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LIMPOBaHHOW NOeonorun, oToxaecTensatoLLen Arse
co ceatunuuiem. OBcyxaeHne Kak MMMINLUTHBIX,
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Abstract: The purpose of this paper is
not only to point out a number of theologi-
cal reasons that influenced changes ideas
about the sacred place-space, but also in
an attempt to indicate the final outlines of
a new, albeit temporarily modified, ideology
that identifies Yahweh with the sanctuary.
A discussion of both the implicit and explicit

* Crarbs toctynuia B pegakimio 02.03.2020; yrBepxxaeHa B nevath 11.04.2020.
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TaK U 3KCMMULUTHBIX UMMYMbCOB CTOMb Cyllle-
CTBEHHbIX NEpemMeH B TEOnornv MpUcyTCTBUSA
Arse, 4EMOHCTPUPYET, YTO TPAAMLMOHHO 3allu-
Laemble CBSILLEHCTBOM M camum Borom apxu-
TEKTypHble rpaHuubl Ero npebbiBaHus — xpam//
CBATUNWLLE, B NEPUOS MMeHa CTaHOBATCA W3-
NUWHUMU U OUCYHKLMOHANbHBIMU. JTO npea-
noraraet, YTO MMMaHeHTHocTb bora, o koTopoi
ckasaHo B Me3.11:16, byneT kavyecTBeHHO nepe-
XKMBaTbCA NO-pa3HOMY: TeMU, KTO okasancs B Ba-
BWUMOHE, W MIEHHUKaMK, KoTopble Gbinv BblABO-
peHbl 13 Mepycanuma B apyrue semnu. [Nepsble,
Haxoounucb MoA BMMSIHUEM pedyuypOBaHHOWN
dopMbl BOXbEro NMpUCYTCTBUSE — XKU3Hb U CIly-
XeHne npopoka Mesekuunda. Bropble, OOMKHbI
ObIMM  pacueHVBaTb COMPSKEHHbIE C MIEHOM
nocnencTeud, crneumanbHbIMM Mapkepamu Ero
HaxoXxaeHus ¢ HUMK. W oTcyTCcTBME ABYX Knaccu-
YeCKUX 3neMeHTOB TeodaHmm, Takmnx kak obnako
N OTOHb, UIPaKLLMX POSb MHOANKATOPOB Boxbero
NPUCYTCTBUSA, MOATBEPXKAAOT HaLUW AONYLLEHWS.
Mopo6Hble, 3HauMMble TpaHchopMaLMn JOKa3bl-
BaloT, YTO TaKMe rpexu Kak gecakpanusauus cBsi-
TbIHU, €€ OCKBEPHEHVe 1 NpodaHaums, He cTano
nperpagov ans obwexus bora ¢ Temu, KTo mwwet
Ero npucytctBusa. O6o6Lias, Hy)KHO OTMETUTb,
yTo MeTadopa B Me3.11:16 coobLiaeT 06 nHNLK-
atuBe fArse, HanpaBnNeHHOW Ha CoKpalleHue Me-
Tadmsmyeckon nponactu mexay Cobon n nneH-
HbIMU, NMOATAsNKUBAs UX K OCO3HaHUIO Toro dhakTa,
4yTo TONbkO OH, U HUKTO OPYroW, AOIKEH CTaTb
LIEHTPOM YXOBHOWM >KNU3HN OBLLMHHOMO YHUBEPCY-
ma. Kpome atoro, ctano o4eBUAHbIM, YTO apXu-
TEKTYpHblE rpaHuLbl Ntoboro TMna cakpasbHoro
MECTa-NpoCTPaHCTBA, HE MOTYT, HN «CXBaTUTbY,
HW yaepxaTtb Aree.

KnioueBble crnoea: Jecakpanusauus,
ocKBepHeHue, Aree, xpam, MECTO-NPOCTPAHCTEBO,
cakparnbHOCTb, NpodaHauus.

impulses of such significant changes in the
theology of the presence of Yahweh dem-
onstrates that the architectural boundaries
of His presence, the temple / /sanctuary
traditionally protected by the priesthood
and by God himself, become unnecessary
and dysfunctional during captivity. This
suggests that the immanence of God, de-
scribed in Ezekiel 11:16, will be qualitatively
experienced in different ways: by those
who ended up in Babylon and by the cap-
tives who were expelled from Jerusalem to
other lands. The first group was influenced
by the reduced form of God’s presence —
the life and ministry of the prophet Ezekiel.
The second group should regard the conse-
quences associated with captivity, as a spe-
cial marker of His presence with them. And
the absence of two classical elements of
theophany, such as the cloud and fire, play-
ing the role of indicators of God’s presence,
confirm our assumptions. Similar, significant
transformations prove that such sins as the
desacralization of the temple, its desecra-
tion and profanation, did not become an
obstacle to the communication of God with
those who seek His presence. Summariz-
ing, it should be noted that the metaphor in
Ezek.11: 16 inform us about the initiative of
Yahweh aimed at reducing the metaphysi-
cal distance between Him and the captives,
help them to realize that only He, and no
one else, should become the center of the
spiritual life of the community . In addition,
it became apparent that the architectural
boundaries of any type of sacred place-
space can neither “grab” nor hold Yahweh.
Keywords: desacralization, defilement,
Yahweh, temple, space, sacred, profane.

M3BecTHO, YTO TIpENCTaBICHMS O CaKpaJbHOM MeECTe-TIPOCTPAHCTBE B JIpeBHEM
W3zpanne HeEOTHOKpPATHO ITOABEPTANINCH TpaHCHOpPMALMU. DTOMY CIIOCOOCTBOBAIHN
HE TOJbKO OCOOCHHOCTM PEJIMTMO3HOIO0 MMUPOBO33peHUsi camoro M3spawss, HO, U ¢
MO3UIIUU XPOHOCA UCTOPUU, UBMEHEHUST B MOJUTUYECKOM OOYCTPOHCTBE M30PaHHOIO
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dree B pOAM BPEMEHHOTO CBITUAMLLA B Me3.11:16

Hapoga. Creayer OTMETUTb, UTO (POPMUPOBAHME HEPOTONMUECKMX IIPEACTaBICHUM
OCYIIECTBIISIOCH TTO3TAITHO M, YTO HEMAaJIOBaXKHO, KOPPEKTUPOBAIOCH C YI€TOM 3HAHUIA
0 HeOeCHOM CBATHIIMIIE. !

IlepBblii 3Tanm — coObITUS A0 paTuduKanuu 3aBeta Ha CuHae. CakpajbHOE IMpO-
CTPaHCTBO HE CBSI3bIBAJIOCh C MECTOM MpeObIBaHUs boxkecTBa, HO ¢ objacThio Ero s6.1e-
Husi. DTO BBIPAXKAIOCh HE TEPMMHOJIOTUYECKU, HO uaeiiHo (Daemckuii can [BoIT.3:8];
MCTOYHUK BOJ, [BBIT. 16:7-16]; myopaBa Mampe [BrIT.18]; morok MaBok [brIT.32:24-29]).?
Oco0Onl1ii ciyyait npeacrabiieH B Mcx.3:5, rae cakpaibHOCTb MeCTa O3ByYeHa — «3eMJIs
cBaTast» (‘admat-qodes). DTo ObLT TaKk Ha3bIBAEMbIN TMEPUOMA «OTPAHUYEHHON Teoda-
HUW», 00BEKTOM KOTOPOI BBICTYITAJl KOHKPETHBIN YeoBeK, a He Hapon.’ K ocobeHHO-
CTSIM JJAHHOTO BUAa OOTOSIBJICHUSI MOXXHO OTHECTH OTCYTCTBUE HE TOJIBLKO TYPOYJIEHTHOM
peaKIy IPUPOIbl, HO U 3KeCTKO 3a()MKCUPOBAHHOTO MECTa, a TAKXKE U eIMHCTBEHHOM
(GOpMBI TPOHNKHOBEHUS B TIOCKOCTOPOHHMI peanusM. K Tomy ke 0OHO He ObIJI0 IIepMa-
HEHTHBIM TI0 XapaKTepy.

BTOpoii 3Tan — «IIpoMeKyTOUHBI», KOTJa CBIIEHHBIM MECTOM Ha BpeMsI 3aKJTIoue-
Hus 3aBeTa ctaHoBUTCs ropa CuHaii (Mcx.19:12,23). 3aech BaxkHO MTOAUYEPKHYTh, UTO €€
CaKkpaJIbHOCTh ITOBTOPHO He MOATBEpXKaanach. *

W Ttpetunii atan — Iepuoj mocie 3akioueHus 3aBeta Ha CuHae, KOrJa IpoucXo-
INAT cTaOMIN3alus U (PUKCALKS HE TOJTBbKO MOOMIBHOTO CBSIIEHHOIO MeCTa — CKUHUU
cobpanmst, HO 1 xpama CoJloMOHa, a TakKXKe BTOPOTO Xpama, BO3BEACHHOTO ITOCIe
Basuionckoro mreHeHus. CaenyeT OTMETUTD, YTO CKMHHUS/XpaM CTAHOBUTCS MECTOM
He TOJIbKO NpeObIBaHUs U sIBIeHUs] boxecTBa, HO U LIEHTPOM KYJIBTOBOI aKTUBHOCTH.

! Elias B. de Souza, “The Heavenly Sanctuary/Temple motif in the Hebrew bible: Function and Relation-
ship to the Earthly counterparts” (PhD diss., Andrews University Seminary, 2005). MoHoTensm Vspauss
He NIPU3HABAT HEOOXOAMMOCTI B MHOXKECTBEHHOCTH CBATWINLI I/isi ogHOro Bora. IlpencraBienne onyu
Tocropb — OXHO CBATIINIIE JO/DKHO OBITIO CTPOTO OXPAHATHCS B IpeBHeM VIspane.

2 Esther Hammori, “When Gods Were Men: Biblical Theophany and Anthropomorphic Realism” (PhD diss.,
New York University, 2004); TTogpo6Hblit aHamm3 TeopaHNueCKNX 0COOEHHOCTelT B OMO/IeliCKOM HappaTyuBe
cm. B pabore George Savran, Encountering the Divine: Theophany in Biblical Narrative (London: T&T Clark
International, 2005); Theodore “Theophany in the Old Testament” in ABD v.6, ed. by Noel Freedman (Yale
University Press, 1992): 505-511. [Take HeCMOTps1 Ha 4acTO MOBTOPsitoImiics TepMud maqoém (BeiT.28:11x3,
16,17,19), MbI uckm04aeM ucropuio ¢ MlakosoM B Beduie 1o offHOIT IIpOCTOI IIPUYMHE — CBAIIEHHBIM IIPO-
CTPAHCTBOM AIB/IIETCS CO3HaHMe JakoBa (OH BUAUT COH). TeKCTyalbHO HEMOLTBEPXKACHHYIO pedIeKCHIo
IaTpMapxa O CBATOCTM MeCTa KaK COAepPIKallylo HeoOXOMMMYIO L Halllero MCCIefoBanys nHdopManmo
YUUTBIBATh 6€CCMBICIEHHO. DTO TeodaHMIecKast CUTyauys 1 He 60iee Toro. Ha ocHOBaHMY 9TOTO HaM TPYA-
HO pasgenutsb B3rwsiabl Nathanael Hearson otHocuTensHo Beduis kak cakpanpHOrO MeCTa, IPeLCTaBIeH-
Hble UM B auccepTanyn: “Go now to Shiloh’: God’s changing relationship with sacred places in the Hebrew
Bible and early Rabbinic literature” (PhD diss., Hebrew Union College, 2005), 150-166. M0O>XXHO COITTacuTbcs
¢ oguuM u3 3amedannii Sunhee Kim mo moBogy cakpaMeHTa/IbHOTO XapaKTepa BcTpeun B Bedue, Ho He ¢
€ro apryMeHTaMI B II0JIb3y CaKpa/IbHOCTI caMmoro MecTa, “The concepts of sacred space in the Hebrew bible:
meanings, significance, and functions”(PhD diss., Boston University, 2014),130-132.

* Ciydan co CTyIIaHieM rooca SIrse HaMiy He YIUTBIBAIOTCS, HO TOIBKO 9/IEMEHTHI, CBSI3AHHBIE C BCTpedeli-
nocemienneM borom uenosexa.

* TlonbITKM 3T0 06bACHUTD cM. B Miriam Shapiro, “The Sinai tradition” (PhD diss., Jewish Theological Semi-
nary of America,1984). [opy Kak MeCTO OTKpOBeHIsI SIrBe HEBO3MOXXHO IOABEPIHYTb OOPSAY OUMIEHIS.
CrnepoBaTenbHo, TepMuH (dS, coeiuHAA B cebe OT/ENICHHOCTD ¥ YUCTOTY, CTAHOBUTCA KITIOYOM K O1OTeit-
CKOMY IIOHMMAaHIIO CAKPaJIbHOIO/CAKPATbHOCTI TOJBKO B ITOCTCHMHANCKMII Ieprog. Ho 3To He renepa-
JIMSYLINIL IPUHINI BCEX MEPOTOIMMIECKMX IPEICTAaBIeHNII B PEIUTIO3HOM MUPOOCMBICTIEHUN JPEBHETO
Vispanns. Ilosxe, B MICTOPUY HApOJia, TIPOM3OIIJIO CMeljeHMe K Teooruyt CroHa.
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TpeTunii Tepuo] YHUKAJIEH IO CBOEMY XapaKTepy: COCYILIECTBOBAHUE OTpPaHMYCHHOMN
teodanun (M. HaBuna.5:13-14; Cyn.6:1; 13:1) u nepMaHeHTHOI xuepodaHun (60ro-
sBJIeHNEe B pamkax apxuTektypbl [Mcx.40:34,35; 31ap.8:11]). HeobxonuMo IMOMHUTH
npeaynpexaeHue KaHncra, 4to o0cTosATeIbcTBA TeO(PaHUN HE MOTYT CIYKUTh KYJITOBO-
JIOKaJIM30BaHHBIM pyOekoM, 3a IpenesiaMmu Kotoporo fIree He BjlacTeH OTKPHITh Ceds
BHOBB.’

YuuTheiBasi cKazaHHOE BBIIIE, HEOOXOAMMO yKa3aTh Ha CYILIECTBOBAHUE TPeX BUIOB
cakpaju3alluu: «yIpolleHHas», He TpeOytollasi KOMIUIEKCHOW pUTyalu3aluu B MpU-
BBIYHOM CMBICJIE CI0Ba. BTOpoOil Bua — «yclIOXHEHHas», 10 CBOEMY XapaKTepy A0JI-
TrOCpoYHasi U TOCTOsIHHAsA, HyXnaawmouiascs B (pUKCAUMU TMOCPEACTBOM PUTYaJOB U
apxuTekTypsl. Y Tpetuii Bua — «pparMeHTapHas», Ha BpeMs 1 He 6oJjiee Toro. OcodeH-
HOCTb TTOCJICHEH 3aKIII0UYaeTcsl B TOM, UTO OHA MCKJII0UaeT HeOOXOIMMOCTh B 00psIIO-
BOI1 YUCTOTE, B OTJIMYME OT IIEPBOrO ¥ BTOPOTO BUJIA.

Kak cienctBue, Mbl IMeeM MTPaBO TOBOPUTD O JABYX TUIMAX CaKpaJbHbIX MECT: OJTHO C
SIPKO BBIPA’KEHHBIMU BU3YaJIbHBIMU TPaHULIAMU, HaTIpuMep: CKUHUsA, XxpaM CoJIoMOHa,
BTOpPO# XpaMm uin xe dpyrypuctudeckuii B Me3.40-48. [Ipyroe, Kak B ciaydae ¢ DaeM-
CKMM CajJoM, HeolaJluMolt KynuHou, ropamu CuHaii 1 CHOH, MaJdbIM CBSITUJIUILEM
B Mes.11:16, uckimoyaer a1060ii HaMeK Ha apxuTekrypy. Ho o6ouM Ttumam npucyiia
MOTpaHUYHAs COCTaBHAsI, KOTOpasl MOATBEPKAAET CYIIECTBOBAHME MPUHIUITUAILHOTO
MOMEHTA — OTJIEJICHHOCTH.

