CONTEMPLATIVE HERMENEUTICS
ON JOHN’S EPISTEMOLOGY
APPLIED IN THE PUBLIC SQUARE
IN THE CONTEXT OF

ROMANIAN PENTECOSTALISM

COB3EPHATEJIbHASI TEPMEHEBTHKA
AIUCTEMOJIOTUU All. IOAHHA

B IIPUMEHEHNU K ITYBJIMYHON CDEPE
B KOHTEKCTE PYMbBIHCKOTO

IS TUJECATHUYECTBA

Andrei-Daniel Pop, PhD Candidate  Amnpgpeii-Ianuen ITon, PhD (kanauzgar)
(“Aurel Vlaicu” University, Romania) (YauBepcuret “Aypea Buaiiky”,
Pymbrans)

E-mail: andreidanielpop@yahoo.com

“Borocnosckue pasmbiwnenns” Ne 23, 2019: 121-135 DOI: 10.29357/2521-179X.2019.23.07

Abstract: Starting from the reality of AHHOTaumA: HaunHas ¢ peanbHOCTU PYMbIH-
Romanian evangelical churches where most CKUX eBaHrenu4yecknx Lepkeein, B KOTOPbIX 60sb-
of the sermons and Bible messages are LUMHCTBO Bubnenckmx nponosegen HOCUT ANPEK-
directive, which reflect a hermeneutic of the TUBHBIN XapaKTep, YTO OTPaKaeT aHamnorM4yHyo
same type (only directives, indications and repMeHeBTUKy (06blMHO MpeacTaBneHbl TOMbKO
recommendations are usually presented), OVIPEKTUBbLI, yKa3aHus M peKkoMeHdauuu), MOX-
we can see thatitis necessary to elaborate a HO yBMAETb NOTPEeBHOCTL B pa3paboTke cpaBHM-
comparative study in the domain of practical TENbHOrO NCCNefoBaHnsa B cdepe NpakTUYecKo-
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and public theology, which will show the clear
superiority of contemplative hermeneutics
which is concentrated on God’s person. In
other words, | propose a demonstration of
the fact that a contemplative hermeneutics is
more efficient than a directive hermeneutics
for Romanian Pentecostalism and for the way
the message of the Gospel is addressed in the
public square. Our love in action can be seen
in the public square by our proclamation, and
for a proper proclamation we need a proper
hermeneutic, and in my opinion this one is
the contemplative hermeneutic. The reason
for choosing John’s epistemology through
the statements “l am” to prove the superiority
of contemplative hermeneutics, is the fact
that John's perspective offers a complex
contemplative (epistemological) picture of
the person of Jesus Christ. In the final part
of my writing | want to demonstrate that the
application of contemplative hermeneutics
is actually a homiletics in the same way,
and in this homiletics Christ is the center of
the message, and not a collection of rules
and interdictions reflected by a directive
hermeneutics. | consider that through this
approach the message of the Church in the
Public Square is full of substantial content,
which can make a difference in the context of
a secularized society on the one hand, and on
the other hand a society characterized by the
post-modern thinking, in which experience
is —very important, and contemplative
hermeneutics offers the chance to experience
the power of the Gospel in the public square
and also at an individual level.

