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HIngxm cydyACHOI TEOIIOETUKIA:
MICTEPI{, IIPOILEC, 1O/

Kcenia Tpopumuyxk

CxigHoeBponeicbKkuil iHCTUTYT TeoJiorii, JIbBiB, Ykpaina

Bctyn

SAKII0 po3rasiiaT TEOMOETUKY SIK 3B’SI30K MixX T€OJIOTIi€I0 1 TOETUYHUM CJIOBOM YU
MoeTu3allito 00XKeCTBEHHOT0, TO MOXHa CIPOO0YBaTU MOMUCIUTHU TEOTIOETUKY SIK MEBHY
MOETUYHY XPUCTUSHCHKY TPaUIlil0, OCKIJIbKY MOETUYHI Ta eCTETUYHI aCTeKTH 3aBXIU
€ JOBOJIi BiTUYTHUMHU OCOOJIMBOCTSIMU Tpaullii TeosoriuyHoi peduiekcii. Ta monpu Taky
JTIOBOJIi IITMPOKY O3HAKY TEOJIOTii, y CTATTi TEOMOeTUKA PO3TISAATUMEThCS Y OiJIbII BY3b-
KOMY 3HaAU€HHi, 1110 KOHKPETHO BiIHOCUTHCS A0 CIOCOOY TEOJIOTi3yBaHHS MPO OoxKe-
CTBEHHE, PO3BUTOK SIKOTO PO3IMOYaBcs B APYriii mosoBrMHI XX CTOJITTS K KpUTUKA
TEOJIOTIYHMX 3acal MUCJIEHHsSI, BKOPIHEHUX V JIOTIL i KaTeropisix MoIepHOro paiioHa-
JIi3MY i OHTOJIOTi3MY, i IKMii 3 moyaTKkoM XXI CTOJIITTS mepexXuBae 1110Ch Ha 3pa30K Bij-
pomxenHsi. [Torpu Te, 1110 TeonoeTrKa Ma€ CBOI iCTOPUYHI MeXi, BCE K Y CBOIX YMOBHUX
KOpAOHAaX 1Ie JOBOJIi “TyMaHHe” i OaraTorpaHHe SIBUIIIE, 110 HE 00OMEXYETHCS OKPEMOIO
LIKOJIO0 4K MeToaosorielo. ToMy y CTaTTi JOCTiIXYIOThCS TEOMOETUYHI HAMPSIMKU 3
iXHbOI TeHeaJoTivYHOI MepCleKTUBU, 30cepekeHuX caMe y diocodcbKoMy TUCKYPCi,
1110 BUIJISIIAIOTh HAOIIbII pO3pO0IEHUMHU i OOTPYHTOBAaHUMU MTPOEKTAMH, i SIKi YMOBHO
MO>Ha MOJITMTHA Ha OKPeMi eTaru: eTan 3apo/I)KeHHS TEONMOEeTUKMU B LIEHTPi TUCKYPCY
TeoJorii cMepTi bora, 1110 (hopMyBaTUMETbCS M1l BIUTMBOM Ti3HHOTO T€PMEHEBTUUHOTO
npoekTy laitnerrepa i ioro KpUTUKM MeTadi3uKu, a TaKOX eTarl, 1110 CJigyBaTume 3a
LIMM JUCKYpPCOM — TOocT-cMepTi bora, 1110 rojloBHE pO3ropTaEeThCcsi HABKOJO TEOJIO-
ril TIpolecy, y IOIIyKax iHaKIIoi MeTadi3uku, Ha IIPOTUBAry CyOCTaHTUBHIM, a TAKOX
(beHOMEHOJIOTIYHOI TePMEHEBTUKH i TEKOHCTPYKILii, OUIbII HETEPTIUMOI 10 OYIb-SIKUX
IUCKYpCiB MeTadi3nKu, — $IKi, eKCIIEpUMEHTYIOUM 3 PO3YMIiHHSIM O0XKECTBEHHOTO,
MParHyTh A0 MepeoCMUCIEHHS MiXKKOH(MECiHHMX i MiXKpeiriiHuX KOpAoHiB, (G)pOHTUDPY
JliaJiory CEeKYJISIPHOTO i CBSILLIEHHOT0, Yepe3 NeKOHCTPYKILito yrepeakeHb 11010 [Hioro,
BiIKpUWBIIN IIIIX /IS BiTHOCHH, SIKi HE 3aJIeXKaTUMYTh Hi Bil TOTaJbHUX TBEPIKECHD
TOTOXKHOCTI, Hi Bill )KOPCTKUX BiIMiHHOCTE.

Cripoba TEeOMOeTUKHM CJIiMyBaT HOBUM EKCIIEpUMEHTAIBHUM IUISIXaM PO3YMiHHS
00XECTBEHHOTO SIK BUPIIIEHHS 3alUTaHb, 10 BUHUKAIOTh 3 BUKJIMKAMU IIOACHHOTO
XKUTTS i CyIePEeYHOCTSIMU CY9aCHOTO CYCITUTLCTBA, MOXKE MAaTH LIHHICTb i U1 Cy4acHOTO
YKpaiHCHKOro KOHTEKCTY. [oCTpo AMCKYCiliHI TeMM: BOEHHA arpecisi, FreHaepHe pi3HOMa-
HITTS, colliajlbHA HEPIBHICTh, KYJBTYPHI 1 peJliriiiHi BiTMiHHOCTI, I1aM’SITh IIPO TparidHi
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MOil, paHM Bif SKMX IIIe JOCi He 3arouIncs, 1 IXHi iHTeprpeTallil SK cTpaTeriaHe opmy-
BaHHSI HAINPSIMKY MailOyTHbOTO, FPOMAISIHCBHKI i MOJIITUUHI HAMPYXKEHOCTi SIK peaklilist
Ha ITOMYJIi3M i aBTOpUTApU3M, IO TOTO X peJliriiHuii (pyHIaMeHTasIi3M, 1110 YacTO I1OPO-
JKYIOTh MiNO3py, CTpax, HEHABUCTb i HACWJILCTBA — BCE 11€ BUKJIMKU 1 3alMTaHHS, 1110
MPOHM3YIOTH i YKPaiHCHKi COLliaIbHO-TIOMITUYHI AUCKYCil, CTaBISIUM IiJl CYMHIB i Teo-
JIOTIYHUM AUCKYPC, BUSBJISIIOUM O0OMEXEHICTh KOH(ECIHHUX ITiIX0IiB 1 iHTepIpeTalliid,
a TaKOXX PEJITiiiHi MepeKOHAHHS i LIIHHOCTI OKPEMOI JTIOAMHM, iXHIO 3MaTHICTh IIPOTU-
CTOSITU IIOJIEHHII peanibHOCTi. TeonoeTuka po3risaae Taki BUKJIUKU SIK YMOBU MO -
BOCTEN HEMOXJIMBOTO i MOXE CITPUSITU PO3BUTKY TEOJIOTi1, 31aTHOI pO3YMiTH, TOBOPUTH
Ta pearyBaTy Ha otpedu yacy.

OCKiIbKM TEONOeTHMKAa € MaJIOAOCIIKEHOIO Y BITYM3HSHOMY KOHTEKCTi, METO-
JIOJIOTisl HampaBJieHa Ha OaxKaHHI MpoaHali3yBaTH, 110 BJIACHE € TEOINOETUKOIO, sIKi il
HaIMpsIMKY Ta LTI, JaBIIX MOXJIMBICTD ii aBTOpaM T'OBOPUTH Bif ceOe TOJIOBHE 3aBIOSIKU
aHaJIi3y IMepIIOIKepelI, a TAKOX 3a0XOTUTHU 10 HACTYITHUX JOCJIIKEeHb IIPo0JIeMaTuK i
MepCreKTUB TeOMOEeTUKMU.

VY craTTi HAroJoILIYIOTHCSI TEMM MOBHOI YMOBHOCTI, PeJIiriiiHOI ysIBM, MiCTUYHOCTI,
YYTTEBOCTI i TUIECHOCTI, MHOXKMHHOCTI i HE3aBEpILEHOCTI, PeIiriiiHOro pi3HOMAaHITTSI.

CraHoBAeHHs TeonoeTuku: theo-poiesis vs theo-logics

“Mu npuitwau 3anizno do 6oeis i 3apano — do bymms”
Mapmin laiideeeep

CrenHai fonnep

Teomnoetnka 3apokyeThesi B 1970-X pokax sIK MeBHUI “aHTU-TEO-JIOMUHUI” Auc-
KypcC, 10 TPOTUCTABISIETLCS pallioOHAJICTUMHOMY 3HaHHIO Mpo bora (theo-logos sixk
“nayka rpo bora”), i moB’s13yeThest, Hacamiiepen 3 iMmeHamu Creitnni Pomeiina [onmepa
i itoro yuHs [esina Jlepost Mimiepa. Briepiiie moHsTTS “Teonoetuka” sk theo-poesis y
3HaueHHi “HenoBipu N0 theo-logos” BukopuctaB Creliniai Tonmep 1971 poky y cBoiit
npomoBi “JlitepatypHa ysiBa i Teosoriss” (The Literary Imagination and the Doing of
Theology) y pamkax gianory Mixk CIiJIbHOTOO JUISI MUCTELITBA 1 PEiTii y cydacHilt Kysb-
Typi' (The Society for the Arts, Religion, and Contemporary Culture, SARCC) i Amepu-
KaHcbKoI0 Akanemiero Pemirii (American Academy of Religion, AAR), “me Tommep,
ciigmoM 3a Maprinowm [aiinerrepoM, 3a3Ha4MB, 110 pallioOHATICTUIHMWN ITiIXi]T 10 TEOIOTil
TATHE 3a cobolo (dimocodchKy MeTadi3nKy, sika “craia cyMHiBHO0”2, “CyMHIiBHICTH”
MeTadizuku, Ha IyMKYy laiigerrepa, moJjsiraia B ii MparHeHHi CKepOBYBaTHU MUCJIEHHS 10
00’exTUBI3alil i TeopeTH3allii “AilicHOCTI”, 110 B TEOJOTiUHiil MeTadi3ulli Beae 10 3Be-
JIEHHS TEOJIOTIYHOTO MUCJICHHSI 1O TEOPETUKO-HAYKOBOI perpe3eHTallii, 00’ eKTHUBi3allil
bora, i koHCTpyIOBaHHS “imojiiB”, 110 B OaKaHHI “CXOIUIEHHS” 0OXECTBEHHOTO MOXE
MPU3BOAUTH 0 MaryOHUX MaHinysuiii: “...Xpucroc, sk Benukuii [Tepirutym cBiTy, BTi-

! 3acHoBaHa y 1961 poui, ogauMm i3 ¢yrgatopis skoi 6ys Iaymp Tinnix, ocHOBHa MeTa SIKOI — JOCTiAUTI
TOYKI JOTUKY MiXK PEJIiriero i MUCTeTBOM.
? Callid Keefe-Perry, “Theopoetics: Process and Perspective,” Christianity and Literature 58, no. 4 (2009): 579.
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slenuit Jloroc, 3HOBY IIPUKYTHIA 10 ¢BOTO XpecTa, a LlapcTtBo He mpuxoauTs”3. Tomy Teo-
JIOTisT 9K theo-logics yHEMOXIIMBIIIOE MPOOYMKEHHS OOriB i SIBACHHS iCTMHU®, 1110
MPU3BOJIUTH 10 BiMUYTTA BiACyTHOCTI bora, omHak “1apcTBO cakpaJbHOTO B TaKUii yac
MOXe 3 IBUTHCS Y TOBOJII BiT4y>K€HOMY MicClli, “JIe OpaKye CBATUX iMeH”, — TyT “HeBIaya
Bora nmonomarae”...”3. Teosorist cTae MOXJIMBOIO 3 TIPUCYTHOCTI B Hiii (peHOMEHa aTe-
i3My, e “BiACyTHicTb bora” crae MOXJIMBICTIO JIJI1 TTOCTAHOBKW HOBUX 3alUTaHb: YU
MOXKJIMBO MHUCIUTH bora i OyTTs Ge3 1oro ompeaMeTHEHHS, YU MOXKJIMBO TIOMOJIATH
TOPU30HT MOBHOI O0’€KTMBAllil, BifHaiiTu iHIy rpamMatuky. Ha nymky lomrmepa Taka
MOXJIMBICTb MICTUTBCS CaMe B TIOETUYHOMY CITOCOOiI MUCJIEHHS, OCKIJIbKH CaMe TMOoe3ist
3[aTHA alleJBaTH 10 JiCHOCTI i pO3IIMPIOBATH 11 MexKi 0€3 3BepHEHHSI 10 MTPOMNO3ULIiii-
HUX, ONPEAMETIIOBAIBHUX KOHCTPYKIIiii MOBH, B 0a’kaHHI BUCJIOBUTH Y BUMOBJIEHOMY
HEBUMOBHE, “TIMOMHHUMI BUMIp” JIIOACHKOTO MOCBIAY, SIK PEajbHICTh, PO SIKY BaxKKO
roBOopUTH 00’ eKTUBHO: “TeoIorist — He EIMHMI, a TO i1 000B’I3KOBO HAMKpaIll1ii CII0Ci0
JIymaTu abo ropoputu npo bora. IcHye Takox theopoiesis, criocid HabaukeHHs 10 bora
yepes yaBy”°. Tormepom Oy10 opraHizoBaHoO TP KJIIOYOBUX UIS JaHOI IPOOJIEMATUKHA
koHepeHuii B YHiBepcuteTi Hpio (B Hbto-JIxepci), 1110 30cepenkyBajncs HaBKOJO
npobaeM peliriiHoro MUCJIEHHS ¥ iHTeprpeTallil 3 MOo3ullii “TeoJIOriYHOI TepMeHEeB-
TUKU”, aKTyaJIbHOCTI AyMKHU [aiigerrepa y i1oro HampsMKy A0 MUCTELTBA K 31aTHOCTI
BUpPaXXEeHHS “IEePBUHHOI iCTUHU’, MeTa()OPUIHUI XapaKTep MOBHU JIIOAWHU PO iCTUHY
i 6oriB.” Marepianm KoHbepeHIlilt 6yiam oopMiieHi B CITiibHY Tpairfo Tormepa i Min-
sepa “Inrepnperanis: noesig 3HaueHHs1” (1967), ne Tonmep 3a3Havae, 1110 BiINOBiAbL HA
MOXJIMBICTh HaOIkeHH 10 bora, 6e3 itoro 06’ eKTuBI3allii, TpUCYTHS B HaIIpalloBaH-
Hsx Tenpixa Otra, 1110 CBOI TEOJOTiUHI MNOIJISIAM BUOYIOBYE Ha Mpalsx “misHboro laii-
nerrepa”, MiOro repMeHEeBTUYHOTO MpoeKTy. Came IMpono3ullisi HOETUYHOTIO HaOIVKEeHHST
1o 6oxectBeHHOro Otra crae mist [onmepa HaliOUIbII LIKaBOIO “IIEHTPUCTCHKOI0”, Bpa-
XOBy10uM KOHTeKCT bapra i ByabsrMana (mepia HeocTaTHBO B3aEMOJIisIA 3 “TIMOOKIM
Sl i 6oXXeCTBEeHHOIO ITPUCYTHICTIO S, mpyra HanMipy 3BoAMIIa OOKECTBEHHE 10 €K3UCTEH-
uiftHoi auaakTuku). OTT BiAIITOBXYETHCS BiJ HEraTUBHOI TEOJIOTii, 1110 TOBOPUTH PO
HEMOXJIMBICTh CXOIUICHHS i po3yMiHHs bora, ockisibki bor 3HaxoauThCsl 3a MexKaMu
JIIOJCHKOTO MUCJEHHS i MOBH’, 1 y CBill croci6 Iepekiiagae KIaCUYHUI TEOJOTYHUI
IMCKYpC B paMKax MeTai3uku, cligyrodyn gyMmii [aiinerrepa, y CIiBMipHIiCTh 3 IIOETHUY -
HUM CIIOCOOOM BMpPaXeHHsI “(yHIaMeHTalbHOI OHTOJIOTII” — “JI0AWHA TOETUYHO

* David L. Miller, “Theopoiesis. A Perspective on the Work of Stanley Romaine Hopper,” in Why Persimmons
and Other Poems by Stanley R. Hopper (1976), and Hopper, Literary Imagination, The Way of Transfiguration:
Religious Imagination as Theopoiesis, eds. R. Melvin Keiser and Tony Stoneburner, (Louisville: Westminster/
John Knox, 1992): 22.

* Stanley R. Hopper, and David L. Miller, Interpretation: the poetry of meaning (New York: Harcourt, Brace &
World, 1967), xiii.

> Joseph Campbell quotes Hopper in Introduction to Echoes of the wordless “word”; colloquy in honor of Stanley
Romaine Hopper by Daniel C. Noel. ([Chambersburg, Pa.] American Academy of Religion, 1973), 4.

¢ Silas C. Krabbe quotes Hopper in A Beautiful Bricolage: Theopoetics as God-Talk for Our Time (Wipf & Stock
Publishers, 2016), xiv.

" Hopper, Interpretation: the poetry of meaning, xii.