CTtouT o0OpaTuUTh BHMMaHWE Ha OIHO CYIIECTBEHHOE 3aMeuaHue: DIEeMCKUI caf
Kak TepBOe MECTO-TIPOCTPAHCTBO, yrmoMsiHyToe B [lucaHuM, cuuTanoch CBOEro poaa
HE CTPYKTYPHBIM, a KOHLIENTYaJbHbIM IPOTOTUIIOM OYAYIIMX CaKpaJbHbIX MECT He
TOJIBKO CIIeIIMAIM3UPOBAHHBIX WM Xe cTallMoHapHBbIX ¢opM (ckuHMs, xpam CoJo-
MOHa, BTOpPOU xpaM Win Xe dpyTrypuctudeckuii B Me3.40-48, Ho u hparMeHTapHBIX, T.C.
curyatuBHBIX (Mcx.3:6; M.HaB.5:15; Cyn.13:11-21). Xots DueMcKuit cam ObIT CTPYK-
TypupoBaH 1o HebecHomy oOpasiy (Me3.28:13), ero ommboYHO paccMaTpUBAIOT CBSI-
tuanieM.® Heo6xoquMo MOAYEPKHYTh, YTO DIEM — BTO COBEPLIEHHO WHOW MOLIYC
CaKpaJlbHOTO MeCTa-IPOCTPAHCTBA, CYILECTBOBABIIETO OO IpexonaaeHusi, He Tpedy-
JOIIETO BU3YaJIbHbBIX TPAHULI, CIIELUAJIbHBIX PUTYaJiOB, U 6€3 OPUEHTUPOBKU Ha IMPO-
¢aHHOE KaK Ha 4yXJ0€e, Beb A0 COTPEIICHUS ITPapoOIUTENicii O ero CylIeCTBOBAHUU He

* Ahn Yong-Park “The Parousia in Paul’s letters to the Thessalonians, the Corinthians, the Romans in relation
Old testament-Judaic background” (PhD diss., Fuller Theological Seminary, 1989), 74. BaxHO I1Of{4epKHYTb,
uto B IIncanum OTCyTCTBYIOT KaKue-n1ubo mpaBua, peryIupyomue BpeMs 60rossaerns. IIpogomxuTens-
HOCTb WJIM K€ MOMEHTapHOCTb €r0 BO BPeMeHM YIIPaBJIAINCh HemocpencTBeHHo camuM frse. He cyme-
CTBOBAJIO 0GCTOATENBCTB, 0COOEHHBIX SKePTBOIIPYHOIIEHIT, MAHUITY/ISIIIL CO CTOPOHBI Y€I0BeK, KOTOpbIe
yIpapysamm 6bl «BxoxaeHneM» locroza B atoT Mup. Yaiie Bcero TeodaHms Helmpenckasyema, 3TO BCer/a
axt 6marogaTu. B Texcrax TaHaxa He COO6IIIAeTCsI 0 BOSMOXKHOCTSIX CMEPTHOTO BBI3BaTh OorosiBienye. Ha-
IIPOTHB, B KY/IbTaX ipeBHero bmnkHero BocToka ciocOOHOCTBIO BBI3BIBATh IPMCYTCTBYE HOTOB 06/1aganu
CIIyXXUTeM Ky/IbTa. IIocpescTBOM 3aKIMHAHMIT M CIENVAIbHBIX MOIUTB OHU IPU3bIBAIM «6eCCMEPTHBIX
60roB» B rPaHUIIBI HAIIETO GPEHHOTO MUpa.

¢ Hammpumep, Richard Davidson, “Earth’s First Sanctuary: Genesis 1-3 and Parallel Creation,” Andrews Uni-
versity Seminary Studies, 53, No.1 (2015), 65-89; Jahisber Penuela-Pineda, “Sanctuary/Temple in Genesis 1-3:
A Reevaluation of the Biblical Evidence” (PhD diss., Andrews University, 2019). C KpaTKoit KpUTHUKOI
[IOJOGHOrO B3I/IAfA, MOXKHO O3HAKOMUTBCSI B MOeil puccepraummy TpancdopMmaiys BeTX03aBETHOIL
KOHLeIIuy cBseHcTBa B HoBosaBeTHOM KoHTeKcTe” ([loKTOpCKas Ayccepranys B 067acTU TEOIOTUI,
XpucTnanckuit [yMaHMTapHO-DKOHOMMYECKIIT YHUBEpcuTeT, 2014), 220-225.
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MomIo ObITh 1 peunt. M3 aToro siBcTByeT, uTo B Me3.11:16 coobuaercs o perieHuu Srse,
KOTOPOE KOHILIETITYaIbHO OJIM3KO K BBILLIEIPUBEIEHHBIM YTBEPKACHUSIM O cajie, HO pa3-
PBIBAET C TOCeie YTBepAUBIIUMUCS B M3paniie Kak ¢ TpaluIIMOHHBIMU (ApXUTEKTYPHbBIH
9JIEMEHT), TaK U C HETPaaAUuLMOHHBIMU IpeAcTaBlIeHUsIMU (HeOeca, TeohaHUIYecKoe
00J1aK0, ropa),” B ToM, uTo bor, kak nHummarop CBOEro sSIBICHUS HE OTOXIECTBIISLICS
naxe MetaopuyHO, C CAaMUM MECTOM, C ITPOCTPAHCTBOM WJIM K€ MECTO-TPOCTpaH-
CTBOM OTKpoBeHUs1. K BbllliecKa3aHHOMY HYXKHO 100aBUTb, YTO M3 BCEIO MHOT000pasusi
¢opM cakpalbHBIX MECT-TIPOCTPAHCTB, IpeacTaBieHHbIX B B3, Me3ekuuib, yunTeiBas
Boxpn 11em 1 o6cyKnaeMbie UM OOTOCIIOBCKHE TOPU3OHTHI B CBOE KHUTE, C UCITOTb-
30BaHMEM JICKCUKH M KOHIIETITOB Ha YpOBHE MHTEPTEKCTa,® IS Tiepeqadyr pealbHOCTH
npucyTcTBus SrBe, MATUKpaTHO MHGOPMUPYET O HUX: MOOMILHBIN TpoH B Me3.1:22-28,
cymectByomuit xpam (Me3.8-11), Bpemennoe cesatuiuiie B Me3.11:16, ropa boxbs B
He3.28:16 u dpyrypuctudeckuii xpam B Me3.40-48. Dt ymroMruHAHKS YCJIOBHO MOXKHO
pa3ieuTh Ha TPU TPYIINbL: TpaauiimoHHoe nmoHuMmanue (Me3.8-11;40-48), HeTpanuiiu-
oHHoe Bo33peHue (Me3.1:22-28; 28:16) u nnkopriopupoBaHHasi HoBu3Ha B Me3.11:16.
IMocnenHsist 61m3Ka K HETPAAULIOHHOMY, HO BCE K€ CTOUT OCOOHSIKOM.

B yeM 0coGeHHOCTD YITOMSTHYTOM HOBU3HBI? K OTBETY Ha 3TOT BOIIPOC MBI BEPHEMCS
MocJie KpaTKOro aHajau3a BHEIIHMX WM BHYTPEHHMX OCOOCHHOCTE KHUTHU, a Takxe
OTIETbHBIX TEM.

Hy:xHO 0roBopuThCS, IPUTOM Cpa3sy, YTO HECMOTPSI Ha MHOroo0Opasue HarpasieHuix’
1 METOIOB MCIIOJIb3YEMBIX B MCCICTOBAHNI 3TOTO JTUTEPATYPHOTO TPyAa, MBI HCXOIUM

7 AHa/IM3 HeTPAfUIVIOHHBIX IIPECTABIEHNII O CAKPATIbHBIX MECTaX VI >Ke IPOCTPAHCTBAX, cM. B JIykuH,
“Tpancdopmariis BeTx03aBeTHOI KoHIernni’, 103-109.

8 Michael Lyons, “From law to prophecy: Ezekiel's use of the Holiness Code” (PhD diss., Universi-
ty of Wisconsin, 2005); Rebecca Idestrom, Echoes of the Book of Exodus in Ezekiel Journal for the Study
of the Old Testament 33,n0.4 (2009): 489-510; Gile Jason “Deuteronomic influence in the book of Ezekiel”
(PhD diss.,Wheaton College, 2013).

? [lepBoe HampaBjIeHNe M3ydaeT BOIPOC B3aMMOCBSI3M 9TOrO TPYyAA C APYTMMM TeKCTamu Berxoro saBera
(Mark F. Rooker, Biblical Hebrew in Transition: The Language of the Book of Ezekiel (Sheffield, JSOT Press,
1990); Risa Levitt, “A new heart and a new soul: Ezekiel, the exile and the Torah” (PhD diss., University of
California, S, 1999)). Bropoe, 3aHnMaeTcs 0CBOEHMEM KHUTM KaK JUTEPATypPHOrO WM XK€ PUTOPUYECKO-
ro mpoussenerns (Ellen Davis, Swallowing the Scroll: Textuality and the Dynamics of Discourse in Ezekiel’s
Prophecy (Sheflield, The Almond Press, 1989); Thomas Renz, The Rhetorical Function of the Book of Ezekiel
(Leiden: Brill, 2002)). TpeTbe, KOHLIEHTPUPYETCA Ha AeTa/IAX BULEHNUA MOCBALEHHOIO QyTypuCTUYeCKOMY
xpaMy u ropopy Jes.40-48 (Xiubin Zhang, “Discourse Analysis of Ezekiel 40-48: Keeping God’s Holiness”
(PhD diss., Trinity International University, 2018); Jerry Hullinger, “A proposed solution to the problem of an-
imal sacrifices in Ezekiel 40-48” (PhD diss., Dallas Theological Seminary, 1993)). UeTBepToe, 06palaet BHNI-
MaHMe Ha 9MOLIOHA/IbHBII A3bIK KHUTH, TAK CKa3aTh, Ha 9KCIPECCUIO, TOKAIM3YIOIYIOCA B PaCIIPEHHBIX
Mmetadopax B Ves.16 n 23 (Tamar Kamionkowski, “Gender ambiguity and subversive metaphor in Ezekiel 16”
(PhD diss., Brandeis University, 2000); Lynne Gravett, “That all women may be warned: Reading the sexual
and ethnic violence in Ezekiel 16 and 23” (PhD diss., Duke University, 1994)). ITaroe, 06cyxgaeT MHOXe-
CTBEHHBIE aCIIEKTHI 9TUYECKOT0 YHMBepcyMa, (Matties Henry “Ezekiel 18 and the rhetoric of moral discourse
in the Book of Ezekiel” (PhD diss., Vanderbilt University, 1989); Andrew Mein, Ezekiel and the Ethics of Exile,
(Oxford: Oxford Theological Monographs, 2001). Illectoe, anam3upyer crenuduKy 60roCIOBCKUX TeM
(lain Duguid, Ezekiel and the Leaders of Israel, (Leiden: Brill, 1994); John Kutsko, Between Heaven and Earth:
Divine Presence and Absence in the Book of Ezekiel, (Winona Lake: Eisenbrauns, 2000)). VI cegbpmoe, ncceny-
eT HIOAHChI AHTPOIIO/IOTMYECKIX aKIIeHTOB, (Jacqueline Lapsley, “The problem of the moral self in the Book
of Ezekiel” (PhD diss., Emory University, 1999)).
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W3 TOTO, YTO Me3eKnunib — aBTOp KHUTH, UCTOPUYHOCTD €0 IMYHOCTU TIOKA3aHa, a CaMO
MPOU3BEeHNE MPEJACTaBsIET TeMaTUYeCKOe, UAeliHOe U KOMIO3ULIMOHHOE €AUHCTBO.
Henokasyemble IOMyIIEHUSI KPUTUYECKOTO XapakTepa y JIMOepaJlbHO HAaCTPOEHHBIX
YUYEHBIX, MBI HE YYUTHIBaeM Bcepbes. '”

Yro KacaeTcsi KOMIO3ULIMU JOKYMEHTA, TO OHa YHU(UIIUPOBAHA, U C €€ MOMOIIIbIO
JIETKO YTaJbIBAETCsI CTOSIIAS 32 BCEM MACOJIOTUS 3aBeTa, MOBIUSBIIAS HA OCOOCHHOCTU
CTPYKTYpHI TeKcTa. [TouTn Bcsg KHUTA HAINKCaHAa B PUTMHUYHOM, CJIeTKa MPUITOTHSTOMN
npo3se. B Heil OTCYTCTBYIOT pe3Kue COMoCTaBAeHUSI HAppaTHBOB OT MEePBOTo Jrila, TOBe-
CTBOBAaHUSIM OT TPETHETO JINIIA, KaK B KH.Mp. Mepemnn.!' OHa cTMIM30BaHa KaK pacckas
ot nepsoro guna (Mes.1-3; 8-11; 37; 40 u ganee), a CMUMBOJIMYECKUE ACUCTBUS Mp-Ka
(Me3.12:7; 24:18—19) mpenonHocaTcss Kak mnopydeHust ot bora (Mes.4-5;12:3-6,18-
20;21:23-32;24) u nureparypHo odopmisiorcs. [Ipucyias KHUTe MHOTOXXaHPOBOCTh
CBUAETENBCTBYET O CTPEMJIEHUM aBTOPA TAKUM KOMITJICKCHBIM ITOAXOIOM JTOHECTH TITy-
ouny boxecTBeHHOI 1100BM, HanpaBiieHHOI K CBoeMy Hapomy. B Heil cuiibHO 3aMeTeH
JIMMHOCTHBIN acIeKT aBTopa, YTO MOXKET CIAYKUTb CUTHAJIOM €ro MOMbITOK MPUOOIIUTh
K CBOEMY OITbITY ayIUTOPUIO.

KH.tip. Me3exkuniisgs Kak BTOpasi BeJIMKasi TIpopoueckasi KHUTra HAaUMHAeTCs ¢ TT03U-
TUBHO-HETATUBHBIX COOBITUI, CTPOro 3a(hMKCUPOBAHHBIX Ha BPEMEHHOM 1IKaJle UCTO-
puu Myneiickoro Hapoaa, 4acThlo KOTOPOil ABJsuIicsa caMm mpopok (Me3.1:1-4;594/593).
Mesexkuniib Mo npaBy MPU3HAETCS CaMbIM XPOHOJIOTU3UPOBAHHBIM MTPOBO3BECTHUKOM
M3 BCeX HaM M3BeCTHHIX. 2 TakuM 00pa3oM, OH IEMOHCTPUPYET BasKHOCTD PACITOIOXKEHUST
COOBITHIA HE B aOCTPAKTHOI BCEJIEHHOM MYIeCKOTO CUMBOJIM3MA WJIM XK€ B TIEPCOHAJIb-
HOM MUpPE HECOCTOSIBILIETOCS CBSIIIEHHMKA, HO B CTPOTO JIMHEWHON YCTPEMJIEHHOCTU
ucrtopuu. Kak ormeuaer AuaHapa DpUKCOH B HEAABHO 3alUIIECHHON OMCCEpPTAIIUM:
«Me3exnniib He XaOTUUEH, a TTOCIeA0BaTe/IeH B U3JIOXKEHUU CBOUX MIpopodecTB. B ero
KHUTE COAEpXKaThCs XPOHOJOTMYECKU YepeayIolnecs: TUCKYPChl, HAuMHasi ¢ TepBOro
puaeHust Mesexuniisg B 594 . 1 3akaH4uMBast nmocjiegHuM B 574t (40:1)».13

! Hanpumep, Nathan MacDonald yTBep)xaaet, 4T0 KH.IIp-Ka Vesexunist Oputa HaycaHa KOHQIUKT YIOL-
MU MeXHy coboit moromkamn Aapona u Ilayoka, Priestly Rule: Polemic and Biblical Interpretation in Ezekiel
44 (Berlin:Walter de Gruyter, 2015); IToc Ko BceMy, COITTACHO JOBOAAM TPaJMUIIMIOHHOI TeKCTyaIbHOI KpH-
TYKI, APKMM CTOPOHHUKOM KOTOpOit siBisietcs 9. To, CenTyarnura npeacTasiseT 60nee paHHIOK BEPCUI0
KH.Ip. Vlesexnuis, 4eM ee eBperickuit Bapuant, cM. Emanuel Tov, “Recessional Differences Between the MT
and the LXX of Ezekiel,” Ephemerides Theologicae Lovaniense 62, no.1 (April 1986), 92. Idem in The Greek
and the Hebrew Bible: Collected Essays on the Septuagint, ed. Emanuel Tov (Leiden: Brill, 1999), 397-410.
U Taxoke HeBO3MOXKHO COITIACUTBCSI C apIyMEHTAaMM, TaK Ha3bIBaeMOIl IIPOPOYECKOIl LIKOBI BO IZIaBe C
Walther Zimmerli, B 0cHOBe KOTOPBIX /1eXKaT METOAbI KPUTUKU (POPMBI U TPAAMUIVIOHHO-MCTOPUYECKOTO
aHa/M3a, I er0 KOMMEHTAPMUI KaK pa3 CBUETENbCTBYET 00 X MaCIITaOHOM MCIIONb30BaHMy, cM. Ezekiell:
A Commentary on the Book of the Prophet Ezekiel, Chapters 1-24 (Philadelphia: Fortress Press, 1979). Haue
BOCIIPUSATIE KHUTY KaK JOKYMEHTA, OT/IMIAETCS U OT XOMUCTIYeCKOro moaxoxa Ipunbepra, cyTb KOTOPOro
3aK/II0YaeTCsl B TOM, UTO Ve3eKunib paccMaTpyuBaeTcs pefjakToOpoM IIPOU3BeEfeHNs], pabOTaBIIMM HaJ| ero
xommosunueit, cM. Moshe Greenberg, Ezekiel 1-37, Anchor Bible commentary 22 (New York City: Garden
City, 1983), 18-24.

