMI AMCOHAHC, a Oro CTYMiHb HAaOMMKAETHCS 0 MAKCHMAJbHOTO, TO
MOXKHA 3BEPHYTHUCSI 10 OZHOTO 3 IBOX BapiaHTiB po3B’si3aHHs Liel npobnemu. [Teprmit
TIIOB’I3aHMH i3 [ielepCoHai3alielo caTaHu i po3mIsany Moro K “He-)XUBOro”, “rceBno-
ocobucTicTocTi” i “MeHII-HixX-0c00UCTOCTI”, IK 11 3po6uB Tom Paiit y CBOIM KHM3I, CTIN-
patourich Ha apryMeHT Kapna lOHra, BifoMoro cniputucTa-Incuxosora, 3 BpaxyBaHHIM
OKpeMHx KOMHOHeHTiB Teopii Yonrepa YiHka.” ['yrakep HaTOMICTb Biffae mepesary
iHIIIOMY BapiaHTYy, KOJIH, JOTPUMYHOUKCh CBOrO PUTOPUYHOTO 3ayMy, 300parkae AUsBOIIA
CYyTO JliTepaTypHUM TBOPIHHAM (200 BUTiIHMM KOMIIO3UTOM), BMillleHUM B 0OpaMJIeHHS]
MOHICTUYHOIO MiAX0Ay, L0 HEOAMIHHO IPU3BOAUTL A0 y3araJibHEHb HaBKOJ100i0iii-
HOro xapakrepy. SIKi >k HacyigKu TpadapeTHOro BIPOBAKEHHs B OiOMiliHI CIOXETH
qyxux iM KoHuenuiii? [lo-nepiue, HeABO3HAUHI TeMy Ta IMIUIILUTHI HATSIKW Ha KOC-
MiuHni KOHQMIKT y CBaTOMY [1MCbMi KPUTHKYIOTBCS i 3alIepeUuyOThCs SIK TOMUJIKOBI.
3 1IbOTO BUIIJIMBAE, 110 Hi CaTaH! SIK peasbHO] 0COOUCTOCTI, Hi KOHQPOHTALil MK HUM i
Borom He icHye. Ba Oisblite, AUSBO K JliTepaTypHUiL repoii, mepeGyBaioyuu 3a BeJliHHAM
TBopug B aHTaroHictnyHux i3 HUM BinHOCHHAX, BUKOHYIOUM 3YMOBJIEHY JITEPATYPHY
$YHKLIIIO B CIOXETi TBOPY, Biflirpae HOMiHyI0Uy poJib y IPOLieci MpOoCiloBaHHS MIOACTBA.
[HmMMM cimoBamMy, cataHa — Lie boykuii areHT, i BinmoBimaabHOCTI 3a BUHUKHEHHS 3714
Ta MOr0 HaCJKIB He Hece. J)Kepesio BCix MpobeM KOPeHUThCs TibKU B bosi. Takwuii
MiJIXiz 10 Takoi BUCOKOI OLIHKM JITEpaTypHOIo MepCOHaXKa, Ha SKOro IOK/Iaga€TbCa
BiAMOBiAa/bHICTD 3a peasbHe 3710, He HOBUiA. CaMo co60r0 3p03yMiso, 110 Y CBiTi Hapa-
THBHOI KPUTHKHY i CTPYKTypani3My 6araro 10 CTae MMOBIpHUM.

[likaBo, a po3MoBizi Mpo eK30pLM3M y EBaHreNisIX, TAK CaMO HEOOXiTHO CrpuiiMaTH
iTepaTypHOI0 3MOBOIO, TI/IBKU MEPIIOANoCTONbChbKOW? Yee 3apagu Toro, o6 cataHa
SIK QHTaroHICT SIK ineosioriunuil iHBapiaHT OyB BIMCAHWI Y CBITONISIIHUI IPAKTHUKYM
LiepKBU? HeoOxinHo MiIKPECIUTU: HaBEAEHUI BUILle CUHTETUYHMIA MiXif, 3aCTOCOBA-
HMI 10 IIpeaMeTa AOCIKeHHs], ¢paTaabHO O3HAYMBCS | Ha CIPUIHATTI MeTai3uKu B
06. Moanna, i 3okpema, B 06. 12:7-12. MeTadizuka T€0I0roM He BiIMiTaeTbcsl BOIK AK
AKUICh aHaXpOHI3M, ajie, 3a BEJIMKMM paxXyHKOM, po3TalloBaHa HUM IO-TOPM30HTAJI.
Kocmororiyna mepionpuurta obroBoproBanoro kououmikry B 06. 12:7-12 makcu-
MaslbHO 3B€JIeHa HaHiBellb, ICTOpM30BaHa, T0OTO “3a3emsieHa’. 3BaXkar0uM Ha Lie, caMme
MPOTUCTOSIHHSI BTPAya€e CBOIO IMIMOMHY i BCEJIEHChKY MACIITAOHICTh, PO 1[0 CBITYUThH
06. 12:9 (“roit, XTO CrOKYyIIae Bech BCecBit”). TpaHCIEHIEHTHOMY TeHE3UCY 3amaHo
iHI KOOpAMHATY | BU3HaveHO iHiui mapamerpu. ba Ginbiite, 3rigHo 3 I'ynakepowm, cro-
KOHBIYHOTO, MPsMOro MpoTubdopcTBa Mixk Borom i catanoio He 6y70, @ XPOHOJOTIYHO
PaHHbOIO TOYKOIO ONOCEPEJKOBAHOI0 KOHQIIKTY BBa)KAETbCSI MOMEHT IpiXOmNajiHHS
TMOAVHU. Buxonsun 3 1poro, A0 ApaMaTUYHUX NOAiNM B EneMcbKOMy cafy, CTOCyHKam
Bora i qusBona 6yma npuramMaHHa MOBHA inusis. Y Takiit Bepcii CpUAHATTS JUHAMIKY

3 Taiina 3na. Omkposennviii paseosop ¢ boeom. (M.: Dxcmo, 2010), 121-127. Hacnigku BigKupaHH:A
6i6nifiHOrO peasisMy MifIITOBXYIOTb TeOJOTa O BUCHOBKiB abCTPAaKTHOTO Xapakrepy: .0 HeraTusHa
cwiIa, I ictora, mogibHa K0 0coOMCTOCTI, siKa mparHe 3aanmarucs B TiHi (abo ui ictotn...)”, 127. Bunorwo
BCbOMY LJbOMY HEBM3HA4YeHiCTh PajiTa B IMTaHHI aBTEHTUYHOCTI CaTaHA/IOriYHOro crexkrpa B [IncanHi.



42 BorocAoOBChKi po3ayMU

3a3HAUEHOr0 MPOTUCTOAHHS, NIPUYMHA CTA€ HAC/IAKOM, a HaC/iOK, CBOEK YEprolo,
npuurHo0. [pixonaziHHs HalMX MpabaTbKiB — Iie BUXiAHMI | KTIOUOBHII MOMEHT MeTa-
¢isnuHoi BiliHY, 10 He moTpeOye HONATKOBOI OOTOCIOBCHKOI HafmOYAOBU Yy BUITISAL
KOCMOJIOTIUHOTO Ayasiamy. Y pesysibraTi 4oro, Oifbll SICKPABO MOAAETHCS AHTPOIIO-
LIEHTPUYHMIT BUMIp IPOTUOOPCTBA, a fI0r0 TEOLEHTPUYHI I'PaHi, BU3HAYasIbHi 32 CBOIM
XapaKTepoM, YCYBaIOTbCsl Ha Maprinec. [ToziGHe 3MillieHHsT aKieHTy, 6€3 KOTHOTO CyM-
HiBy, HE MOIVIO HE TO3HAYMUTHCA Ha BEKTOpi iHTepriperalii KIH4YOBUX 1 JOJTEHOCHUX
NOJIM: BIA/IMI aHres i JIIOACTBO CTAIOTh FOJIOBHUMHU FepOsIMU KH. 06’ sBnenHs. Boguo-
yac ecxaToJioriyHa posib XpucTa B KpalloMy pasi BTOPYHHA, Y TIpIIOMY BapiaHTi — §IK
eCTeTUYHa MiTKa, Ky IPOBUJIElb l0aHH 3a/IMIIMB Ha MOJIAX CBOET KHUTH.