8 Krabbe, A Beautiful Bricolage: Theopoetics as God-Talk for Our Time, Chapter 3. Stanley Hopper.

? Csernana Kownauesa, boe nocne boea — Ilymu nocmmemagdusuyeckozo muiinerus: (VI3gaTenbckuit LieHTp
Poccmitckoro rocygapcTBeHHOrO TyMaHUTapHOTO YHUBepcuTeTa, 2019), 183.
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MeIKae Ha 3eMJii”'’ — BUCJIOBJIEHHS i TlepeJaHHsI TJIMOMHHOTO AoCcBimy: “SKimo mu
BUXOAMMO 3 IOCBiTHOTO i 0COOMCTICHOTO XapakTepy MOBM, iH(DOPMATUBHi, 00’€KTUBHI,
110 TTO3HAaYyalTh OKpeMi (pakTh, BUCIOBIIOBAHHSI, HE YTBOPIOIOTH MEPBUHHI MOBHI
crpykrypu”!!. Tommep Hamae Meradopi 3HAYeHHST MEPBMHHOCTI, OCKIIBKU ITpUpoOAa
peaJIbHOCTi 32 CBOEIO CYTTIO CXOBaHa, 3aBX/U € I110CH OLbIlIe 3a MeXaMu Hallux op-
MaJIbHUX KOHCTPYKTIB PeajbHOCTI, — TO OyIb-IKWi1 CIIOCIO MOMUCIUTY UM BUPA3UTH LIIO
peabHICTh, OyIb-TO PEIiriiHUM Y1 (PiT0cOo(CHKIM BOKAOYISIPOM 3aBXKIU € CUMBOJIIY-
HUM — “YUTaHHS 3aBXIU “TIoeTU4YHe”, (...) i MM BIIKpUBAaEMO, 1110 1I€ Yepe3 HaIILy XBaTKy
3a CHJTY YSIBU MU (hopMYTIOEMO HaIlli 3HaYMMi cjioBa” 2. A O0TKe MU ITiaxoaumo 10 bora
He K 10 00’€KTa, Mpo SIKUIA MOXEMO CKa3aTu “3HaeMO”, aje sIK yri3HaBaHHsSI bora
yepe3 JOTUK 0 CMMBOJY MicTepii: “Ile moB’s3aHo 3 MicTepieto “0e3moBHOI MicTepii”,
sIKa 3aBXAW Oinblna 3a Oymb-sKi iMeHa, MpU3HAYeHi i TBOPYOIO YSIBOIO; 1€ TaKOX
OB’ sI3aHO 3 MicTepi€ro S, SIK TaKOTOo, 1110 3aBXKIU € OUIBIIMM 3a ce0e B INIMOMHI BJIaCHOTO
OyTTs i 3aBXXIU MEHIIINM 3a ce0e B OCOOUCTIIA CBIIOMOCTI €ro-poii, SIKy s BAKOHYIO; 1Ie
TaKOX ITOB’SI3aHO 3 HEOCSKHICTIO HECKIHYEHHOCTE !, HECKiIHUEHHO IIMPOKUX i HECKIiH-
YEeHHO MaJIMX, a TAKOX CITOCOOOM, SIKMM OJWH € iHIIWM, a IHIIWIA — OAHUM, IIPO T€, SIK
LiJTi pedi cKy1agaloThesl BCepearHi cede B HEeCKiHUEHHUMX iIHIPECisIX i mporpecisx, sIK Im’eca
BcepenuHi mecu y m’eci. CanrasiHa”'®. Tonmep, ciigom 3a [aiizerrepom, BBaxae, 110
HAIIIOMY ITiAXOMy IHTEpIIpeTallii CBITY Ilepenye BxKe HasIBHE PO3YyMiHHS TOTO, IO MU
IHTepIPETYEMO — MOBa MaJIIOE HaBKOJIO JIIOAMHU KOJIa, SIKi BKa3ylOTh, 110 JIIOJAMHA BXe
3aBXIW 3arjlyTaHa B OHTOJIOTIYHUX CTPYKTypax, IO IparHyTh A0 IMEBHOTO Mepel-
OayeHHS YM TEeBHOI MOXJIMBOCTI 3pOOMTU KPOK Hazal, 1100 Kpallle 3p03yMITH UM CXO-
MUTH Te, 1O iHTepHpPEeTYEThCs: “MU 3aBXIU BXE CTOIMO B OYTTi, B IPUHAJIEXKHOCTI 10
OyrTs. (...) Mu 3aBXau i BXe y CBiTi, B IOCTIHHOMY KOHTaKTi 3 HAWMPOCTIILIMMU
peyamu”'4, Takuit miaXin 3ma€Thes TOBOMI OE3HAMIMHWUM IS MOKJIMBOCTI BiIKPUTTSI
“icTuHM”, ajie MO3UTUBHY CTOPOHY Ma€ Te, Ha nyMKy lommepa, 110 B po3yMiHHi, 1110
iHTepnpeTye, 3axoBaHe MEPBUHHE PO3YMiHHS, JIe CBijoMe (PYHKIIIOHYE SIK HECBimoMme
(mizHaHHS K 6e3mizHaHHs). CaMe “HecBimome”, mjs lormepa, cTae MPpUCTAaHOBUILEM
TaKOTO IPUMOPIiaJIbHOIO, “CXOBAaHOI0 PO3YMiHHS”, IO CTA€ KJIIOUYEM JI0 TEOIIOETUKU
Tormepa, ne BiZIKpUTICTh A0 TaKOIrO JTOMUCIEHHEBOIO JOCBIAY, B IKOMY CUMBOJI HE Ma€
3HAYEHHsI, CTA€E MOXJIMBICTIO BiIKpUTTS HOBOTO MOIYCY CBOTO OYTTS Y CBITi — B 3€MJIi
TUIIi, MiX CJIOBaMU, MOXHa OUYiKyBaTH Ha MPUXil HOBOI apTuKysiiii bora. Y Takiii nep-
CMEKTUBI, 1JIsl HBOTO, CTA€ BaXJIMBOIO yBara 10 CAMBOJIIYHOTO CBiTYy MUTLIS, 1110 Y CBOEMY
3ITKHEHHI 3 HEBIIOMUM, 3aJIMIIEHICTIO, CAMOTHICTIO, B IPUCYTHOCTI “HaliBUIIIOTO 3aHe-
MOKOEHHS” MOXeE IePETBOPUTU BUCHHSI Y HOBUI BaXJIMBUM TOCBIM, SIK TOBOPUTH TiJLIiX,
3HaliTu bora 3a Mexxamu bora. Takuii miaxin mepeBOAUTD MOTJISAI 3 IparHeHHs ONucaTh
ByTTs1 no mparHeHHs i10r0 IIepeXuBaTH, 1110, Ha AyMKY laiinerrepa, morpe0ye nepexati-
OpyBaHHS MOBHOI rpamMatuku. Tomy [laiigerrep roBopuTh Mpo “AK” CTPYKTypy
(as-structure) HanIoro GayeHHs, IMILTILIMTHOTO, CBITY, 1110 € BUXiTHOO IIOA0 EKCILTILINT-

' Hopper, Interpretation: the poetry of meaning, xv.

! Konauesa, boe nocne boza - ITymu nocmmemagbusuuecmeo MoludneHus, 184.

2 Hopper, Interpretation: the poetry of meaning, xv.

1 Noel, Introduction to Echoes of the wordless “word”; colloquy in honor of Stanley Romaine Hopper, 5.
!4 Konauesa, boe nocne boea - ITymu nocmmemagusuueckozo mviuineHus, 30.
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HOTO PO3YyMIiHHSI CBiTY, A¢ JTIoarHa 0a4uTh Tak, sk bor, i Te, 1o 6aunts bor, i ne bor ctae
apTuKyJsitieto 0yTTs. Taka sk-CTpyKTypa € BjlacHe MeTa()OPUUHOIO 32 CBOEIO CYTHICTIO:
“MoBa — 1ie Te, 1110 BOHA € 3aBASIKU [0gos, IKWi1, 3p03yMIIN MiC/Isl eCTETUMHUX MOJIYCiB
a-latheia, € apTUKYJIbOBAHOIO BiZKPUTICTIO, BCEPEIMHI YOT0 BCe 3i0paHO y CBIT; aje 1ie,
TaK caMo, € MiClieM MPOXUBaHHS, CPOPMYILOBAHUM TUM i Kpi3b Te, 1110 iHIII Ha3Balu
KopeHeBoIo Metacoporo” . I gkiio HacTae cMepTh KOpeHeBOI MeTadopH, “SIKIIO MU HE
MOXEMO 3BUIBHUTHUCSI Bil iMOJOMOKIOHHUIBKMX iKcallili Ha @opmax HaIIOTO
misHaHH”'®, TO 3 Hero momupace i cBit. 2Kopcrka dikcauis imeH “Bora”, ix OykBaizawis,
BeJIe 10 TIOMMJIKOBO1 a0COJTIOTH3alli1, IITO JIUIIT CKOBYIOTh 3HAYEHHS i BTpayaroTh MOXKIIN-
BiCTb 3iLLITOBXHYTHUCS 3 TUM, 1110 Tomnmep, caigom 3a xo3zedpom Kemrbdemiom, Ha3uBae
“CHUMBOJIOM 0e3 3HaYeHH:”, Yu “BilJTyHHsIM Oe3MoBHoro “Crnosa”” (wordless “Word”),
110 TTOET MOXKE BUCJIOBUTH 3a MexXXaMu ctiB!7. 3ilITOBXHYTHUCH 3 6€3MOBHUM MOXHa, 3pO-
OMBIIM “KpOK Hazan” Big MeTadi3nKU 3aXiqHOI AYMKH; “KPOK Ha3an”’ € TAKOX “KPOKOM
BHM3” — JIIOAMHA BiIIITOBXYIOUMCH “Ha3an g0 cebe”, BimuyBae, 110 CTa€ Ha HECTIKe JHO
Bipa, 1HO BUIMAIa€ (K B MPUTUi I3€H-OYIIU3MY), JIFOJAUHA MPOBATIOETHCS, TICUXO0JIO-
TiyHO i Mi(iyHO, y TeMpsIBY 0€33MiCTOBHOIO; TYT BiZOYBA€ETHCSI TepeXill 10 HACTYITHOTO
KPOKY: “KpPOK Kpi3b”— II€ KPOK pe-IloeTu3allil — 11 MOIJIsSIA He IIPOCTO Ha OKPeMi pedi,
ajie Ha BCE XXUTTS 4K 1 Kpi3b yCIO TIMOMHY'®, 1110 BUCIOBIIOETLCS HE MPOCTO MeTado-
pUYHO, ajie “miadopuuHO”, 110 3HAXOASATh CBOE MiClie B aHaIIOrii, a came analogia crusis,"
JIe Kpi3b TaKy CyMiCHICTb-3iTKHEHHSI JIFOACHKOIO 3 XpeCTOM MOKJIMBO BIIKPUTH T€, 1110 B
CBOIIl OKpEMIIITHOCTI HE MOXe OYyTU BUpPaxKeHO.

Hna Tonmepa Oyj0 BaXJIMBUM HE CTBOPEHHSI HOBOTO TEOJIOTIYHOTO HAIpsMy YU
IIKOJIM, ajie¢ TIOBHE TEePEOCMMCIIEHHSI coco0iB MucieHHs i MoBU. IlpuunHow mis
1ILOTO CTA€ CaMe PO3YyMiHHS HEXMUTTE3NATHOCTI “TpaauiliiHOTO crocody” TeoJoriza-
il yepe3 “BUTICHEHHS MITy i CUMBOJIIB, 3BEIEHHSIM TAEMHMUIII 10 3HaHHS >, OCKiJIbKI
TeopeTu3allisi i MeTojoJioriuHa (popmaTur3allis JexaTb JajeKo 3a MeXaMM JIFOJAChKOTO
JIOCBily i HE MalOTh CUJIM 3aJIy4YUTH JIFOICH Ha IILJISX CEHCIB, 1110 3MiHIOIOTh XUTTS. Tak,
s Tonmepa, “MeTOIOJIOTIYHUI pyX BiJl aOCTpaKTHOrO A0 JOCBiLy, Bil MaTeMaTUYHUX
MPOMO3ULIMHUX TBEPIKEHD 10 TBOPUYMX €KCITPECil, Bill XOJOIHMX YHiBepCaIbHUX TBEP-
JKEHD 10 TITMOOKMX i 0COOMCTHX, 110 3aIMIIAE ITPOCTIp IJIs TaiHM i HeBigomoro,”?! mae
3MaTHICTh 30araTuTH JIOAMHY INIMOMHOIO IepeXnBaHHs O0oxecTBeHHOTrO. Lle cTae mis
Tormepa xirroyeM 10 CITIJIBHOI KOMYHIKAaIIii yepe3 TIyXOBHUI JOCBIl, 110 3aTyda€ i Beae
10 TpaHC(OPMATUBHUX CEHCIB y HOBOMY ITOCT-TEICTUYHOMY KOHTEKCTI — J¢ MOXJIM-
BicTh Bigkputu “bora 3a mexamu bora”, 3ycTpiTucs 3 MicTepi€lo, JEKNUTh Ha LIJIIXY
noknHeHHsT “O0’exTa” cBoro midHaHHs. Yac cmepti bora — 11e He KiHILIEBUIT Yu OCTa-
TouHuii nj1s Tonmepa, ajge MpoMiXKHMIA, 1110 BeAe 10 BUHMKAa4oro bora.

> Hopper, Interpretation: the poetry of meaning, xviii.

' Hopper, Interpretation: the poetry of meaning, Xix.

7 Noel, Echoes of the wordless “word”; colloquy in honor of Stanley Romaine Hoppet, 6.
'8 Miller, Theopoiesis. A Perspective on the Work of Stanley Romaine Hopper.

¥ Thomas J. J. Altizer, “A Response to Stanley Romaine Hopper,” The Eastern Buddhist, 4(1), new series,
(1971): 159.

% Poman Corosiit, “TeomoaTuka u reononutuka Jxona Kamyro,” Cxio, 4(136) (2015): 9.
! Callid Keefe-Perry, Way to Water: A Theopoetics Primer (Cascade Books, 2014), 26.
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Crnigom 3a Tormmepom Mimnep po3MexXoBye MOHSTTS theo-poiesis i theo-poetics,
BUCHOBYIOUM, 110 theopoiesis CTBEPIXKYE, 1110 TEOJOTriuHa MOBa HACIpaB/i MOETUYHA,
1110 J03BOJISIE “TiepenucaTi 00’ eKTUBI3allil0 i oHTOMeTadi3uuHy Tpaaulito, ane byTrs,
SIK CYTHICTb (being) un bor, po3rismaerbest K imon”?2. B Takomy cBIiTII theo-poiesis €
YUMOCH, 1110 MOB’s13aHO0 3 MeTagopolo, dirypamMu, sIK IOeTUYHOI (POPMU JIJISI TEOJIOT],
ane “theo-poetics — 11e He oOpa3Ha, TBopya (...) MaHepa TOBOPUTHU Ta MUCIUTHU 1100
OOroCJI0BCHKOIO 3HAHHS, SIKE 3aBXAM OyJIO Y HAllill BAIAaCHOCTI Ta YaCTUHOIO HAIIOI
BipH, a CKOpillle CTpaTerii JI0ICHKOTO O3HAaYeHHS Y BiICYTHOCTI (piKCOBaHMX i ocTa-
TOYHMX 3HaU€Hb, TOCTYITHUX Y1 TO 3HAHHIO, YU TO Bipi”?*. To6TO, TeormoeTnKa po3ymi-
€ThCH HE K MOETU3yBaHHS TEOJIOTIYHUX 3HaHb Npo bora, ane sk cioBa, gKi JoauHa
Hagae borosi, KoHCcTpyooun iforo. CaMme B TAaKOMY KJII0Yi TEOIMOETHKA BiIPOAUTHCS B
XXI cToniTTi, ase BxXXe y HOBUX IMOCTMOAEPHICTChKUX IIPOIIO3UIIISIX: B OHTO-€CXaTOJIO-
riuniii repmeHeBTuli Pivapma Kephi, pagukanbHiil mocTMeTadi3nuHiil repMeHEBTULIL
Mxona JI. Kamyro, Teomorii mporiecy Pomanga ®abepa i KOHCTPYKTUBHINM TEOJOTIl
Kerpin Kemnep. IIpore Bnacue came Tonmep, Ha nymky Caiinaca Kpad6e, € “rosno-
BHUM JIKEPEJIOM PyXy TEOIMOETUKHM 24, X0ua cydacHa TeOIMOeTHKa Mi3HAETHCS PO CBOE
BiacHe KopiHHs nocTdaktyM. Kosnu B 90-x pokax XX cronitts Kenep Bigsinae YHi-
Bepcutet Jlplo, e Kadeapy pelirii i girepaTypu odostoBaB [omnmnep, Ipo TEOMOETUKY
TaM — Hi cyxy Hi ayxy. Ane Bxe y XXI cromitti, sk 3ragye Kemnep, itoro im’st 3HOBY
CcTa€e YYTHUM 3aBASIKU JieKiisgsM Minnepa, i iloro cpobaM naTu BU3HAUYEHHSI TEOTO-
€TUKU, BXE 3BaXKaloUMd Ha CUTYaIlil0 i HOBI BUHUKAIOUi TUCKYPCU HABKOJIO TEPMiHY
“TeornoeTuka’”.

CyuacHa Teonoetuka 3 imeHamu Kepni, Kanyro, ®@abepa, Kemrep nparte g0 po3-
MIMPEeHHS MIXKIMCUMILIIHAPHUX MiAX0iB i HAOyBa€ OUIbII ITOCTMOAEPHOIO XapaKTepy,
1110 CTA€ BIAMOBIAIIO HA PEJIriHMI (hyHIaMEHTAaIi3M, Y IOLIYKaX HOBUX ILISIXiB MHUC-
JIEHHSI, 110 BiAKpMBaTUME TMpocTip a1 [HIoro, 3a MexxaMu abCOJIIOTHOTO Tei3My 4u
a0COJIIOTHOTO aTei3My, MPOCTipP 0COOMCTOI i CYCHiJIbHOI BiAMOBiAAJIbHOCTI eped HeBi-
JIOMUM MaiiOyTHIM 41 He3rajaHMM MUHYJIMM, yepe3 1eKOHCTPYKIIit0 BIACHUX YIIepe/I-
KEHb, TiI03pOI0 N0 BJIACHOr0o “iCTUHHOTO”, 110 (POPMYE MOBATy OO Pi3HUX MOHSTh
0O0XEeCTBEHHOTO — 4Yepe3 MMUCTELTBO Oe3KiHeUHOI repMeHeBTUKU. | SKIo miIst Teo-
noetuky lonmepa KiIo4YoBUM OYyJIO MOHSTTSI MiCTepii, TO Terep ii IepIIo3HAYNMIiCTh
JIe110 MOCTYMNAEThCS MOHSTTIO MO/ii, 1110 YMOBHO MOXHa MOAIMTH Ha JABa HAMPSIMKU,
Baiitrena i [aiinerrepa: nepiuuii 3ocepeakyBaTiMe yBary Ha MOTOKOBI XXUTTS SIK Kpe-
aTUBHOI CITiBTBOPYOCTi, B SIKOMY IIOJIisI CTA€E BCENPOHUKIUBUM ITYJIbCYIOUMM TOCBi-
oM, 1110 (hbopMy€e OaraTOMaHiTHICTb BiIMiHHOCTEM y II€BHY LIiIiCHICTh, OCTaHHI — Ha
(aKTUYHOCTI i ITNIMHHOCTI >KUTTsI, [ MO/isI CTAa€ HEMOXKJIMBUM, 1110 HAXOAUTh Ha HaC 3
MaiOyTHHOTO.