" Kelvin Friebe, Jeremiah’s and Ezekiel’s Sign-Acts: Rhetorical Nonverbal Communication (London: Sheffield,
1999); Hwan Oh, “The relationship between the individualism of Jeremiah and that of Ezekiel” (PhD diss.,
New Orleans Baptist Theological Seminary, 2005).

2 Yes.1:1, (2); 3:16; 8:1; 20:1; 24:1; 26:1; 29:1, 17; 30:20; 31:1; 32:1, 17; 33:21; 40:1.

'* Diandra Erickson, “Colonization, internal violence, and identity formation: Ambivalent portrayals of
power in the book of Ezekiel” (PhD diss., Graduate Theological Union, 2018), 44.
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B momorHeHME K 3TOMY HEOOXOIMMO 00paTUTh BHMMaHKE Ha y3JI0BO MOMEHT Bceit
KHWTH, KaKOBBIM Ipu3HaeTcsd Mes.1. [laHHas I1aBa 1o MpaBy CUMTAETCS TPeNTIoaueii
WY yBEPTIOPOI KO BCel KHUTE, TaK KaK COAEPKUT OOTOCITOBCKOE SIIPO, 3aTparnBaoliee
TEMBbI, KOTOPbIE KPACHOW HUTBIO NTPOH3AI0T COAEPKAHUE BCETO NTOKYMEHTA, OObEINHSIS
HX B MIEOJIOrMyeckoe mosie. B aToii rmaBe oHU 0GO0CHOBBIBAIOTCS U aKIIEHTYUPYIOTCS
npropuTeTHBIMU. C MEPBBIX CTPOK TPAHCIEHAEHTHOCTh 1 MMMaHeHTHOCTh bora Bruie-
Tal0TCsI 0COOCHHBIM 00pa30M B HUTh IIOBECTBOBAHMSI, CO3aBast HEITIOBTOPUMYIO KapTUHY
ycunnii BeeBBIITHETO, yCTpeMIIEHHBIX K YeJIoBeKY. IMeHHO B 3TOM, BO BCe TIpeIBapsIio-
IIeM HaJaJjle, TeMaThKa HCTUHHOTO IIeHTpa MpeObIBaHKS SITBe ITomaeTcs BBIMYKITO, KOTIa
peyb 3aXOAUT O MOOMJIBHOM, CakpallbHOM MecTo—mnpocTtpaHcTBe (Me3.1:22-28), tem
caMbIM TpeaBocxuinas yreepxkaeHust B Me3.11:16." Tak, mpopoK mbITaeTcst TPUOOILINUTD
WyIeiCcKUii Hapoa K MeTaHappaTUBY, B KOTOPOM HallMsl He 3aHUMAaeT LEHTPaTbHOTO
TTOJIOKEHMSI, a TIPU3HAETCS JINIITh HETTPUIMHHOM YacThlo KaK TaKoBOro. EcTecTBEeHHO
3TO OTJIMYAJIOCHh OT TIPUBBITHON MPAKTUKU MYIEEB, COCPEIOTOUYCHHON Ha apXUTEKTyp-
HBIX aCTIeKTaxX M3panIbCKOTro KyJibTa B yroay XXuBomy obmenuio ¢ Sree (Me3.24:21,25).1
[lepBoe BuaeHuEe He TOJBKO MPOJMBACT CBET Ha MPUOPUTETHI SIrBe B OTHOLIEHUSX C
HapOJIOM 3aBeTa, HO M yKa3bIBaeT Ha 3a0JIyXKACHUSI, XapaKTepu3ayoliee odl1iiee HacTpoe-
HUe Hauu: BoxXuii XxpaM, CIIyXKUT eTMHCTBEHHBIM MCTOUHUKOM OJIarOCJIOBEHUI 3aBeTa.

Tak xak Ham TekcT (Me3.11:16) coobiaer o SIrBe Kak 0 BpeMEHHOM CBSITWIIMIIE U
HaXOIUTCSI B IIEPBOM YaCTH KHUTHU, UMeHyeMoit Kak «Cymsl ipotuB Mspanmst» (Mes.1—
24),'° T0 ¢ MO3ULIMK OOrOCIOBCKOrO AUKTATa OYAET JIOTMYHBIM 00paTUTh BHUMAHUE Ha
crienrUKyM MPeCTyIUIEHUI TpoTrB miqdas B camoii kHure. !’

/Jlea eéuda npecmynaenus npomue miqdas 6 ku.np. Hesexuuns

Toa TaH3enp BepHO moameuaeT, 4yTo Me3eKuuiab IPUIEPKUBACTCS MNPAKTUKU
OMOJICIICKOTO Pa3IMIMsI MEXIy OCKBEpHEHHMEM (tum’a) JIromeil M 3eMJIM U JAecaKpau-
zamueii (hll) cyo6oter n boxbero Mmenn. Ho ocoGeHHOCTD TTpOpoOKa 3aKITI0YacTCs B
JIPYTOM: OH YHUKAJIBbHBIM 00pa30M CBSI3bIBACT 00€ KOHIEITIINT ¢ XpaMoM. '8

4 Allen Leslie, “The Structure and Intention of Ezekiel I, Vetus Testamentum 43, Fasc. 2. (April 1993),
145-161; Alvin Low, “A interpretative problems in Ezekiel 1” (ThD diss., Dallas Theological Seminary, 1985);
B.J. Parker, “A vision of hope and fear: creative research and Ezekiel 17, Review ¢ Expositor 111 (2014),
390-400; Paul Joyce, Ezekiel: A Commentary (London: Bloomsbury T&T Clark, 2009), 65.

15 B 9TuX TEKCTaX TOBOPUTCA O TOM, YTO PEIUTMO3HBLI «B30p» VIyfieeB ObUI COCPENOTOUYEH HA APXUTEKTYP-
HOJT COCTaBJIAIONIeN KyNbTa, a He Ha JImunoctu (Ves.24:25// TIn.Vep.1:10//T1n.Vep.2:4). Ilogo6Has, IbIIKasg
CTPAcTh K KOHCTPYKIUN, IPUBOAI/IA K BHIXOMALIMBAHIIO MIEOTIOTUI 3aBeTa, K OAYIIEBICHIIO Oe3IyIIHOrO,
U yKasbIBaja Ha npeHebpexxeHue Boseit Srse. Cxoxkast MbICIb y Vepemuu BbipaskeHa 60j1ee 9MOLMOHAIb-
Ho: «He HaperiTech Ha 0OMaH4MBBIe CIOBA: '37iech XxpaM locmonens, xpam Tocropenp, xpam TocrozieHp »
(Vep.7:4).

16 Allen Leslie, Ezekiel 1-19 Word Biblical Commentary Vol. 28, (Michigan: Zondervan Academic, 1994),
Xxiv- xxxvi; Joyce, Ezekiel, 43.

7 9To He eNMHCTBEHHDINl TEPMUH, OIVCBHIBAIOLIMII CAMO CBATWINILE B 3TOI KHUTe, HampyuMep: miskan
(Mes.37:27); bayit (Me3.9:6); ohel (Me3.41:1). ViHTepecHO OTMETUTD, 4TO Miqdas NPMIOKMMO TaKkKe U K
HebecHoMy caTwmminy (Ves. 28:18).

18 Tova Ganzel, “The Defilement and Desecration of the Temple in Ezekiel” Biblica 89, No. 3 (2008), 369.
Brops eif, Mbl IpujepXuBaeMcs MO3KULMM, 4TO tam& u holal He ABIAIOTCA B3ayMO3aMeHsAEMBIMI TEPMU-
Hamy, U VeseKnmib 9T0 YETKO pasimyaer. BayKHO IIOMHWTH, UTO, IOV M 3€MJ/Isl BCEIa OICHIBAIOTCS
B Vesexnmie Kak «OCKBepHEHHbIe» (tamg’), Torga Kak cy66ora 1 uMs bora Bceryja OmmichIBAOTCS Aecakpa-
msuposanHbIMH (holal).
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HyXHO OTMETUTB, YTO MPECTYIUIEHUST TIPOTHUB CBSITBIHA MOXHO pa3Ie/IiuTh Ha JBa
Buaa: ockBepHenue (5,11;9,7; 23,38) u necakpanmuzauus (7,21-22; 23,39; 24, 21; 25, 3;
44,7). Kpatkuii aHajau3 3TUX TEKCTOB MTO3BOJIUT YBUAETh IPUUKNHBI OcTaBlieHus borom
CBoero xpama.

1. Ockeepuenue xpama (T71. tamge’).

He3z.5:11. B aTOM TEKCTe IIPeACTaBICHBI 1BA MHCTPYMEHTA OCKBEPHEHMS CBITUIIMILIAL
8iqqls. (Mep3ocTh) 1 td €ba (rHYCHOCTD, OTBpaTUTEIbHOE). ! [TepBbIV TEPMUH OMUCHIBACT
MpaKTUKY MOOJIOIIOKJIOHCTBA B (popMaTe m3o0paxkeHuii u craryin (Me3.7:20; 11:18;21;
20:7,8,30; 37:23), cBoero poma MaTepHaIM3allvsl MCKaXXEHHON WI0JIOIIOKJIOHCTBOM
peanbHOCTH.?’ X0TeJI0Ch OBl TTOMYEPKHYTh, YTO SI3bIK OOBHHEHMH ITPOpOKa cPOpMHpPO-
BaH JIEKCUKOM 1 uaesimu Btop.29:17, nporpaMMHOT0 TeKCTa B OLIEHUBAHUU OTKJIOHE-
HUI OT HOpPM 3aBeTa. B gorojiHeHue K 3ToMy, B Me3.8:10 BcTpedaeTcss 0o JHOKOPEHHOE
cy1l. Seqes Kak BCIIOMOTaTeIbHbIN K04 K TOHUMAHUIO TOTO, B UM 3aKJTI0UATIOCh OMep-
3UTEJIbHOE TIoBeaecHUEe nyneeB. OCHOBHOI apeajl ynmoTpeOJeHUsI 3TOro TepMUHA, KakK
u 1. §qs obHapyxuBaetcs B Jle.11, rae noguepkuBaetcsi oTHoleHue Becemoryiiero
K TIpaKTHKe YITOTPeOJICHNUS B TUIIY HEYMCTHIX XXUBOTHBIX.?!' VICKITIOUeHWE COCTaBIISICT
HCIONIb30BaHKe TepMUHa BO BTop.7:26 B KoHTeKcTe mMmosionmokyioHcTBa (Brop.7:25).
ScHo olHO, TPOPOK CITAaMBAET 3TH JBa SIBIICHUSI, CTPOro ocyxaaembie [Tucanuem, omep-
3UTEJILHOCTh KOTOPBIX B IJ1a3ax SIrBe oueBUaHA.

Bropoe monsitie — t6°€ba, cBsI3aHO CO BTOPBIM (DAaKTOPOM OCKBEPHEHMST Xpama.?
B INgaTuKHIKUM yKa3aHHOE CJIOBO OIMMCHIBAET IMMPOKUIA CITEKTP MPECTYIUICHUI KaK B
peTUTrMo3HOM cdepe, TaK U B COLIMO-MOPAIbHOM TIOCKOCTU OTHOIIEeHWH.>? Ero KoH-
LHeHTpauust B Tekctax Mesekunnst (45 pa3 u3 117 Bo BceM [lvcaHumn) cBUACTEIbCTBYET
MacliuTabax caMoycTpaHeHMsI OT IpeanucaHuii BceBwiiHero. Bech crekTp mpecty-
[UIEHWI, YITOMSIHYTBIX MPOBUILEM,?* MOXHO CIpYIIIMPOBATh CIEAYIOIIUM OOpa3oM:

¥ TlompoO6HbIit aHanu3 Tekcra, cM.B “Ezekiel 5:5-17 and Theodicy: A Theological Investigation of the Cha-
racter of God” (PhD diss., Andrews University,) 61-64. Tam ke 0 TIATM KOHI[ENITYa/lTbHBIX CBA3AX MEXTY
Mes.5 u Ves.16, 23.

» David J.A. Clines, The Dictionary of Classical Hebrew, Vol. 8 (London: Sheflield Academic Publishing,
2011), 555-556; Freedman - A.J.Welch, “§iqqas” Theological Dictionary Old Testament, XV (Michigan: Grand
Rapids, 2006), 465-469; Ipados A. 3. Cnosapv 6ubnetickozo uspuma (Mocksa: Tekcr, 2019), 543-544.

21 Cnyvau ynomuHauus cyul. Seqes (10,11a,12,136,20,23,41,42) u 1. §qs (JIeB.11:116,13a,43;20:25). Baxkuble
samedaHns B Jiri Moskala, “The laws of clean and unclean animals of Leviticus 11: Their nature, theology, and
rationale (an intertextual study)” (PhD diss., Andrews University, 1998), 207-209.

22 Ernest Klein, A Comprehensive Etymological Dictionary of the Hebrew Language for Readers of English
(University of Haifa: Carta Jerusalem, 1987), 695; H. D. Preuss, “t6‘€ba”, Theological Dictionary Old Testa-
ment, XV (Michigan: Grand Rapids, 2006), 591-602.

» CexkcyanpHble usspamenus (JIes.18:22,26,27,29,30 u T.1.), moknoHeHne uponam (Brop.7:25-26; 20:18;
27:15; 32:16), cxuranue peteii (Brop.12:31), /KenpopoKy M CHOBUJLIBL, Yaposien 1 KoagyHsl (Brop.13:15,
18:9-12). YmoTpebneHye HeUMCTHIX )KMBOTHBIX B Iy (Brop.14:13), npuHeceHyne B )KepTBY MOPOYHOTO
XMBOTHOro (Brop.17:1-4), cMeHa moma-onexapl (Brop.22:5), wiata 3a Heuucrory (Brop. 23:19), TpeTnit
6pax (Brop.24:4), HeBepHbIE BECHI 1 YeCTHOCTD B TOprosiie (Brop.25:15-16). VIHTepecHO, uTo B Ve3.20:2-12
IIBEHaJI[aTh BUIOB IIPECTYIUIEHNIT 00'be{HEHbI TI0f] OTHOI PyOPMUKOII—MeP30CTH.

** TTogpoOHDIT M MCYEPIbIBAIOLINII aHAIN3 UCIOIb30BAHUA TOTO TEPMMHA B MCCIEAYEMOM JIOKyMEHTE
cM. Winston Pickett, “The meaning and function of “I’B/O’EVAH’ in the Hebrew Bible (Abomination,
Old Testament)” (PhD diss., Union College, 1985), 233-270.
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MIOJIOMTOKJIOHCTBO (Hatp.: 5:9,11; 6:9,11; 7:3, n 1.1.),% 0011I1e, BKJIIOYAsT NIOTOTIOKIOH -
ctBo (Me3.18:12,24), ouenka nyreii otioB (Me3.20:4), cekcyaibHble MPECTYILIEHUS
(Me3.18:6,11; 22:11; 33:25-26). UTak, mpo30opiurBell ObeT TPEBOTY, TTOBECTBYST 00 OTBpa-
TUTEJIbHBIX MTPAKTUKAX B TIpeesiaXx XpaMOBOIO IMPOCTPAHCTBA, T.€. TaM, TAe 3pUMO ITpH-
cyrcrBoBai free. Kak MbI TOHMMAaeM, UTO OH HE TOJIBKO paCIIMpPSIET MPeaCTaBICHUS O
MPUYMHAX U3THAHUS U3 3eMJIM 00ETOBAHHOI, HO M YKa3bIBaeT Ha JOTIOJIHUTEbHBIN, He
O3BYYCHHBIIi paHee IMMOBOJ, IJIsI ITJIEHA — OCKBEPHEHME XpaMa.