3 Hauroro 60Ky He Oyae MOMUJIKOIO MopaguTy ['yrakepy BiAMOBUTHCS Bif rapsd-
KOBOTO 11 ONTMMICTMYHOrO IOLIYKYy HOBUX TEOpiii I10JJ0 BCEIEHCbKOrO KOHQIIKTY
Ta 3PO3YMITU EMiCTEMOJIOTIYHI M iCTOPMKO-TEOPETUYHI BUTOKU UMCJIEHHUX TEOpii
PO HBOTO y BEJMUYE3HOMY IIIAaCTi HABKOIOGIOMiHOI Ta periitHoi mitepaTypu, i
JUIe Omic/Isl 3aliMaTUCsl KOpeKUisiMKi onTuMictrynoro wmwru6y. OfHaK BUBYATH L0
TeMy, 3a [OMOMOrOl0 OOpaHMX HUM METOMOJIOTIYHUX IHCTPYMEHTApiiB, O3HAYaE
nepeGyBaTu Ha XMOHOMY LUIAXY. Yepe3 Te, 110 3a CBOEK MPUPOAOI0 BOHU HE Bpa-
XOBYIOTb aHi AWHAMIYHOCTI GiOMifHOT KapTWHM CBITY, MEepeBaKHO peririiiHoi, aHi ii
NHIBOKYJ/IBTYPOJIOTiYHNX 0cO0MMBOCTE. HaXkasib, TEOIOr CKEMTUYHO MiiHII0B 10 3a3Ha-
yeHoi crenqudiku [ucanny, i, K HaCMiOK, KAPTUHA BCEIEHCHKOTO KOH(])niKTy, 3aKap-
0oBaHa Ha CTOpiHKax #oro MoHorpadii, € cynepe4ImBolo, i JOKOPIHHO Bifpi3HAETbCS
BiZ1 6OrOC/IOBCHKUX TBEPIKEHD Y KHU3I O0’siB/IeHHS, Ta i1 HE Ti/IbKU B HIll.

Meradisuka Biitnu B O6. 12:7—12 3a Bepcieio Ilitepa Jleiitxapra

[Hmy Mmopndikauio 3anepedyeHHs] KOCMOJIOTIYHOrO pKepesia MeTadisuuHOro KOH-
ity B 06. 12:7-12 3anpononysas [litep JlefirxapT y cBoeMy 06’€éMHOMY KOMEHTap,
sKui BUioB apykoM 2018 poky.* BiH Takox, Sk i monepeHiii HayKoBellb, HAMOJISrae
Ha TOMY, 1[0 CTOCOBHO KOCMIYHOTO KOH(JIKTY, SIKMii Tepeiye CTBOPEHH!O, Oyib-aKa
indpopmariis y Caiiennomy [ucanHi BincyTHs. Ase B YoMy 0COOUBICTb HOT0 miaxomy?
Bin po6uTh cripobu JOBECTH TIOBHY HECTIPOMOYKHICTb MOTJISIIIB MPUXUIbHUKIB KOCMIY-
HOTO Aiyasi3My, sIKi anestoroTh 10 €3. 28:11-19 ra Ic. 14:9-12, npononyroun cieKynsITUBHE
sicraBneHHs Afjama 3 BUTHAaHUM xepyBUMOM i JTiotdepowm, sikuii Brias 3 HeOa (33). Ha
T/1i oAiOHMX 3asB, He HiJKPIIUIEHUX Hi IHTePTEKCTyasbHO, Hi aHa/IITUYHO, 0Ka3u JKose
Bepronyui, Eniaca ne Cy3u i Karepunu Bekeprer ns Hac ek3ereT4yHo npuBabiusirLi.*

>* Peter Leithart, Revelation 12 -22.

%> Jose M. Bertoluchi, “The Son of the Morning and the Guradian Cherub in the context of the controversy be-
tween good and evil (Origin Satan, Isaiah, Ezekiel)” (ThD diss., Andrews University, 1985), 146-217,220-270,
280-296; Elias Brasil de Souza, “The Heavenly Sanctuary/Temple motif in the Hebrew bible: Function and Re-
lationship to the Earthly counterparts” (PhD diss., Andrews University Seminary, 2005), 281-285; Catherine
Beckerleg, “The ‘image of God’ in Eden: The creation of mankind in Genesis 2.5-3.24 in light of the mis pi, pit
pi, and wpt-r rituals of Mesopotamia and ancient Egypt” (PhD diss., Harvard University, 2009). Jocnigunis
IIepeKOHINBO CITPOCTOBYE ifieto Mpo Te, mo B €3.28:11-19 ifeTbca mpo nepury mopnHy, 208-216.
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[IpogoBixyiouy, 3ayBakUMO, 10 I TEOJIora BifCYTHICTb iCTOPIii Mpo maaiHHA
caTaHU B KHU3i BbyTTs ciryrye npuBOgOM [7151 BIAKMAAHHS KOCMOJIOTIYHOTO OXOKEHHS
nozieBoi croponu 06. 12:7-12 (33). SIk HAC/iIOK, Y HAC BUHUKAE L{IJIKOM JIOTiUHE 3aru-
TaHHA: YOMY IIPO Lie Ma€ MTUCA B TEKCTI, KOTPUI TiCHO IIOB’A3aHUI 3 ICTOPIEIO TBOPIHHSA
1 cTaBUTH nIepen c00010 30BCiM iHmi Hini? Jkio B34ty 1o yBaru BeM4esHui inpopma-
LiliHMI1 MacuB 0i0iHOrO marepiany, TO 3iTKHeHHs Mk borom i caTanoro Bi/:[6ynoc;1
10 CTBOpPEHHS 3eMili, a He micis. besnocepeHbo B pat0 KOCMIUHMIA KOHQIIKT ynepLie
HaOyB 3€MHOTO [POJIOBXKEHHS], uepes Te, 1110 3Mifi BBE/IEHUH B iCTOPIO HAlMX npabaTh-
KiB y poJii aHTaroHicra-crokycHuka. Lle 3acBiguyrorb criocrepexeHHs Muxaina Exmm:
“...HasBHICTh B3aeM03B'13Ky 00. 12:4ai 06. 12:7-9 noBoauTb, 1110 BiliHa CTanacs 3a10Bro
110 TIOZiM Ha XpecTi, TOOTO, 10 HapopkeHHs Icyca Xpucra. Takum 4MHOM, 3MiCT 06. 12
MOKHa pO3ITISIaTH SIK MiLHUI pyHAAMEHT, SIKUit 03BOJISIE CTBEPIXKYBATH, 1110 OCHOBHA
yBara B 00. 12:7-9 npuainsgeTbcs nepBUHHOMY TOBAJIEHHIO CATaHK Ta OTO aHTeIiB, SKe
nepeaye cTBopeHH:o. 3 iHioro 60ky, 006.12:10-12 koM6iHye pPO3MOBiAb PO MOBAIEHHS
caTaHM 3 IHIUMMU T0pasKaMy, L0 [IPUHEC/IV CTPaKAaHHs caTaHi Ta MOro NMpUCIILHU-
KaM II1if] Yac icTopil KOCMiYHOTO KOHd)JliKTy. 3BUYAIHO, CIOAU BXOAUTD 1 iXHS MOpaskKa,
3aBsku cMepTi lcyca Xpucta Ha xpecTi”.*® Ha nymky aBTopa MoHOrpadii, B3aEM03B’130K
Mi>X CITOKYCOIO caTaHo0 Aniama i €BY 3 MPOKIATTSIM Ha ioro azapecy (ByT. 3), Mae Bu3Ha-
BAaTHUCS BiAMPaBHUM MOMEHTOM MoBaseHHs 3 HeOec 3 006. 12:7-12, To6To, #oro nasis-
HM (33). 3rifiHO 3 3alfHATO0 HUM MO3HULI€I0, HIllO iHILIe SK 3a37piCThb, CTaja NPUUMHOIO
CIIOKYCH JUSIBOJIOM IEPLIKX JIIOAEH, OCKIZIbKY bor HazivB ix MpaBoM CyIWUTH aHresiB
(33).” Bin He 3amepeuye, 1110 BOPOXKHEeYa Mixk pakoHOM i Muxainom, BintBopena B OO.
12:7-12, mae Ha co0i Binbutku Enemy, ane ii yacoBuii moYaToOK Mae CMiBBITHOCUTHCS 3
nozieto Bo3HecinHs Icyca (33-34).%8 [ B To#t camuit MOMEHT, 11100 YHUKHYTH 30i/1bIIIEHHS
KiZIbKOCTI HEBIANOBIAHOCTEN Yy CBOIN iHTepHnpeTauiiHiil TpaeKTopii, BIH 3BEpTaEThCS
no inpopmaruBHuX nanux 3 JIk. 10:18,% gk mxepena cBoix nepekoHaHb. He iHakiie sk
nepion cnysxinHs XpucTa i BUurHaHHs 0iciB yuHsMu (TyT BiH ofHOCTaiiHMii 3 ['ynakepom),
MOKJIAJIM [TOYaTOK NafiHHio cataHu.® [ToniOHi aTaku Ha He6eCHy BJIaJly AUABOJIA, 3TiTHO
3 IIOIVIIIOM, SIKUY BiH BiZICTOIOE, TPUBATUMYTb @X 10 4acy BO3HeCiHHA Icyca i nepemoru

¢ Michael Akpa, “The Identity and Role of Michael in the Narrative of the War in Heaven: An Exegetical and
Theological Study of Revelation 12:7-12” (PhD diss., Adventist International Institute of Advanced Studies
Theological Seminary, 2007), 217; IIpo BaxMBiCTh BpaXyBaHH: 3B’s13Ky MK Anok.12:4 i Anok.12:9, nus.,
cM. Cristian Mindiola, “Notas exegéticas de Apocalipsis 12. Parte 1:12,1-6” en Encrucijadas teologicas: En-
sayos exegéticos, teolégicos y misionales desde una perspectiva Interamericana, ed. Cristian Cardozo Mindiola
(Medellin: SEDUNAC, 2022), 108-125.