2 David L. Miller, “Theopoetry or Theopoetics?” Cross Currents (2010): 6.
» Miller, “Theopoetry or Theopoetics?” 9.
# Krabbe, A Beautiful Bricolage: Theopoetics as God-Talk for Our Time, Xiv.
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TeonoeTtmka K POo3Mi3HaBaHHS OOXECTBEHHOCTI B MPOLIECI

Came 6 mepednci nepensemerss — camoeo npouecy — boe nocmae

aK “noem ceimy”, ax 1020 0U808UNICHULL MEopeudb (TPYHM 1020 HOBU3HUL),
i10eo chiguymaueuil cynymuuk (Tpynm iioeo nepenjiemeHoi npupoou)

i lloeo pamyeanvHe ¢80 (0CHOBA 11020 2APMOHIT).

Ponano @abep “boe sk Tloem ceimy”

PoAaHA Dabep

Teosoris npoluecy — siIBUILE JOBOJI CKIaJHE, OCKUJIBKM Ma€e 0arato BUTOKIB, 3a3HA€E
HaMpi3HOMAHITHIIIMX BIUIMBIB (diocodii i pemiriiHuMx Tpaauiiil, pi3HUX HayKOBHUX
IOCIIIKEeHb, alle sIKe 00’emHyeThcsa iM’ M Anbdpena Hopra Baiitrenma, sikmii 3akjiaB
OCHOBHU [IJ1s1 TeoJiorii mpoiiecy. BaiiTren, BUXOBYIOUMCh B aHTJIIKAHChKil ciM’1 i onpy-
>KUBIIKCH 3 KaTOJIMYKOIO, 10 PENiriiiHUX MepeKoHaHb SIKOI MaB BEJUKY MPUXUIbHICTD,
BCe 3K “BTpaTUB Bipy B KJIaCUYHMI 00pa3 BceMoryTHboro bora-TBopiisi, ockinbku Bin
HE 3MIr IpUMMPUTH Ioro 3 6ojieM cMepTi BiaacHoro cuHa Hopra y Ilepiiii CBiToBii
BiiiHi”?. BaiiTren mouynHaB K MaTeMaTHK i JIOTIK, TPALIOI0YN HaJ CITIIbHUMU MPOEK-
Tamu 3 beprpanom Paccenmom, aje mmicist HeBmadi JesIKUX IMIPOEKTIB, a TAKOXK IIICIIsSI 0OCO-
OMCTOro TpariyHOro AOCBiAY, BTpaTH CUHA, BiH 3arIMOII0ETHCS B chepy diocodii Hayku
1 po3po0JIsie CBill MeTadi3UIHUI ITPOEKT Y BiAMOBIAb HA HAYKOBUI MaTepiati3m, i Kpuzu
nepen IKMMU IocTala JlIoArMHa: “HOBY OpraHiuyHy i mpoliecyajbHy MapagurmMy iHterpaiii
HayKH i peirii”?, BigoMy sk “dinocodis opraHizmy”, B SIKOMY iCHYIOYMIA CBIT MOIiIe-
HUI Ha “aKTyalbHi CYyTHOCTI” actual entities i “axtyanbHi 1oaii” actual occasions, SKUM
BJIaCTMBA KiHLIEBICTb, a TaKOX “BiuHi 00’€KTU” enduring objects, 1110 MOAiIOHI 10 TJa-
TOHIBCBbKMX i11eii, ajie SIKi 3HaXOJASThCS B OJHOMY BUMIipi 3 aKTyaJJbHUMU CYTHOCTSIMU,
HE iCHYIOTb 3a IXHIMM MeXaMH, i OyIb-sKa 3MiHa B peyax MOXE CIIPUYMHUTHU 3MIHY i
B “imesx”. Bechb CBIT MHOXMHHMX aKTyaJIbHUX CYTHOCTEI MYJIbCYyE Pi3HOMAHITHUMU
OaxkaHHSIMM MOXKJIMBOTO, CITparoio catucdakilii, 7o caMopeasiizallii yepe3 3’€IHaHHS 3
BiYHMMM 00’€KTaMU, Y CIUICTiHHI MTOAil iXHBOI aKTyai3allii.

Ha mymky Baiitrema, “cBiT, B SIKMiI MM HapOIXKYEMOCS iCHYE 3amiIs TpaHchopmMa-
Lii B HAIPSIMKY OJIarOpOAHMX LiJICH: MpaBau, Kpacu, MPUIOAM, MUCTELTBA, MUpPY %,
a (imocodisg Mae cTaTH Ha IUISIX, 110 3aJlyda€ IO JOCBIiLy, a He 3aJMIIAEThCS Ha PiBHI
BUKJIIOUHO ilel, OCKiJbKM “...KiHLIEBMI TOPU30OHT igocodii — 1e¢ He cTaTuyHa
abcTpakllis Toro, 1o (MOXJIUBO) € (iech TaM), a aKTyasizallisi TOro, 1o Morjo 0 0yTu
B IIPOILIECi YHIBEpPCAIBHO 3aIUIyTaHOTO CTaHOBIeHH ">, Takuii “riegaroriayHuit” miaxin
Baiitrena 3HaxonuTh MOSICHEHHSI B IOTO 3aLliKaBIEHOCTi C(hepOIo OCBITH, ITOIIYKY OCBIT-
Hix ¢popM, 1110 3aydaan 6 10 OOMiHY IOCBIify i BiIKpuBaiu O pi3Hi cepr KpeaTUBHOTO
B YUHSIX, i IKi HE KOHIIEHTPYBaJIM O yBary Ha OKpeMMX HayKax, 1o 0a3yBajucsl Ha CUC-
TEeMaTUYHOMY BiITBOPEHHI OKPEMUX MaTePHIB MUCJIEHHSI — TOOTO HaJalouu TMepeBary
OiblI “roeTUYHOMY” Haja “MEXaHICTUYHUM”, 110 3a0XOYyBaTMME HOBI MHOXWHHI,

? Roland Faber, The Becoming of God (Cascade Books, 2017), viii.
% Faber, The Becoming of God, viii.

%7 Faber, The Becoming of God, xi.

2 Faber, The Becoming of God, 6.
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HaBiTh CynepewnBi, clocoOu MUCIIEHHS, 1110, Ha 1yMKY BaiiTrena, i € 3anmopykoro po3-
BUTKY LmBimi3aniii. Came Tomy itoro dinocodiro Impoiecy 4acTo Ha3uBawOTh (HiIoco-
di€ro mocBiny, 1e oCTaHHIl occasions HaOyBae 3HAYeHHSI HEBIIMHHOIO, OaraTorpaHHOIO
MOTOKY, 1110 hopMye XKUTTs JoauHu. [IpaBna, Kpaca, MUCTELITBO, NIPUToJa, MUP — i€
HaWTIMOIIi LiHHOCTI, B SIKMX Ha INIMOMHHOMY €K3UCTEHIIITHOMY PiBHi CILJIETeHE Bil-
HOILUEHHS JIIOIUMHU, CYCIIUIBCTBA 1 BCECBITY Yy IIPOLIECI CBOTO PO3BUTKY Y HAIIPSIMKY 110
TapMOHIMHOTO CITiBiCHYBaHHSI, 11O MOXe OyTH OCATHYTE 4Yepe3 IMPOOYIKEeHHS A0 TaKOi
peJisLii, 1o cTa€ MOXJIMBOIO Yepe3 PU3MK BilIOBiNi TTMOMHHOMY JOCBIidy CHiBiCHY-
BaHHSI, SIKE€ B MPOLIeCi J03BOJISIE TIEpEeTU Ha TIMOLIMI piBeHb HOBOTO TOCBIiLy peJisi-
wii. ITportec TBOpeHHS LIHHOCTEH i X peaizallis — 1ie JMHaMiKa PO3BUTKY CYCITiIbCTBA,
aKTyaJIbHUX CYTHOCTEH i mofiit, y ¢BiTi.?? OcoOaMBY poJib it JOCATHEHHS TAKOTO MUP-
HOTO criBicHyBaHHs BaiiTren Hajgae penirii, e bor crae o6pa3oM €1HOCTI y pizHOMa-
HITHOCTI. SIK TIeBHa yTpuMyloya IMHAMidHa CIIOJyKa BCiX MHOXWHHUX Pi3HOMaHITHUX
TBOpPYMX (POpPM, y iX MOXKIUBIM HECTAOUIBHOCTI, BIIKPUTUX MpPOLECYaJTbHUX 3B’SI3KiB,
110 He iCHYE 3a MexaMu LIuX 3B’s13KiB — bor y pisHoMaHiTHOCTI. bor, nins Balitrena,
€ TBOPYMM 3POIIECHHSIM MHOXWHHOCTI (BChOTO CBiTY) B €11MHE (B €AIMHUI OpraHi3M) —
Bor sk yncra MeTadiznyHa MOXIUBICTD CBITY, — K “T100JI4Mii TTOET”, 1110 CKEPOBYE
MPOLIeC PO3BUTKY MOil A0 1Ii€l “O0KecTBeHHO1” caTucdakiiii yepe3 peaisallilo CBiTo-
BUX ITIOZil, i TUM caMUM PSITYE CBiT y CBOeMy artodeosi. Posyminnsa bora Tyt Buxonuth
3a MeXi JOTMaTUKM, OCKiJIbKM bor He € 0COOMCTICTIO, CYTHICTIO, OYIb-TO HAOIIPUPOI-
HOIO CcuJjIolo, aje “MOeTMYHMM YTPUMaHHSM uepe3 MOoro He3JaTHICTb BUCIOBUTUCS
B TepMiHax (Pi3UYHUX CUJI, 3eMHUX TIPUYMH a00 HACJIIKiB i, 110 1Ie OUIbII BaXKJIMBO,
aK dikcoBaHoro moHATTs . Tyt Bor sk IToeT — 1e paziie BUpaxXeHHs OakaHHS K
imeaqbHOI MOXKJIMBOCTI, 0€3 HaB’sS3yBaHHSI IIEBHOrO 00pa3y sK KiHIIEBOTO “iCTMH-
HOTo” BM3HA4YEHHSI, aJie BIIKPUTOI MOXJIMBOCTI MHOXMHHOCTI SIK “pe-iHTeprnpeTarii”,
II0 € TIEBHOIO aTpakIli€lo 0 YyHIiBepcaJbHMX IIIHHOCTe. PO3yMiHHSI MOETUYHOTO
y Baiitrena — 1ie 3aBX 1 Te, 1110 BiITTOBi1a€ €CTETUMHOMY CITIOCOOY MUCJIEHHS “ 7151 SIKOTO
MOBa SIK TaKa € JUIIe OJHI€I0 i3 (OpM CMMBOJIIYHOI B3aEMOIi1, OMHOYACHO BUpaXKalouun
eKCMEePUMEHTaJIbHY CTPYKTYPY BCbOTO iCHYBaHHS Ta BKa3ylOuMd Ha TBOPYY CYTHICThb
JiCHOCTI”3?, 1110 HE MOXe OYTH OCSITHYTOIO BUKJIIOUHO yepe3 dakTu. | Tyr Baittren Oyne
cmiB3By4YHUI1 3 [onmepom: B HEOOXiTHOCTI ITOCTIAHOI ITepeceMaHTH3allil i ITepeKOHIIEII-
TyaJtizallii JiiCHOCTI, “11100 YHUKHYTU CKaM STHIHHSI XKUTTSI y TIPUPEUYEHOMY TTOBTOPEHHI
MMHYJI0T0” ¥, 1 TaKoi peKOHIIeNTyalli3allii, IKa YHUKHE iHEpTHOTO TTOBTOPEHHS MUHY-
JIOTO, JI€ BJIACHE MICTUIIM3M BiJlirpa€ KJIIOUOBY POJIb SIK MOXJIMBICTbH HEMOXJIMBOTO, 111€
HEBUPAXKEHOTO, K JKepesia HOBAaTOPCTBA, KPeaTUBHOCTI, OHOBJIEHHS.

Ines Baiitrema pamiie € aJbTepHATUBOIO OYIb-SIKOMY PEAYKIIIOHI3MY 10 HayKOBOTO
MaTepiaaizMy 4M AyXOBHUX (DOopM peatii, Ha sSIKi OIIMPAETHCS CBITOTJIAM, i CTA€ BapiaH-
TOM 1X TIOMipHOTO CHiBiICHYBaHHSI, 110 3aJIMIIAE Miclie 11Ie HeBiToMoi MaiiOyTHOCTI, 1110

¥ Faber, The Becoming of God, 4.
% Bor i CBiT MOXYTb POSILAZIATIICA TaK Yepes [ia/eKTUYHMII 3B A30K, [e CBIiT € eAMHUM i LilicHnM, Toxi Ax
bor MoxxnuBicTIO.

* Roland Faber, Theopoetics Folds: Philosophizing Multifariousness (Fordham University Press, 2013), 4.
32 Faber, The Becoming of God, 179.
33 Faber, The Becoming of God, xi.

Q6 borocaoBchKi po3aymm 19.2 (2021)



LLIASIXM CyHaCHOI TEOMOETUKM: MICTEPISI, MPOLIEC, MOAIS

110pasy BiIKpMBA€E CBOI INIMOMHM y TIpolieci, e bor i cBiT cTaloTh HalOLIbII 3HAYUMMUMU
YVHiBepCaJIbHUMU CUMBOJIAMM JUISI TAKOTO PEeJISLiiiHOTO TMpolecy, “sKi 3HaXOsATh CBOE
iCHyBaHHSI i TIOTeHIIIifHe BUIIpaBOAHHS B aKTyali3allii HaIpy>KeHOCTi Ta rapMOHii”*.
HarnpyxeHicTb BUHUKAE Yepe3 OMO3Ullil0, B Kill 3HaXOISIThCs KaTeropii “bor” i “cBir”,
SKi HE € BX€ CTIMKMMM KaTeropisaMM ayaji3My TPaHCUEHAECHTHOrO i iMaHEHTHOIO
CBITIB — TpPaHCLIEHAEHTHE TYT PO3MNISIHAaTUMEThCS SIK aKTyaslisalliss HOBOI MOKJIMBOCTI
MalOyTHBOTO, 1110 BUXOJUTUME 3a TOPU3OHT MOXKJIMBOTO TEIEPIllIHbOTO SIK “BHY-
TpiliHs (TpaHCUEHAEHTAIbHA) SIKiCTh (IMAHEHTHOI) iIHTEHCHUBHOCTI CTAHOBJIEHHS ).
bor cTBOp1oOE€ CBIT, 110 cTBOpIOE bora.

“@inocodist opranizmy” BaiiTreaa, Xxod i € IpOEKTOM IOBOJIi HAaBaHTaXXeHUM YHiBep-
CaJIbHUMU KOHIENTAMU 1 TOHATTAMU MeTadi3uKu, Bce X € MOMYyJIIPHUMU 7151 PO3BUTKY
JIMCKypCy 0araTOMaHITHOCTI SIK O3HAKM CYCITUIbCTBA, JIIOICHKOI IIMBLIi3allil, 1110 TPYHTY-
€ThCsI HA YHIBEpCaJisgX MUPY i KpeaTUBHOCTI Y MOCTITHOMY CTAaHOBJICHHI, MHOXKMHHOCTI
y TapMOHIIHINi €THOCTI, BIIKPUTOCTi 1O MixXpeJiriiiHoi 6araToMaHiTHOCTI, i TOMYy 3Ha-
XOJIUTh BIITYK CEpeJ TEOJIOTIB, SIKi 3aCTOCOBYIOTH il SIK MiACTaBY JUISI BIIKPUTOTO TEI3MY
Ta iHIIMX Te4ilt, cepel SIKMX i TeoIoeTukKa. XOpOoIlluM MPUKIATOM 3aCTOCYBaHHS inei
dinocoddii mporecy y Teornoetuli € mpaui Ponanna ®@abepa, sikuii B myci Baiitrena Ha3u-
Ba€ cBolo KHUTY “bor sk IToet cBiTy”, e TeomoeTnKa CTa€: “TeoJIOri€l0 Iepuxopesy, ae
BCECBIT € KpeaTUBHOIO IIpuroaoio bora, i bor — 1e moxist kpeatuBHOI TpaHCchopMalrii
CBITY”*, gKMii € MiAIPYHTSAM [JIs1 HOBM3HM y CBITi i CyIyTHMKOM, 1110 CIiBYyBa€®’, 110
Mae€ BUSIBJICHHS Y MOAYCi 00KeCTBEHHOI MHOXMHHOCTI, 3 JTI000B’10 CKEPOBYIOUYH CBIT 10
MOXKJIMBUX MO3UTHUBHUX TpaHcPoOpMallili i rapMOHii CiBiCHYBaHHSI JIOAWHU 3 COOOIO,
CYCIJIBCTBOM 1 BCECBITOM, J0 YHiBepCaJIbHOI COJIIZapHOCTI, IHTEIpyIOUM cede, SIK yHi-
KaJIbHOTO, B Or0 €KO-CUCTEMY, Y MOCTIHHOMY Mpolieci TBOPEHHS Bi3ii, 1110 3 KOXKHUM
pa30oM IigiMaEThCS Hal MOXKIIUBUAM i CIIPSIMOBYETBCS 10 “MOXJIMBOTO HEMOXJINBOIO”
OaueHHs KpacH i Mupy: “bor — He TBopelb CBITY, a LIIIMTEIb CBITOBOIO IIporecy; bor
Oepe yyacTb y CBiTi He y (hopMi cuJin 200 MOTYTHOCTI, SIK MPUYMHA cepel TPUIUH YU
NpUYMHA MPUYMH, ajie y opMi Japy 3MiCTOBHUMX peaJjizalliil, i IK TpaHc(hopMaTHBHE
00’emHaHHS pO30UTUX aKTyadizaliil; bor aie B HeHaCUJIbHUIILKOMY TePIIiHHI i 3 MaHIU-
BOIO HiXKHICTIO 3a/U1s1 JOCSITHEHHSI (11Ie OiIblll iIHTEHCUBHOI) TapMoHii. TeoroeTnka — 11e
PO3KPUTTS PO3YMiHHSI TEOJIOTI] IPOLIECiB, OPIEHTOBAHOI HA i elleMeHTH 3,

HaiiBaxummBimmm [j1 Takol TeONoeTUKM € Te, 1o Baiitren He posriasgae bora B
CBiTJIi Kacu4YHOI MeTadi3uKU, sKa HE MOXe 3HAWTH aJeKBaTHOTO MOSICHEHHSI CTpaXx-
JMIAHHSM Yepe3 NPUUYMHHY cUIy ADCOJTIOTY, 1110 Ma€ Kay3aJIbHUI CTOCYHOK 10 OyJb-SIKOI
nofii y cBiti. BaiiTren BUBOAWUTH PO3yMiHHS Kay3aJbHOI /il 00XECTBEHHOTO, SIK CUJIH,
110 Ma€ MiClIe 3a MexXaMM PO3YyMOBOIO akTy, “3a Mexkamu cebe”, ajie sIK CTAaHOBJICHHS
y 3pOIIeHHI 3 iHIIMMMK IIpollecaMM, IO HAIIOJSIrae y B3a€EMHI iMaHeHTHOCTi. bor,
[Toer, He icHye mo3a CBiTOM, ajie HAIIOJISITA€E y CBiTi. boXecTBeHHA MiSIIbHICTh HE MOXKe

3 Faber, The Becoming of God, 180.

> Faber, The Becoming of God, 11.