He3.9:7. Tpetnii criocod OCKBEpHEHMSI CBITUINIIA IIPOTUBOPESUYNT U3BECTHBIM IIPE/I-
cTaBJIeHUSIM 00 OTHOIIeHNU bora K oMep3UTeIbHBIM ITOCTYITKAM ITPOTUB KYJIBTA.

Ecnu B mepBbIX ABYX Cilydasix JeWCTBUSI HaIlpaBJieHbl TIPOTUB BOM Boxbeil, To B
9TOM CUTyallMd AWHAMKKA COBEPIICHHO MHas: SIrBe caM MHULIMUPYET OCKBEPHEHUE
Caoeii cBsueHHoi ooutenu («M ckazan uMm: ockBepHuUTe (tam’(l) AOM, U HAMIOJHUTE
JIBOPBI YOUTBIMMU...»). AKT yOMEHUS B Ipeeiax XxpaMa U HaJluuue TeJl Ha eT0 TEPPUTOPUN
paccMaTpMBarOTCSI MIPUIMHAMM €ro OCKBepHeHMsI. HecomHeHHO, cynm Hapn 6e33aKOH-
HUKaM1 HeOOXOInM, HO IMOA0OHOE MOBEJIeHNE MOATATKMBAET K BOIIPOCY CIICAYIONIETO
xapakTepa: eciim bor oxpansier yctaHoBieHHbIe MM e rpaHULIbI CBITOCTH M YHCTOTHI,
rmoueMy ke OH yIOJTHOMOYMBAET CBEPXbECTECTBEHHBIX CYIIECTB OCKBEPHUTH CBSITHIHIO?
CornacHo TaH3enb, xpaM yxe ockBepHeH moctynkamu jwoneit (Mes3.8-10), u HyxXHO
ObUIO 3aBepIINTh 3TOT nporecc. CaMa nmo cede Ka3Hb MOXKET CIIYXKUTh CUMBOJIMYECKAM
aKTOM, TIPeIBECTHUKOM HAIBUTAIOIIETOCS YHUUYTOXEHUS CBITWINIINA, Pa3pyIIaroiInM
BEpPY B MMMYHUTET KOHCTPYKLIMM, KOTOpasl BCKOpe OymeT ocraBieHa.”’ MHbIMU Cl10-
BamMu, boxuii BepAUKT yKa3bIBaeT Ha HEMPUTOJHOCTh XpaMa JUIsl COBEPILICHUS] UCKYTIH -
TeJbHOM IeaTeTbHOCTH.

Hes. 23:38-39. B oTOM OTpbIBKE COOOIIIAeTCs ellle 00 OJHOM IyTU OCKBEPHEHUS
Boxxbero goma, KOTOpBIii, Ha HAIIl B3TJISII, MOXKHO CUMTATh HAUBBICIIEH CTYTIEHBIO OTCTY-
TJICHHS OT 3aKOHOB Beenepskurest. Peds umet o Tex, KTo Imocsarai Ha KU3Hb IeTel, TTpH-
HOCSI MX B XXepPTBY MI0JIaM, KaK «OIyIIEeBJICHHbIM» NCTOYHUKAM, MOTHBUPYIOIINX CAMO
ockBepHeHue (Me3.23:37-39).2 MecTo pUTYaIbHOTO 3aKJIaHUS XKEPTBEHHBIX SKUBOT-
HBIX CTaJI0 30HOM yMepllUBIeHUs nereil. Me3eknuib, BoicTpanBasi OOBUHEHUS TIPOTUB
MPECTYITHMKOB, 0OpalllaeTcsl, Kak K OCHOBE CBOEH apryMeHTaluu, K THPOPMATUBHBIM
cocrtanystomum Jles. 18:21-30 u JIes 20:33. Xapakrepusauus IpecTyIUICHUS B TEpPMUHAX
OCKBEPHEHWS U AecaKpaInu3alliy, TOMIepKUBACT eTo MaryoHOCTh M OTIPaBIBIBACT TPSIIY -
Iee pa3pyireHne xpama. B yem ke 3akimrouanack enycrocms TioBefeHus? Mynen Bepuiu
B TO, YTO ILTIOpAIUCTHYEeCKHe (POPMBI MOKJIOHEHMS mpuemieMbl borom.?”’ YauteiBast
MoJI00HOE COCTOSIHME HallMu, boxbe 0OBMHEHUE B HapyIIEHUM 3aBeTa MPEeACTaBICHO

> Ves.8,20; 8:6, 9, 13, 15, 17; 9:4; 11:18, 21; 12:16; 14:6; 16:2, 22, 36, 43, 47, 50, 58; 22:2; 23:36; 36:31; 43:8;
44:6,13.

20 Ganzel, “The Defilement”, 373.

¥ Greenberg, Ezekiel 1-20, 178; Key-Sup Hong, “Judgment and Restoration in Temple visions Ezekiel 8-11and
40-48 in the light of Temple theology” (PhD diss., Fuller Theological Seminary, 2003), 83-84.

2 Jason Gile oTMevaeT, 4TO )XepTBOIPUHOLIEHN JeTell CIUTATIOCh XapaKTePHOI! Y€PTOl MLOTONOK/IOHCTBA,
“Deuteronomic influence in the book of Ezekiel” (PhD diss., Wheaton College, 2013), 156-157.

?» Danam Gnanadas, “The Sacrifice of the Firstborn in the Hebrew Bible” (PhD diss., University of Sheffield,
2018), 276-277.
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MeTacdopoii o cectpax-npectynHuiax — Orone (Camapust) u Oronuse (Mepycanum).®
Ocoboe BHUMaHUE yAeasieTcsl MocAeaHei, Tak OHa OTJaBaja JIeTeil CBOMX JIFOOOBHU-
KaM, T.e. uJ0JlaM, U B TOT Xe JeHb (bayyom; We3.23:39), asnssach npen auiiom fAree-
Myxa, TIpeTeHIoBaga Ha 01ar0CIOBEHUST MUCKYTUICHUS, OCYIIIECTBISIEMOTO B IIpeaeiax
X COBMECTHOTO ToMa, T.e. Xxpama.’! Ho peakiins Ha W3MeHY U3BeCTHA: OCTAaBIIEHUE CBSI-
TUiKIa u cyd Han oaynHuueil. IlepBas — Orojia, ¢ MICTOPUYECKOM MEPCIIEKTUBBI YKe
pacruiatuiaach 3a cBsi3b ¢ aoooBHUKamu (Me3.23:1-10), 1 Bckope ee cecTpa pa3aeauT
HeyTelnTeIbHy0 cyapoy (Me3.23:22-24) .3

Hesexkumib SICHO MOHUMAJI, YTO MPUYMHBI OCKBepHeHMsT COJIOMOHOBA Xpama Kpo-
IOTCSI: B OTBPATUTENIBHOM TIpaKTUKe MIOJOTIOKIOHCTBA, B aKTaX yOMIICTBA U B XKepT-
BOMPUHOIIICHUSIX IeTel BHYTPU CBSIICHHBIX MPaHUII, a Takxke 3a ux npeaenamu. Ilo
MHeHUI0 AMopuMma JlyTpbl, 9TU MPECTYIUIEHUS] MOXHO OTHECTH K TaK Ha3blBaeMOMY
HE3aKOHHOMY OCKBEPHEHUIO CBSATUIMILA.

2. Mlecakpanuzauyus xpama (r1. holal).

Jecakpanu3anus — 3TO HAMEPEHHBIN aKT BOCCTaHUs TPOTUB cBATOCTH. CBOEro pona
ITOCSITAaTeILCTBO Ha CBAIIEHHOE, CTPEMSIIIIeeCs JTUIITUTh CAaMOTO CBOMCTBA CBITOCTH BCE
TO, YTO TTOMNAaaJIo MOJ 3TO onpeaeaeHue.

Hes.7:20-22. B jaHHOM OIIMCAHUMU JIecaKkpaan3alis TECHO CBsI3aHa C OCKBEpHEHUEM
XpaMa WIOJIOTIOKJIOHCTBOM €BpeeB, UTO BIIOCIEACTBUU IIPUBOIUT K KaTtacTpoud-
HBIM pe3ysibTataM: bor ocTaBisieT nx 6e3 cBoeii 3amuThl.> O6 3TOM CBUICTETLCTBYET
wahasibboti panay méhem B Me3.7:22.° B wurore uyxe3eMIbl 3aBIaf€iOT CBSATBHIHEN
(Me3.7:21-22), necakpain3upoBaB ee CBOMM ITPUCYTCTBHEM.

% Sara Lawrence oTMedaeT, YTO Ha TePMIHOIOIMYECKOM YPOBHE IPECTYIIICHNs SKEHINNH YBA3BIBAIOTCA C
cakpasbHOIT cepoit, mouepKBasi, 4To NMpemoboesHNe 1 yOUICTBA, 9TO He TONbKO CMepTe/lbHble Oe33a-
KOHMS, HO U «IPeCTYIUIEHN IPOTHUB CBATOCT!», ‘A comparative literary analysis of the marriage metaphor in
Hosea 1-3, Jeremiah 2:1-4:4, and Ezekiel 16 and 23” (PhD diss., Southwestern Baptist Theological Seminary,
2014), 150. YueHas nog4epKuBaeT, 4To: «copiepxkaniue B Ve3.23:36-45 omyckaeT BpeMEHHYIO JHAMUKY 1 130~
6pakaeT cecTep He TOIBKO COBPEMEHHNUIIAMIL, HO 1 KaK PaBHBIX COYYACTHIUII JAaHHBIX IPeCTYIUIEHN», 147.
3! Tamar Kamionkowski sasBiser, uto: «B Ves. 23, mpecTyIieHne )KeHIHBI 3aK/TI0YAeTCsA He B y3ypIaIiu
MY>KCKOI1 PO/IH, @ CKOpee B TOM, YTO OHa IIPOsIB/IsAeT BEPHOCTb He TOMY MY>KUIHE, I TeM CaMbIM, IOCATAeT
Ha MY>KeCKOCTb €€ 3aKOHHOTO0 cynpyra», Gender Reversal and Cosmic Chaos: A Study on the Book of Ezekiel
(London: Sheffield Academic Press, 2003), 134. O pasnuuuax u cxopcTBax Mexny Mes.16 u Ves.23, cm.,
134-135; Julie Galambush cunTaet, 4To 312 I/71aBa MIpeCTaBseT CO60it 61orpaduo NPOCTUTYTKY, “Jerusa-
lem in the Book of Ezekiel: The City as Yahweh’s Wife” (PhD diss., Emory University, 1991), 219-276.

32 Daniel Block, Ezekiel 1-24 (Michigan: Eerdmans, 1997), 759-760.

% Amorim Dutra, “Defilement and Desacralization in Old Testament” (PhD diss., Andrews University, 1986),
331-337.

3 Ganzel, “The Defilement”, 369. Ml HecKO/IbKO MOAU(UIIMPOBAIN OIIpefeieHNe UCCIeOBATEIbHIUIIBI.

» Margaret Odell, Ezekiel (Macon: Smyth & Helwys Publishing, 2005), 94-95. Block, mopguepkusaet, 4To
Vesexunnp Gokycupysich Ha pupofie boxkecTBeHHOIT peaKiuy Ha IpecTyIUieHns B Ves.7:20, ykasbiBaeT Ha
gerbipe peiictsus fArse: 1.ITox Ero BamsaHueM, 30/10T0 U cepeOpo Kak MCTOYHUKY TOPHOCTH, CTAHYT OTBpa-
TUTETBHBI /IS T€X, KTO HEBEPHO MCIIONMb30BaT 3TH pecypchl (7:206,); 2. OH IOMYCTUT pacXuIeHIe NMyTile-
CTBa BEPOOTCTYIHUKOB (7:21a1); 3. OH Z03BOMUT OCKBEPHUTH 3eM/II0 (7:22a); 4. OH [O3BOJINT 3aXBaTYMKAM
YBECTH Hace/leHMe B usrHanue (7:23-24), B Ezekiel 1-24, 265-267.

3 Cxosxast MbICTIb B Vep.32:40.

7 Contra Greenberg, Ezekiel 1-20, 154; Block, Ezekiel 1-24, 266; B IIucanuu He TOBOPUTCSH O TOM, YTO IIpU-
CYTCTBIE MHO3eMIIEB B 3eMyie VI3panibCKoii OMMKHO paccMaTpUBaThCs aKTOM ee JleCakpaausanyin. Joseph
Blenkinsopp momyckaer MbIC/Ib O TOM, YTO 3€Ch peyb upet o xpame, Ezekiel (Louisville: Knox Press, 1990),
49. Cm. Taxke: Ganzel, “The Defilement’, 374; Lamar Cooper, Ezekiel, V.17 (Nashville: Broadman & Holman
Publishers, 1994), 114.
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Hez.23:39. Ob6cyxnast 3TOT TEKCT paHee, Mbl OTMETUJIU, YTO KEPTBOMPUHOLIEHUE
JleTel SIBJIsIeTCS] MPUYMHOM He TOJIbKO OCKBEPHEHUS CBATWIIMILA, HO U €ro jecakpa-
nu3anuu. JlaHHast MbIC]b TpeOyeT nosicHeHus1. [lecakpanu3zaiusi — 3TO pe3yJibraT He
TOJIBKO IOMYCKa MHOCTPAHLIEB B 3alIPETHYI0 00J1aCTh, HO M TIPUCYTCTBUSI B HEil U3panib-
TSIH, KOTOPBIE TTOCJIe YOUIICTBA CBOMX JETE B COCTOSIHUM HEUMCTOTHI ITPUOIMKAIUCH K
MecTy Boxbero mpucyrcTBus, 4eM JIeMOHCTPUPOBAIA HEOPEKHOCTh M0 OTHOLIEHUIO K
HeMy. DTUMU IEMCTBUSIMU OHU TTOKA3bIBAJIM, YTO HE MPOBOISAT PA3IUUMSI MEXKIY MPO-
(aHHBIMU KOHCTPYKLIMSIMU 1 TEMM, UTO TOCBsIIEeHbI bory. firBe BocmpuHuMall 1aHHOe
MOBEIeHNEe KaK JIMYHOE OCKOPOJeHUEe, O YeM CBUIETEIbCTBYET YacToe YIOTpedieHue
TaKUX BBIPAKEHUI KaK: «MOE CBSITHJIUIIE», «<MOM CyOOOTBI», «MOI TOM» .

He3.24:21. SrBe BbicTynaeT B poJiu aecakpain3aTopa CBoeil 3eMHOI OOUTENN: «BOT,
S necakpanusupyio ceartuinie Moe» (Mes.24:21a,).” Mbl He MOXeM COINIACUTBCA C
lan3enp B TOM, YTO MpPUYMHA TPECTYIJIEHAS MPOTUB Xpama HeusBecTHa.* Ha wam
B3IJISAM, OHA SICHO TpencraBieHa B Me3.24:21B, n TeCHO CBA3aHa C 3aBOEBATENAMM KaK
C MHCTpyMeHTapueM («IMaayT OT Meua») jJecakpajusalyu. BriojaHe BO3MOXKHO, 4TO
MBI IMEEM JIEJIO ¢ 9XOM coObITHI 13 Me3.7:20-24.4' B TakoM ciydae, yIUThIBask COmep-
JKaHUE MCCIeAyeMOro TeKCTa, MbI TTI03BOJIMM cebe Tapadpas Cleaylolero xapakrepa:
«f necakpanusupylo cBgaTWiIMIEe Moe, oTnaB ero yyxecTtpaHuam». bor yepe3 3aBo-
eBaTelieil 3aBepLIUT JeJ0, Y MCTOKOB KOTOPOTO CTOSUIM WyIeU-OTCTYIMHUKH. OH He
HyXI1aeTcsl B OCKBEPHEHHOM XWJIMIIE, MO0 B HEM HaJIMUECTBYIOT MPU3HAKU YYXKIOU
MUPOBO33PEHUIO 3aBeTa CUCTEMbI LieHHOCTeil — uaonbl. Kpome atoro, fSree paccuu-
ThIBaJI HA TO, UTO M3THAHHUKU BOCIIPUMYT AcCaKpaau3alnio XxpaMa MoJo0HO TOMY, KaK
Heseknniib oTpearipoBaj Ha U3BECTHE O CMEPTU CBOeit 3KeHbI (24:16,18): oTHOIIEHHS
BHE3aITHO MPEKPATUINCh, TAK KAK OJIMH U3 KOMIIOHEHTOB 3TUX CBS3ell IepecTa cylle-
crBoBath.”? BenencrBre yero CuoH JMIIaeTcs CBOEro m3bpaHHOro craryca. M wHamo
rnoJjiaraTb, YTO B 3TOM cJlyyae, Jecakpaan3alims Xpama TOX/IeCTBEHHA ero YHUUYTOXEHU IO
(Ne3.24:21//7:20-22).