7 Ilomo MOTUBY 3a3apocTi carany, AuB. Luca Mazzinchi, “Il Satana e il Diavolo Nei Testi Sapienziali Di Is-
rael,” Studia Universitatis Babes Bolyai - Theologia Catholica, Issue No: 1-2, 64 (2019), 46-48; David Winston,
The Wisdom of Solomon: A new Translation with Introduction and Commentary Anchor Bible Commentary
43, (New York City: Garden City, 1979), 121-123.

% Bcynepeu ubomy, Rob van Houwelingen moBomguth peanbHicTh KocMiuHOro KoHikry, gus. “The Air
Combat between Michael and the Dragon: Revelation 12:7-1 in Relation to Similar Texts from the New
Testament,” in Playing with Leviathan: Interpretation and Reception of Monsters from the Biblical World.
ed. Koert van Bekkum, Jaap Dekker, Henk R. van den Kamp, and Eric Peels (Leiden: Brill, 2017), 151-166.

> “Bin ckasas im: bauns fI carany, Akuii, Hade 67MCKaBKa, 3 Heba BIaB”.

% O6roBopeHHs TeMM BMXiJHOTO MOMEHTY NajjiHHA caTaHu, cM., Katharine Perry, “Cognitive Linguistics
and the Demonology of Luke’s Gospel” (PhD diss., University of Oxford, 2020), 223-234.
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Muxaina Hag apakoHoM (34).°! HerocifoBHiCTb HOro X0y AYMKU MOMiTHA HEO30poe-
HUM nornsoM. OueBUAHO, 10 IMUTAHHS XPOHOJIOTIYHOTO MOMEHTY IaAIHHS CaTaHU TaK i
3a/IMIIUIIOCS HeBUpileHnM: abo e cranocs B Enemcbkomy cany, abo mae Ge3mnocepe-
Hill CTOCYHOK 10 CJIY>XXiHHS XpHUCTa I JO YMCIEHHUX BUMAAKIB €K30pLU3My 3a y4acTIO
yuHiB. O4eBHUIHO, Y CBOEMY aHali3i KOMEHTAaTOP He BpaxyBaB yCbOIO CaTaHAJIOriYHOIO
crektpa B €B. Bix JIyku. © @aktuuHo B €B. Bi JIlyku cMepThb Icyca — 11e nposiB CU TeM-
psiBU (22:53; 23:44). Takoxx Ma/oMMOBIPHO 1 Te, 1110 NaJiHHS caTaHy, BOCKpeciHH Icyca,
Moro Bo3HeciHHS Ta €K30pLH3M, 00’eiHaHI OJHUM YaCOBUM BiZIPi3KOM, 60 B kH. [lii
ArnocToB inetbcst mpo Horo GesnepepHy aktuBHicTb ([ii 5:3; 13:4-12; 16:16; 26:18).
Be3yMOBHO, yCIix eK30pLu3My He 3yMOBOEThCS nofieto 3 JIk. 10:18. [lsuamie 3a Bce,
Icyc cTBepmkye (aHanencuyHo), mo BiH HaniIuMB y4HIB BIafo0 Hal AUSIBOJIbCbKUMU
cwiamu. TpyaHOIL, 3 SKUMU 3IIUTOBXHYIUCDH JleiTxaprt i ['ynakep y TpakTyBaHHI OKpe-
MUX HIOQHCIB 0OrOBOPIOBAHOI T€MH, CYIsiUM 3 YChOTO, TIOB'I3aHi 3 BiICYTHICTIO aHasti-
TUYHOI pOOOTH SIK i3 POCTOPOBO-YACOBMMU KATETOPiSIMH, TaK i 3 A€TAISAMU CBSIIIEHHO]
reorpadii.® BoHu BifkpuTo irHopyioTh TeMy KocMosorii B kH. 06’ aBieHHd, Ha BiqMiHy
Bin Tepra xopmaana.® Y cBoiii my6ikailii BiH 30CepemKyeTbCsl Ha B3aEMO3B'SI3KY
TPOIYHOrO YCTPOIO KOCMOJIOTIYHOrO MPOCTOPY 3 HOro CKIamoBuMu (HeOO — 3emiis —

¢! TTopi6HMIT BUCHOBOK MOX/IMBMIL TUIBKY B OfHOMY BUIIAJKY, KO/IU apXaHrean Muxain i Xpucroc po3roTox-
HIOIOTbCSA K 0coOmcTocTi. SIK Le i 3po6/ieHo aBTOpOM KOMeHTaps, 33. Aje My fyMaemo iHakiue. 3rifgHo 3
Ank. 12:7,9, Muxain 6operbcs 3 fpakoHoM (Opdkwv) i cKkujae ioro Ha 3eMJIIO, i OTIM, Iepefi HaCTaHHAM
1000 pokiB 1japcTBa, i0ro cKoBye aHren i ckuuae B 6esonnio (O6. 20:2-3). 3BepHITH yBary Ha HPHUCYTHICTH
¢dyHKIiOHaMbHOI iepapxil: Muxain ckujae gpakoHa, ajie aHrel Inlle CKOBYE Jioro i ckupae gani. HeobxigHo
ImaM SATaTy, [0 B TEKCTaX IMPOTECTAHTCHKOTO KaHOHY oOpas BOIHA, SIKWIl IepeMara€e ApakoHa, y Crapo-
MY 3aIoBiTi 3akpinnenuit Tinbku 3a borom. Och Kinbka NPUK/IAfiB, 3 ypaXyBaHHAM I'PEIIbKOTO BapiaHTa
tekcTiB: “Tn posipsas cunoro TBoew Mope, Tu po3Tpouus ronosu 3MiiB (SpakdVTwyv; ApakoHiB) y Bomi
(TIc. 73:13). “Tu posrpoims ronoy nesiadana (rp. Spakwv; ApaKkoH), BiifaB JOro B DKY JOASAM MyCTei™.
(Tlc. 73:14). “Toro gus Bpasuts locrions Medem CBOIM BaXXKKVM, i BEIMKIM, i MittHuM, 1eBiadana (rp. Spdkwv;
[IPaKoH), 3Misl IIPSIMOTO, IJ0 ODKNTH, i eBiadana (rp. Spakwv; LpakoH), 3Mist BUTHYTHUX, i BO’€ MOpCbKe 4y-
RoBUCHKO (rp. dpdkwv; apaxon)”. 1i Bipiui nokasywoTb, 1o SIxBe, i Tinbky BiH, BM3HaeTbCA €UHMUM Iepe-
MOXILIEM Y KOH(bHiKTi 3 IPAKOHOM. Y HaC HeMA€ TeKCTyabHMX IiITBEPJ KEHD TOTO, 0 aHTe/IX, AaBTOHOMHO
Bix Tocnopa, BcTynamm 6 y 6ii1 i3 CKUHYTUM i3 He6a aHTeIoOM i J10T0 cBUTON. 11032 BCAKUMU CyMHiBamu,
B Am. 12:7,9 € BigcumaHHsA [0 1ux TekcTiB. CBOro popy HaTsAKM (BiliCbKOBMIT KOHTEKCT, MOTUB II€pEeMOrU
irp.dpdkwv). Haumx migcraBax ikoM 3aKOHHO 3acTocyBar 06pas bora-Boinajo Muxaiiya, 110 IpOTUCTOITh
[paKkoHy. A 3 IbOTO BUIUIMBAE Te, 1110 BiH - SIxBe, TBOpelb i mepeMoskelib fpakoHa/iB (eBiada, rp. Spaxwv;
ITc. 103:26). Bin anpiopi Bragumit Hay Humu. Ha gopady mo pporo, B O6. 12:7,9 ckasaHo, 1o caTaHy i
aHresiB jioro ckuHy/m 3 Hebec Muxain i itoro anrenu. LlikaBo, ane B Anok. 12:10 1151 mogis mifHeceHa Jiero
iHaki1re, i rOBOPUTHCS PO Te, 110 TOBA/IEHHS CATaHM CTAJI0 MO>K/IMBUM 3aBAKY XPUCTY: “HUHI 3[iICHMIACA. ..
Brana Xpucra Voro, 60 ckuHeHuit Toit, KT0 6paTiB HANIMX CKapkuB.... Y 11iit YacTuHi onosifanus Muxairn
6e3ocepeiHbO OTOTOXKHIOETHCS 3 XPUCTOM, a He 3 IKMMOCh aHrenoM. Lle cBoro popy naparenism, 3aBIsaku
AKOMY, a He BCyIleped, BifiyBa€eThcsi po3BoIIIoueHHs o6pasy Muxaina i koHkpeTusyerbcs Voro cyTHiCTb.
Tak 110r0 0COOMCTICHICTb BMBOAMUTHCS 3 TiHi cuMBOmi3My. Lleit yMOBMBif BTOPUTH paHille BUCTOBIIEHIN
LyMLi Ipo IepeBary SIxBe HaJ APaKOHOM fK HaJl CTBOPEHOIO icToTo. B iHmomy pasi, B 6iif i3 cKuHeHUM
QHTeJIOM i 3 JI0T0 HaAIPYPOFHMMY IOIITIYHIKAaMM BCTYIIIN ABi ocobucTtocTi - Muxain i Xpucroc. I octan-
Hs, BeJIbMU 11iKaBa feTajab: Muxain cam, 6e3 gornomorn bora Otust i Bora CrHa, BUXOANTD [IEPEMOXKLIEM Y
npotuctosinHi 3 JIrorudepom. Y 4oMy Tofi KOHKpeTHO mposiBuIacs yuactb CrHa B 1{bOMY KOH(IKTI?