% Roland Faber, God as Poet of the World (Louisville: WJK, 2008), 15.

7 Bradford McCall, Review on God as Poet of the World: Exploring Process Theologies by Roland Faber
(Religion&Theology Today, 2010), 385.

3 Faber, The Becoming of God, 181.
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VITIi3HATUCS 03 “KOHKPETHOTO JOCBimy “TIOMiil OOKPOBEHHS Y MHOXMWHHOCTI iX CUMBO-
JIIYHUX MaHidecTaliil Ta TBOpUMX afanTalliii y KOHKpETHUX JaHamadTax (CycrijibcTBax
Ta MepcoHaxax, iCTopisx Ta KyibTypax)”¥, KoxHa 3 SKUX MOXe CTaTH MiAIPYHTSIM IJIst
HOBOTO OCMMCJIEHHS 00XECTBEHHOTO. Take TeONnoeTuyHe OayeHHsSI MHOXWMHHOCTI, Ha
nymky Dabepa, cTae pATIBHUM UISI PEJIiTii, 110 Y CBOIl 3aKPUTOCTI IO iHAKIIIOCTiI MOXe
MEePETBOPUTHUCS Ha (pOPMY HACHILIISL — ajie TEOMOETHKA HAPOIKYETHCS “SIK Cla0Ke CSAIBO
KpaIuIMHU CBIiTJIa, 10 MPOCBidye Macy 000”4, BucTymamoun mpotn Oyab-IKux (Gopm
BUOKPEMJICHHSI, aJIe 3aBXIU SIK IIPOSIB JII000BI 0o i 6 0araTorpaHHOCTI i pi3HOMaHITHOCTI,
Ile HaBiTh JI000B bora nmepexxnBaeThes y pisHOMaHITHOMY po3yMiHHI Iiboro bora*!.

Bce icnyBanHs, y @abepa, HaOyBa€ 3HaYEHHSI IOJIMHOCTI SIK IIPOLECy MOCTIMHOTO
CTaHOBJICHHSI Yepe3 BilI3epKalleHHsI 00XKEeCTBEHHOIo y Oe3J0HHIii TaiHi HeBM3Haue-
HOTIO, OCKUJIBKM 00XeCTBeHHA peasIbHICTb 3aBXIU MA€ SIKMIUCH aroGaTUuIHUMA, MiCTUY-
HUI XapakTep, 00 He MOxe OyTH CXOIJICHOIO B KOHKPETHMX KaTeropisiX. bor Hi TOBHICTIO
He 3Hae€, Hi MMOBHICTIO He BU3HAYa€ Maii0yTHE, ajie MOCTIHO Y B3aEMO3B’sI3KY i3 Bcec-
BITOM 3a0X0Yy€ JIOJICbKY CBOOOJY, TBOPYICTh Ta HOBATOPCTBO. MaiiOyTHE HEBM3HaA-
yeHe, i Aii 1roauHu (OPMYIOTH IIJIaHeTapHE Ta 0COOMCTe MaiiOyTHE Ha JOOPO YU Ha 3J10.
bor kinnye g0 J0OMHU 3 MailOYTHHOTO, Y CBOIM Bi3il 1IbOro MailOyTHHOIO, aje 15 Bi3is
HE 3BOJUTHCS IO €IMHOI MPABUJILHOI, BOHA 3aBXIW BiIKPUBAETHCS Y 1 BiKpuUTa 00
MHOXXWHHOTO iMIIPOBI30BAHOTO MaiiOyTHHOTO.

KetpiH Kearep

Ketpin Kenep, mpodecop KOHCTpYKTUBHOI TeoJiorii B YHiBepcuTeTi pro (e BuKia-
naB lornmep), BUKOPUCTOBYE TEPMiH “TeOIoeTUKa” y MOEAHAHHI 3 TEPMiHOM “TEOIT0JIi-
THKa”, a TAKOX MOHSITTSIM TEO3UCY, YMM BKa3y€ Ha METY iCHYBaHHS JIIOAMHU i BCbOTO
TBOPIHHS SIK “000XHEHHS .

Y Kennep TeomoeTMka 3HAXOAWTh CBOE KOPiHHS B JaBHbOTPELIbLKOMY CJIOBi
theopoiesis, 110 0O3HAYAJIO “CTaHOBJEHHSI 0OXECTBEHHUM” YU “OOroTBOpPEeHHS” (poiesis
3 JaBHBOTPELIbKOI — “TBOpeHHs1” making, creation). B mepiiomMy CTOJITTI 1ie CIOBO
BXMBA€EThCSI YACTO, TOJIOBHE B KOHTEKCTI 3JIUTTS XPUCTUSHCBKOTO i IPELbKOTO CBITO-
IJISIOIB — a 3roloM, sK 3ayBaxye Kesiep, BOHO BXHMBA€EThCS BXE y CBOIld CKOPO-
yeHiil opMmi SIK theosis — “csrae cBOIM KOpPIHHSIM B XPUCTUSHCHKE CepelHbOILIa-
TOHiIUHE B3JIUTTS €Bpeiicbkoro “obpady bora” 3 miaroHiBchbKow “nomo6oto bora,
HACKIJIBKY 1Ie MOXIIMBO *2. Theopoiesis, IK CTAHOBJICHHS JIIOAWMHOIO 3a TTono6oro bora
(2 Metpa 1:4, Tcamom 82:6, IBana 10:34), po3mIsmaeTbcs KanmagoOKiMIIMU, TOJTOBHE
Bacuiiem Benukum (mpominb ocsisiHHS) i Ipuropiem Hucbkum (GoxkecTBeHHa 0e3-
KiHEYHICTb, apeiron), ne theosis 3HAXOAWUTh MOEAHAHHS 3 anmo¢aTUYHOI TEOJOTIEI0
(MicTUYHUI1 theopoiesis), 1O CYIIEPEYNIIO MJIATOHIBCHKUM iIesIM TOTOXKHOCTI, 3 JOCKO-
HaJI0l0 He3MiHHOIO ()OPMOIO, IO 3rOJOM JISIIJIO B OCHOBY MeTadi3nKu, ae cyOcTaH-
s BifirpaBajga KIOUOBY POJib, SIK HE3MiHHA OCHOBA BChOTO iCHYIOUOTO, TTPOTWJIEXKHA

% Faber, The Becoming of God, 181.

0 Faber, Theopoetics Folds, 5.

! Faber, Process Theology as Theopoetics in Keefe-Perry, Way to Water: A Theopoetics Primer, 75.

2 Catherine Keller, Intercarnations: Exercises in Theological Possibility (Fordham University Press, 2017), 107.
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MIiHJIMBOMY i BUIIAAKOBOMY, 1110 BIUIMHYJIO i Ha TEOJIOTil0, A¢ 3rOJO0M JIIOACHKA i 00xXKe-
CTBEHHA iAeHTUYHOCTI Oy po3nineHi®. [ToHATTS theopoiesis, IK IPOLIECY TOCKOHAIOTO
0e3KiHeYHOro 00OXKECTBJICHHS theosis, 3r00M BTpPAvyaEeThCs B CyOCTAaHTUBHiN MeTadi-
3ulli (K BiYHMI mpoliec, 110 YMHUTH OIlip Ayasli3My TPaHCLUEHAEHTHOTO HEe3MiHHOIO
bora i1 imaHeHTHOrO TJiHHOTO CBiTY). Tomy Kesuiep nparde BimHailTi MeTadi3ukKy, sgKa
He omwmpajacs 0 Ha cyoctaHTuBHY “mokTpuHy”. Ha ii mymKy, ajgbTepHaTMBHA MeTa-
(diska Moxe BimHaAWTHCS 3 TeoJoTili Tmporecy*, OCKiIbKM caMe BOHAa TapMOHIMHO
PE30HYE 3 TaKUM TEO3MCOM CXiTHOIIepKOBHOTO BUeHHs. Ak i Pabep, Kemaep odbupae
LILJISIX TEOJIOTil Mpollecy, Je TeoNnoeTuKa HaOyBa€ 3By4YaHHsI, BTUICHHSI, J€ PO3YMiHHS
Oora sIK HeMaTepiaJIbHOTO /1151 Hel He MaTMMe 3MiCTy — BCECBIT € Tijio bora, a K110 Bcec-
BiT — 11e Tiio bora, Tofi Bcs ekocucTeMa 3adyyeHa 10 O0XECTBEHHOI0 caMe 4epe3 BTi-
sneHHs. Teosorist mpoluecy Ma€e MOIIyKyBaTU MOBY, 1100 MOBHO po3KpuTu boxy BTineHy
MIPUCYTHICTD Y CBITi 111 B3aEMHOI TpaHcpopmalii — bor Mae momoMorTu XpucTusHaM
GaunTH CBiT iHaKIIe. ¥

Sxuo TeonoeTrka lonmepa nparHyJja 3aMiTi TeoJorito, To Kesnep, ogHa 3 mepimx
MpSIMO  TTiAKpecHoe (iaCKo TaKOTO MPOEKTY, 3ayBaxKylOuM, 1110 TEOMOSTUKA HE Mae
3MICTY, SIKIIIO BOHA CBOEI0 MeTa(hOPUYHICTIO YM MICTUYHICTIO ITOCJIA0JII0E apTyMEHTO-
BAHICTb IIPOTU OPTOMOKCAJIBbHOCTI, 110 I'PYHTYETHCS Ha KOPCTKOMY ayaii3mi. Teoro-
eTnka, Ha nymMKy Kemrep, mae Oytu dodamkom 00 TEONOTii, HEII0 B AeppidiaHCBKOMY
BapiaHTI “TioeTa-migpuBHUKA” (subversive), 110 He IIparHe MOBHOI'O 3HUIIEHHS T€OJIOTIl,
ajie pajdlle Hajgae i HOBi iMITyJIbCH Yepe3 TBOpPYI HEBU3HAUECHOCTI: “0e3 eHeprii MeTa-
¢dopu, 1110 BUBIIBHSIETHCS B AUCLIMIIJIIHOBAHIN ySIBi i yepe3 Hel, MporpecuBHAa TEOJIOTis
He MoxXe icHyBaTu noBro”*. Teonoetuky Keiep posrisanae B ii reHeanorii, Big aHTH-
YHOCTI, SIK BX€ 3rajyBajiocsl, B IIPUB’SI31li 0 TE€O3UCY, i Kpi3b cepenrHy XX CTOJITTS,
BJIACHE TEONOETUKY loImepa y cTOCYHKY o0 BIUIMBY (pizocodii laiinerrepa i Baiitrena.
ToOTO BOHAa PO3MEKOBYE TEOIIOETUKY Ha TaKy, IO ACOLIIOETLCS 3 MOHSITTIM TEO3UCY
LIEPKBU CXiTHOTO 00psiay, repMeHeBTUYHOro “ryprka” lainerrepa-lonmnepa-Mimtepa, i
BJIaCHE TEOMOETUKY Tpoliecy B ¢TIl Balitrena. BimmToBxyrouuncs Bif BU3HauYeHb MiJi-
Jiepa, 1100 TeONoe3il i TEOMOeTUKHU, e Mepllia BU3HAYAE BCIO TEOJOTIYHY MOBY MeTa-
(bopuuHOIO (SIK “CTBOPEHHSI HOBUX ITOPIBHSHb HAa TpaAMIIiiiHi TeMu ), a mpyra BUCyBa€
abcoMoTHE NPUITHATTS cMepTi bora, Kemiep 4yacTKOBO KpUTHKYE TaKy MO3UIIIIO, YaCT-
KOBO BMITPaBIOBYE, TMPOIOHYIOUM CBOIO aJbTepHATUBY TEOIMOETUIl Yy TaHIAEMi 3 Teo-
3ucoM. Kputuka Kesiep nossirae B Tomy, 1110 BaXKKO MTPOBECTU MEXY MiX TEOJIOTIElO,
110 3a3Ha€ KpUTUKU lomnmepoM i MimiepoM, i HOBOIO TEOJIOTIEI0 CbOTOASHHS “IOCT-
cMepTi bora” K TEOMOeTUKHM, SIKIIO MU IPUAMAEMO CBIT, B SIKOMY Hepe0yBaeMo, SIK
XaOTUYHE CIUIETIHHS MMHYJIMX, TEIepillHiX, HaBiThb MaiOyTHiX oOpa3iB i HapaTUBIB:
“Koau TeonoeTUYHI MUCIMTEI IMUIITYTh He Bipllli, a IIPO3y PO TEOIIOETUKY, UM IiiiICHO

3 Keller, Intercarnations: Exercises in Theological Possibility, 106-107.

“ Catherine Keller, On the Mystery: Discerning Divinity in Process (Fordham University Press, 2008), Chapter
1. Process Theology.

* Catherine Keller, The Face of the Deep. A Theology of Becoming (Routledge, 2003), 55-60, 220-222.

¢ Catherine Keller, “Theopoiesis and the Pluriverse. Notes on a Process,” in Theopoetic folds philosophizing
multifariousness edited by Faber, Roland, Fackenthal, Jeremy, 180.

¥ Keefe-Perry, Way to Water: A Theopoetics Primer, 81.
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MU YSIBIISIEMO ceOe BiTbHMMMU Binm jtjorotumniB? Xida MU pajlie He CIIepedyaeEMOCS, CTBEpP-
JIKYEMO, 3aMlepeuyeEMO, KpUTUKYEMO i TPOTIOHYEMO OJIMH OTHOMY, HaMararouuch rpak-
TUKYBaTH MPaBIOIONiOHY KOHTPJIOTIKY, a He TpaHCIeHASHTHY HesloriuHicTh? ”*¢. To6To,
SIKILIO TTOBHICTIO TIPUIAHATH, K NIpoItoHye Mimiep, “cMepth bora”, To muTaHHS 3ajM-
IIAETHCS BiIKPUTUM I TeOTOeTUKM: SIkoro “Oora” BoHa mparHe 3BibHUTU? Kemep
Ha TaKe 3alMTaHHS IPOIIOHYE IOCTaTHHO KOHCTPYKTMBHY BiAIOBiAb: “Mu Bech 4ac
OyIM CITOKYIIEHI BJaCHUMMU BTiIeHHAMH “bora”, mocuTh TBepauMHU, 1100 BUTICHUTH
KJ1acu4Hi pikcoBaHi aTpuOyTH. (...) MU HAMOJIETJIUBO IIPOCYBAEMOCS IO KPaIllOl TEOJIO-
rii, IKa He BUMarae IoCTiiHUX 3HaUYeHb UM 00’ EKTUBHUX pedepeH1iii. Mu CBiToMO KOH-
cTpyroemo bora, 1110 cTae HeBUMYILLIEHUM, €KO(MEMiHICTChKUM i YYTJMBUM Y BiTHOCUHAX,
bora-Iloera. Tak 1110 MU, 4acTo i3 3pO3yMiIUX MPUYMH CTYpOOBaHi 1Ii€l0 ApaMOIO PO
“cMepth bora”, cxuiibHi BiTHOCUTH ii 4O MUHYJIOTO Mi3HHLOIO €BPO-MOAEPHY. (...) Mu
HE X04eMO IIpMKpalllaTy HaBiTh MUY i MOeTUYHY TPyHY bora Teomnoesiero. 3apanu iHte-
JIEKTYaJIbHOI YE€CHOCTI Ta JiajloTy 3 HillllIeaHIIMY MY MOTJIM O 3aJIUIIUTH ceOe BimKpu-
TUMU JJIs1 3BUHYBAaY€HHSI B TOMY, 1110 MM TTOKJIOHsSIEMOCSI HeMepTBoMYy bory. MoxJnBo,
MM 3axX04eMo ITiacTaBUTH itomy 1moky”’#. Sk 3ayBaxye Kit I1eppi, Kemiep BBaxkae, 11100
TEOJIOTisI MPOLIeCy MOIJIa CIiepevaTucs 3 ONPEeCUBHUMU TEOJIOTisIMU, a0U JIMIII CTBOPUTU
M BeJIMKi TIEpENOHM, TTOTPIOHO OYTH TOTOBUMH 10 “3BUHYBAa4YEHb B iIOJIOMOKIOHCTBI .
Lle i HacopaBai Ta MmakcuMa Kemep, 3 skol0 BOHaA ITIXOOUTH camMe OO TEOIIOSTUKU B
JNIMCKYPCi TeOJIOTii Mpoliecy — KOHCTPYIOBATU, CTBOPIOBATHU TPy, 3a/Jis MPOTPECUBHOIO
i MUPHOrO CTaHOBJIEHHs. Takuil MiaXig CBiZOMOTO KOHCTPYIOBAaHHSI O0OXXECTBEHHOTO,
poiesis, IparHe AaTy OUTbII BUTPUMAHY i IIOMipKOBaHY OLIiHKY ITePCIIEKTUBAM ITPOEKTY
TEOIOETUKH, 110 MparHe 3aMiHUTHU TEOJIOTIiIO, i MPOIOHYE LIISIX, B 00Xil OyKBaji3Mmy,
CaMOKPUTUYHOCTI B KOHCTPYIOBaHHi cBoro bora, BiacHoro theopoiesis.