Keywords: contemplative hermeneutics,
directive hermeneutics, epistemology, public
square, Gospel, “l am” statements.
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ro v nyénunyHoro 6orocnoBusl, KOTOPOe MoKaxeT
SICHOEe MpPEeBOCXOACTBO CO3epuaTenbHOn rep-
MEHEBTUKMN, CKOHLEHTPUPOBAHHOM Ha IUYHO-
ctn bora. [dpyrmmn cnosamu, npegnaraercs
AEeMOHCTpaums pakta, 4TO co3epuarenbHas
repmeHeBTuka boree addpekTmBHa Ans npea-
CTaBleHNs eBaHrenbCckon BeCT B MybnuyHom
NPOCTPaHCTBE, YeM AMPEKTUBHAA repMeHeBTU-
Ka PyMbIHCKOro natuaecaTHuyecTsa. JlioboBb B
AencTBMn BrMAHa B NyGrnM4yHOM MnpoCTpaHCTBe
Yepes nposo3rnalleHne, 1 ang AOMKHOro npo-
BO3rnalleHns Heobxoauma COOTBETCTBYHOLLASNA
repMeHeBTUKa, KOTOPOW, MO MHEHMIO aBTopa,
ABMsSeTCs cosepuartenibHas repMeHeBTuka. [ns
AokasaTenbcTBa NPeBOCXOACTBa co3epuaTenb-
HOW repMeHeBTMKM n3bpaHa NoaHHoBa anucTe-
Mornorus 4yepes pedyeHus “A ecmb”, NOCKOMbKY
B3rnsA MoaHHa npepnaraeT CRoOXHbIN co3ep-
LaTtenbHbI  (3MUCTEMONOrMYecKMin) NopTpeT
nnyHoctn Mucyca Xpucta. B 3akntoumtensHom
YacTu cTaTbu OyaeT nokasaHo, YTO MpPYMeHeHue
co3epLarenbHON repMeHEeBTUKM — 3TO OOHOBpE-
MEHHO U roMuneTrka, LEHTPOM NOCHaHusi KOTo-
pon ecTb XpUCTOC, @ He CBOZA MpaBun 1 3anpe-
TOB, OTpPaXatoLLMX AUPEKTUBHYIO repPMEHEBTHUKY.
Brnarogaps Takomy nogxogy nocnaxue Llepksu
B Ny6nunyHom npocTpaHcTBe obpeTaeT BeCoMoe
cofepxaHve, KOTOpoe MOXEeT 0Ka3aTb BNuUsiHWE
Ha OKpyxatoLlee cekynsipHoe obLLecTBO, C oa-
HOW CTOPOHBI, M Ha OBOLLECTBO, XapaKTepu3ayto-
Lee NOCTMOLEPHUCTCKUM MbILLNIEHUEM, C ApY-
FON CTOPOHbI, B KOTOPOM OY€Hb BaXKEH OMbIT, U
co3epuaTtenbHas repMeHeBTWKa npegnaraert
BO3MOXHOCTb MEPEXuTb CUMY eBaHrenus B ny-
6nMYHOM MPOCTPaHCTBE, a Takke Ha JIMYHOM
YpOBHe.

KnioueBble crnoBa: co3epuatenbHas rep-
MeHEeBTMKa, AMPEKTMBHAs repMeHeBTMKa, anu-
ctemonorus, nyénnyHoe npoctpaHcTeo, EBaH-
renue, pedeHns «5 ecMby.
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Directive hermeneutics vs contemplative
hermeneutics in Romanian Pentecostalism

First of all, we have to define what do we understand through directive hermeneutics
and contemplative hermeneutics. When we speak about hermeneutics in this article, we
refer to the way the Bible text will be interpreted for our daily life and for the proclamation
of the Gospel in the public square. When we speak about directive hermeneutics we refer
to the interpretation of the Bible just for the extraction of principles and moral rules, in
an attempt to answer the question “what do I have to do after I read this text or I listen to
this sermon?”. The idea of this hermeneutics centers on the effort of the man in his desire
to enter in God's grace through his own power, by following the rules. In order to do this,
Christians want to know what they must do, this can became a legalistic approach of the
biblical text, but all this acts are rules without a strong and deep personal relationship
with God, following rules that did not come from God's character but from man's under-
standing of the text. In other words, through directive hermeneutics we are interested in
what must be done in this world for the common good and in this way a moral and ethical
thinking is constructed based on the Bible teaching, but not from a correct hermeneuti-
cal activity, actually this directive hermeneutic can be considered a legalistic hermeneutic
and this will lead to a legalistic behavior which will not be relevant for the society. On the
other hand, contemplative hermeneutics concentrates on God's person, concentrates to
discover how is God described in the Bible, how does He act in relationship with man.
Knowing God's character we will be determined to act according to God's Word but not
motivated by some rules, but motivated by the relationship with God. The applications
and the Christian behavior are not motivated by legalism, actually, all the applications
and the Christian behavior work like a response to the knowledge of The Living God
through contemplative hermeneutic. A major difference between directive hermeneutics
and contemplative hermeneutics consists in the motivation of the Christian's behavior, in
the first case the motivation is a set of rules, and in the second case the motivation is the
personal relationship with God and the knowledge of God's character, it is a motivation
that starts from inside of us. Another major difference between directive hermeneutics
and contemplative hermeneutics lies in their result. Directive hermeneutics is character-
ized by selfishness, every individual wants to make sure that he or she obeys the rules and
is in the favor of the divinity by his own effort. This understanding will lead to the isola-
tion of the person from the community, and if this is the case, the mission of be the Light
of the world comes to a complete failure. On the other hand, contemplative hermeneutic
is concert in reflecting God's character in the middle of society. And this reflection
includes a participation at the mission of God “Misio Dei”, and this means a public
engagement for the common good.!