2 Matthew Monnig, “Satan in Lukan Narrative and Theology: Human Agency in the Conflict between the
Authority of Satan and the Power of God” (PhD diss., Duke University, 2019); Robert Shirock, “Release for
the captives: Spiritual conflict in Luke-Acts” (PhD diss., University of Aberdeen, 1992); Chakrita Saulina,
“The Narrative Function(s) of Evil Spirits in the Gospel of Luke” (PhD diss., University of Cambridge, 2021).
 Deborah Taylor, “The Geographical and Adversarial”

 Gert Jordaan, “Cosmology in the book of Revelation,” die Skriflig/ Luce Verbi 47(2), 1-8.
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HIDKHI HaZliIv), IEMOHCTPYIOUM HACTYIHE: IPelbKe o0pavog (He60) acoLiIoETbCY K i3
$i3nYHMM MPOCTOPOM, KEPETIOM METEOpOJIOTiUHUX SBMIL, Tak i 3i cdpeporo boxoro
MPOXXMBAHHS Ta MiclLieM MOKJIOHIHHL® He6o B 1ibOMY POPOUYOMY CYBOi HiKO/U HE OTO-
TOXXHIOETbCA i3 3eMJ1et0, TUM Oisbiiie B 06. 12, BOHM He 37TMBAIOTHCSI OJIHE 3 OTHUM, YTBO-
PIOIOUM I110Ch HEMTpasbHE, a/1€ BOHU € IIPOTHUCTABJIEH] SIK MiCLIS-IIPOCTOPHU. Vnerbcs po
CBOTO pOfy AMXOTOMIIO (He60/3eMid, Bullle/HIDKYE), a00 PO ABOPIBHEBY PEabHICTb.
Bapro ckasary, 1110 mifi CKUHEHHAM MuxaiioM pakoOHa Ha 3eMJII0 aBTOp Ma€ Ha yBasi
NisUIbHICTb caTaHW, HacaMIlepe]| CIIpsIMOBAHY Ha TUX, XTO MELIKa€E B [3painbebKiii 3emii
Ta 3a Ii Mexxamu - fiacniopi. Perrra sxutenis 3emii — 3a 3aMoBuyBaHH:M (35). Ha Bigminy
Biz ['ynakepa, BiH He 3amepeuye npucyTHOCTI amosiit Ha ByT. 3 B 06. 12, ane icropuunum
pedbpenom nopiit B 06. 12-15, Bu3Hae npoianbHy Oecify y ropiliHiil CBIT/ImI, amke
TMepeBaykHO TaM i Gyyia 3aKyMy/ibOBaHa IXHsl MepCrieKTMBHA MacIITaOHICTh (36).

[lig6GuBatoun MmiZICyMOK KOPOTKOTrO OI/IsiAy mosuiii JlefiTxapra, 3a3HaYMMO TaKe:
akiio 'ynakep mpaiioe 3 BeMKUM 00CAroM MaTtepiaiy, xo4a i BUGipKoBOro, 30Kkpema
i liaoryrouu 3 iHIIUMK TeOIOTaMH, TO aMEPUKAHChKUI KOMEHTATOp He 00TsKye cebe
HaBiTh MiHIMa/IbHOIO JI0Ka30BOI0 6a3010 Ta [PKepesiaMy, 1110 MPOJUTIOTh CBIT/IO Ha MPOLIEC
dopmyBaHHs iforo BUCHOBKIB i Te3. Barato 3asB MaroTh Ha co6i BinOUTOK anpiopHOCTi
Ta HesanepeyHoi noctynaTHOCTI. Hanpuknaz, TBEpKEHHS PO Te, L0 TeMa KOCMiu-
HOTO NPOTUCTOSIHHA MK boroMm i caranoro [Incannsam He 3atopkyeTbest. Kpim ycboro
IHIIIOrO, IIPUPOJia MEeXaHi3MiB 3asgBJI€HOI HUM IHTEPTEKCTYa/IbHOCTI 3a/IMIIAETbCA He
TMOSICHEHOIO | He mposicHeHOow. Oco0/MBO, 110 CTOCYETbCS OTOTOXHEHHsT Anama 3
Jrouudepowm (Ic. 14:9-12) i 3 noBaneHnm xepyBUMOM-TIEPBOCBALLEHUKOM (€3. 28:11-19).
Voro CrpoOK BU3HAUMTH YACOBUI TOYATOK MOBAJIEHHS CATaHU HE MiAKPIIUTFOITHCSA
JI0Ka3amy, 1110 piBHOIO MipOIO CTOCYEThCS i BEJIbMU CYMHIBHOTI'O CITiBBITHECEHHH 1[bOTO
eni3oly 3 icTOpHKO-reorpadiuHoO peabHiCTIO. [IBO3HAUHICTh YaCOYUCTIEHHS MapKepiB
nopiit 06. 12:7-12 Tak i 3anuIIaeTbcs AJisk HbOTO HE BUPIIIEHUM MUTAHHSIM. 3BUYATHO
%, po6yiemMa MomibHOro “KONIMBaHHs” MOJIsATae y BIICYTHOCTI KOHKPETUKN METOLO0JIO-
TiYHOTO aJrOPUTMY, 110 MPU3BOJUTH O Y3aKOHEHHSI BUCJIOBIIOBAHb OyIb-sIKOTO THILY.
JlediTxapT TaKkoxX, 4K i ['yakep, nokianae BiANOBIaIbHICTD 3a IPiXONafiHHS JIOJMHU Ha
bora, ane e nemo gani 3a HopBeXx1us: bor npuueTHuit 10 rpixa aHresis, CIPOBOKOBA-
HOT'0 0COOIMBUMHU [IPEPOTaTUBAMU TTEPIIKX JIFOMIEH. SIK BUIHO, IeThCS PO CBOEPIMHUI
MOHi3M. MeTadisznka camoro KOHQIKTY He BiIKUIAETbCS, aJle CTaBUTbCS B paMKHU I1PO-
manpHoi Gecimu 3 yunamu. 11106 moxibHe Maso nmpaBo Ha icHyBaHHs, HEOOXiIHO 3a0yTH
KOCMOJIOTiUHE TepiIompKepeso MetadisuyHoro, 1o i 3pobieHo aBTopom. [JUBHO, ane
XaOTHUYHI MOMEHTH HE €K3€re€TUUHOIrO CIPSIMYBAaHHS B LIbOMY T'OMIJIETUYHOMY KOMEH-
Tapi CIPUIIMAIOThCSI TEOIOTOM 3HAYYIIIUM BHECKOM y OOrOCIOBCKHIT IUCKYPC.

sIkoro BHMCHOBKY MU AiMLIIM Ha migctasi BuileHaBegeHoro? [ToObkHMI orsn
NIBOX BapiaHTIiB BifIKMaHHS KOCMOJIOTIYHOI MPUYMHK MeTadpi3suuHOro MPOTUCTOSHHS
B 00. 12:7-12, 3 06MeXeHUM KOJIOM Hallloi KOHTpapryMeHTallii, oKa3as, 10 BUCHO-
BKM HAyKOBLIB I'PYHTYIOTbCS HE TiJIbKM Ha BUXIIHMX JaHUX CYMHIBHOTO XapakTepy, a
i Ha aKCIOMATUYHUX TBEPDKEHHSX, TOOTO CBOEPIMHMX “MiTammax” i Kiilie, y BUTTIALI

¢ Jordaan, 3-5.
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MOHICTUYHOI KapTUHU CBITY, TEKCTyaJabHOI KPUTHKH, HapaTUBHOI KPUTUKH, CTPYK-
Typaniamy i T. iH., ane MoanQIKOBaHMX i3 BpaXyBaHHAM iHTeHLl iXHIX JOC/imKeHb. 3a
Takux o0cTraByH, OiOMMHUM TEKCTaM HaB'43yI0ThCS Y4IBHI 3HaYEHHS i BOPOXi CMUCIIH,
IIPUPOJHO HECYMICHI 3 HUMHU.