IMonioHo mo Pabepa, mpomno3uliis Kemiep y TeOMOEeTUIHOMY AUCKYPCI MOCTAE SIK
anogaTruIHa TEOITOeTUKA PEJISILIIHOCTI, 10 ITOETHYBAaTUME B COO1 HETATUBHY TEOJIOTIIO,
anodaruky KysaHcbkoro, aeKoHCTpyKLito leppina i pensuiiiHy oHTosorito Baittreaa.
Kemtep HaroJioliye, 1o came AaBHSI TpaaMllisi HEraTUBHOI TE€OJIOTi1 3Ha€E, 1110 “JII0arHa,
K KiHIIeBa icTOTa, He MOXe ITi3HAaTW HecKiHuyeHHoro bora, xiba nuiie B xmapi ioro
BJIACHOI Hemi3HaBaHOCTI”®', me MoBa Heraiil KOHCTPYIOETbCS SIK TakKa, IO HE MOXE
ce0e BUpa3UTU, TAKMM YMHOM IIPOIIOHYIOUN He HOBY (pOpMY “HEraTMBHOI” aOCOJIOTHOL
icTMHM, ajie IIJIIX HeBIZOMOCTI y CBOEMY BiuHOMY cTtaHoBiieHHi. Came Tomy y Kemep
3’IBJISIIOTHCS MeTahOopy HEBM3HAYEHOCTI SIK “CBiT/Ia XMapa”, “IpocBiTiieHa TeMpsiBa”,
“IIaHeTapHa 3aIuIyTaHIiCTh”, e TEOITOeTMKA OyIe BUpaXKaTy IeBHEe 0aKaHHsI IPUIHATHA
Te, 1110 bor roBopuTh, 3aJIMIIAaI0YMCh BIIKPUTUM 0 Pi3HUX iHTepIIpeTalliii, 1e KOMYHi-
KaTuBHA B3a€EMO/IisI MiXk aBTOPOM, TEKCTOM i YMTayeM MaTHMe BUPAXKEHHSI [IEBHOI HesIC-
HOCTI, 3aBXIM TalHW, KOJIM CBIiT HE pO3MEXKOBYEThLCS Ha Te, 110 “€” 1 “He €”, ajie 3aBxXau
Y CTAaHOBJICHHI, 1110 BiIKPUBAETHCS JIMIII 3 TIEBHOIO MipOIO SICHOCTI: “IIe 3aBXIU KiHIIeBe
HE3HaHHSI, JIe CBiT MaHi(heCTYEThCS BiIKPUTUM TIPOLIECOM, B SIKOMY 3allUTaHHSI MOXYThb

8 Keller, “Theopoiesis and the Pluriverse. Notes on a Process,” 186.
¥ Keller, “Theopoiesis and the Pluriverse. Notes on a Process,” 187.
%0 Keefe-Perry, Way to Water: A Theopoetics Primer, 82.

*1 Keller, “Theopoiesis and the Pluriverse. Notes on a Process,” 189.
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3aliTH HACTUTBKM JAJIEKO, HACKIJIBKH 1€ MOXIMBO 32, Take yCBiIOMIIEHHS CBOTO HE3HA-
HHS IPUXOJIUTh JIMIIE YePE3 MOJ0JIaHHSI MEX CBOTO 3HAHHS, i TYT JIIOAMHA MTOTPAIUIsE He
Y CBIT CJIIIOrO HE3HAHHS, aJie 3aBXIM “Ma€c Ha yBasi”, 3HaI04M IIPO CBOE “He3HaHHs .
Tomy, roBopssun Tipo TeomoeTuky Kesiep, MoxHa BUKOpUCTATH 1i X MeTadopy
“xmapu” — 4uM OJIMXKUE MU HAOJIMXKAEMOCS 10 Hel, TUM MEHII OYeBUIHOIO BOHA €.

Skio 06’eqHat Teonoetuky lonmepa, Teornoetuky npouecy Mabepa i HeraTUBHY
teoJiorito Ky3zaHcbKoro, To y Keyiep BUXOIUTb CyMilll EKOTEO3KCY, [ CBIT (KOXHE TBO-
PUBO), 1110 CTBOPEHUH 3a 1000010 HeCKiHUeHHOro bora, € CKiHUeHHICTIO, 1110 B CBOil
CKiHYE€HHOCTI MiCTUTh HECKiHUYE€HHicTh bora. Aje OCKiJIbKM TBOPUBO HE MOXE BJIOBUTHU
bora B iloro 6e3KiHEYHOCTi, TO BUHUKA€E MParHeHHsI KOHCTpyloBaTu “bora” HackinbKu
1€ MOXKJIMBO IJISI CKIHYEHHOTO CBiTy. B 11bOMYy i IOJIsSITae TeoImoeTuka sk theopoiesis: y
OaxkaHHi CTBOpeHHSs “abcomoTHOro” bora, o0pa3s sikoro Bimobdpazkae, i B mpolieci IKoTro
TpaHC(HOPMYETBLCS, BECh CBIT, PO3yMilOYM YMOBHICTb KOHCTPYKTIiB MOBHU, 3 SIKUMU
JIIOIMHA HiIXOJUTb JO TAKOTO 3aBIaHHS — TOOTO Oy/ib-s1Ka MaKCUMa IMO3UTUBHA YU HETa-
TUBHA 3aTbMapPIOETHCS “TEMHOIO0 XMapol0” TEOMOESTUKHU, A0 SIKOI i yepes Ky CIpPSIMOBY-
€ThCs Ipoliec 00oxeHHs. Hamie “Bce3HanHsa” un “Bce3HaHHs” bora moxe crocyBaTucs
JIMII MUHYJIOIO, aje He TOro, 110 B MaiiOyTHbOMY, OCKIJIbKM MalOyTHE 3aJMIIAETHCS
HeBiZOMUM i Jisi camoro bora — ocKijibk1 0axkaHHSI TTO-CITPaBXKHbLOMY HOBOTO BMMarae
TOPU30HTY MOBHOTO HE3HAHHS.

B cBoeMy theopoiesis Kennep 6au3bka no igeit @adepa, ae bor sik HeBUMOBJIeHa iHa-
KOBICTb JICXKUTh He 3a MeXXaMU “TyT-OyTTs”, ajie pO3KpHUBa€ cede y pi3HOMaHITTi TBOP-
YOro IMpoLeCcy CTAHOBJEHHS CBiTYy: “IMHAaMi3M IPOLIECY CTAHOBIEHHS I'PYHTYEThCS UM
He I'PYHTYEThCSI HA HECTPUMHIM KpeaTUBHOCTI BCECBITY, CTAHOBJIEHHSI OaraThbox — dara-
ThOX-€aUHUX (Manyone®*)”>. Take po3KpUTTsI BUMarae, abo HaroJisira€, akTUBHOI BiJl-
MOBifi, IO HAZA€ TEOMOETULII ETUYHOTO BUMIpy. Taka eTMKa He 3BOOUTHCS BUKIIIOYHO
IO aHTPOIIOJIOTIYHOI cepu, aje BKIOYAE BCi TBOPIHHSI, BCe OiOpPi3HOMAHITTS, IO
pe30Hy€E 3 ysBIEeHHSIM BailiTrega mpo CBIT: coLiaJIbHUM, €KOJOTIUHUN 1 TJIaHEeTapHUIA
BUMIp JIIOACHKOI BiANOBINaJIbHOCTI Yy BIAKPUTOCTI M0 pidHOMaHITHOCTI: “Ekomoris
MHOXMWHHOCTI BUMAara€e HOBOI IUIaHETaApHOI CHpPaBeIJIMBOCTI, MOJiTOKCAIbHOI i MOJIi-
TUYHOI, IO JIEIb MOXKIIABO .

IIpono3uuisa Kennep, xou i mociayroByeTbes inesimu Tonmepa-Minepa, Bce 3K BKa3ye
Ha OaraTorpaHHy BiIMiHHICTb 3 imesiMu BaiiTrena, BiacHe TEOJIOTIEIO IIPOIIECY, TOJIOBHE
®abepa, (BiOIMiHHICTb IMMOJISITAE, B MEPIIOMY BUITAIKY Y IIOBHOMY 3allepeyeHHI MeTa-
¢i3ukHu, TOMi SIK B OCTAHHBOMY — TIParHeHHsI TOBOPUTHU Mpo “iHakiny” MeTadi3uky),
pPO3IJIsIIal0UM iX B3aEMHY MEPCNEKTUBY Y CITIJIbBHOMY TaH/IeMi 3 HETaTUBHOIO TEOJIOTIIO.
bo gaxmo ana Tonmepa i Mimjiepa TeonoeTuka IodyuHagacs TaM, J¢ 3aBepluyBajiacs

> Krabbe, A Beautiful Bricolage: Theopoetics as God-Talk for Our Time, Chapter 3. Catherine Keller.

%3 Krabbe, A Beautiful Bricolage: Theopoetics as God-Talk for Our Time, Chapter 3. Catherine Keller.

> “IliticHo, Ham Manyone TiZO3piNo MOB’A3aHMI 3 BU3HAYEHHAM TBOpYOCTi Baittrema: “Oarato craiorh
opuuM...”. Aste 1e He Te came. “BaraTo-craioTh-ofHuM” 03Hauae y Baiitrema “6araro-crarorh-6arato”. Lle
TBOPYICTb IIOPOKYE B JAaHOMY TeKCTi Manyone, B IKOMY cama BifMiHHIcTb fudepenuiiioana...” Keller, The
Face of the Deep. A Theology of Becoming, 181.

% Keller, “Theopoiesis and the Pluriverse. Notes on a Process,” 191.

% Keller, “Theopoiesis and the Pluriverse. Notes on a Process,” 193.
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TeoJsoris, To Mg Kejutep TeoroeTnKa MOYMHAETLCS TaM, Ie BOHA 3arepedye cebde y
MnocTiiiHoMy ctaHoBJeHHi. ToMy mnpomno3uiiito Kesiep MoxHa Ha3BaTU TEONOETUKOIO
KOHCTPYKTUBHOTO CTAHOBJICHHSI — BOHA 3aKJMKAa€E 0 BilBAXXHOI BipM uyepe3 CTBep-
JIXKEHHST Y TOTOBHOCTI i BIIKPUTOCTI 1O HOBUX 3MiH.

OTxe, BUCHOBYIOUM TIPO TEOITOETUKY Mpoliecy YM MeTadi3uKy MOAiiHOCTi, MOXKXHA
cKa3zaTu, IO TEOJIOTM IIPOILECy MOLIYKYIOTh HOBHUX IUISIXiB MMCJICHHS, IO “Iim-
pUBaTUMYTh” TpaaulliliHi igei CcyOCTaHTMBHOIO, HE3MiHHOIO, HECYIepewInBOro,
TOTaJbHOTO €IUHOTO YM TOTAJTbHOTO MHOXWHHOTO. | mompu Te, 1110 BOHU TPUTPU-
MYETbCSI CBO€I MeTadi3mku IIpoiecy, 0e3 pi3Koi OIO3MLii 0 yHiBEpCaJbHOIO, IO
MparHe BigHAWTW BiAMOBiAi Ha 3aMUTaHHS TMPUPOAM TPOLECY, BOHU 3aTUIIAIOTHCS
BiIKPUTUMM 0 HOBUX JUCKYPCIB, TOBOPSUM 3aBXKAW Y TaKU CIIOCIO, 1100 3aJIMIIUTH
Miclie IS 111€ i 3aBXKI1 HEBiIOMOI i HEpO3KPHUTOI TaiHU.

Teonoetka 9k MUCTELTBO BE3KIHEYHOI repPMEHEBTMKH

“Ha nouamky 6ya0 Cr080; wjo 03Hauae — Ha noyamky Oyaa eepmeHesmuxa.”
Piuapo Kepui “Anameizm. Ilosepnenus do boea nicas boea”

[Topyu 3 Teosoriero mpoliecy TeonoeTuka Yeprnae CBOE HATXHEHHS 3 iHILOro JKe-
pefia — nomokKy XUTTS — TepMEHEBTUKU, (DEHOMEHOJIOTI1, TeKOHCTPYKILii, KIYOBUMU
npeacTaBHUKAMU LIbOro HANpsiMKy 0ynyThk came Pivapa Kepni i [Ixxon 1. KanyTto, Teo-
noeTrka sikux hopmyeTthes mia BrBoM K’epkeropa, Iyccepis, lanamepa, laiinerrepa,
Pikepa, JIeBinaca i 3BuuaiitHo deppina.

Pivapa KepHi

Pivapn Kepni, npodecop dinocodii B bocToHCbKOMY KOJemxi, CBOIO nucepTa-
1ito nucas min KepiBHuuTBoM Ilosst Pikepa, ¢inocodchbki morisiayu sSIKoro ocodJuBo
BIUIMHYJIM Ha mojaibiui mnpaii KepHi i #ioro BM3HAYEGHHSI TEONMOETUKMU, 11O 3HAXO-
IUTh CBilt mouatok B “Iloetuui” Apictorens sIK theopoiesis, 1110 3 JaBHiX 4aciB IMO3Ha-
YyaJIo TBOPEHHS JIOAMHM OOXECTBEHHOIO i OOXECTBEHHE JIIOACHKMM: Bill TPELbKOrO
poiein — “poOUTH”, “TBOPUTU”, poiesis O3HAUAE “TBOPEHHS ", “KpeaTUBHICTh”, “ToeTUY-
HUI1 c110ci0 TBOPEHHS YOTroch”, “IIPMHECEHHS Y0T0Ch Y OyTTS”. Poiesis B aHTUYHI Yacu
OYB TiCHO MOB’sI3aHUIT caMe 3 TeaTPOM i MiTOM (mimesis-mythos) siK CHOCOOU 3aTy4eHHSI,
BIUIMBY, HaBUaHHSI JIIOJCHKOI AY1i thumotic. “ApicTOTeb ONMUCYE MOSTUYHE TBOPIHHS SIK
J3epKaJibHE BimOOpaKeHHS KUTTS: MUCTELTBO BiIIIOUYMHKY, 1110 BKJIIOYAE, 3a CJIOBAMU
IMonsa Pikepa, pagukanbHy “KOHirypariro” Hamoro cBity””. ¥V XWTTi XyIZOXHBOTO
TBOpy Pikep BUinsie Tpu etanu mimesis: npedirypaitiisi, KoHbirypatisi, TpaHcdirypailis,
1110 OTIMCYE eTald CTBOPEHHSI XYIO0XXHBLOTO TBOPY Yepe3 AOCBiA KUTTS aBTOpa A0 MOro
IHTepIIpeTallii YuTayeM i BiATBOPEHHSIM Y BJJACHOMY KWTTi: IMi/l BILIMBOM XYJAOXXHBOTO
TBOPY JIOJMHA-CYO’€KT He TUIbBKM ysBJISIE MOXJIMBUIA CBIT i 3MiHIOE caMoro cebe, aje
1 Jie, mparHy4yu peajidyBaTU Lieil ysBHUU CBiT. IIpo 1110 roBopuB i ABIYCTUH: TEKCT
3aHYPIOETHCS B IIaM’SITh UMTaya i KJIW4e OO0 MPOAYKTUBHOI YSIBU, Bill poiesis 10 praxis.

7 Richard Kearney, “God making: an essay in theopoetic imagination,” in The Art of Anatheism.
Ed. by R. Kearney and M. Clemente (London: Rowman and Littlefield, 2018), 34.
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AJle He JuiIe YuTay MPUBOAUTLCS B Jil0 TEKCTOM, BJIACHE TEKCT MPUBOAUTHCS Y HOBY
Iiro, sk ckazaB PyOoem Aunsel, y mianosi 3 [a0pienem Iapcia Mapkecom, “icTopis, 110
OJIHOTO pa3dy rnepekKaszaHa, HiKOJIM He Ta cama, CJioBa MOXYTb OYyTH TUMU CaMUMU, 3He-
PYXOMJIEHI Ha Iarepi, ajie mopasy sIK ix po3MoBigaloTh, BOHU iHakmri”¥. lle Habmmkae
Hac 10 MOHATTS, siKe Pikep Ha3uBae “Ipyroro HaiBHICTIO”, 1€ TTIOSTUYHUIA BUMIp MOXKe
BimirpaBaTu poJib MaM’sTi YM MPO3PiHHS, 110 TTOBEPTAE OO IEPIIOro JOCBimy, aje Bxke
y HOBIil iIHTEpIIpeTalii — CMMBOJI IIOBEPTAETHCSI B HOBOMY JOCBiIi, 30araueHuii ped-
JIEKCi€l0, KpUTUKOIO i Bipoto. Take MOBEpHEHHSI, SIK TIEBHE MEePeOCMUCIEHHSI TOCBiLy,
KepHi HazuBae “moeTMYHUM pyxoM MnoBepHeHHs 1o “bora micist bora” — ana-theism
(3 TpelbKoi Npedike ana- o3Havya€e MOBTOPHO, 3HOBY, HAHOBO) — “...Te, 1110 3HUKAE SIK
OyKBajibHE, 3HOBY ITOBEPTAEThCS SIK (pirypanbHe, TOOTO sIK 3HaK i cuMmBo, (...). I min
CUMBOJIOM TYT HE PO3YMI€ThCSI IOMMIKOBE a00 HepeanbHe. [loBepHEHHSI BTpau€HOro —
y BUIIAJKY peJIirii BrpaueHoro bora — 3 T€OJIOTiYHOTO MOTJISAMY, Modce Oymu “peaTbHOIO
MIPUCYTHICTIO”*’. AHATEI3M CTa€ MPOCTOPOM, IO 3aIIPOLIYE 3a MEXi KaTeropiii abcostor-
HOI BIIEBHEHOCTI (Tei3My i aTeizmy), yepe3 MOeTUUHUI MopTa Y MPOCTIP MOXIMBOCTI
(“Oe3peniriiiHO1 peirii”’), sIKk BapiaTUBHICTb MOXKJIMBOCTEH Y O€3KiHEUHMX iHTeprpeTa-
1LisIX 0OXXECTBEHHOI'0, MOXJIMBOCTE MOBepHEHHs 10 bora y “pikepiBcbkomy” ayci —
“HOBOTO ITOBEPHEHHSI” — JIe TIPU3YITMHSIETHCS BIEBHEHICTh 1 BITKpUBA€EThCs Bipa B bora
rmo3a borom® gk rocriiiHa cTaBKa Ha SIKyCh iHTEPITPETALIIIO.