Hes.25:3. B mpopodecTBe 0 cblHaX AMMOHA CKa3aHo, UTO, 3710PaICTBYs, OHU KOHCTa-
TUpoBaJIM (hakT npodananuu MepycanmMckoro xpama, 0e3 yKazaHusl caMOii TPUYMHBI
CBAITOTATCTBA. VX KOIIYHCTBEHHOE TTOBEICHIE KACalOCh TPEX «HEPBOB», XapaKTepHu30-
BaBIINX OTHOLIEHUS MexXay SrBe n MyneiicKuM apcTBOM: CBIATUIINILE, 3eMIst V3pauis
u goM Myner. ¥ CaMo 310pafcTBO He ObLIO aKTOM ITPOGaHALIMK CBITHIHU, HO YKA3bIBAJIO
Ha OTHOLIeHue K (akTy Tpareauu. B ux cozHaHuu xpam SIrBe HUYeM He OTJIMYaJICs OT
si3pIueckux Kanuiil. [TogoOHoe noBeaeHre He MOTJIO OcTaTbes 0e3 peakuuu, U Meseku-
WJIb U3PEKaeT Mp-Bo 0 (hopMarte pacruiaThl 32 OCKBEPHEHHUE U IeCaKpaln3aliio CBSITU-
JIMIIA B MYIENCKOM CTOMIIE, 3a OMYCTOILIeHWE 3eMJIM U 3a u3rHanue nyaee (Mes.25).

* Brandon Fredenburg, Ezekiel (Joplin: College Press 2002), 217.

% Tlogo6HOe oTpakeHo 1 Cenryarnute: «Tdoe Aéyet x0plog idol gy BePyAd Té dyid pou».
4 Ganzel, “The Defilement”, 375.

I Greenberg, Ezekiel 21-37, 512-515.

2 Gregory McBride, “The nature of God’s judgment against Israel in Ezekiel 1-24” (PhD diss., New Orleans
Baptist Theological Seminary, 1995), 92-93.

* Beth Bidlack, “Imagery in Ezekiel’s oracles against foreign nations and rulers (Ezekiel 25-32)” (PhD diss.,
Boston University, 2000), 104.
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JIacnmu AnaH KOMMEHTHPYs JaHHYIO CUTyallnio, ITOAYEPKUBAET, uTo SITBe TepexomuT
K 3alllUTe WyIAeeB, U MOTUBbI TEPPUTOPUATBHOTO 3aMyCTeHUsI U JCTPUBALIMU TOJKHBI
OBV CTaTh ONBITOM AMMOHa.*

Hesz.44:7-9. Cosepluast maHopaMy OYIYIIETO C CUMJIBbHBIM aKILEHTOM Ha KYyJILTOBOM
ero ctopoHe (Me3.40-48), mpopok m3BeiaeT o IIpu3biBe SIrBe, HaIIpaBJIeHHOTO Ha IIpe-
KpallleHue TMO30pHON MPaKTUKU, MPOBOJIHWKOM KOTOPOW BBICTYMAIW CBILIEHHUKMU.
Ee cyTh 3akimouanack He TIPOCTO B TOM, UTO UyKe3eMIlaM, He TTPUHAIJICKAIINX 3aBeTy
(Me3.44:76,),% MO3BOJIAIN HAXOAMTLCA HAa TEPPUTOPUM XPAMOBOTO KOMILIEKCA, HO B
0oJiee y>kaCHOM: IOMyCcKaJIU uX K cBsieHHoaecTeuto (Me3.44:7-8). M3-3a yero craTyc
CBIATWIMIIA KaK CBITBIHU 3aHMXKAJICS, UYTO (DAKTUUECKHU YKa3bIBaJIO Ha MTpeHeOpekeHe
rpajyupoOBaHHBIMU TpaHuLamu caTocTi (Me3.44:76,; Me3.44:8).4 Ha naw B3risn, 310
KJIaCCUYECKOE OMUCaHKE ITPOoLiecca Aecakpanusanum xpama (bmqdsy I€halél; Mes.44:76,).
Ilomo6HOE OTHOIIEHWE K 3aKOHAM O CBSIIIEHHOACHCTBUU BBI3LIBAJIO OTBpAICHUE Y
Tocriona (Me3.44:68) u yka3blBajo Ha JIEBUTOB KaK Ha JDKECBSIIIEHHUKOB.” B urtore B
Hes.44:9 3ByunT KECTKUIA 3aIIPET OTHOCUTEIBHO CBSIILIEHHOAECTBUS YyKeCTpaHLEB,*
a TaKXKe 3aKperisieTcsl 3HaYMTeIbHbIe U3MEHEHHUS YTO KacaeTcsl pUTyaabHOro mopora
JIEBUTOB, T.€. peUb UJIET O CY)KEHUU UX TOPU30HTA 00psiaoBoii akTuBHOCTU (Me3.44:10-
14). C onHOIi CTOPOHBI, 3TO HaKa3aHUE IJIaBHbIX BUHOBHUKOB MpodaHaly CBSIThIHU.
C nmpyroit CTOpOHBI, MHTETPAIS YyXKeCTpaHIIeB B MHCTUTYT CBAIICHHOACHCTBUS OoJree
He JTOJDKHA MOBTOPUTHCS.* OMHAKO, 3TO He UCKIIIYAIO0 UX U3 U3PAUIbCKON CHCTEMBI
ooromnokiaoHeHus1.” [1o muenuio Bennamuna Kunxopa, conepxanue Me3.44:6-9 mosic-
HSIET TO, KAKUM 00pa3oM MAOJIbI MPOHUKIIM HE TOJIBKO B XpaM, HO U Ha €ro TEPPUTOPUIO
(Me3.8): aToMy cmocoOCTBOBAIM UyXKe3eMIlbl, Hall KOTOPbIMU JIEBUTbHI TTOTEPSIIA KOH-
TpOb. !

IIpopoxk yka3wIBall Ha TO, YTO AecaKpaau3alldsd KaK CTpeMJICHHE JIUIIUTh KadyecTBa
CBSITOCTU BBIZCJIEHHOTO B 9TOM CBOMCTBE MECTO-ITPOCTPAHCTBO 03HAYAET OTHOCUTHCS K
HeMY Kak K ImpodaHHOMY COOPYKEHHUIO, HUIYEro He3Havyallero B OTHOIIEHHNAX ¢ borom.
ObecueHMBaHUE CaKpaJIbHOIO HE OTPAaHWYMBAIOCH JUIb MPEObIBAHUEM B HEM UyXKe-
CTpaHIIeB, HO M OTCTYIICHHEM OT HOPM 3aBeTa BCEX CI0EB M3PanIbCKOTO OOIIEeCTBa BO
IJ1aBe CO CBSIILIEHHUKAMMU.

* Allen Leslie, Ezekiel 20-48, Word Biblical Commentary Vol. 28 (Michigan: Zondervan Academic, 1994), 67.
** David Bernat, “Circumcision and ‘Orlah’ in the priestly Torah” (PhD diss., Brandeis University, 2002).

% O rpagyuposanHocTH cBsitoCTH CM.: Seung IL Kang, “Creation, Eden, temple and mountain: Textual pre-
sentations of sacred space in the Hebrew Bible” (PhD diss., Johns Hopkins University, 2008), 121-131; Jenson
Peterson, Graded Holiness: A Key the Priestly conception of the World (London: Sheffield Academic Press,
1992), 89-11; Mattas Kung, “The ritual dimensions in the Tabernacle worship and their missiological implica-
tions” (PhD diss., Trinity International University, 2001), 137-145, 201-217, 224-231.

¥ Alexander Rudnig, Heilig und Profan Redaktionskritische Studien zu Ez 40-48 (Berlin:Walter de Gruyter,
2000), 209.

8 Ibid, 214.

* Mark Awabdy, “Yhwh Exegetes Torah: How Ezekiel 44:7-9 Bars Foreigners from the Sanctuary, Journal
Biblical literarure 131, no. 4 (2012), 685-703.

0 Nathanael Warren, “The Sin / the Sanctuary» and the Referent /mqd$ in Ezekiel 44,” Bulletin for Biblical
Research 25,n0.3 (2015), 311-323; Tobias Haner cunraer, uto B Ve3. 44:6-8 conep>XuTcs CBOETo pojia IpU3bIB
K OTBEP)KEHUIO OPOYHOII IMIPAKTUKM MIPOTUBOCTOAHNA BoxxbeMy mpucyTcTBuio, B Bleibendes Nachwirken
des Exils: Eine Untersuchung zur kanonischen Endgestalt des Ezechielbuches (Freiburg: Herder, 2014), 512, 514.
! Benjamin Kilchor, “The meaning of Ezekiel 44, 6-14 in light of Ezekiel 1-39,” Biblica 98, no.2 (2017),
198-201.
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HTak, Bce BUOBI TIPECTYIUICHWN WYHIENCKON TPEXOBHOM «BCEJICHHOW» IIPOTHUB
CcaKpaJbHOTO MeCTa-MpPOCTpaHCTBa — XpaMa, MOXHO CBECTU K JByM: OCKBEpHEHUE U
necakpanuszaius. O cTerneHu oTnageHUs oT SrBe CBUAETENbCTBYIOT MacCIlTaObl yxKa-
calolux npectyrniaeHuii. [IpudeM Bce, KHA3bS, CyIAbH, CBSAILIEHHUKU, MPOCTOMIOINHBI,
HACTOJbKO BOBJIEUEHBI B MAarudeCKUil KPyr OMEp3UTEIbHOTO MOYMTAHUSI UCTYKAHOB,
YTO JIMIIAIOTCI CMOCOOHOCTH aJieKBAaTHO OlLleHMBaTh Ero ycwiusi, HampaBjieHHbIE Ha
WCTIpaBIIeHUE WX OBITHS, NICKaXKEHHOTO UIOJIOITOKIIOHCTBOM. M TOKa3aTeIbCTBOM 3TOMY
CIIYKUT pacxokasl IOCI0BUIIA Y «3HAMEHOCLIEB» (haJblINBON UAEOJIOTHUM: «...MOO TOBO-
pst: ‘He BunuT Hac Tocnonnb, octaBui Tocnoas 3eMito cuto» (Me3.8:12//9:9). CornacHo
UX TOUkKe 3peHusi, SrBe OeccusieH, TaK Kak MTHOBEHHOMI peaklMu Ha OMep3UTEJIbHOe
«TBOPYECTBO» B IpaHUIIaX XpamoBoro komruiekca (Me3.8:5-18) oHuM He HaAOIIOIAIOT.
Hyneiickuit Hapom pemriI, 4To MMEHHO COOPYKEHHME U SIBIISIETCS LIEHTPOM MUpPO3Ia-
HUST BCETO CYIIEeTO, B KOTOPOM OHHM BOJIBHBI ITOCTYIIATh TaK, KaK MM 3a0J1aropacCyanuTCs.
OO011eCcTBO N0JKHO OCO3HATh, YTO €r0 UCTOPUsI — 3TO YaCTh METAUCTOPUM, OTKPBITOMN
emy (Me3s.1), Kk KOTOpoil OHO 1O MUJIOCTU Boxbeil MpuodileHo. DTO 0YEeBUIHO, YTO
UJ0JOTOKJIOHCTBO HACTOJBKO CY3UJI0 TOPU3OHT MX HALIMOHAJBbHOTO MBIIIJIEHUS, YTO
MOTBOPCTBO IMOXOTH M MOYUTAHUE MCTYKAHOB, MPEMOJHOCUIOCH KaK €IWHCTBEHHbIN
myTh 0oromno3HaHusl. [IpecTyrieHus U3pauiabTsH B cpepe KyjabTa, CIYKWUIN COBOKYII-
HBIM TIPU3HAKOM MCITOPUYEHHOCTH MX OOIIIMHHOTO TyXa.

Kak xe fArse orpearupyer? OTBET Mbl HAXOJAUM B 3pPEJIUIIHOM BUIEHUU O XpaMme B
Ne3.8-11, koTopoe MHGOPMUPYET HE TOJBKO O TPEXATAITHOM CYyIe HajJ HapoaoM, HO
M yKa3blBaeT Ha BU3YaJM3UPOBAHHBI MCTOYHUK HAlMOHAJIbHBIX MPOOJEM — WIO-
JIOTIOKJIOHCTBO. B 3TOIi BelIMUYeCTBEHHON KapTUHE COOOIaeTcs Takke 00 HMCTOKax
BoxxecTBeHHBIX NeliCTBMIA, TMapajieIbHO OOHApYyKMBash MOTMBALIMOHHYIO TTOAOTLIEKY
BoccTaHus MpoTuB Ero 3akoHoB.’?> BaxkHO moguepkHyTh, 4yTo B Me3.8:6 packpniBatoTcst
MOOYXJAEHUSI BEPOOTCTYITHUKOB, YIPABJSIOIIME BEKTOPOM UX PEJIMTMO3HBIX YCUIUIA,
HarpaBJICeHHbIX Ha 3K30puUM3M BceBbilliHero u3 mecrta Ero 3aKoHHOro mpeObIBaHUS
(«...uto0nl S ymanuiacsa u3 cearwiuiia Moero»). ®@opmar boxbero nByHampabiieH-
HOro oTBeTa cBsI3aH ¢ Ero cBAATOCTBIO KaK OCHOBHOI XapaKTepHUCTUKOM, TOIMpaecMoit
nyaesmu.>* Tak Kak B OJHOM CBSIILIEHHOM MeCTe He MOTYT COCYLIECTBOBATh JIBE MUIEO-
JIOTWH, pagvKaJbHO OTIIMYAIOIINecs APYT OT Apyra, bor mpuAMMaeTr perreHne MOKHU-
HYTb XpaM. JInHaMuKa ocTaBJIeHHUsI CJIaBOM CBITUJIMILA U TOPO/a YeThIpeXCTyrneHYaTas
(Me3.9:3;10:4;18;11:23). Ham naHHOM 3Tare pasMblILIJIEHUSI, Mbl CMEeM BbICKa3aTh
MPEATNONOXKEeHHUs CISAYIOIIEro XapakTepa: TaHHbIe COOBITHS MPEACTABIISIOT UHBEPCUIO
TeM 3IK130/aM, 0 KOTopbIX ckazaHo B Mcx.40:33-34 u 2I1ap.5:13-14. B Hux npoiiecchl

2 Hong Key, “Judgment and Restoration,”105-116,126-188; Peter Haik, “The Holiness of God in the Thought
of Ezekiel” (PhD diss., New Orleans Baptist Seminary, 1980), 57-117. Tomas Romer oTMe4aer: « ... BeJIMKOe
BUJIEHIE O PETUrMo3HOil 06cTaHOBKe B Vepycamume (Ve3.8-11) moarorapnusaeT K IPARYIeMy paspyliie-
HUIO TOPOJia, ¥ 3TOMY comyTcTByeT octasneHre kbwd-yhwh ropona o nanpasiennio Ha BocTok (Mes.11,
22-25). VI B TO>Ke BpeMmsi, 3aKmounTenpbHoe Buenne B Ves.40-48 coobiaet o BosBparennn kébod B HOBBIIT
xpam (VMe3.43,1-12)», B “Cultes en dehors du temple de Jérusalem selon Ezéchiel 8”, Rites aux portes, (dir.)
Patrick Maxime Michel (Bern: Peter Lang, 2017), 120.