[licia BCbOro BMILE3a3HAYEHOrO, MU TOTOBI NEPEUTH [0 3aBEpIUAJIbHOIO eTaIy
HAaLIOi IUCKYCii.

Hacaigku HexXTyBaHHSI KOCMOJIOTIYHUM BUTOKOM
metadizuunoi Bopokueui B O6. 12:7-12

[To-nepiue, MicLieM 3apo[pKkeHHS rpixa BUCTyNae EneMcbKuil cafi, a nmepuli moau B
CO103i 3 3aHena MMy aHresamu, abo OKpeMo, KIIIOUOBUMU Birypamu MOBCTaHHs IPOTH
TBopug. IHIIMMYK cOBaMM, TOMIKO-TEMITOpasibHi acleKTU (XpPOHOTOIYHUIA esleMeHT)
pO3ITIIHYTOr0 KOHGIIKTY Oe3nocepeHbO TMOB'sI3aHi 3 HAIIOK MIAHETO. BuxoauTs,
1[0 MOPYIIEHHsT KOCMIYHOTO MOPSIAKY TaK i He BinOymocs. Lle OKOpIHHO cyrepevuTsb
CKa3aHOMY MpO BCEJIEeHCbKUI po3Max arpecuBHOI aisipHOCTI catanu B 06. 12:96
(“Tofi, xTOo crmokymae Becb BcecBiT”).® [lin BCcecBiTOM y KOHTEKCTi ypuBKa Ma€eTbCs
Ha yBasi JIOKallid, AKy He MO)XHa OTOTOXXHIOBATH i3 3eMJielo, Kyau ITisHile 6yJ10
CKUHYTO xepyBuMma 3i cBoei cButoro (06. 12:96). V 1poMy TeKCTi BUpasHO YyTHO
BiZVIYyHHA peasIbHOI METamnofii, 110 ONOBiJae IMpo iCTOTy, gKa cTaja OAyXOTBOpe-
HUM JkepesnoM i BMmictunuiiem rpixa (Ic. 14:9-12; €3. 28:11-19). OueBupgHo, w10
rpix Mae nosasemHe IMOXO[DKEHHS, i i€ NOJATKOBO MiATBEPIKYETbCS apryMeHTaMu
B HaCTYIHOMY ITyHKTI.

[To-mpyre, 3 GOroCIOBCHKOrO UCKYpPCY HABMUCHE BUKIIFOYAETHCS MOXKIIMBICTD
00’€KTMBHOTO BUMIPIOBaHHSI XPOHOJIOTIYHOI IMIMOMHU KOCMIYHOTO MPOTUCTOsSIHHSA. Lle
Bi,[[6yBa€TbC$I TOJi, KOJIU BiAKUOAETbCS 06FOB0peHHH Ba)K/IMBOI CTajlii BCeJIEeHChKOTO
KoHmiKTY, 110 Tepeaye dinanbHOMy etany B 006. 12:7-9, — 60poTbOU ApaKoHa MpOTH
anreniB B 00. 12:3-4 (Tperst yactuHa 3ipok®”  3rogoM caTaHa CKUIAE iX HA 3eMIIO
(«i BiH moBanuB ix Ha 3eMmo» // £Bakev avTovg €ig TV Yijv; 12:4), 1110 N3epKasbHO Bifo-
OpasuThbCsl i Ha OTO M0 («CKUHYTUI Ha 3EMJTIO, | aHTeJTi OT0 CKUHYTI 3 HUM» // §BAR0N
gig TV v, Kol ol dyyyedot avtod pet’ avtod EfAnOncav; 12:9). Ctae 3posyminum, 1o
BilfHa 3 aHresamu K i3 TBOpiHHAM boxxuMm nepenysasna NpOTUCTOSHHIO 3 MuxainoMm i

% Bapro mifkpecmuty, 1o 0y0 6 MOMMIKOIO 3iCTAaB/IATH BCECBIT i3 MicieM, fie MELIKalOTb TiIbKY aH-
reim. Y TEKCTi ifieTbcs MPO TUX, XTO Hacense jioro KpiM Hux. IlifTBepmkeHHA 1LIbOMY MM 3HAXOJVMO
B MoB.1:6; 2:1. Takox, y Vlos. 38:7 ckasano npo “cunis Boxux” K PO THUX, XTO CMOMISA/AB TBOPYi IisHHS
Sxse. CnoBocnonydenns “cunu Boxi” sk ¢popmyna samosity B [IucanHi HIKOIU He CIIBBiHOCUTBCA 3 aH-
rejlamu, aje JIMiie 3 TUMMU, XTO BCTYIMB Y CTOCYHKM 3aBiTy 3 borom. HaitimosipHile, nepexnaagadi rpenb-
Koro TekcTy KH. Vosa (150-200 7. H. e.), Tl 4ac TepefaHHs e€Bpelicbkoro Bupasy boné ha élohim rpeib-
kM &yyyehot tod Beod (y VioB.38:7 &yyyehoi pov), TpanchopMyBany TeKCTH, BHOCAYM B HUX eleMEHTH
6OroCIIOBCHKO-PEIriiiHMUX YsIB/IEHD IIPO aHTe/iB K PO CUHIB BoXXuX, sAki nypkymoBamy y ixHii dac.

7 Tleit BUCHOBOK I'PYHTYETbCS Ha CIIBBiJHECEHHI JIeKCUMYHMX | TeMaTW4IHMX Bractusocreit 06. 1:12-20;
12:7-12 i Amnok.9:1. IJogo OTOTOXXHEHHA 3ipOK 3 aHrelamMy, [AMUB. IPOHUK/INBE 3ayBaKeHH:A
y Joni McGuire-Moushon, “Angels and Sub-Divine Supernatural Beings: Their Characteristics, Function, and
Relationship to God and Humanity in Deuteronomy-Kings” (PhD diss., Andrews University, 2019), 46-51;
134-177; 183-184.



Boropanmmp AykiH 47

1ioro aHrenamu. [1o3a BCSIKMM CyMHIBOM, I'iX SIK siBULIe Briepiie 0pOpPMHUBCS SIK TPaHC-
IIeH/IEHTHUIT HETaTUBHUIT iMITepaTHB B 0O6CTaBUHAX HeOeCHOI KOHpPOHTAIIi.

Ilo-Tpete, HiBemOETbCSI OOrOCIOBChKA 3HAYYLICTh 3asB [laBna mpo Kocmiu-
Huit edpext Tonrodu, 1110 MO3UTUBHO BIUIMHYB HA CTOCYHKU MiXK 3€MHUM i HeGeCHUM
(“3’emnatu/3ibparu”, Ed. 1:10; “ymuporsopuru”, Kos. 1:20). AocTosn HeZIBO3HAUHO 3asiB-
JIIE TIPO Te, 110 €IHAHHS MDK HeOEeCHUM i 36MHMM BiIHOBJICHO 3aBISIKU XpuCTOBI, 1110
HETPUXOBAHO CBITUMTb PO AyXOBHMIT KOH(IIIKT, IKUi BIUTMHYB Ha HeOecHi chepu.® g
IyMKa HiaTBepAXyeTbcst 3MicToM Ed. 6:12, 1110 nosinomisie npo 3amy4yeHicTb BipHUX 10
KOCMIYHOTO MPOTHUCTOSIHHA («IPOTH AyXiB 371a HA Hebecax»), 10 Haby/Io ecxaTonoriy-
HOTO, COTEPIOJIOTIYHOrO, €ETUYHOIO 3HAUEHHH IS TUX, XTO 3;(063/13 BUpiLIaIbHY Iepe-
Mory Hafp 3710M y Xpucti Icyci® Y 3’a3Ky 3 uuM ci1if 3BepHyTH yBary Ha cjosa Exzipio
JlinkonbHa: “év toig émovpaviot B EQ. 3:10 criBBimHOCHUTBCS 3 LAPCTBOM, Jie IYXOBHI CHIIH,
3anyueHi B Bo)keCTBEHHMIT I1aH CIIOKYTH KOCMIYHOrO MaciiTady, maKopsarThCs HOro
KiHIIeBiit MeTi — 00’€IHAHHIO BCbOT0, BKJTIOUHO 3 £mi 101G ovpavovoi (Ed. 1:10)”.7° LlikaBo
3a3Ha4MTH, WO B riMHI, npucBsgueHoMy Xpucty B Ko 1:15-20, mpo HbOro roBopurhbcs
K TIPO €IMHOTO TOCEPEeJHMKA, KUl MPUMUPUWB JBi peaybHOCTI, OiHATI rpixom.”!
3 omgny Ha eK/es3ionoriyHMil KOHTEKCT XBal, JOTOPKHYTHCS O TpiyMdalb-
HOTO aKkTy MPUMUPEHHS, 1110 Ma€ BCEJIeHCbKe 3Ha4yeHHS,’”? MOX/MBO B MeXax Ipo-
Magu OnHOBIpuUiB. fIK BuaHO, KocMosoriga IlaBma AOCHATB-TaKM UITKO TPOBOAUTDH
BiIMIHHICTb MDK 3a3Hau€HUMHM MIiCLIMU-TIPOCTOpaMM, rapMoHilooun 3  iHop-
matiero 3 kH. O6’saBrenHs.’> CBOEI 4eproro, i€ po3XOAuThcsl 3 mormsgmamu [yma-
Kepa i JleiiTxapTa, sIKi OTOTOXHIOIOTb HEOO i3 3eMJIel0 i pO3TAIlOBYIOTh KOHQIIKT
JIMIIE MO-TOPU3OHTaJ, TUM CaMUM BUKJIIOUAIOYU BEPXOBEHCTBO 1 IEPIIOYEPrOBiCTb
J10r0 BEPTHKa/IbHOI FEHE3N.