This dichotomy between directive and contemplative hermeneutics can also be found
in the classic authors. David Tracy presents their point of view in these words “Con-
templative thinking (wisdom, sapientia), as distinct from discursive reason (scientia) is
grounded in the desire for the good, which even the intellectualist Aristotle implicitly
admits by making the contemplative life the highest, that is, the most ‘good’ way of life

! Thomas Merton, “Contemplation and Social Transformation,” Acta Theologica 23, no. 1 (2016), 185.
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dialectically related to ethical and political action for the good of the city.”2. Looking at all
these reasons I will say that in hermeneutical activity and also in the homiletic activity a
contemplative approach is superior to the directive approach. About the homiletic activity
Heinrich Bedford sustain the importance of the proclamation in public and this procla-
mation “must be bilingual, specking a theological and a secular language.”

This point of view is also sustained by the general perspective of Billings Todd* and
Vanhoozer Kevin® who present the concept of reading the Bible in a theological way.
Through this concept we must read and interpret the Bible not in a devotional way, or in
our perspective using a directive approach, only to extract some principles, but when we
have interaction with the text of the Bible we have to produce theology on our own level,
which means to have a contemplative approach on our interaction with the Bible.

If we look at Romanian Pentecostalism, we will observe there is a very dynamic activity
of preaching the Word of God. And the interest in Bible study is at a high level, because
of this there are lots of groups with weekly meetings for Bible study, also in youth ministry
studying the Scripture is very important, also at the individual level people are encouraged
to study the Bible. So, this is a very good thing in Romanian Pentecostalism, but if we look
closer, we will see that all these studies are done from a directive approach. Surely this
approach is motivated by the wish of being relevant and is looking forward to seeing how
the Bible can be applied to the life of our own times. Willing to be relevant in society is a
very good motivation but morality and ethics are useless without Christ. The questions is
“what makes a sermon or a Bible study a Christian message?”. To be correct, to be good
and kind, to act ethically or to live in harmony with your neighbor can be the content of
a sermon, but this message can be conveyed well by a Hindu —priest, or a Muslim-Imam.
‘What makes our message a Christian message? We will find the answer to this questioning
the Person of Jesus Christ, His presence in the message gives the message the power of
transformation and makes the sermon be a Christian message. That is why in homiletic
studies exists the concept of Christ-Centered Preaching developed by Bryan Chapell®,
which means that the person of Christ must be in the center of the message. Anyway, if
we look to the way this concept is applied in most Romanian Pentecostal churches we will
see there are just rules and principles, and the name of Christ is mentioned but it is not a
contemplative hermeneutics or a contemplative approach.

To prove all these affirmations, I made a case study in the church where I serve as a
preacher and youth minister. Last year, 2018, was declared by the senior pastor and by the
board of the church “The year of holiness”. Most messages and Bible studies were about
this subject, a lot of questions were addressed, “What does it mean to be holy?”, “How can

? David Tracy, “Three Kinds of Publicness in Public theology,” International Journal of Public Theology 8,
(2014), 330-334.

? Heinrich Bedford-Strohm, “Poverty and Public Theology, advocacy of the Church in Puluralistic Society;’
International Journal of Public theology 2, (2008), 144-162.

*J. Todd Billings, The Word of God for the People of God: An Entryway to the Theological Interpretation of
Scripture (Eerdmans: Grand Rapids, 2010), 65.

* Kevin J. Vanhoozer, First Theology: God, Scripture and Hermeneutics (Downers Grove, Inter Varsity Press,
2002), 52.