> Bonee mogpo6uo cMm.: Ringgren “qds, qados”, Theological Dictionary of the Old Testament XII (Michigan:
Grand Rapids, 2003), 527-529; H.P. Muller “qds”, Theological Lexicon of the Old Testament v.3, ed. Ernst Jenni
and Claus Westermann (Canada: Hendrickson, 1997), 1103-1118.
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CcakpaJl3allMd M MHAyTypalUuu CIIy>KaT CBOETO PoJa «IIPUIJIAIIeHUEeM» CIaBbl 3aroi-
HUTb MTPUTOTOBJIEHHBIE /ISl HEe MeCTa-IMpPOCTPaHCTBA.

OnucaHue MOBEACHMUSI pa3IMUYHBIX CJOEB M3pamIbcKoro obinectBa B Mes.8
(3,10-11,14,16) roBopHUT B TOJIB3Y TOTO, YTO pedb UAET 00 YIBTUMATHBHO-UMIIEPATUB-
HoIi ¢popMe anesiauuu K bory ¢ TeM, uro0sl OH coBepiin ucxon U3 CBoero CBITU-
muia. ITo ¢axkry — aT10 ObLIO M3rHaHUE boxecTBa, BoaBopeHue Ero ciaBbl. KoneuHo
ke, OH mpucyLIancs K «Moab0aM» UyIeeB U OCTAaBUJI MECTO UCKYIUIEHUS, YeM «0bec-
claBuiI» ero. B ¢BsI3u ¢ 9TUM pa3 ¥ HaBcer1a Hapo 10JKeH ObLT YCBOUTh BaXKHBI YPOK,
3aKJII0YAIOLIMIACS B TOM, UTO HACTOSILIEN Tpareareil Hy>KHO CYMTaTh He OOrooCTaB/IeH-
HOCTb apXUTEKTYPhl UJIU K€ OTCYTCTBUE COITYTCTBYIOIIUX XHepo(haHUUYECKUX AcTaleii.
K cuyacTbio, Bce 3TO He CBHUIETENBCTBYET B ITOJIB3Yy OOrOOCTAaBIEHHOCTA HALMK* U He
MOATBEPKAAET TOTro (hakTa, YTO SIKOOBI bor HemocTyreH B MHOM MOJYCe€ OTHOILICHUIA.
OkasbIBaeTcs, MOMJIMHHAS JpamMa M3panis BeplunTcst Ha OHE TMPECTYIICHUI TTPOTUB
3aBeTa (Brop.31:16-17).

O Ero panpHeimux aeictBusix Mbl uutaem B Mes.11:14-21. [MopasurtenbHo, HO
JIMLIB MOCJE TOro, Kak Me3eKuuapb ycabiaa o0eToBaHUSI O BOCCTAHOBJICHUN HALMU
Mpea OKOHYaTelbHBIM TageHueM ropoaa (Mes3.11:16-22),%° Boxbst ciiaBa MoKuaaeT
Hepycanum u 3eMIT10 3aBelllaHHYIO, KPaTKOBPEMEHHO 3a/iepXuBasich Haja EjacoHcKol
ropoii,*® mo Hampasiaenuio kK Basunony (Me3.10:236).”” K Benmmkomy coOXaJeHUIO,
xpaM B crosuie Myaen oopesa HOBbBIN cTaTyc, OH cTall pochaHHbIM, KaK U BCe OCTaslb-
Hele 3maHusa.”® Ho Bompekm stomy dakrty, B Me3.11:16 Tocmonps rapaHTHpyeT CBOE
MPUCYTCTBUE CPeaU TeX, KTO OKazajcs B IJIEHY, U 3TO, HAllepeKOp OXMAAHUSIM TeX,
KTO ocTajicsl B M3panyibcKoit 3emie M 310paiacTBoBal Hajd IuieHHbIMU (Me3.11:158),
JlOKa3bIBasi UM, UTO OHU ocTaiauch 0e3 bora. KctaTtu ckazarsb, IieH Kak OJMH U3 MeXa-
HU3MOB TPOKJIATUS® MOXKHO CYUTATh BTOPOM peakuMeill Ha IpeHeOpeXUTETbHOE
OTHOILIEHME K CBSIILIEHHOMY MECTY.

HTtak, Mbl TpUOAM3UINCH K OTBETY Ha BOMPOC, MTOCTABJIEHHbIM B CaMOM Haualie: B
yeM 0COOEHHOCTb HOBU3HBI, YITOMSAHYTO# B Me3.11:16?

** Ramil Costibolo, “The departure of the Kewod YHWH from temple of Jerusalem” (Extracto de la Tesis
Doctoral presentada en la Facultad de Teologia de la Universidad de Navarra, 2005), 39-63.

%> Tova Ganzel, “The Descriptions of the Restoration of Israel in Ezekiel” Vetus Testamentum 60, no.2 (2010),
197-211.

% MbI cormacHbl ¢ Greenberg B TOM, UTO B IpaHNULIAX TeKCTa, nHGOpMaLus o craBe boxbeit, cremyrolelt 3a
IVIeHHBIMU B BaBuoH, orcyrcrByer, Ezekiel 1-20, 191. VIcxonHble JlaHHBIE O €e BU3Ya/IM3MPOBAHHOM BO3-
BpaIlleHU M, MOAB/IAIOTCA UCKTIOYUTENBHO B GyTypucTIIecKoM KoHTeKcTe (Ve3.43:1-5), Tak 1 He CTaBIIero
siBbI0. UTO KacaeTcsi OTOX/eCTBIeHMs 9Toit Topbl ¢ Eneonckoit, cm. Leslie, Ezekiel 1-19,164; Blenkinsopp,
Ezekiel, 63-64; Fredenburg, Ezekiel,112.

7 O peuraromert ponu craBbl locogseit B atoit kuure, cM. Elizabeth Keck, “The glory of YHWH, name
theology, and Ezekiel’s understanding of divine presence” (PhD diss., Boston College, 2011),103-168; Peter
de Vries, “The Relationship between the Glory of YHWH and the Spirit of YHWH in Ezekiel 33-48,” Old
Testament Essays 28, no.2 (January 2015), 326-350; Pierre-Maurice Bogaert, “Le Lieu de la Gloire dans le
livre d’Ezéchiel et dans les Chroniques: De l'arche au char,” Revue théologique de Louvain, 26, fasc. 3 (1995),
281-298.

8 Block, Ezekiel 1-24, 350.

% JIeB.26:27-46 n Brop.28:15-68.
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Bo-nepeuix, B 31011 Metadope Srse maeHTHGULIMPYeT Cebdsi ¢ BpeMEHHBIM CBSITH-
JunieM (migda$ mé‘at) B ycnoBusiX mieHa,* KOTopoe Kak MeTa-MeCTO-IMPOCTPAHCTBO,
HUKOTIA He TOABEPTHETCS HU OCKBepHEHMIO, HM Aecakpanm3anun (Me3.11:166). Do
B KOpHE OTJIMYAETCSl OT TeX OOCTOSITEJIbCTB, KOTOPbIE MPEACTABIEHbBl B MECCUAHCKOM
IpopoYeCcTBE I/Ic.8:14a161 KakK B TEKCTe-IpeallieCTBEeHHUKE, Ie BOepBble locnoab oTo-
JKIECTBIISICTCS ¢ CaKpaJbHbIM MeCTOM-IIpocTpaHcTBOM: «M Oyaer OH CBATMIMILIEM».%
Ho 3mech, B otmume ot Mes.11:16, 3ByuaT apyrue oO0epTOHBI. YIOMHUHaHME miqdas B
He3s.11:16 otcbutaeT K HebecHoMy miqdas B Mcx.15:17 m 3emHoit ckuaum (Mcx.25:8).9
Me3eknuiab HaMEpeHHO aJlIlo3UpyeT K HECTAallMOHApPHOMY MECTY-MPOCTPAHCTBY —
36MHOI CKUHUWHU, YTOOBI TOAYEPKHYTh MOOWJIBHOCTD ArBe Kak miqdas u Takum o0pa3om
YCTAaHOBUTb M BBIPA3UTh KOHIIENITYalbHYIO CBSI3b ¢ Me3.1, Tae akleHTUpyeTCs] BHUMA-
HUe Ha MaHeBpeHHOCTU kébod. IlepBoe, uTO M3 3TOro SIBCTBYET, SIrBe ocTaBisIeT cTa-
IIMOHAPHBIN, OCKBEPHEHHBIN M AecaKkpalu3npoBaHHBIM miqdas, yToos CaMOMy CTaTh
MOOWJIBHBIM CBATWIMILIEM. B cBOIO ouepenb, 3TO BieueT 3a OO0 M3MEHEHUSs B Mpel-
CTaBJICHUSIX O CaKpaJbHOM MeCTe MPOCTPAHCTBE, TaK KakK B ILIEHY, MO PSAy MPUYMH
MOJUTUKO-PEJUTHO3HOTO XapaKkTepa, BO3MOXHOCTb apXUTEKTYpHO O(OPMUTh U 3arie-
YaTjeTh CBO€ MUPOBO33pEeHME, OTCYTCTBOBAJIA.

% B 60rocioBCKOM Mupe, MHTEPIPeTALVs BhIpaKeHnsT miqdas mé at (I/Ies.ll:lGBl) CO3JjaeT OIpefe/IeHHO-
r0 poja TPYSHOCTH: C TOUKM 3peHMA IPAMMATHMKM, OHO MOXKET MCTO/IKOBBIBATbCA B KaTErOPMAX BPeMeHN
(«cBATMIMIIE HA HEKOTOpPOe\Majioe BpeMsi») M >Ke B IIPOCTPAHCTBEHHBIX («Majtoe/He6ObIoe CBATUIIN-
1me»). [lTaBHasA TPYJHOCTb — 3TO TPaKTOBKa IpwiI. mé‘at. Mbl npunep>xnBaemcs nosuunu Pieter De Vries,
orcrauBarolero BapuanT Hapeuus, “The presence of YHWH in exile according to the Book of Ezekiel, with
special reference to the meaning of the expression in miqdas mé‘at Ezekiel 11:16” Old Testament Essays 31,
n0.1(2018), 271 (cH. 22); AHa/MM3 B KaTerOPUAX BpeMeHM XOPOLIO IpefcTaBieH B padore Mark Bryan, “The
threat to the reputation of YHWH the portrayal of the divine character in the Book of Ezekiel” (PhD diss.,
University of Sheflield, 1992), 124 (cu. 57). VuTepecno, uro CenTyarnHra usberaeT BpeMeHHOTO acIeKTa
B Ilepefaun 3HadeHus aToil ¢paspl: aylaopa pkpov. Takme mccnegoBarenu kak: Greenberg, Ezekiel 1-20,
189-190; Zimmerli, Ezekiel 1, 262; Leslie, Ezekiel 1-19,164; Steven Tuell, Ezekiel (Michigan: Baker Books,
2012), 654, OoTHAOT MpeAIIOYTeHNe BAPMAHTY IPOCTPAHCTBEHHBIX Kareropuit («Manoe/He6OblIOe CBS-
tumie»). Kutsko BepHO Imopjmedaer, Korja KpUTUKYET 9TOT IIOAXOM, TOBOPS, YTO €C/IM Pasjinyyie MEeXIy
npucyrcreueM frse B Vepycanume U B M3THAHUM, AB/IAETCA CPAaBHUTEIBHDIM C HO3UIMYU CTEIIEHH, TO 9TO
IIPOTUBOPEYUT cofiepkanmio Ves.11:7, HOAuepKMBAIOIIEr0 TEMIIOPAIbHOCTD IIeHa, Between Heaven and
Earth, 169. Kcratn ckasarp, rpaMMaTI4eCKyI0 ABOVCTBEHHOCTh miqdas mé‘at gomyckaiot: Block, Ezekiel
1-24, 350; Pieter de Vries, The Kabdd of Yhwh in the Old Testament With Particular Reference to the Book of
Ezekiel (Leiden: Brill, 2006), 282; Janina Maria Hiebel, Ezekiels Vision Accounts as Interrelated Narratives:
A Redaction-Critical and Theological Study (Berlin:Walter de Gruyter, 2015), 133.

¢! Pocc Barnep, «Vcnons3zoBaune Vc.8,11-18 (LXX) B HoBom 3aBere» B Crnogo, Tonkosanue, XKusHv, op,
penakuueit Pocca Barnepa, KeitBuna Poy, Katpun FpM6 (KomIOKBmyM: Yepxkaccsl, 2012), 80-112; B cBsi3n
¢ atuM, Joseph Blenkinsopp npepnaraer cremyrommit Bapuant npourenus: «OH Oy/eT BallMM COOOLIHNU-
koM» (co-He will be your co-conspirator) Isaiah 1-39: A new translation with introduction and commentary
(New London: Yale University Press, 2008), 241.Cxopee Bcero, 9T0 IIONBITKA YITI OT CTIOKHOCTEN MCTON-
koBauus. [To muennto Christopher Seitz, cMbIc/ cBATHMINIA TTPOSICHSETCS MHPOPMATUBHBIMIY 37IEMEHTAMI
Mc.8:16-22 - mpucytctBue bora uepes mpopoueckoe ciyxenue, Isaiah 1-39 (Louisville: John Knox Press,
1993), 82.

%2 BaykKHO yKasaTb Ha TO, YTO JIEKCUKA B 9TOM TeKCTe, M/IEHTUYHA TOif, YTO yoMsAHyTa B Jes.11:16 (miqdas u
ayiaopa), ¢ TOXEeCTBEHHOI, MAEO0MTOTNYEeCKOl HATPY3KOIL.

% de Souza, “The Heavenly Sanctuary/Temple Motif”, 124-154;164-173; Ba)XHO OTMeTUTD, YTO TEPMIHOIOT -
gyeckoe cxofcTBo Mexnay Mes.11:16 u Vcx.25:8 coxpansaerca u B CenTyarnure: Cyu. ayiaopa BCTpeyaeTcs B
060ux TekcTax. B cBoI0 ouepernp, TeKceMa 3ajielicTBOBaHa U A mepepaun esp. qodes (Ex. 28:36; 29:6 u 1.1.),
apeajI pacCIpOCTpaHeHMsA KOTOPOTO CBA3aH C Ky/IbTOM, He OrPaHMYMBAsCh JIMIIb YKa3aHMEM Ha apXUTeK-
TYpHBIIl BAPUAHT CBATWUINLIA. VI3BeCTHO, UTO [/Is IepeBofAa eBp. miqda$ ObUIM MCIIONb30BAHBI Pa3NIHbIe
rpedeckue 9KBUBaIEHTHI (Hamp. aylaotriplov Jles. 12:4, dylog B Jles.21:12).
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Bropoe, oTHbIHE IyXOBHasl XU3Hb OCTaTKa OyAeT cocpenoToueHa Ha Arse, Kak Ha
BpPeMEHHOM CBsITUMILE. B TakoMm cityyae, Mbl BipaBe TOBOPUTH HE TOJILKO O pa3pbiBe
¢ TpaauiMeil, ¢ TIOKJIOHEHWEM B €ro KJacCUYeCKOM BapuaHTe, HO U B TOT XK€ MOMEHT,
0 BO3BpaTe K OHTOJIOTMU, K W3HAYAJIBHBIM MapaMeTpaM OTHOLIEHWIA, U3BECTHBIX HaM
u3 nmoBectBoBaHMsI 00 Daeme (BhIT.1-3). MyaeilickoMy Hapoay HEOOXOAMMO YCBOUTH pa3
M HaBCEraa, YTo MOJJIMHHOW U €MHCTBEHHOU peaibHOCTBIO SIBJISIETCS JIMYHOCTD ATrBe.
JI1060€ CKOHCTpyUpOBaHHOE CaKpaibHOE MECTO-TIPOCTPAHCTBO AJIsl OTHOIIeHUi ¢ Hum
HOCUT JIMIIb BpeMEHHBII XapakTep. B TakoM ciyyae yiieainve B BaBuioH He ocTaBlIeHbI
borom, Kak 06 3TOM roOBOpWIM UX KPUTUKU U3 corieMeHHUuKoB (Me3.11:15). U tenepp
YK€ HEBAXXHO, HACKOJIbKO OHM C reorpaduyeckoil TOUKM 3peHus aajieku ot Mepyca-
nuMa, BeJb [ocrnoap B kauecTBe miqdas mé‘at Bcerna psaom. M Bee xxe monoOHast Monesb
oTHoueHui KparkocpouHa. B Me3.11:17-21 mMbl yuTaeM 0 BOCCTAaHOBJIEHUM MPEKHETO
¢dopmara B3aMMOJEUCTBUS MEXI1Y 3eMHBIM U HEOECHBIM.