[lo-yeTBepre, Bigmagae HEOOXiAHICT Y KOCMOJIOTIYHOMY, TOETAMHOMY BTOP-
raenni Xpucra (Mar. 24:29-31; 1 Con. 4:15-17; 06. 6:13-17; 16; 19:11; 20:7-15; 21:1-7)
K Y KJIIOUOBIH Ta BEJIMUHIN NOAI], 3 paAuKaJIbHUMU HACIIAKaMU 114 HeOeCHOro i 3eM-
Horo. Y Takiil curyauii, ii ecxaTrosoriuHa AOLIIbHICTb I KOMIIOHEHTa PENYKYIOTbCS

68 IMeHHMK 0VpavOG 3’BJIAETbCA B MOCTAHHI YOTUPH Pasy, 1 BUCTyIae sIK KOHTPACT i3 3eMielo (€l Toig
ovpavoig ovpavols // mi TG yijg, €. 1:10; v ovpavols // &mi yiig, €. 3:15; katéPn eig T& KatwTepa THS Yig
116 &vaPag depdvw TAVTOV TOV 00pavdy, Ed. 4:9-10; (kVplot) kata odpka // (KOpLog) - £0TLy €v 0dpavoig,
€ 6:5,9).

% Martin Kitchen, “The dvaxepalaiwoig of all things in Christ: Theology and Purpose in the Epistle
to the Ephesians” (PhD diss., University of Manchester, 1988).

7 Andrew Lincoln, “A Re-Examination of ‘The Heavenlies’ in Ephesians,” New Testament Studies 19
(1973), 477.

! Weaver Albert, “Colossians 1.15-20 and its function in the letter” (PhD diss., Southern Baptist Theological
Seminary, 1982), 250.

72 John Heil, Colossians: Encouragement to Walk in All Wisdom as Holy Ones in Christ (Society of Biblical
Literature, 2010), 73.

73 ITpo xocmororito B Ilasia, mus. Jeff Brannon, “The Heavenlies” in Ephesians. A Lexical, Exegetical, and
Conceptual Analysis” (PhD diss., University of Edinburgh, 2010), 221-232; Robert Foster, “Reoriented to
the Cosmos: Cosmology and Theology in Ephesians through Philemon” in Cosmology and New Testament
Theology, ed. Jonathan T. Pennington and Sean M. McDonough (T & T Clark International, 2008), 107-124.
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no nireparypHoi ¢ikuii, a corepiosoriyHa rpaHb CHOKYTM He [OCSra€ CBOE]
KyJIbMiHaLil i TOBHOTH.

[lo-'siTe, MO30aBISIETBCS CEHCY 3HAUYYIIICTh HOBOTO BCECBITY 3 IOr0 HOBOIO
CTPYKTYpOIO, LIEHTp $IKOi mnepemictuTbcs 3 Hebec Ha 3emmo — HebecHuit €py-
camuM gk Micto-xpam (06. 21:2-3,10) 3 po3TalmioBaHMM ycCepeauHi HbOrO Ipe-
cronom bora i Araug (06. 21:22; 22:1-4). Tum camuM roctpa HeOOXiOHICTb Y
HeOecHilt iHTepBeHLi 1711 yCyHeHHs rpixa i Horo Hac/izKiB, 6e3 3MiH MigBanvH CaMoro
BCECBITY, BiAnajae.

[lo-mwocre, aBTeHTHMYHiCTb 3rafok y Crapomy 3anositi catanu (1 Xpon. 21:1;
Moga 1-2; 3ax. 3; Ic. 108:6) ta 6icie ([ToBT. 3akony 32:17; Ilc. 105:37) ockapxyeTbcs,
CTaBUTbCS Tifi CYMHIB | BU3HAETbCS O3ipHOI0. KpiM L[bOT0, MOXOPKEHHS IXHbOTO 3MICTY
TIOB’sI3YIOTb i3 Midororieto, nereHamu ta ncepoenirpadiero.’ [ToniOuwmit migxin nepemu-
Gauae HacTymHe: micys noiit B Enemi npo npoTtuctosHHS Mixk Borom i BOpoxoro iiomy
0co6010, HiUOro He cKaszaHo (iHpopmarlig mpo aianor Mixk Muxainom i caranoro B 101, 9,
He GepeTbcst 110 yBary). Y MOAasbIIoMy IEMOHIUHUIA CBIT Pi3KO aKTHBI3yBaBCs B epiof
cyxinHg XpucTa i ioro anocrosnis, Gikcyoun cebe sk HEBIIBOPOTHY KOHCTAHTY ax
10 KiHLg icTopii nporo cBity. Lle o3nauae, 1o OaraTroBikoBa pesnirifiHa XpoHika cTapo-
NaBHbOTO [3pairo, 3 ii cTaBIEHHSIM [0 YUCIEHHUX (POPM iJ0JIONOKIOHCTBA Ta HOro Mpo-
4BiB, € iMitaiieo Ta panbcudikaiiero. Bussisgerncs, 106 Y3aKOHUTHU “I'IO6YTyBaHHSI”
i3painbcpkoi Hauil Ha penirifiHO-NoNITHYHIN KapTi CBiTy, aBTOpU B3 KHIKOK BAammucs
no nitepatypHoi Qikuii Ta peniriiiHOro cMHTe3y, 3aNoBiiaBILIM OIMH OJHOMY He 3a6y—
BaTu criaamyHy, takoi gk Conflict myth, Combat myth, Combat chaos myth, Chaoskampf
i 7. 1. [lo mossonge, xoua 6 IT030pHO, asie BiuyBaTU B Hal[iOHAJbHUX Macirabax
IPUYETHICTD [0 CBOIX BCEJIEHChKUX HAUalL

[lo-cboMe, HaBMMCHO He BpPaxOBYETbCS BaXX/IMBe [pkepeno iHdopMauii npo
“BenMKy OMTBY/BenuKy BiliHy” B [lan. 10, mprxoBaHe Bifi TIOACHKOTO MOMISY 3a IMOJIi-
TUYHUMU [HTpUTaMH OKpeMux fAepskaB.”” Y Hili po3moBiaeTbcs MpO CHibHE MPOTH-
CTOsIHHA aHresna [aBpuina i kHA3g Muxaina cunam 3na — kHa3saM llepcii Ta ['pewnii
(Jan. 10:13, 21), sk iCTUHHMM NOBENUTENSAM SI3UYHMLBKUX immepiil. Kuasi, 3 ypaxy-
BAHHSIM TEPMIHOJIOTTYHMX IAHUX,® @ TAKOX BHYTPILIIHbOTO | 30BHILIHBOrO 0OpaMIIEHb

7t Ha HalI NOIIsAA, KOCMIYHMIT KOHQIIKT, 110 Iepefye TBOPIHHIO B PisHMX Bapialiisix sK J€TMOTUB, IO
LUPKYIIO€ B iTepaTypHUX TPafAMLiAX HApOAiB CTapofaBHboOro brmmspbkoro Cxofy, MOXe CBif4MTH IIPO
€IVIHE JPKepe/io KOCMOTOHIYHMUX TTOYaTKiB, AKi Bifuymy Ha cobi cuy icropuynoi Tpancdopmaii. Ha Bigminy
Bifi Bi6miitHOrO ONOBiFAHHS, [le IPOTUCTOSHHS i TBOPIHHSA BifJOKpeMJ/IeHI OfiHe BiJj OFHOTO, Y SA3UYHMIIb-
Kux Midax, TBOPIHH: € Pe3y/IbTaTOM BOPOXKHeUi 60XKeCTBeHHMX repois Toio. Jox.nus., David Tsumura,
Creation and Destruction: A Reappraisal of the Chaoskampf Theory in the Old Testament (Pennsylvania State
University Press: Eisenbrauns, 2014).