Ak i npoekt lTonmnepa-Minnepa, Ta i 3arajjomM K i OyJab-sSIKMi TEOMOETUUHUI JUC-
Kypc, TpoexT KepHi Kngae BUKIMK KJIACUUYHIM MeTadi3nlli, 110 “IparHe Miamopsi-
KOBYBaTH MOXJINBE HiACHOMY” CTBEpKYIOUM, IO “caM MOTeHIiaJl 00XKECTBEHHOCTI €
0OXECTBEHHUM B HbOMY”®' — Bor Moxe OyTH B ecxaroHi, i Moxe 6ytu Bor, sikoro e
He Oyno. CBolo ctaBky KepHi poOUTh Ha OHTO-€CXaTOJIOTIYHY TepPMEHEBTHUKY, SIK BJIAaCHY
BiIMOBiIb HA KPUTUKY OHTOJIOTIYHOI i €CXaTOJIOTIYHOI TepMEHEBTHUK PEJIirii, 110 Hama-
raloThcsl CXOMUTU bora B MeBHUX KOHUENTYaJIbHUX KaTeropisix, siK KaTeropii cyocTaH-
11ii, Y1 3BOJAUTHCS 1O OHTOJIOTIYHOTO MiCTUIIU3MY, 10 3JTUTTS O0KECTBEHHOI i JIIOACHKOL
CBIZOMOCTI, YM KpallHbOI'O €CXaTOJIOTIYHOro MicTMLM3MY, ae iM’st bora meperBopio-
€ThCS Y 3aKJIMHAHHS, 110 FapaHTye MEBHI HacHiaAku. Takuit Miaxia yacTo IepeTBOpIo-
€TbCSl B iIHCTPYMEHT HAaCWJLIS: MicTU(iKallisi UYM JorMaTu3allisi, 10 BUKOPUCTOBYETHCS
TS MACKYBAHHSI CYJIM, 1110 HaBiTh HE CTABUTBCS I CyMHiB. Moro TpeTiil 1UIsIX 3010TO1
CcepeMHU OHTOJIOTN] i ecXaToJIoTil MparHe yHUKHYTH MacTKU OJHOTO 3 HaMPSIMKiB uepe3
3arepevyeHHs iHIIO0TO, i BITKPUBAE IIISIX MOXJIUBOCTI — bor He € OYyTTIM i HEe HEOYTTSIM,
ajie “ecxaToJIOTiYHO” MOXJIUBICTIO posse, MOKJIMBICTIO Y TPOLIECi MOETUYHOTO CTAHOB-
JICHHSI: “3MICT TOTO, YuM Oyje bor, 3a1eXXuTh Bia 3MicTy, sskuit boxuiit Hapon nacTh oMy
CBOIMM IisIMU B TIPOCTOPi Ta yaci”®?, 1110 Habmkae repMeHeBTUKY KepHi 10 TeornmoeTnku
npouecy Mabepa, SKka HAIITOBXYE Ha TBOPUY CIIBIPAIIO Y BiAMOBimi 60XKECTBEHHOMY
i craHoBJIeHHi o0iusgHKM [lapcTBa, BlacHe peaiizallii MOXJIMBOCTI, Y ii AMHAMIYHOMY

* Rubem Alves, The Poet, The Warrior, The Prophet (SCM Press, 1990), 22.

> Kearney, “God making: an essay in theopoetic imagination,” 35.

8 Richard Kearney, Anatheism. Returning to God After God (Columbia University Press, 2011), 9.

¢! Krabbe, A Beautiful Bricolage: Theopoetics as God-Talk for Our Time, Chapter 3. Richard Kearney.

52 Yolande Steenkamp, “Of poetics and possibility: Richard Kearney’s post-metaphysical God,” HTS Teolo-
giese Studies 73, no 3 (2017), 3.
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MOKJIMKY 3 MalilOyTHBOTO, i YMOXKJIMBIIIOE po3yMiHHs bora sIK 1moch Oiibiie, HixK OyTTS,
1110 MOX€E PO3KPUTHUCS B “€CXaTOJIOTiUHii1” MepCIeKTUBI.

M KepHi MOXTUBICTh € HE YMOBOIO TOBEJICHHS O0XXECTBEHHOTO Y1 MOXJIUBICTb,
110 MOTPiOHO 3alIOBHUTM YMIMHUCh MIpKyBaHHS IOA0 OOXECTBEHHOIO, aje BJacHe
OOXECTBEHHICTh SIK MOXKJIMBICTH CTa€ YMOBOIO MOXJIMBOCTI OOXECTBEHHOIO, IO
KJIM4Ye 3a MEXi MOXJIMBOIO TerepimHboro. bor, s KepHi, — 11e ocTiiiHMi1 gap MOX-
muBocTi LlapcTBa, 1m0 pO3KpMBAETHCS B aHATEICTUIHOMY BUMIpi 3ycTpidi 3 IHIIMM, —
e “...MepeTBOPEHHSI MOXJIMBOTO Ha peajibHe i HaJaHHS MOXJIMBOCTI MallOyTHbOMY
LIApCTBY BMHUKHYTH...”®, Micle, e BiaOyBaeTbcs 3yCTpid4 IMOETUYHOIO i €TMYHOTO
BUMIpiB y HalIpsSIMKY 10 TpaHchopMallil CBIiTY 4epes cepy JI0IChbKOI BilIOBiAaIbHOCTI
y B3aemoii 3 IHmmM. IToeTuyHMii BUMIp CTa€ MEBHUM IMOPTAJIOM, IO BiIKPUBAETHCS
3aBISIKM CUJIi YSIBY i IEPEHOCUTH Ha Miclie [HIIIoro 1mo3a 4yacoM i IIpocTopoM, 1110 YMOXK-
JIMBIIIOE PYX Bil €TOLIEHTPY3My A0 IHImoro i iHakmocTi IHIIoro, craBim Ha MOTo Micle,
yepe3 3JaTHICTh YBIUTH B CBiT IHIIIOro, BigdyTH MOTO IIepeXXMBaHHSI, aje HE Y BIACHIM
MPOEKIIil 1Iboro [HIIoTO0, age y BiIKPUTOCTI i pU3UKY HEPEIyKOBAHOI JUCTAHIIl Y CTO-
CYHKY 110 iHaK1Ioro IHimoro — y MmetapopuyuHiii cTpykTypi sk (as-structure): [HImii sk s
i BomHoYac 30BCiM gk He s1. CaMe Y MOeTUYHOMY IIPOCTOPi aHATEICTUYHOI MOXJIMBOCTI,
Ha nymMKy KepHi, MOXJIMBO 3yCTpiTH, BiIKPUTHU i MPUMHSITU rOCTs, YyKMHLS, [HIIOrO,
3yctpiti bora IH1IOrO0 i 0yTH HUM 3BOPYLICHUM, IPOMHSITUM, SIK IOIisI IIPOOYIKEHHS y
BinBinnHax boxectBeHHNM HesHalioMmieMm.

Taka TeonmoeTYHA rpa B3aEMO/Iil MiX JIFOACHKUM i O0OXXECTBEHHUM 3aBXKIW BUMAarae
peayIbHOTO BTiJIEeHHSI, OOXXECTBEHHM poiesis 3aBXIN Ma€ 3B’I30K 3 JIIOACHKUM praxis®,
— aHakapHalii. “AHakapHallis — 11e 6araTopa3oByii MOBTOPHUI aKT BTUIEHHs XpUCTa
B icTopii,”® — 110 HAalOLIBII TOMITHE B TPaKTUKaxX €BXapHCTii, KOJIX X110 1 BUHO YOCO-
OJII0I0TH HE AyX XpHCTa, a caMme oro Tio. Tijzo — 11e Te, 1m0 noBepTae Xpucra Ha3aa Ha
3eMJIIO, 10 JIFOACHKMX YMOB, JIIOICHKUX CTPaXKIaHb i pagoCcTeil, YMM CITUIBHOTA JiTUTHCS
1y Liii chiabHOCTI TepexuBace. [loBepTarounch y TIMOUMHM iCTOPIl PO TUTECHICTh, KPi3b
icTopii 3 aHTMYHOCTI A0 HaIIuX AHiB, KepHi roBOpUTH Mpo BaxkauBe 3a0yTe — JOTUK, 1110
Mae€ TepaneBTUYHY CUIY, TPaBMAaTUYHE 3LJICHHS, i pO3YMiHHS JOTUKY SIK “IBOCTOPOH-
HBOTr0”: KOJIM MU TOpKaeMocs [HIIOro, Mu 3aBXAY BimuyBa€Mo, 1110 TOPKAIOTHCS HAC,
110 YMOXKJIUBJIIOE CIIiBYYaCTh y MEPEXMBAHHSX, BIIKPUTICTh 1O IHIIIOrO moIpyu pU3uKu
OTPUMATHU JOTUK PO3IT SITTA Y BiIMIOBiIb. AHaKapHallisl CTa€ BiAMoBiaato Ha Te, o KepHi
Ha3UuBaE eMoXol0 “eKCKapHallii”, 3HeTiJIeHHsI, Jie 0e3TiJIeCHi 3aJ1eXKHOCTI y CBiTi BUCOKMX
TEXHOJIOTIM, 3aJIEXKHICTh IKMX 3aTOCTPIOETHCS i CTABUTHCS 111 TUTaHHSI MaHAEMI€l0, Bif-
KJIIOYalOTh JIIOAMHY BiJl peajbHOIO XXMUTTS, 3HELIHIOIUM TaKTWIbHUKI ITOCBIiA, pealbHy
MPUCYTHICTh, TIEPETBOPIOIOYHY JIOAUHY Ha 3aMKHEHY B cO0i. AHaKapHallisl CTa€ 3aKJIu-
KOM 10 KyJILTUBYBAaHHS KYJIbTYPH, 110 BimuyyBaTuMe 0a30BY ITOTpeOy JIIOAUHU Y JOTHUKY,
SIK iHIMBIAYaJIbHOTO, TaK i CIiJIbHOTO — iCHYBaHHSI B peajibHiil BiTUyTHii CILJIBHOCTI, 1110
PO3KPHUBAE XUTTS y BCill MaNiTPi eMOLIi paJoCTi, CIIiBYYTTSI, TOCTUHHOCTI 10 IHIIOorO.

% Richard Kearney, The God who may be: A hermeneutics of religion (Indiana Series in the Philosophy of
Religion, Indiana University Press, Bloomington, IN. 2001), 4.

¢ Kearney, “God making: an essay in theopoetic imagination,” 34.
% Richard Kearney, Touch (No Limits) (Columbia University Press, 2021), 78.
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Otxe, Teonoetnka Kepni “mpoimaerscst 3 borom mertadisukn”®®, mo6 3BiIbHUTH
Miclie JUIs1 HapaTUBIiB PO OOXKECTBEHHICTh, 30epiraroun eTUYHY i KOMYHIKAaTUBHY B3a-
€MOJIiI0 MiX JTIOANHOW0 i boroM, sIK crmpo6a TBOpYOro, KpeaTUBHOTO MePEOCMUCIEHHS
CYYaCHICTIO CBSILIIEHHOTO Tic/asa “cMepTi bora” y mparHeHHi MPOXUBATU XUTTS Y MOro
PSICHOCTI BTUJIEHUX MEpeKWBaHb, PO3YMilOUM BJIAaCHY BilMOBiAaJbHICTh MEPE peaisa-
uieto MoxuBocTi [{apctBa. KepHi 1ykae bora He B KOOpAMHATaX OHTOJIOTUHUX KaTe-
ropiii, ane sIK JI00ITI01 MOXKIMBOCTI y CIIIBTBOpeHHI. Taka 3MiHa HAIIpSIMKY B CTOPOHY
bora sax MoxmBocCTi penyKye i “meradizmyHe” 3710, 110 IIepecTae OyTH “3aIrporpaMo-
BaHO10” BoJjicto bora, 3milyioun iioro B cpepy JT10AChKOI BiAITOBiAaIbHOCTI, €TUKH Bi-
KPUTOCTI UM HABIIAKM, 3aKPUTOCTi, Y CTOCYHKY 10 [HIIOrO0, 10 #oro mokiuky, ne bor
B3aEMOJII€ 3 JIOAMHOIO Yepe3 MPOYMTaHHS LIbOro 0oxecTBeHHOro K “bor, 1mo Moxe
OyTH”, e posse CTa€ 3aKJIMKOM OO peaisallii 3aIIpOorOHOBAHMX MOXKJIMBOCTEH uepe3
poetics 1 praxis 1s1 IpeoOpaxkKeHHsI CBITY TOIO MipoI0, B sIKili IIel BiATYK CTa€ peajli3oBa-
HUM Y JIIOJACHKHUX JisIX, Y B3aeMO/ii 3 [HIIMM, iy Takill BiAnoBigaabHOCTi, [HIIMI TakoxX
CTa€ YMOBOIO TOINYKY LIJISIXiB €TMYHOI YSIBU, 110 BUMAara€ KpeaTUBHOCTI i HECKiHUEH-
HOI I'py MOXJIMBOCTEH, 1110 MOXK€ TTO-CIPaBXHbOMY CITiBPaJIiTH i CITiBIIEpeXXUBaTH, OyTH
TOCTMHHUM i BOJIHOYAC BiIuyBaTH ceOe Yy:KMHIIEM, 1110 (POPMYE MEBHY CMUPEHHICTD i
BiIKpUTICTH y 3ycTpivi 3 borom IHIIoro0.

AXOH A. KanyTto

Jxon [. Kamyro — amepukaHChKuit piocod, IKMii B TEOJIOTIYHNUX KOJIaX HAMOLIbIIT
BimoMuii cBo€lO imeero “ciadKoi Teosiorii”, Ky BiH pO3BMBAa€ Ha MPOTUBAry “CHUJIbHOL
TeosIorii”, sIKa I'PYHTYETbCsI Ha MeTadiznuHux inesx bora, bora sk Ilepmonpuynnim,
bora sk HaiiBuiioro i 6e33anepedyHoro A0CoIIoTy Biaau i ictuau. Taka “OinossspHicTs”
y KamyTo 3apoKyIoThCst Ha TJIi HAIIPSIMKIiB ITOCTMETai3snIHOTO MUCIEHHS APYIOl 11010~
BUHU XX CTOJIITTS, 30KpeMa iieil MOCTCTPYKTypasli3aMy i TOCTMOAEPHi3MY, 1110 MParHyTh
MigipBaT¥ OCHOBU Takoro “metadiznyHoro bora”. Oco0MBUM YMHOM Ha HbOTO BILIU-
HYJIO HepeJiriiiHe XpuCTUSIHCTBO, “ciiabka aymka”, JIxkaHHi BaTtiMo, sikuil mponoHye
CBOIO iHTepnpeTalio cMepTi bora gk “npaBuiibHe BiIpomKeHHSI KEHOTUUHOTO XpUCTH-
SIHCTBA i IIepeOPiEHTALIiI0 Ha caMy CyTh XpPUCTUSIHCHKOI Bipy — Ha arare”®’: “Muiocepst
OinblIe a0COJIIOTHOI iICTMHM, TOMY IO OCTaHHS Bele 10 HEMOXKJIMBOCTI CTABUTH 3aIli-
TaHH$, 110 3PEINTOI0 MMPU3BOANTH IO BIAJHUX CTPYKTYp 1 HacuiabcTBa”%. AGCOMOTHA
icTMHa — 1Ie Te, 40 Joro, Ha aymKy Kamyro, i mparHe mertadi3nka: 10 “Hecepiio3HOTO
CTaBJICHHS 1110J0 TPYAHOIIB iCHYBaHHSI — BOHA 3aCIIOKOIOE Hallli CTpaxu “rapaHTi-
MU TOTOXHOCTI”®. B TakoMmy KoHTekcTi “Karmyro craBuTh coOi 3a MeTy 3MIHCHUTH
JIEKOHCTPYKIIiI0 BCiX MeTadi3smyHuX cTabdili3aTopiB, BUBECTH IX i3 Jiady, MOKa3aBIlIH,
II0 BOHU aX HisIK HE € BIiYHMMM, CAMOOUYEBUIHUMHU a0O0 pallioHAIbHO HEOOXimHUMM,
SIBIISIIOYM  COOOI0 TPOOYKT JIIOICHKOIO MMCJIEHHSI, IPOHM3aHOIO BUOIPKOBICTIO I

% John Burkey, “A review of Richard Kearney, Anatheism: Returning to God after God,” Journal for Culture
and Religious Theory 10 (2010), 247.

¢ Jeffery W. Robbins, Introduction in After the Death of God by John D. Caputo and Gianni Vattimo (Columbia
University Press, 2007), 14.