Ho xakoBo mpakTtuyeckoe u3jioxeHue Metadopsl 0 BpeMeHHOM cBaTuauie?* Benpb
eMy He MPUCYILIU BUAMMbIC TPAHUILIBI 1 OHO HE MOXET ObITh apXUTEKTYPHO 0003HAYEH-
HBbIM, TaKk Kak otoxnectBisercs ¢ [ocnomom. Teosoru npasbl, KOTAa TOBOPSAT O TOM,
YTO MPOPOK He OCTaBMJI HaM KJIroya AJIsl MOHUMaHUs 9Toro tekcra.® Ilioc Ko Bcemy
B MOMCKaX MOJCKA30K JUISI UCTOJKOBAHUS Mbl CTECHEHBI HE TOJILKO I'paHUIIAMU CaMOM
KHUTHU, HO U TEKCTOBBIM IMOJIOTHOM Bcero Berxoro 3aBeTa, Aaxe eciau yuyecTb OJU3KYI0
KOHIIETITYaJIbHYIO cxoXecTh ¢ uaesmu u3 Uc. 8:14. be3 comuenmst, Me3.11:16 mpencras-
JISIET MHTEPIpeTallMOHHOE 3aTpyAHEHNEe, HO CMpaBelJIMBbIM OyIeT OTMETUTh TO, UYTO
MONBITKW MPUOIU3UTHCH K TOHUMAHUIO CyTU MeTahOpbl MPOI0IKAIOTCI. YUeHble MPO-
SBJISIIOT OCTOPOXXHOCTh, U30erasi MPUIKUChIBAHUS COIEPXKAHUIO TEKCTa HECYIIECTBYIO-
mero Kpyra 3HaueHuii. I Bce-taku cama MeTtaopa He TpeOyeT KOHKPETHU3alu CMbIC/Ia
U €e TPAKTOBKM B U3BECTHBIX HAM KaTeTOPUsIX CAaKpPaJIbHOTO MeCTa-IpOCTPaHCTRBA.

[TepBblii BapuaHT UHTEpIIPETALUU €BP. migdas mé‘at CBOMUTCS K TOMY, YTOOBI ITpo/ie-
MOHCTPUPOBATh MPUMEHUMOCTb MeTadopbl K MTPOpoKy Me3eKnuiio Kak K peaylupoOBaH-
Holi opme boxbero mpucyrctsus.®® HeogHokpaTHoe coseplanue ciaassl [ocrionHeii B
BaBusioHe, nosyyeHue U nepegaya MpoOpovYECKUX BECTEM, a TAKXKe CIyXXeHUe B Kaye-
CTBE 3HAMEHUS /IS U3THAHHUKOB (mopét; Me3.12:6,11; 24:24,27),°” npenronaraer, 4ro
B KAKOM-TO CMbICJI€ IIPOPOK CTAHOBUTCS MIOCPEAHUKOM Mexay borom u mienHukamu.
OH, o muenuio Kapunsr I[TatoH, o6J1agaer nojHbIM 10cTyioM B boxbe nipucyrcrsue.®’
B cBoto ouepenb, HaIMYMEe MPO30PJIMBIIA O3HAUYAET, UYTO bor He MOJHOCTBHIO OCTaBUJI
TUIEHHBIX, U Y HUX CYIIIECTBYET BO3MOXHOCTb COJIM3UTBLCA € ATBE HE TOJIBbKO YEPE3 BECTU

¢ B TpagMIMOHHOM eBPeIICKOM IIPeNCTaB/IeHN M, BhIpaskeHne miqda$ mé at ucnonmbsyeTcs misg 0603HaueHNA
cunarorn. Shubert Spero, “From Tabernacle (Mishkan) and Temple (Mikdash) to Synagogue (Bet Keneset)
Tradition” A Journal of Orthodox Jewish Thought 38, No. 3 (Fall 2004), 60-85.

% Block, He mbITaeTcst HAMTH K04 K 9T0I1 3arazke (Ezekiel 1-24, 350), emy Bropurt Hiebel, Vision Accounts,
303.

5 Hanpumep, de Vries “The Kabéd of Yhwh”, 283.
%7 Ibid.
¢ Kutsko, Between Heaven and Earth, 170.

% Corrine Patton, “Priest, Prophet, and Exile: Ezekiel as a Literary Construct” in Ezekiel’s Hierarchical World:
Wrestling with a Tiered Reality, ed. Cook, Stephen L. and Patton, Corrine L. (Leiden: Brill, 2004), 74.
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Hesexumist, HO ¥ OCTUrast 3HAUUMOCTh €r0 CUMBOJIMYECKUX AeiicTBuil.”’ IHBIMU ClIO-
BaMH, MeTaOpUIeCKN BpeMEHHBIM CBATHMIMINEM B Me3.11:16 free Ha3biBaeT cebs,
Ha TIpaKTHYECKOM 3Ke YpoBHe MM Tipu3Haetcss Mesekunib. BepositHee Bcero, MeTado-
PUYECKUI S3bIK MCITOJB30BaH ISl TOTO, YTOObI M3THAHHMKU, HAXOASICh Ha Uy>KOUHE,
MOIJIA JOBEPSITH peasibHOCTU boXXbero mpucyTcTBUSI, OrocpeaoBaHHOTO JIyxoM B JINY-
HOCTH mpopoka.”' BrojHe HomycTUMO, YTO MPU JAaHHBIX OOCTOSITEIbCTBAX, PEUb MIACT
0 IBOMHOM oItocpemoBaHNM boxkecTBeHHOTO BMeIaTenbcTBa: udepes Jyxa m Tipu
TTOMOIITY TIPOBUATIA.

Btopoii BapuaHT, 3T0 McToNIKOBaHUE MeTadopbl miqda$ mé‘at ckBo3b npusmy Uep.
29:12-14.72 Peub uzeT o TOM cliydae, Korna M3pannb cornmacurcs npusHaTh ArBe eqnH-
CTBEHHBIM LIEHTPOM MX AYXOBHOM >XU3HM, MIPU STOM OTBEPTHYB MHTEPIIPETALINIO JIKe-
IMPOPOKOB, NCKAXKAIOIILYI0O UICTOPUYECKH TTpaBaMBYIO peanbHOCTh (Mep.29:8-9, 29-32).

Bo-eémopuix, 9TO KacaeTcss HOBU3HEL, B Me3.11:16 peub UAECT O CBATUIIUIIIE, KOTOPOE
CTaHeT MYXOBHBIM ITPUCTAaHMIIEM TSI BCeX TeX, KTO OKa3ajics He TOJIbKO B BaBuione,
HO U 3a €T0 npefieiaMu («B TeX 3eMJISIX, KyJla IO OHU»; 11:166,). DTo 03Havaer, uro,
BOCIIpUsTHE 00€TOBAHUSI TEMU, KTO OKa3ajics BHe BaBuioHa, OyaeT cylecTBEeHHO OTIu -
4aThCs OT TOTO, KOTOPOE CIOKUIOCH Y HAXOISIIIMXCS IO HETTOCPEICTBEHHBIM BIUSHUEM
np. Mesexkumisi. DTo mpearoaraet, Y70 MMMaHEHTHOCTh bora KauecTBEeHHO Mepexku-
Bajlach Io-pasHomy. MccienoBaTenn He KOMMEHTHUPYIOT HIOAHC TEKCTa, COOOIIATOITIIA
00 OTJIMYAOIIMXCS APYT OT Apyra YCJIOBUSIX IUIEHA, JIUIIb cchltatoTes Ha Mep.29:12-14.
MBI XOTeJ 1 GBI TIPEITIOXKHUTH CBOI, BEPOSITHBII BApUAHT ITOCTUKEHWSI TOTO, KaK yKa3aH-
Has MeTadopa Moria ObITh ysICHEHA IPyNIol MJICHHUKOB, OKa3aBllIecs 3a MpeneaaMu
BaBusoHa.

B TexcTrax, mOCBSIIEHHBIX TeMe OJIarOoCIOBEHMIA M IIPOKJISATHI, MHMOpMALUSI O
miqdas, Tem 6osiee 0 KaKOM-T060 MeTaPOPUIECKOM, CaKpaTbHOM MECTE-TIPOCTPAHCTBE
B YCIIOBMSIX TjieHa, B ominume oT Me3.11:16, orcyrcrByeT (JIeB.26:27-46; Btop.28:15-
68). MI3BecTHO, 9TO B IMPOKIISITUSIX, HEOTHOKPATHO TTOTYepKUBaeTCs MOTUB boxkecTBeH-
HOTO MpeObIBaHKS B JOBOJIEHO HECTaHIAPTHOM (hopMe cpeau TeX, KTO ObLI yBeJeH B
IIJICH 3a Mpeesibl CBATOM 3eMJIN: TIpeciiefoBaHme U cMepTh (J1eB.26:336; 37B), pobOCTb,
OecrokoiicTBo, MydeHus, crtpaxu (J1eB.26:36-376//Btop.28:65-680); dusmyeckoe
U JIYXOBHOE CTpajgaHue, cMepTh Ha uyx6unHe (JIeB.26:39//Ue3.4:17; 24:23; 33:10),
mwieH 1 HacMmemku (Btop.28:36-37,41), a Takke pabctBo (Brop.28:68B). MHBIMU
CJI0OBaMU, COTIPSTKEHHBIE € TUIEHOM TTOCTIEICTBHS TOJDKHBI PACIICHUBAThLCS TTpU3HAKAMU
Ero mpucyTcTBus, a He OTCYTCTBUsSA. Peub UAET 0 SIBIEHUSX, KOTOPbIE B UCTOPUUIECKOM

70 Keith Ruckhaus, “An evaluation of the nature and role of the ‘Glory of the Lord’ in Ezekiel 1-24” (Master of
Arts, University of South Africa, 2005), 139.

7! Tames Robson B guccepranmy 3asBysgeT, YTO ONBIT Ip-Ka Ve3eKunis, MOpOKAEHHbI IByMs QyH/IaMeH-
Ta/IbHBIMM [I€PEeXXUBAHUAMYU — COIIPUKOCHOBEHMEM €O c10BOM frse u Ero Jlyxom, ABHO KOHTPacTUPYIOT C
IIOBEfIeHNeM afipecaTa IIPOpOYecKux BecTelt. OTK/INK IIOC/IeIHEro Ha BOXXuit IPU3BIB, HOMDKEH CTAaTh MPU-
MepOM TOTO, KaK JpaMaTideckoe BUjeHMe OYYIIero, pealnusyeTcsa B ONbITE CIyluarTeneil. VICTOYHUK 9TOl
/:[e]?’ICTBV[TeHbHOCTM KOpeHI/ITCH B HpI/ICyTCTBI/H/I )lyxa, I/[rpalomero OCHOBOHOHaraIOIIIy}O pOTH) B OTKJ/IMKE Ha
cnoBo free. CrefoBaTeNbHO, 3TOT (PaKT IPONUBAET CBET Ha aKTYa/IbHOCTD IIPU3bIBOB K ITOKASHIIO HAPO/A,
HapAJY C 3asBJICHMAMY O CIIACUTE/NbHBIX feficTBuAX SrBe, “Word and spirit in Ezekiel” (PhD diss., Middlesex
University, 2004).

72 Leslie, Ezekiel 1-19, 164.
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W PeJUTHO3HBIX TUIAaHAaX BHICTYMHAIOT B KadecTBe MapKepoB Ero 6im3octu. BeposiTHo,
YTO UMEHHO OHU U JOJKHBI BOCIIPUHUMATBCS cllaraeMbiMU MeTadopruyeckoro miqdas
meé‘at, Kak CMSITYalolero IjieH oOCTOSITEILCTBA, HE 3aMeHsIsl Apyroro npusHaka Ero
OBITUICTBOBaHUSI C HUMU. y3bI 3aBeTa (JIeB.26:42-45//Uep.29:12-14). Hamu nipemio-
JKeHMST YCUJIMBAIOTCS HATMYKMEM MHapaJjijiesieid ¢ 10-CMHaliCKol aroxoit apeBHero M3pa-
WIS TaK KaK HEBO3MOXXHOCTD LIEHTPATU3aIMU KyJIbTa B OOCTOSITEIbCTBAX ETMIIETCKOTO
pabcTBa ObLIa OUeBUIHOM TaHHOCTHIO, TO frBe omocpenoBan Cebs yepe3 cyl, Ka3HU U
B OTBeTaX Ha MOJIbObI U3panibcKoro Hapojaa. CTOUT yTOYHUTh, YTO IBA MOMEHTA CYI U
CJbIIIaHMEe MOJIMTB Tak>Ke YITOMUHAIOTCSl B KOHTEKCTe MPOKJIATUI. BeposiTHee Bcero, B
nepuoa Mcxona bor saBasn Cebsi BpDeMEHHBIM CBSITUIMILEM 10 MOMEHTA COOPY>KEHUS
MOABUKHOU KOHCTPYKILIMH.

B-mpembux, 3T0 OTCYTCTBUE OBYX KJIACCHMUECKUX 3JIEMEHTOB Teo(haHWH, TAKMX KaK
o6ako u oroHb (Mcx.40:34-40; 211ap.5:13-14), urparommx poib MUHAUKATOPOB boxbero
npucytcTBus.”> MeradopuuHocTs cBsatunnina B Me3.11:16 uckioyaer HeoOXOIUMOCTh
B 9TUX 3PUTEJbHBIX MPU3HAKaX, TaK KaK BO3HUKAIOT CJIOXHOCTU C €AMHCTBEHHOCTHIO
MecTa JJIs1 HUX.

0600111251, HY>KHO OTMETUTD, 4To MeTadopa B Me3.11:16 coobiiaeT 06 MHULIMATABE
SArse, HampaBJIeHHON Ha cokpalleHue MeTadpu3ndeckoil mpomnactu Mexmy Coboit u
TUIEHHBIMU, 1 O TIepeHoce U3 «Bceraa apxutektypHoro» (Me3.8-11) Bo «BpeMeHHOe 0e3-
audero» (Mes.11:16), pagm Bo3BpaTa K TOMY, «KoTopoe Beerna» (Me3.37:26,28//40-48//
Arok.21:22). KiitoyoMm K BO3BpaTy CIY:KUT 00eTOBaHUE, TaHHOE TJIEHHUKAM C yYETOM
nx nokasiHus (Mes.11:17-21). M3pauiito HeoOXOAMMO HAyUMThCS KUTh, YUUTHIBAsSI BCE
MPEACTaBICHUSI O CaKpaJbHBIX MECTax-IPOCTPAHCTBAX, U MCKaTh OE30MacCHOCTb HE B
apXUTEKTYPHOM YCTPOCHUM TTOKJIOHEHUST WJIM Xe B CO3eplLIaHuU cJiaBbl [ocmonHeit, HO
B TECHBIX B3aMMOOTHOILIeHMSIX ¢ camuM Sree. Hukro npyroii, a Toapko OH anpuopu
JIOJIKeH CTaTh LIEHTPOM JIyXOBHOM >KU3HU OOIIIMHHOIO YHUBEpPCyMa.

Hmoeu. Hame wuccnenoBaHue BbISIBUJIO, IO KpailHeil Mepe, YeThIpe HI0OaHCa B
Hes.11:16, cBUOETENLCTBYIOIIMX O pa3pbiBe C TPAIULIMOHHBIMU IPENCTABICHUSIMU O
CcaKpaJlbHOM MecCTe- MPOCTPAHCTBE B IpeBHeM M3pauie:

1. SIrBe otoxnecTisieT Ce0s1 ¢ BpeMEHHBIM CBSITUJIMILIEM 8 HleHy, NCKITIoJast 110001t
HaMeK Ha apXUTEKTypy. DTo MeTadopuuecKuii ypoBeHb. Ho ¢axrmyecku BpeMeH-
HOe CBSITWJIMIIE JOJDKHO MOHMMAThCS B TEPMMHAX MUCCHU ITPOpOKA: Yepe3 BeCTU U
nevictBust Mesexkuuist onocpenyercst boxne nmpucyrcrBue. OH U eCTh CBsIILIEHHAsI, HO
«KMBasl apxXUTEeKTypa», B KOTOpoii mocpenctsom Jlyxa ooutaet BceBbILITHUIA.