7> Tlepexsaf; 3 JaBHbOEBPECHKOI MOBIL.

¢ B Edpec. 2:2 yx, 110 TTaHye “B NOBITpi’, HA3BaHMII KHA3€EM, y TPelbKiil Bepcil - dpxwv (apxoH), 5K 1 KH:3i,
AKi 6'10Tbest Ha 601 I3paimo B Jan. 10:13 (dpxwv). 3HOBY-TaKM, Lie CIOBO MiIKPECIIOE CTATYC i PyHKIIiI0.
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I71aBY,”’ OTOTOXKHIOIOTbCSI 3 aHrenamu (gyxamu)-okposurensMu. Llinkom iMOBIpHO,
10 MOETbCA PO 3JIMX [EMOHIB, SIKi KOHTPOJIOKTb aTMocc]>epy ITOJIONOKJ/JIOHCTBA B
uux imMrepisx. Y Takomy pasi ictopist cBity, 860 OKpeMo B3SITUX A€pyKaB, IOAAETHCS SIK
Bi3ya/lbHa CTOpPOHA BCEJIEHCbKOrO KOHQIKTY. Hama nymka migkpimmoeTbes: 3MiCTOM
T71a4eBHOI MiCHi PO CKUHYTOrO XepyBrMa B €3. 28:11-19, e BiH 300pakeHnit HATXHEH-
HMKOM rOpAIOBUTUX NPOMOB i BUMHKIB 11apst Tupcbkoro. Le 1ie pa3 1oBoauTh Toi $axr,
1110, HIXTO IHIINIA 9K XepyBUM, IIPUXOBAHUI Yepe3 CBOIO CYTHICTb BiJl HAIIOrO MOITISALY,
6yB CIPaBXXHIM BJIaIUKOIO, KHA3EM L€l KpaiHu.

[To-BocbMe, repmeHeBTHKa CBsToro [lucbma crae OifbIl aHTPOIOLEHTPUYHOIO,
30CEPEeKEHOI0 Ha npo6nemamui Halankise Agama i €M, HiXK ITHEBMATOJIOTIYHOIO.
3 CTpaxiTMBOIO NEPIOANYHICTIO 3 BJSIOTHCS AOCTIIKEHHS 3 HAYKOBUM IHCTPYMEHTa-
pi€eM, 3a1I03MYEHUM 3 PI3HUX rajy3eil JTIOANHO3HABCTBA, 3'€JHAHOTO 3i CKEIICMCOM I0/10
6oronarxueHHocTi bibsil. SIk pe3yabTat, BOHM MPOMOHYIOTh pparMeHTapHYy, 1030aBeHy
6YI[b-${KI/IX MIIIHUX MiZICTaB, BiflipBaHy BifJj CBOTO iCTUHHOIO KOPiHHS, KAPTHMHY HAIIOro
CBITY abo sKoich OKpeMOI 10ro 4acTvHHU. BignoBigHO 4O 4Oro maTosoriyHa Hesno-
JIQHHICTh eNi30UYHOCTI CIOTBOPEHMX 3HAHb PO AYXOBHI MEPIIONPUYMHU iCHYBaHHS
HAILIOro BCECBITY MPU3BOJAMTD JI0 MOILIYKIB a/IbTEPHATUBHUX, CBITOIVIAHUX YCTAHOBOK.
V pesynbrati 4oro, cakpasnisailist nepcoidikoBaHoro odpasy 31a — cataHa/ousIBON —
1 mparHeHHs 10 MOPaJIbHOrO “30JI0TOrO BIiKY”, CTAIOTh 11€0JIOTYHUMHU iMIIEpaTUBAMU Y
chepi oyXOBHO-ETHUYHKX TOIIYKiB. Beynepeu oMy, 6i6siiiHa MHeBMAaTosIOris, Ha Bif-
MIHY BiJl JIIOJICBKOI, HA MPUKJIAJ] KH. O06’aBreHHs, noae MOpaJbHYy 1 IyXOBHY BiICTaHb,
1[0 MEPENIKO/PKAE PO3yMiHHIO BoxxecTBenHoro npomuciny y Xpucri Icyci. Jlyx Cearuii
CIIPUSIE 3aCBOEHHIO XOJIICTUUHOI KapTHUHU CBITY 3 ypaxXyBaHHSAM MaKpPOKOHTEKCTY BCe-
JIEHCbKOTO NTPOTUCTOSIHHSL. 3a fonomoroto Hboro poctyn no nosavacosoi i Mmetadisuu-
Hoi peanbHOCTI, 1e Metkae TBopetb (06. 1:10-18; 4:2,5; 5:6), HabyBae BIacTUBOI oMy
MOBHOTH i pouinpHOCTI. [linnopsiakyBanus Boxkomy JlyxoBi nae amory 36epertu cebe
Big mpouecy obmupiuentst (00. 2-3;4), mo6auuTH iCTUHHY TEPCIEKTUBY JIOLACHKOTO
niromucy (06. 16:13-14; 17:3; 21:10;), i rosoBHe, BindyBaTH BivHICTb y BiJHOCHHAX i3
Xpucrom “auni” (06. 5:6) Ta “Ha Biku Biki” (00. 22:17). 3aBnsxu [lyxy sK HEMOTPILLIHOMY

77 I3 caMOro MOYaTKy HeCATOr0 PO3AiIy B PO3MOBiAi BiI4yBaeTbCs HANpyra: BKAa3aHO ATy BUJIHHA, iM'a
SISUYHMI[PKOTO Iapst i BUAIHHA 1po Benmuky BiiiHy (Jan. 10:1). B poskasi iieTbcst mpo Te, 1[0 B “Tperiii
pik” npasminus Japis Januin cyMmyBas i I1akaB IPOTATOM ABAALSTI OFHOTO AHsI. X0o4ua IMpUYMHA HOAi6HOT
peaxliii He 03By4eHa B IIbOMY pO3/li/i, HailiMOBipHillle, 3 OI/IAly Ha iCTOPUYHMIT KOHTEKCT, cTapenb Januin
mepeiiMaBcs TUM, 1o ykas Kipa, sikuit nepen6auas 3aKOHHe IIPaBoO €BpeiB IOBEPHYTUCS 1O Epycannmy i
BiJIHOBUTM Ky/IbTOBMII LIeHTP Hif mpoBofoM 3oposasert (Esp. 4:1-4), 3ycTpis omip 3 60Ky camapsiH. Y Takiii
curyanii 1iTHI Tpopok mykae boxxoro xepiBHuuTBa ([lan. 10:12), To6TO 3MaraeTncst B MomuTBi. [Tapanerns-
HO 11boMY, [aBpuin 3 MuxarioM mpotucTosTs KHsasko Ilepcnacskomy. Tpeba 3asHaunTi, 10 3 OABO0 M-
xaita (JJan. 10:13) nepemora Hag Boporom cTae Moxxiusoo ([lan. 10:14), i npucyTricts FaBpuina ax Angelus
interpres meTasneil BUAIHHI TICHO [IOB’s13aHa i3 BKa3aHUM JOCSTHEHHsIM. Llel MOMEHT 1ile pas ZOBOAUTH HAM
Te, 1[0 3eMHi OMTBY — 1ie He €AVHMII BUMIp TOTO, 110 BiAOYBAa€ThCs B HALLIOMY BCECBIiTi. BaxkmuBo 3asHaun-
T, 1J0 Iepemora Muxaitia ictopuyHa, aje He MaciTabHa, i He 03Hadae JominyBauHs lyzmei Hap Ilepciero.
HocremenHo Bifomo, wo Ilepcis, Hi B k1. [JaHuina, Hi B iHmux yactuHax Craporo 3amoBiTy He crpuiiMa-
nacst BoporoM I3paimo. Cam KOHQIIKT MK BOMa KHsI35IMU He BifiltoBifae chOpMOBaHNM BifHOCHHAM MK
Iepciero ta F0xeero. Muxain 6opernscs 3 kusizem Ilepcii, 06 npuxwisHicTs Kipa o HOzmeis 36epermacs, i
BiH sk BIaguKa i jifiep aHreniB 3700yBa€ epeMory, TUM CaMMM JOCATaIouN 0OMEXeHOI, X04a il KPUTIIHO
BAXK/IMBOI METH — YHUKHYTU LIAPCHKOI HEHABMUCTI.
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repMeHeBTy KOocMiuHe mpoTuctostHHs B 06. 12:7-12 mocTae B iCTUHHOMY CBIiT/i, 11O
7la€ 3MOTY MPOSICHUTH JOCTOBIPHY IPUYMHHICTb BOEH | BOEHHMX KOH(]JIKTIB Ha 3€MIIi,
TOB’A3YI0UH iX €IMHUM Oy TTEBO-CMUCIOBUM Ipr3HaueHHsM. Tinbku TOMy dpparmMeHTap-
HICTb, HEJIOTTUHICTD i CIOTBOPEHA cy6’eKTI/IBHiCTb, BiJI3HAUY€EHI B HECKIHUEHHUX cnpo6ax
Ha pi3HUX PIBHSX pO3B’3aTH npo6neMy MUIITapUCTCHKOIO KOJy B F€HOMI L[MBiJIi3aLlil,
CBiguUMTS Npo i3071suito Bix Jlyxa, npo Buxia 3i cpepu Horo BII/IVBY.