% Eric Dorman, Review on After the Death of God by Caputo, John D., and Gianni Vattimo (2009).
% KonaueBa, Boe nocne boza - [Iymu nocmmemagu3suneckozo moliuisieHus, 28.
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HectabinbHicTIO”. It Karmyro came (heHOMEHOJIOTIS i TepMEeHEBTHKA CTAIOTh CIIOCO-
O0oM BupBaTucs i3 MeTai3UHOI CIIpoOyr CTabLIi3yBaTU KUTTSI, i MOTPAIUTHU Yy LIAPUHY
HEBUPILLIEHOCTI KUTTS SIK EAMHOI MOXJIMBOCTI Ha 3yCTPid 3 HEMOXKJIUBUM 0€3YMOBHUM,
Toro, o KarmyTto Ha3Be nozieto. BinacHe B 1987 poui BuxoauTs iioro kHura “PagukanbHa
repMeHeBTHKA”, 1110 CTa€ IMeBHOIO HaBiralieo KamyTo B molrykax TakKoro HeBU3Haue-
HOTO TTOTOKY, 110 MPUIMAaE KUTTA Y BCiil OT0 CKIIamHOCTi. MIOro MuIsSX MOYMHA€EThCS 3
K’epxeropa kpi3b [yccepis i [aiimerrepa, KoxeH 3 SKuX, Ha fyMKy KamyTto, Xo4 i mparays
JIO TIEBHOTO BUBLJIBHEHHSI XXUTTS Bill MeTadizuuHuX abCTpakliiii, Bce X 3auIIaIuCs He
IO KiHLISI paAuKaJIbHUMU Y CBOIX FepMEHEBTUYHUX TMOLIYKaX, 1110 0JIyKaTUMYTh T0BKOJIa
“3ragyBaHHs” MMHYJIOTO, a HE “TIOBTOPEHHS”, 1110 MOXKE BiIKPWUTH ABEPi Y HOBE HEBU-
3HaueHoro MarnoyTHworo. I K’epkerop, i [yccepin, i [alinerrep, momnpu Te, 1110 BKa3ylOTh
Ha OHTOJIOTIYHY 3aILIyTaHICTh JIIOAWHU Y AOCBii KUTTSI, BCE X MpParHyTh A0 MEBHOI CTa-
Oinizaltii, (paziiie MoaoJaHHs MOTOKY, a HE HOTro MPUIHSTTS), SIK y BUNaaKky lainerrepa
noBepHeHH: 00 Dasein, Xo4 i He TaKoro JiiHilitHoro sIK y K’epkeropa, a Bxe KoJIonomio-
HOTO, INKIIIYHOTO, X0U Bee IIe MeTadiznmaHoro.’! ToMy B TTolIyKax paarKalbHOI TepMe-
HEBTUKM MOTOKY XUTTS KamyTo HaBepTaeTbcs came 10 JeKOHCTpyKIlil Jeppina. Akiio
Taiinerrep roBOpUTh PO MEBHY €IOXaJbHY LIMKJIIYHICTh PO3KPUTTS a-latheia, moBep-
HeHHs 10 Dasein, To Kamyto, ciigoMm 3a [deppina, roBOpUTh PO HEBU3HAYEHICTD JIIOI-
CBbKOTO IOCBiny, khora, 1110 He IPOIIOHYE XXOAHMX rapaHTil, 110 Oyze, IK BOHO Oyae, 00 i
HaBiTb Te, 110 OyIIe, SIKIIIO BOHO Oye, MAaTUMe MHOXWHHY iHTepIIpeTalliil IIbOro JOCBiIy.
Lle xuTTs “6e3 yoMy”, 110 CIIETEHO I'POI0 IMTPOBOKATUBHOTO différance, SKoMy MoTpiOHO
1103BoJIMTH OyTH. OCKIJIBKM TaKa HEBU3HAYEHICTh XXUTTS, khora, i € yMOBOIO MOXKJIMBOCTI
€TUYHOIO PillIeHHS, i YMOBOIO MOXKJIMBOCTI i HEMOXKIMBOCTI BipH, SIK BiAIIOBiAb ITOIii.
B cBitni ineit moctcTpykrypanismy y Kamyro nomist crae edpekToM 3aKIMKy cepel YCixX
BIUIUBIB, 1O différance Mae Ha MOBY, i € 3aBXau cJ1a0Kow, 00 MOTPeOYyE YMOBH iCHY-
BaHHSI CWJIbHUX IMEH"?, — 1I¢ HAC/IiJOK iMeH, i 10 iMeHyBaHHS rmoiit Hemae’?. Tak “romist
B iMeHi” € 3aBXIIM KOHCTPYHOBaHOIO, ajile caMma mnojist 6e3ymoBHa the undeconstructible,
OCKIJIBKY 11€ 00ilITHKA YOrocCh, 110 HiKOJIM HE pealli3yeThCs B ICHYIOUMX YMOBAX, B SIKMX
peui Hacmopasai 3HaxomaTbed’*. Tlomist “gK caaOKMii A3BiH THUINI”, IMOKJIMK CIa0KOro
“perhaps”, “the peut-étre”, — BOHaA He BIACWJIA€ Hi A0 OYTTs, Hi A0 OyIb-SIKUX iHIINX
CYTHOCTEM 3a MeXaMu iMeHi, ajie BUMara€ TOpM30HTY OUiKyBaHHs, CIIOAiBaHb, HE JJIs
TOro, 11100 MepedyBaTh B MeXax 1IbOTO TOPU3OHTY, ajie [JIsl TOTo, 1100 po3ipBaTu Moro
i TIepenmOBHUTH HaaMipy. ToMy He MOXHa TOBOPUTH MPO abCOJIOTHY MO0, OCKITBKU
T10/1isi BUHUKAE BCyIIepey TOPU30HTY, IKMil BOHa po3puBae.’

B panukanbHiii repmeHeBTuULl KaryTo 3ycTpiyaeThbCsl Ono3uilis pesiriiHoil i Tparid-
HOT repMEeHEeBTUKHU — 11e Te, 110 KarnyTo Ha3uBae JBOMa MPOTUJIEXKHUMU HANIPSIMKaMU

70 Conosiii, “Tloctmeradisnune 6orocnos‘s nopii Jxona Kamyro,” 67.
71 Krabbe, A Beautiful Bricolage: Theopoetics as God-Talk for Our Time, Chapter 3. John D. Caputo.

72 John D. Caputo, The Weakness of God: A Theology of the Event (Bloomington, IN: Indiana University Press,
2006), 39.

73 Christopher D. Rodkey, The Palgrave Handbook of Radical Theology (Springer International Publishing
Palgrave Macmillan, 2018), 105.

7110 inero [Teppina 3anosuuus He y [I71aToHa, a y Iofiai3My, caMe TOMY BiH Ha3MBae ii “ducTO0 MeCiaHChKOI0”
dbopmoto, a He “igeanbHOK” PopMOIO.

7> Caputo, The Weakness of God: A Theology of the Event, 27.
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aHaJIi3y CKJIQIHOIO XUTTSI, TIepe IKMM IOCTaB/IeHA TIOANHA, SIKi € OMHOYACHO CyIleped-
JIMBUMU i HE MAlOTh OCTATOYHOTO PillIeHHSI, HaBiTh BOPOTYIOUMMHU, 1110 B CBOIli reHeano-
rii Matoth ABryctuHa i Hinme’. Pesiriiina repMeHeBTHKA — 1€ 3aBXIU IIPOTECT MMPOTU
CcTpaxJaHb iHIIMX, i OaKaHHSI YTBEPAUTHU CIIPaBEAJUBICTh (SIK TOKJIUK TOAil), 1ie Te
1o BUKJIMKae iM’s1 “bor”. Ile iM’g rinepOoJiiuHe, OCKiIbKM BOHO BHCIOBIIIOE OaXKaHHS
CUJIBHOTO OOYpEHHS JIIOAMHU HEeCIPaBeIMBICTIO XXUTTS. B Takiili repMeHEeBTULII BiIo-
Bimb Ha iM’s “bora” crae BUKIIIOYHO HaIlIOIO TypOoTolo. PemiriiiHa repMeHeBTHKA, sIKa
BUCTYIIa€ MPOTHU CTpaXaaHb “BimM’st bora”, Mae ono3uilito — “TpariuHy repMeHeBTUKY
Jle CTpaXKJaHHsI He BU3HAYalOThCsl “MOBYaHHSIM bora”, “BTpy4aHHsIM ausiBoja”, “rpi-
XOBHICTIO JIIOAUHU”, ajie TPOIO0 caMoro KUTTs.”” “Y pesirilHOMY IPOYUTAHHI XKUTTS €
Toii, XTO 03UpPaAETHCS HA HAC 3 TIOPOKHEUi a00 0€30/Hi... AJie B TpariuHOMY — HiKOro, Hi
roJjiocy, Hi ciiB, Hidoro”’® — 1e te, 110 BiIKpMBa€ HaM OE30HIO, 0 € OJHIEIO 3 METa-
(op MOTOKY KUTTH, 0 “pOOUTH MOXKIMBUM i IecTabiizye oOMABI TepMEHEBTUKM 7.
XKonHa 3 1IMX repMEeHEBTUK HE € BUpIlIaIbHO MPaBWIbHOIO, ajie MepeciiayloTh OlHa
OJIHY, TPOBOKYIOTb, MipMBaIOTh — 1I¢ MOCTiliHa JOBUTBA: 3000B’s13aHHS “B iM’s1 bora”
YU MOXJIMBICTh XX0oAHOI*. PaguKkaibHa OITO3UIIisI LIMX ITiIXOIiB MOXe BiIKPUTH HUISX 10
“0e3npUUMHHOI” T€OJIOTi1, SIK TOCBi 3yCTpiui 3 063yMOBHOIO MOII€I0, i TUM CAMUM y0e3-
MEYUTH PEJIirito Big qormatusmy. B Takiit panukanabHii repMeHeBTHUL Homis He € borom,
ane iM’s1 “bor” € MoeTUYHOIO iHTepIpeTaLli€l0 MOIil, TEOMOETUKOIO, 110 BUHUKAE SIK
cnocid apTUKyJsLii TTIMOMHHOTO pefliriiHoro AocBiay B iMeHi “bor”.

TeoroeTnka — 1e BacHe AUCKYPC MOJAil, paguKalbHa T€pMEHEBTUKA, 110 PO3YyMi€
CBOIO €J1a0KiCTh Iepell HEBJOBUMOIO 1 HEMiABIAAHOO MOLI€0, 0CIabJeHO HEBU3HA-
YEHICTIO, HeMePeKIaaHICTIO, ajie BiIKPUTOIO 10 3aBXkKIU HOBOTO “MOXJIUBO” (the peut-
étre). TeoroeTuka He arejIlO€ MPOMO3ULIMHUM 3MiCTOM, ajie, T03BOJISIE MOil CTaTUC
y BiZHOIIIEHHI 10 Hac, 3HAWTU oOpa3Hi 3aco0u, 1100 BUCIOBUTHU T€, IO BiIOYBAETHCSI
3 HaMU Mg iMeHeM bora.?! BaxkimBo TakoxX po3yMiTH, IO TEOITOETUKA HE 3BOIUTHCS
BUKJIIOYHO 70 (hirypaTUBHOI MOBH, 1110 O(hOPMJTIOE UM HAKJIATAETHCS HA TEOJIOTiUHY KOH-
LeM1i0, poOUTH 11 OibLI TTPUBAOINBOIO, 1IiKaBOIO, ajie HaBITaK/ — 1€ 3aBXIU MEPBUH-
HUI TUCKypC, “TiepeiHTeprpeTallis TeoJIorii, SKa BUBLIbHSE 11 Bif HammpupomHoro” .8
BuBinbHeHHs Big HagnpupoaHoro KamyTo 6aunTh came yepes peayKililo, SIKy BiH Ha3u-
Ba€ KBazi-(heHOMEHOJIOTIUHOIO, 1110 “BUHOCUTH 3a IYXKHU~ HaANpPUPOIHE HaBaHTa-
JKEHHSI 10 MepeXXUBaHHS i MPOXUBAHHS JOCBiAY MOKJIMKY, 1110 3BepHEHUI 10 JIOAUHU
yepe3 “HapaTWBM, ITiCcHi, Girypn i GopMH OCHOBOIIOJIOXKHUX TEOJOTIYHUX TEKCTIB”%3.
Tak BUBIJIBHSIETBCS iHAKIIA cuia oOpa3siB, MeTadop — He HAAIPUPOAHA, a TEOIIOETUYHA,

76 John D. Caputo, Radical Hermeneutics (Indiana University Press, 1988), 272.

77 John D. Caputo, Against Ethics (Bloomington: Indiana University Press, 1993).

78 Rodkey, The Palgrave Handbook of Radical Theology, 99.

7 Rodkey, The Palgrave Handbook of Radical Theology, 99.

% John D. Caputo, “God and Anonymity: Prolegomena to an Ankhoral Religion,” in A Passion for the
Impossible: John D. Caputo in Focus, ed. Mark Dooley (Albany: SUNY Press, 2003).

81 John D. Caputo, The folly of God: A Theology of the Unconditional (God and the Human Future) (Salem, OR:
Polebridge Press, 2016), Chapter “Theopoetics”

8 John D. Caputo, “The Theopoetic Reduction: Suspending the Supernatural Signified,” Literature and
Theology, Volume 33, Issue 3 (September 2019): 249.

8 John D. Caputo, “Theopoetics as Heretical Hegelianism,” Cross Currents, Vol. 64, Issue 4 (2015): 509.
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JIe BIIKpUTTS HaOyBae He MiCTUYHOTIO, a IIOETUYHOTO Xapakrepy: “IloeTnka mposiBisie
0e3CUIbHY CUJTy OTIOBiJJaHHsI UM TIPUKAa3KH, siKa MPOHU3YE MPO3aiuHe KUTTS i 3MYIIYE
Hac pO3XUTYBaTUCS, NTepeKUBaTH, BUMAraTu, BiIKpUBIIM HAM aJIbTepHATUBHUI CIIOCiO
KuTTa %, IX cnabkicTh mossirae y Tomy, 110 06pas3u “3MylleHi” TOBOPUTH Bill cebe, 6e3
JKOITHOI HAAINPUPOIHOI CUJIM, MiIJal0uWCh CMEPTi, KOJAW TepecTaloTh 3aXOIIIOBaTU
Hac. Ase 1S c1aOKiCTh HACTIJIBKM CUJIbHA, III0 MOKE BIUTMBATH i, HAMOJATAIOUM Ha
BTiJIeHi, TpaHCcOpMyBaTH KUTTSA. ToMy i OIMKHIN — 1Ie 3aBXIM I0JI€ MOXKIMBOCTEH i
000B’SI3KiB, i IKIIIO 32 TOTMAaTU3MOM 11€ CTa€ HEMOMITHUM, TTOis1 3aJIUIIAETHCS HepeaTi-
30BaHOI0. BifamoBige MOKIMKY nmoii — 11e Te, mo KaryTto Ha3uBae peanizaiiieto [{apcTsa
boxoro, 6e3yMHOI1 Bi3ii MOXJIMBOCTI CBiTY, JapoBaHO1 XpUCTOM 1IiHOIO XpecTa. Bimmo-
BiHO, OOXECTBEHHICTh XpUCTa SIBJICHHA HE y MOro HaAIpUPOAHIii Cuji, aje y ioro
Bi3ii IlapcTtBa boxoro i BipHOCTI #ioro 3akoHaM i IpaBi SIK peajbHili MOXKJIMBOCTI —
cua Teriep Moro B ciabKocTi, i 151 c1abKicTh He € JIMII MacKyBaHHSIM CMJIM, BOHA €
HACKpi3HOIO i y MOBHIM Mipi IMpoHM3ye OoXecTBeHHE. Ajie MOXHA BOATUCS B Kpali-
HICTh, PO3yMIIOUM CIa0KiCTh XPUCTA SIK KapAWUHAIbHY OMO3UILII0 CUIIi, SIK TO30aBIEHHS
nepemorn. OgHaK 1€ pagudKajJbHO iHaKIIa CJIAOKicThY, B SIKiil MEPEPO3KPUBAETHCS
0OXeCTBEHHE — XpecT “TiepeBM3Havyae cJaOKiCTh CHIBHIIIIE, HiXK Te, 110 CBIT Ha3MBa€E
cuso0”%: Boxe HeMiuHe cvubHime BoHO Bin roneit (1 Kop. 1:25). Le Te, 1o Kamyro
Ha3MBa€ “BaxKKOIO CJIAaBOIO” YK “paHEHOIO CIaBOIO” CMEPTi i BOCKpeCiHHSA XPHUCTa, 110
MOBHICTIO 3aHYypeHa y HeBM3HAYEHICTb, TUMYACOBICTh i CMEPTHICTb, TAKOIO Mipol0, 110
“IlapcTtBo boxke Moxe MPOSIBUTUCS SIK TIepeMora HaroJIerIMBOCTi MOKJIUKY HaJl iCHY-
BaHHSIM peajbHOTO 1 HeCIIpaBeIIMBOro CBiTY, ciabkocTi bora Ham cwioo cBiTy”Y.
Inest BockpeciHHsI B paauKajbHili repMeHeBTuUlli KamyTo nop’si3aHa 3 repMeHEeBTHUKOIO
transascendence JleBiHaca, 1110 Ma€ Miclie B “HEMOXJIMBOCTI BOMBCTBA”, Ie “BOCKpeCIIi
TiJla” 3aMillyIOTbCs “auLeM” visage — He (Di3UYHO BUAUMUM JIULEM, ajie “HEBUAUMUM
MOMISIAOM 1HILIOTO, SIKUI MiTiliMaeTbCsl HA MOPaJIbHY BUCOTY, SIKUI MMPUXOAUTH J0 HAC
3ropu, sIK bor, 110 1MBUTHCSI HA BOMBIIIO 3 TTPOpPOUMM cynpoTtuBoM: “He youii!”, 1o
3BYUYUTh, SIK CJIaOKa cuia MoBesiHHA”®, ““ciabka cwia” 4oroch CTpYKTYpHO-QYTY-
pajibHOIO, 110 BUCYBa€ Ha Hac 0e3yMOBHY MpPETEH3il0, 3aKJIMKalOuM 3 Helependavy-
BAaHOTO MaiiOyTHBOTO CTATM PeajbHOIO 3a TEMEpilllHiX YMOB, i “cjabka cujia” 4oroch,
IO MPEeTeHIyE Ha Hac i3 MUHYJIOTO, 3aKJIMKAIOUM BiIKIMKATH, 3rafaTu i BUKYIIUTH,
3aKJIMKAlOUM Hac OyTM TUM ITIOKOJIiHHSIM, siIKe Oyle BUIIPaBISITA MUHYJi MOMUWJIKU,
BUTIPABJISAIOUN Terlep HEeCIpaBeUTMBI YMOBU, Bil SKMX TOMi CTpaXkKmaau momepdi”®.
Panu Xpucrta npoMOBIISIIOTH i3 CMEPTi Kpi3h MaM’ITh CTOJITTSIMU, i TUM CTBEPIKYIOThb
epeMory, — sIK HeOe3IeuHa Imam’sITh PO CTpaKIaHHs, 1110 TTOPOIXKYE “Hallilo BCyIle-
ped Hamil” Ha MaiiOyTHe nipaBiiHHs bora. IleHTypioH, BinuyBIIM i10r0 OCTaHHI MOIMX,
BU3HAE Oro 0OXECTBEHHICTh Y CJIA0KOCTI, 110 ITIOCTA€ Iepe] MOro ounMMa: BiH yITli3HaE

8 Caputo, “The Theopoetic Reduction: Suspending the Supernatural Signified,” 249.
8 Take po3yMiHHsI He CKaCOBYE CIIY Y 3BUMHOMY HaM PO3YMiHHI, OCKi/ZIbKY Iie yMOBa iCHyBaHHs CTaOKOCTI.
% John D. Caputo, Cross and Cosmos: A Theology of Difficult Glory (Indiana University Press, 2019), 67.