2. Moaudukainus uaeu npedsiBaHusl bora B 00CTOsITeNIbCTBAX IJICHA, HE3aBUCUMO
oT reorpagudeckoii ynajseHHoctu ot Mepycanuma n BaBumoHa.

3. OrcyrcTBUE TeohaHUIECKUX IPU3HAKOB, TAKUX KaK 00JIaKO U OTOHb.

4. D10 eAMHCTBEHHOE CBATUIMIIE B [T1caHUM, KOTOpOE He MOJIBEPTrHETCSl HU OCKBEP-
HEHMIO, HU Jlecakpalu3aiii.

73 Paul Smith, “An investigation of the relationship of theophanies to God’s concealment by clouds in the Old
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Q2 BOroCAOBCKME Pa3MbILLAEHMS N224, 2020



dree B pOAM BPEMEHHOTO CBITUAMLLA B Me3.11:16

BMBANOTPADMS

Pocc, Barnep. «McnonbzoBanue Mc.8,11-18 (LXX) B HoBom 3aBete» B Caoso, Toako-
eanue, Kuzne, ioa penaxkiueit Pocca Barnepa, Keiisuna Poy, Korpun Ipu6, 80-112.
Konnoksuym: Yepkaccor, 2012.

Bnagumup, Jykun. “TpaHcchopmaliis BETX03aBETHOM KOHLIEIIIMM CBSIIEHCTBA B
HoBozaBetHoM KoHTekcTe” (JlokTOopckas auccepramysi B 00JacCTH TEOJIOIHUH,
Xpuctuanckuii [yMmanntapHo-OKkoHoMudeckuii YHuBepcutet, 2014).

IpacdoB, Aunpeii. Crosaps bubneiickoeo uspuma. Mocksa: Tekct, 2019.

Allen, Leslie C. Ezekiel 20-48. Word Biblical Commentary. Michigan: Zondervan
Academic, 1994.

. “The Structure and Intention of Ezekiel 17 Vetus Testamentum 43, Fasc. 2.
(April 1993): 145-161.

Awabdy, Mark. “Yhwh Exegetes Torah: How Ezekiel 44:7-9 Bars Foreigners from the
Sanctuary.” Journal Biblical literature 131, no. 4 (2012): 685-703.

Bernat, David. “Circumcision and ‘Orlah’ in the priestly Torah” (Ph.D. diss., Brandeis
University, 2002).

Bidlack, Beth. “Imagery in Ezekiel’s oracles against foreign nations and rulers (Ezekiel
25-32)” (Ph.D. diss., Boston University, 2000).

Blenkinsopp, Joseph. Isaiah 1-39: A new translation with introduction and commentary.
New London: Yale University Press, 2008.

. Ezekiel: Interpretation. A Bible Commentary for Teaching and Preaching. Louisville:
Knox Press, 1990.

Block, Daniel. Ezekiel 1-24. New International Commentary on the Old Testament.
Michigan: Eerdmans, 1997.

Bogaert, Pierre-Maurice. “Le Lieu de la Gloire dans le livre d’Ezéchiel et dans les
Chroniques: De I’arche au char,” Revue théologique de Louvain 26, fasc. 3 (1995):
281-298.

Clines, David. «8qs» The Dictionary of Classical Hebrew, Vol. 8. London: Sheffield
Academic Publishing, 2011: 555-556.

Cooper, Lamar. Ezekiel: An Exegetical and Theological Exposition of Holy Scripture. The
New American Commentary. Nashville: Broadman & Holman Publishers, 1994.

Costibolo, Ramil. “The departure of the Kewod YHWH from temple of Jerusalem”
(Extracto de la Tesis Doctoral presentada en la Facultad de Teologia de la Universidad
de Navarra, 2005).

Davidson, Richard. “Earth’s First Sanctuary: Genesis 1—3 and Parallel Creation,”
Andrews University Seminary Studies 53, no.1 (2015): 65-89.

Theological Reflections #24, 2020 Q3



Braammmp AYKMH

Davis, Ellen. Swallowing the Scroll: Textuality and the Dynamics of Discourse in Ezekiel’s
Prophecy. Sheffield: Almond Press, 1989.

de Souza, Elias. “The Heavenly Sanctuary/Temple motif in the Hebrew bible: Function
and Relationship to the Earthly counterparts” (Ph.D. diss., Andrews University
Seminary, 2005).

de Vries, Peter. “The Relationship between the Glory of YHWH and the Spirit of YHWH
in Ezekiel 33-48,” Old Testament Essays 28, no.2 (January 2015): 326-350.

. The Kabad of Yhwh in the Old Testament With Particular Reference to the Book of
Ezekiel. Leiden: Brill, 2006.

Duguid, lain. Ezekiel and the Leaders of Israel.Leiden: Brill, 1994.

Dutra, Amorim. “Defilement and Desacralization in Old Testament” (Ph.D. diss.,
Andrews University, 1986).

Erickson, Diandra. “Colonization, internal violence, and identity formation: Ambivalent
portrayals of power in the book of Ezekiel” (Ph.D. diss., Graduate Theological Union,
2018).

Fredenburg, Brandon. Ezekiel. The College Press Niv Commentary/ Joplin: College
Press, 2002.

Freedman — Welch, A.J. “Sqs.” Theological Dictionary Old Testament, XV. Michigan:
Grand Rapids, 2006: 465-469.

Friebe, Kelvin. Jeremiah’s and Ezekiel’s Sign-Acts: Rhetorical Nonverbal Communication.
London: Sheffield, 1999.

Galambush, Julie. “Jerusalem in the Book of Ezekiel: The City as Yahweh’s Wife” (Ph.D.
thesis, Emory University, 1991).

Ganzel, Tova. “The Descriptions of the Restoration of Israel in Ezekiel” Vetus Testamentum
60, no.2 (2010): 197-211.

. “The Defilement and Desecration of the Temple in Ezekiel” Biblica 89, no. 3
(2008): 369-379.

Gile, Jason. “Deuteronomic influence in the book of Ezekiel” (Ph.D. thesis, Wheaton
College, 2013).

Gnanadas, Danam. “The Sacrifice of the Firstborn in the Hebrew Bible” (Ph.D. thesis,
University of Sheffield, 2018).

Gravett, Lynne. “That all women may be warned: Reading the sexual and ethnic violence
in Ezekiel 16 and 23” (Ph.D. thesis, Duke University, 1994).

Greenberg, Moshe. Ezekiel 1-37. Anchor Bible commentary 22. New York City: Garden
City, 1983.

Q4 borocaoBckume pasmbiAeHKst N224, 2020



dree B pOAM BPEMEHHOTO CBITUAMLLA B Me3.11:16

Preuss, H.D. “t6°éba”, Theological Dictionary Old Testament, XV (Michigan: Grand
Rapids, 2006), 591-602.

Muller, H.P. “qds” Theological Lexicon of the Old Testament v.3, ed. Ernst Jenni and Claus
Westermann, 1103-1118. Canada: Hendrickson, 1997.

Haik, Peter. “The Holiness of God in the Thought of Ezekiel” (Ph.D. thesis, New Orleans
Baptist Seminary, 1980).

Hammori, Esther. “When Gods Were Men: Biblical Theophany and Anthropomorphic
Realism” (Ph.D. thesis, New York University, 2004).

Héner, Tobias. Bleibendes Nachwirken des Exils: Eine Untersuchung zur kanonischen
Endgestalt des Ezechielbuches (Freiburg: Herder, 2014).

Hearson, Nathanael. ““Go now to Shiloh’: God’s changing relationship with sacred
places in the Hebrew Bible and early Rabbinic literature” (Ph.D. thesis, Hebrew
Union College, 2005).

Henry, Matties. “Ezekiel 18 and the rhetoric of moral discourse in the Book of Ezekiel”
(Ph.D. thesis, Vanderbilt University, 1989).

Hiebel, Janina Maria. Ezekiel’s Vision Accounts as Interrelated Narratives: A Redaction-
Critical and Theological Study. Berlin: Walter de Gruyter, 2015.

Hong, Key-Sup. “Judgment and Restoration in Temple visions Ezekiel 8-11and 40-48 in
the light of Temple theology” (Ph.D. thesis, Fuller Theological Seminary, 2003).

Huch, John. “A study of the motif of holy fire in the Old Testament” (Ph.D. thesis,
Southern Baptist Theological Seminary, 1975).

Hullinger, Jerry. “A proposed solution to the problem of animal sacrifices in Ezekiel
40-48” (Ph.D. thesis, Dallas Theological Seminary, 1993).

Idestrom, Rebecca. Echoes of the Book of Exodus in Ezekiel Journal for the Study of the
Old Testament 33, no.4 (2009): 489-510.

Joyce, Paul. Ezekiel: A Commentary. London: Bloomsbury T&T Clark, 2009.

Kamionkowski, Tamar. Gender Reversal and Cosmic Chaos: A Study on the Book of Ezekiel
(London: Sheffield Academic Press, 2003).

. “Gender ambiguity and subversive metaphor in Ezekiel 16” (Ph.D. thesis,
Brandeis University, 2000).

Kang, Seung.“Creation, Eden, temple and mountain: Textual presentations of sacred
space in the Hebrew Bible” (Ph.D. thesis, Johns Hopkins University, 2008).

Keck, Elizabeth. “The glory of YHWH, name theology, and Ezekiel’s understanding of
divine presence” (Ph.D. thesis, Boston College, 2011).

Theological Reflections #24, 2020 95



Braammmp AYKMH

Kilchor, Benjamin. “The meaning of Ezekiel 44, 6-14 in light of Ezekiel 1-39,” Biblica 98,
no.2 (2017):198-201.

Kim, Sunhee. “The concepts of sacred space in the Hebrew bible: meanings, significance,
and functions” (Ph.D. thesis, Boston University, 2014).

Klein, Ernest. 4 Comprehensive Etymological Dictionary of the Hebrew Language for Readers
of English. (University of Haifa: Carta Jerusalem, 1987).

Kung, Mattas. “The ritual dimensions in the Tabernacle worship and their missiological
implications” (Ph.D. thesis, Trinity International University, 2001).

Lapsley, Jacqueline. “The problem of the moral self in the Book of Ezekiel” (Ph.D. thesis,
Emory University, 1999).

Kutsko, John. Between Heaven and Earth: Divine Presence and Absence in the Book of
Ezekiel. Winona Lake: Eisenbrauns, 2000.

Lawrence, Sara. “A comparative literary analysis of the marriage metaphor in Hosea
1-3, Jeremiah 2:1-4:4, and Ezekiel 16 and 23” (Ph.D. thesis, Southwestern Baptist
Theological Seminary, 2014).

Levitt, Risa. “A new heart and a new soul: Ezekiel, the exile and the Torah” (Ph.D. thesis,
University of California, S, 1999).

Low, Alvin. “A interpretative problems in Ezekiel 1” (ThD thesis, Dallas Theological
Seminary, 1985);

Lyons, Michael.“From law to prophecy: Ezekiel’s use of the Holiness Code” (Ph.D.
thesis, University of Wisconsin, 2005).

MacDonald, Nathan. Priestly Rule: Polemic and Biblical Interpretation in Ezekiel 44.
Berlin:Walter de Gruyter, 2015.

McBride, Gregory. “The nature of God’s judgment against Israel in Ezekiel 1-24” (Ph.D.
thesis, New Orleans Baptist Theological Seminary, 1995).

Mein, Andrew. Ezekiel and the Ethics of Exile. Oxford: Oxford Theological Monographs,
2001.

Moskala, Jiri. “The laws of clean and unclean animals of Leviticus 11: Their nature,
theology, and rationale (an intertextual study)” (Ph.D. thesis, Andrews University,
1998).

Odell, Margaret. Ezekiel. Smyth & Helwys Bible Commentary. Macon: Smyth & Helwys
Publishing, 2005.

Oh, Hwan. “The relationship between the individualism of Jeremiah and that of Ezekiel”
(Ph.D. thesis, New Orleans Baptist Theological Seminary, 2005).

Patton, Corrine. “Priest, Prophet, and Exile: Ezekiel as a Literary Construct” in Ezekiel’s
Hierarchical World: Wrestling with a Tiered Reality, ed. Cook, Stephen L. and Patton,
Corrine L,73-89. Leiden: Brill, 2004.

Q6 borocaoBckume pasmbiAeHKst N224, 2020



dree B pOAM BPEMEHHOTO CBITUAMLLA B Me3.11:16

Parker, B.J. “A vision of hope and fear: creative research and Ezekiel 1”. Review & Expositor
111, no. 4 (2014): 390—400.

Pefiuela-Pineda, Jahisber. “Sanctuary/Temple in Genesis 1—3: A Reevaluation of the
Biblical Evidence” (Ph.D. thesis, Andrews University, 2019).

Peterson, Jenson. Graded Holiness: A Key the Priestly conception of the World. London:
Sheffield Academic Press, 1992.

Pickett, Winston. “The meaning and function of ‘T’B/O’EVAH’ in the Hebrew Bible
(Abomination, Old Testament)” (Ph.D. thesis, Union College, 1985).

Renz, Thomas. The Rhetorical Function of the Book of Ezekiel. Leiden: Brill, 2002.

Ringgren “qds...” Theological Dictionary of the Old Testament X1I. Michigan: Grand
Rapids, 2003: 527-529.

Robson, James. “Word and spirit in Ezekiel” (Ph.D. thesis, Middlesex University, 2004).

Romer, Tomas. “Cultes en dehors du temple de Jérusalem selon Ezéchiel 8”, Rites aux
portes, (dir.) Patrick Maxime Michel, 123-132. Bern: Peter Lang, 2017.

Rooker, Mark. Biblical Hebrew in Transition: The Language of the Book of Ezekiel.
(Sheffield: JSOT Press, 1990.

Ruckhaus, Keith. “An evaluation of the nature and role of the ‘Glory of the Lord’ in
Ezekiel 1-24” (Master of Arts, University of South Africa, 2005), 139.

Rudnig, Alexander. Heiligund Profan Redaktionskritische Studien zu Ez7 40-48. Berlin:Walter
de Gruyter, 2000.

Savran, George. Encountering the Divine: Theophany in Biblical Narrative. London:
T&T Clark International, 2005.

Seitz, Christopher. Isaiah 1-39: Interpretation. A Bible Commentary for Teaching and
Preaching. Louisville: John Knox Press, 1993.

Shapiro, Miriam. “The Sinai tradition” (Ph.D. thesis, Jewish Theological Seminary of
America,1984).

Smith, Paul. “An investigation of the relationship of theophanies to God’s concealment
by clouds in the Old Testament” (Ph.D. thesis, New Orleans Baptist Theological
Seminary, 1994).

Spero, Shubert .“From Tabernacle (Mishkan) and Temple (Mikdash) to Synagogue (Bet
Keneset) Tradition” A Journal of Orthodox Jewish Thought 38, No. 3 (Fall 2004): 60-85.

Tov, Emanuel. “Recessional Differences Between the MT and the LXX of Ezekiel,”
Ephemerides Theologicae Lovaniense 62, no.1 (April 1986):89-101.

Tuell, Steven. Ezekiel (Michigan: Baker Books, 2012), 654,

Wahonya, Paul .“Ezekiel 5:5-17 and Theodicy: A Theological Investigation of the
Character of God” (Ph.D. thesis, Andrews University,2011).

Theological Reflections #24, 2020 Q7



Braammmp AYKMH

Warren, Nathanael. “The Sin / the Sanctuary» and the Referent / mqds in Ezekiel 44,”
Bulletin for Biblical Research 25, no.3 (2015): 311-323.

Yong-Park, Ahn. “The Parousia in Paul’s letters to the Thessalonians, the Corinthians,
the Romans in relation Old testament-Judaic background” (Ph.D. thesis, Fuller
Theological Seminary, 1989).

Zhang, Xiubin. “Discourse Analysis of Ezekiel 40-48: Keeping God’s Holiness” (Ph.D.
thesis, Trinity International University, 2018).

Zimmerli, Walther. Ezekiel 1: ACommentary on the Book of the Prophet Ezekiel Philadelphia:
Fortress Press, 1979.

o8 BOroCAOBCKME Pa3MbILLAEHMS N224, 2020