[lo-neB’saiTe, MOTHBU MPOTHOOPCTBA OUsBOJA 3 JIIOAMHOK B Enemcekomy cany,
SIKILI0 BOHU HE € 3yMOBJIEHMMU KOHQJIIKTOM, 110 Iepelye TBOPIHHIO, TaK i 3a/MIIA0ThCS
He MposicHeHUMU. Ha momauy [0 1pboro, BIICYTHE aZieKBaTHE IOSICHEHHS TOrO, YOMY
Hallla 3emJsl ctana axis mundi metadisn4HOro NpoTUCTOSIHHSI M borom i caraHoto, a
JIIOJIVHI BiJiBE€[IeHa POJIb KJISIMPY B HbOMY. TakoxX eTioJIorito 3amy4yeHocTi Icyca B aHTa-
TOHICTMYHI CTOCYHKM 3 CaTaHOIO MiJHOCATb OIOCEPENKOBAHOIO, 8 HE BU3HAYa/IbHOIO,
9K ckaszaHo 1po 1e B 06. 12:7-12: BUTOKM HEHABUCTI CaTaHU [0 JIIOJMHMU SIK TBOPIiHHS
Bosxoro kopiHsaTbcs B ii BopoxxHeui 1o bora-Otug i bora-Cuna. fIk BuaHO, sorika npu-
YMHHO-HACJIJKOBOTrO 3B’13Ky MeTadisnuHoro koHikTy B [I1canHi 3anmiaeTbcs Hemno-
PYLLHOIO, OCKiNbKY peTesibHO 00epiraeTbcst CBaTHM [lyxoMm.

[lo-necare, peanbHICTb caTaHu SIK 0COOUCTOCTI BiIKMAAETHCH, a 1[€ 3HAYUTD, 110
Garato XpUCTUSH BTATHYTI B i030pHY O0pOTHOY 3 MiTEpaTypHUM MEPCOHaAXKeM, Mipo-
JIOTIYHUM IepOEM abo peniriiHM KOHLIENITOM, 1[0 yoco6n}oe 3J10 B YCii1 1010 LiliCHOCTI
Ta ¥ CyKynHIcTL.”® ¥V Takiil cuTyauii 3a/MIIaeThCs JIMLIEe OJIHe: BAATUCS O MOPaJIbHO]
PEBOJIIOLIT K HeoOXimHOro KaTapCcucy B MacuItTabax riaHeTH.

Bucnosok

Hacninkom Haworo gianory 3 I'yiakepom i JIedTXapToM € po3yMiH4, 1110 HEXTYBaHHS
3micToM 0ibmiiiHOrO TEKCTY i BiIKUIaHHS 110ro OOroHaTXHEHHOCTI MPU3BOAUTD JI0 3ry6-
HUX HaCJiJKIB B i1€0JI0NYHO-TIPAKTUYHOMY YHIBEpCyMi Halloi muaHeTu. Jlroauna, mo
0CAra€ CBOE MPU3HAYEHHS B [[bOMY CBiTi, CTUKAETbCs 3 O€30/IHEI0 BAPiaHTIB TIIyMaueHb,
Jle CBALIEHHUM HapaTHBaM, 3a JOIOMOrOK HEAOCTAMHUX TEOpii Ta iHCTpyMeHTapiiB,
HaB'I3yIOTbCS 3HAYEHHS | cMuCM, 9yki iM 3a Oaratbma mapamerpamu. Y MiICYMKY
MEpEeXUBO TBOPIHHA [10CTAE MEepe]l 3alUTyBaYeM — IIOLIMATOBAHUM, @ “KJIalTUKOBICTD”
HaOyBae cTaTycy MOBHOTH, 3aBEPIIEHOCTI Ta KOHeYHOCTi. PparmeHTapHiCTh | yprBYac-
TICTb, 1110 MiAPMBAIOTH AOBIPY IO PeanbHOCTI, CIPUIMAaIOTbCS HeOoOXinHUMU i HEMUHY-
UMMM CKJIaJJOBMMH HAILLIOT'O 6yTT$I. 3 4Oro BUIUIMBAE, 1110 “TI00AaYUTU” LiJIICHICTD i €HICTD
YCbOrO CYILIOrO, MOB’I13aHICTb 10r0 €JIEMEHTIB, MOXX/IMBO JIULLIE B MEXXaX, BCTAHOBJIEHUX
repMEHEBTUUHUMY CKJIETIHHSIMU 3 Pi3HUX rajy3eil CydyacHOro CBITOIi3HAHHS. 3po3y-
Misto, mopibHi “nernara” ol epiBCbKOi MHEBMATOJIOTI He 3a/IMIIAI0Th IIAHCIB MelIl-
KaHLISIM 3eMJIi 3HATU LIJIICHUI OTTIsA]] Ha ICTUHHUI CTaH pevel, aJKe [103a KOHTEKCTOM

78 IlikaBy AUCKycilo mpo OyTTsi AMABOMA y CBIT/IIi OHTOMOTIYHMX Ta €TUKO-OOrOCTOBCHKO-IENYKTUB-
HVX apryMeHTiB, a TAaKOX IMOBIpHICHMX apryMeHTiB Bif 37a, fuB. y Wilberforce Mundia, “The existence
of the devil” (PhD diss., Boston University, 1994). 3axomnusy, ajie IOfEKYAM CYIE€pewIMBY pobOTy Ipo
B3a€MOJIIIO IeMOHIB 3i cBiTOM nmiopuHM, auB. y Guthrie Lou, “A new metaphysics for Christian demonology:
psychodynamic immaterialism” (PhD diss., Manchester Metropolitan University, 2015).
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TMEPBICHOrO KOCMOJIOTIYHOTO KOHIIKTY BTIMMTH mofiOHe cxoxke Ha cisidoBy mpatio.
AJle TMM, XTO, Haclilyroun Mpo3op/uBLs MoanHa, o6pas BoxecTsenHe 06 aBneHHS y
Xpucri Icyci eaunnm cBitornsaaum ap6itpom (06. 1:10-19), He 3arpoxye Hebe3meka
HeCcKiHYeHHOro OnykaHHs nabipuHTaMu (GIKTUBHOI TYXOBHOCTI Ta MCEBIOPEIriiiHMX
CUCTEM Y MOLIyKaX MOHOJITHOI CUCTEMHU MOITIALIB 11040 NPUYKH, YMOB Ta METU IXHbOT'O
yacy, mpoBezieHoro Ha 3emii. 3aBasaku BBy Csitoro /lyxa ix Hikonu He Oyne nepe-
C/IiyBaTH Hi IMOJIAPHICTb, Hi am06iBasieHTHiCTb cMuciB. [M 3HaitoMmil ixHiit ocobucTuii, i
BXXe XpUCTOM IlepeMOXKeHHI BOpOT, HamipH sIKoro iM “He 6e3 Binoma” (2 Kop. 2:11).
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Annotation: This article offers an analytical review of two approaches to the interpretation of the
metaphysical background of the conflict in Rev. 12:7—12. It presents the distinctive features of
each of them and the hermeneutic strategy of their authors. It has been observed that theologians
have neglected the unity and inspiration of Scripture, and as a result, their conclusions about the
subject matter of the study contradict the theological meanings of the history of man’s redemption.
The main purpose of this article is not only to point out the complex of problems associated with
the rejection of the authenticity of the metaphysical confrontation in these texts. But also for
the first time in a theological discussion of this kind, to demonstrate the negative consequences,
both for Christian ideology and for humanity as a whole, of rejecting the cosmological cause of
the metaphysical war between God and Satan, which took place before the creation of the earth.
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