&7 « . »
Csernana KonaveBa, “Kpect u cmaBa B moctmeradusndeckoil nepcrektuse, Qumocopus penueuu:
ananumudeckue uccnedosanus 5. no 1: 162.

8 Caputo, Cross and Cosmos: A Theology of Difficult Glory, 151.
% Rodkey, The Palgrave Handbook of Radical Theology, 104.
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bora, cnornsamaioun 6e3ymMoBHY 11000B: “IIpodau iM...”, — i BiH Bu3Hae ii. CnaBa, B
skiii Icyc “Bockpec”, He o3Havae (isuyHe BOCKPECiHHS a00 HAANIPUPOAHY MiATPUMKY,
ajie TepeMory 3aKJIMKY J0 CIpaBeIMBOCTI, HAMOJEMIMBOCTI Hall iCHYBaHHSIM, IO HE
rapaHTy€e Haropoau 4M 11acJIMBOro 3aBepliueHHs ictopii: “ILlapctBo boxe He € “Haropo-
J1010” 3a JT1000B; 11e J11000B. JII060B — 11e 6e3yMcTBO bora”?, napoBaHa B T€OITOETUMHOMY
MIPOCTOPi HEBM3HAYEHOCTI 1 CKIATHOCTI XKUTTS, LIIKOBUTOTO IMPUMUPEHHS i3 CMepT-
HicT0. B Takiit panykaabHi TepMEHEBTUIII XPUCTOC CTA€E BiAIOBIAII0 HA TMOKJINK ITOIil
1y Takmii criocid cTae 3aKJIMKOM IIOfii 40 Hac — iKOHOIO, ii peai3aiii B XXUTTi, Kpi3b
Mmam’sITh BiKiB B iCTOpisSIX TUX, XTO CJIilyBaB LIbOMY IMOKJMKY B iM’sl TTpaBau i J1000Bi —
naM’ITb MUHYJIOTO, 1110 IIparHe BUKYITUTA MalOyTHE BiJ HACTIIKIB CKOEHUX 3JI0YMHIB i
HeCcHpaBeIJIMBOCTE.

Otxe, Kamyro nmpartHe mokaszaTu, 110 B >KMTTi Hilllo HE € OMHO3HAYHUM, BU3HAYe-
HUM, 110 MOXKe JaTX OCTaTOYHOI BiAIIOBIi, i BCe, 110 IIPOIOHYETHCS JIOANHI SIK Mipa 4un
3pa30K, HaIlepe € CYIIepewIMBUMU y co0i. MeTadiznka cripoIye XXUTTs, aje ii JeKOH-
CTPYKILisl TTOBEPTAE XKUTTS IO CBOET CKJIAIHOCTI, 3arOCTPIOI0YN Oa’kaHHSI HEMOXJIMBOTO,
1110 PO3KPUBAE CceOE B TEOMOETUYHOMY IIPOCTOPi, MOBU BTJICHHS IO/l — HE apryMEHTY
CTpaXKIaHHSIM, aJjie CIiBYYTTIO B IIOJACHHUX PealisiX XKUTTSI.

TeonoeTnyHa Oe3KiHEYHA repMEHEBTHUKA IIPOIIOHYE HE aJIbTeépHATUBY TEOJIOTil, ajie
nparte (GopMyBaTH IIEBHY YyTJIMBICTh Y “MOXKJIMBOCTI” B MeXKaXx i 32 MeXKaMM CBOEI KOH-
(eciitHoi, peiriiiHo1 Ta iHI1I0i MpUHaieXXHOCTi. Taka TeornoeTrKa MnparHe 3HaiTu Miclie
JIJISI TIEPEOCMUCIIEHHS, IEKOHCTPYKIIil BIaCHUX YIIepeMKeHb nepe auieM [Hioro, 1106
JIaTU MPOCTIip AJisl TToil 0e3yMOBHOIO Japy i J1000Bi.

BumcHoBKM

Ha nouvatky apyroi nmojsioBuHu XX CTOJIITTS TEOMOETUKA 3apOXKYEThCS Ha Tepe-
xpecti (peHoMeHosoTiIi [aiinerrepa, 1oro KpUTUKKM OHTOTEOJIOTi, TUCKYPCIiB HABKOJIO
Teosorii cmepti bora, a Takox “peniriiiHo-JiTepaTypHoro pyxy”, (acuiiToBaHUM
3okpeMa Creiinii Tonmepom, i cTae NMeBHOIO aJbTePHATUBOIO KOHLIEINTYyaJIbHill cuc-
TeMaTUlli KJACMYHOI TEOJIOTil 4yepe3 BUKOPHMCTAHHSI peJliriiHoi MOBM Ta CHMBOJIIB
3 aKILIEHTOM Ha 11 TICUXOJIOTIYHUX i MITOMOETUYHUX MIMOMHaX. TeornoeTuka, 110 Biapo-
mkyetbest B XXI cronitti 3 iMeHamu @abepa, Kemnep, Kepni, Kamyro mocrae y Hopomy
MOCTMOJIEPHOMY BUPaXKeHHi, Jie¢ TeO-IOoeThKa He IparHe 3aMiHUTU TeOo-JIOTilo, aje
JIOTIOBHUTU, BUTTPOOOBYIOUH i pO3LIMPIOIOYN KOPAOHU KOH(ECiiiHOI TeoIorii, i 3arajomMm
penirii, yepe3 MparHeHHsI po3yMiHHSI 00XKECTBEHHOT'O B MO3aKOH(ECIMHUX 1 mo3apelti-
TiMHUX TepMiHaX.

Tak TeonoeTrnka B IMCKypci Teosorii mpoiecy Padepa i Kemrep BUHUKAE SIK TIeBHA
eKcIiepuMeHTaIbHa cepa Hall poiesis 003KeCTBEHHOTO 3 HaroJa0CoOM Ha Pi3HOMAHITHOCTI,
VHIKaJbHOCTI BTiJIEHUX TOJIOCIB Y 1XHiil CIiJIHOCTI, SIK MPOIO3ullisa “HOBOi~ MeTadi-
3UKM KpeaTUBHOI MOAIMHOCTI y MPOLIeCi CTAaHOBJAEHHSI Ha MPOTUBAry “cyoCTaHTUBHOI
MeTadizuku”, 1e bor Ha3MBaeTbCsT He B KaTeropisx, OyTTsI, CyLIOTo, ajie B baraToma-
HITHMX 00pa3ax TailHU €IHOCTI Y peIsiLil — LiJIiCHOro opraHizMy TBOPYOi MHOXHWHHOCTI,
ne bor crae mollykoM INUISIXiB BHUpillIeHHS IpoOJieM IUIaHETapHOro aucOaliaHCy,

% Caputo, Cross and Cosmos: A Theology of Difficult Glory, 151.
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i MOXJIMBOCTEl iX rapMmoHiitHoro cmiBicHyBaHHs. [ligxing ®abGepa i Kemnmep mparhe
JI0 TUTIOPaJbHOTO PO3YMiHHSI PENiriiiHOl Tpaaullii y MeBHiil OHTOJIOTIUHIN “Oe3rpyH-
TOBHOCTiI” BipHu, i 3arajioMm 10 (opMyBaHHSI IUIIOPAIBHOIO CBITOMISIAHOIO MiIXOMY,
paavKaabHOI BIIKPUTOCTI, 1110 3aIMPOILIYE JO TBOPUMX IUISAXiB MOUIYKY albTepHATUBHUX
¢dhopM icCHyBaHHSI.

B moctMmeTtadiznyHOMY IPOEKTI OHTOECXATOJIOTiYHOI TrepMeHeBTMKU KepHi Teo-
MOETUKA CTA€ BIiIKPUTOIO apeHOI0 TBOPYOI IPM MK MOXIMBICTIO i aKTyali3alli€lo
00XXeCTBEHHOTO, 1110 CITPUSIETHCS CaMe HapaTUBHOIO ysiBOlo. He cTBepIKytouu i He 3are-
peuyrouu bora sk bytts, BiH 3anuiuae aiasg Hboro miciie MOXJIMBOTO, 100 OMUHYTU
LIUTSIX KJIACUYHOI MeTadi3uKM i BIIKpUTH MPOCTip Y HANIPSIMKY 0€3YMOBHOI TOCTUHHOCTi
1o IHIIOro i mogoaaHHS BOPOXKOCTI HE JIMINE 3a PeliriiHMMU O3HaKaMM, ajie W eTHiu-
HUMM, PACOBUMM, T€HAEPHUMU, KJIACOBUMMU Ta i1€0JOTIYHUMU, — 1110 BUSIBJSIETHCS B
HepeAayKOBaHill TUCTaHIIii MHOXWHHUX iCTOPil, sIKi po3mnoBinatoThcs. Came cuia Hapa-
TUBHOI ysIBU, 1110 BiIKPUBAETHCS Yepe3 ODOXECTBEHHE posse, 34aTHA JOMOMOITU 3pO3Y-
MITH CBOE MiCII€ B 3aIUTyTAaHOMY CBITi i MepeoCMUCTUTH [HIIOTO, i BiIKpUTH WIS cede
HOBE HEHACUJIbHUILIbKE MaiOYTHE — 1I€ i € CMIBTBOPYiCTh y HanpsIMKY LlapcTBa boxkoro.

TeomnoeTuka KaryTo nmparte BCiIIKo ITOpBaTH 3 OyIb-SIKMM MTPUCMaKOM MeTadi3uku
TOTAJILHOIO i YHiBepCaJIbHOTO, caMe ToMY ioro “bor micist metadizuku” moTparisie B
LHapUHy HEBUPIIIEHOCTI undecidability, 1110 cTa€ YMOBOIO, MOXJIMBICTIO paaMKaJIbHOIO
pillleHHS i aKTy BipH, ¢ HApOMXKYEThCS MOETUKA MOXJIMBOCTI HEMOXJIMBOro. MoxHa
cKaszaTu, 110 JEKOHCTPYKIIisl peliriiHuX aOCOJIOTIB BiIKpMBAE LUISIX IO TOTO, IO
Kanyro Ha3umBae rMMOMHHMM JOCBIAOM MOjil, BJIacHE Bipoto 0e3 yMOBM i 0€3 I'PYHTY,
1110 HE MparHe 3pyMHYBaTH i MiAMIHUTH peJliriiHy Tpaauliito, aje 3pO0UTH i1 OiJIbII YyT-
JIMBOIO 0 0€3yMOBHOIO0, SIK B MeXax, TakK i 3a MeXaMM BJIACHOI peJliriiHol mpruHajex-
HOCTI, KYJBTYPHOI iIECHTUYHOCTI Ta MOJITUYHUX BIIOJO0AHb, 110 Y CBiil ciocid opmye
MOMISIA paiuKaJlbHOT BiIKpUTOCTI 10 [HIIOrO, MiXpesiriiiHoro i mo3apediriiHoro mia-
JIOTY, a TaKOX aKTWMBHOI TPOMAISTHCHKOI BiMMOBIZATbHOCTI Yy COLiaTbHO-TTOTITUYHNAX
TpaHchopMallisix.

TTonpu pi3Hi METOAOJOTIYHI MigAX0Au, MOXHa BUCHYBATH, 1O “MicTepis, Mmpolec,
nonist” — 1e crpoda MucIuTU bora He B OHTOJIOTIYHUX KaTEropisix abCOMIOTHOI BJIaIu,
ajie SK IIOCTiliHA HaMoOJIETJIMBICTh OE3yMOBHOIO IOKJIMKY. TeoImoeTuka XapakTepHa
00epexXHICTIO 1 Migo3poio 10 MoBM ByTTs sIK Takoi, 1110 30epira€ mpUCyTHICTb, YTpU-
MYE Ha Miclli, aOCOJTIOTHUX KaTeropiii MosICHEHHSI peajbHOCTi, Jie OaXkaHHS MOa0JIaTh
iCHYBaHHSI TaKMX aOCOJIIOTIB CTa€ MparHeHHSIM TOA0JaTH iIe0JIOTiF0 HACUILIS i 3BEpX-
HOCTIi Ta IPUOJIM3UTU XPUCTUSHCTBO A0 MPOOJEMM IIOJEHHOTO XUTTS, IKE BOHO YaCTO
npariHe YHUKHYTU 4yepe3 Horo meradizuyHe OOIpyHTYBaHHSI, TOMY BOHA pO3IJISAAE
0OXEeCTBEHHE y MPOLIeCi, 3MIIIYI0OUM aKIIEHT 3 OT0 MPEeIMETHOCTI Ha TEMIIOPAIbHICTb i
MOXJIMBICTb. Y TaKuii CIIOCIO TeOMOeTHKA IIparHe MPOTUCTOSITH 3aKOCTEHIHHIO, HE3MiH-
HOCTI, BiIalouu repeBary HOBOMY XXUTTIO i 0€3MeXKHiil I'pi MOKJIMBOCTE, SIKa 3aBXKIU
nepedyBaTMMe Ha MeXi 3 peIsITUBI3MOM, 1100 30€perTy CTaTyc “KpUTUKU” OyIb-SIKOTO
NMCKYpCY BUOKpeMJIeHHH i Baaau. TyT TeonmoeTukKa BimuyBae i IeBHY CBOIO OOMEKEHICTb,
PU3UKOBAHICTh, ajie, 3yCTpiyalouM NepeliKoar, BOHA PO3IJISIAA€E iX SIK HOBI MOXJIMBOCTI,
110 TTOTPeOYIOTh MOCTIHHOT iHTEJIEKTYyaJIbHOI 1 TBOPYOI HaCHaru A0 I'pU, CTBOPIOIOYU
SIKOMOTA OLJIbIIIe IIPOCTOPY IS BITKPUTOTO IiaJIoTy i3 Cy4acCHICTIO.
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Kcenig Tpopumuyk
lInsixu cy4yacHoi TeONOeTHKM: MiCTepisl, polec, nogis

AHorTauist. Y cTaTTi £0CTiaKy0TbCs TocTMeTadi3nyHi JUCKypcH, 00’ enHaHi TepMiHOM “Teoroe-
THKA”, O YMOBHO MO>KHA MOATMTY Ha OKPEMI eTanu: eTan 3apoJI)KeHHs] TEONOETUKH B LIHTPI J1C-
Kypcy Teonorii cmepti bora B 70-x pokax, i eran, ii BinponskeHHs1 B 90-x pokax. [lepiumit BUHMKAE SIK
MOLIYK aJbTEePHATUB KOHLIENTYaJIbHIi CUCTEMATULI KJIaCUYHOI TEOoJIOrii yepe3 BUKOPUCTAHHS perli-
riiinol noetnuHoi MoBu. OCTaHHIit rOJIOBHE CHPSIMOBYETbCS Y ABOX HAMpsIMKax: TeoJorii npolecy
y ToLyKax “iHakiuoi” Metadisiku, Ha MPOTUBAry CyOCTaHTUBHIN, 100 1aTH MicLe IUIsl MisKpeJtiriii-
HOI piI3HOMAHITHOCTI, IKa IPYHTYBaTUMETbCS Ha MOCTIHHO JMHAMIYHMX YHiBEPCaJbHUX LIHHOCTAX, a
TaKOX FepPMEHEBTUKU | JIEKOHCTPYKLIi, Oiblll HeTepmMMUX 10 OyIb-SIKUX AMCKYPCIB MeTadi3nKH,
Ie TeonoeTHKa HaOyBa€e 3HaYeHHs] HapaTUBIB, LIEHTPAJIbHUM €JIEMEHTOM SIKUX € Icyc, 110 Y neBHUi
crioci6 Bu3Hayae il panvKaabHy KEHOTUUHY METOZ0Ior uHicTb. CaMe Taki LIISIXH TeONOETHKM POo3-
[TI9aK0ThCA Y Ll CTATT.

Kntouogi cyioBa: TeonoeTrka, mictepisi, noctMeTtadisnka, repMeHeBTHKa, AeKOHCTPYKLIis, TeOI0-
risi mpoliecy, HeraTHBHA TeOJIOTisl, peririiiHe MUC/IeHHs, MeTadopa, Nogis, cnaOKa TeoJorisi, eKOTeo3.

Kseniia Trofymchuk
Ways of Contemporary Theopoetics: Mystery, Process, Event

Abstract. The article examines the development of post-metaphysical discourses, united by
the term “theopoetics”, that can be divided into two separate stages: the beginning of theopoetics
out of the death-of-God movement in the 1970s, and its rebirth in the 1990s. The first one arises
as a “non-metaphysical” alternative to conceptual systematics of theology in the use of religious
metaphorical language. And the last one results in two main streams: as the process theology in
the search of “different” metaphysics, as opposed to classical substantive one, in order to open
the doors for interreligious diversity based on continuous universal values, and as hermeneutics
and deconstruction, more intolerant of any metaphysics, where theopoetics acquires the meaning
of narratives with Jesus as the central element, which determines its radical kenotic methodology.
These are the ways of theopoetics that are wanted to be explored in this article.

Key words: theopoetics, postmetaphysics, mystery, hermeneutics, deconstruction, process
theology, negative theology, religious thinking, metaphor, event, weak theology, ecotheos.
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