¢ Bryan, Chapell, Christ-Centered Preaching - Redeeming the Expository Sermon (Ada: Baker, 2005), 25-36.
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we become holy?” and many others. There were a few serial sermons like “The example in
holiness of Israel's leaders”, or “Holiness in Israel rituals, a study on the book of Leviti-
cus” or “A Study about sin”. All these serial sermons had the objective of determining the
church to live in holiness. But even the titles reflect a directive approach of the subject,
so in my personal opinion this approach limited the effect of the study upon the church.
A contemplative approach would have been more efficient because holiness is an essential
part of God Himself and looking at God's character can determinate a church member to
live in holiness, not just rules, or a directive hermeneutic or homiletics.

Another situation that proves that the directive hermeneutics is more widely spread
than the contemplative one can be illustrated by the Pentecostal Theological Institute
from Bucharest, Romania. Consulting the archive of this Institute regarding the situation
of the final exam which included a sermon, I found than more than 80% of the students
had a directive approach in their sermons. This situation means that these students will
most likely go in their churches and will serve using a directive hermeneutics, and as |
showed before that this approach is limited in efficiency for the life of the church. And for
the influence of the church in public, our love in action must be characterized by a proc-
lamation of the Gospel with a contemplative hermeneutic in the background, not with a
directive approach which is inefficient.

Because of this directive approach in some cases the Pentecostal Church seems to be
a legalistic church and the level of relevance in the public square is limited. If we could
have an ethno-graphic study about the perception of the Pentecostals in society, we could
observe the fact that the Pentecostal Church looks like a legalistic religion organization
with a lot of interdictions and rules, even the ex-president of Romania, Traian Basescu, in
“the case of Botnariu”’ affirmed that the Pentecostals are a category of people in society
with a lot of rules. Why is the Pentecostal Church considered in this way? In my opinion,
the directive hermeneutics which leads to a legalist approach is the main factor for this
perception. In this case, it is absolutely necessary o make a change in the paradigm, and
the viable alternative is to embrace a contemplative hermeneutic for the representation of
God in the public square. And with this change of paradigm, with a proper engagement
(with contemplative hermeneutics in background) Christians can have a major contribu-
tion for the good society, or as Max Stackhouse sustain, for the good of humanity.®

Perspectives over John’s Epistemology

The next section of this article will be about how the contemplative hermeneutic can be
applied on John’s epistemology. I choose to demonstrate the superiority of contemplative
hermeneutics using John’s epistemology through the statements “I am” because here we

7 Botnariu case is about that case in which children from Botnariu family (a Pentecostal family) was taken
by Barnevernet (Child Protection Service) in Norway, because they educated in a Romanian way, and this
education was considered a abusive education. In Romania, the Pentecostal community had a very big res-
ponse with a lots of manifestation of protest. Finally Barnevernet returns all 5 children to the family. For more
information see https://www.romaniajournal.ro/society-people/top-european-court-to-hear-child-welfare-
case-bodnariu-family-forced-to-flee-norway/

8 Max Stackhouse, “Reflections on How and Why We Go Public,” International Journal of Public Theology 1,
(2007), 421-430.
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will find a complete picture of the Person of Jesus Christ in a epistemological way. In the
context of proclamation the Gospel in the public square, the contemplative hermeneu-
tics works like a tool for understanding God's Person and His character, applications will
come like an response from the believers. Because we speak about knowing and under-
standing God's Person we can consider that an epistemological activity. In this article I'1l
use the term epistemology to definite knowledge of God by the human being, and when 1
use the phrase John’s epistemology I refer to the way of how can be God known in John's
letters, especially in this article, how can be known God in John's Gospel. Before to have
in attention the statements “I am” it is necessary to see a few perspectives over John’s
epistemology.

We will start with the perspective of Karl Barth which sustains the idea that the Holy
Spirit is the agent of knowledge, of revelation.” Through this idea we understand that the
Holy Spirit has a significant role in knowing and understanding God's person. Specifically
in John’s Gospel, according with Jesus discussions at the Last Sapper, we find the episte-
mological role of the Holy Spirit in following statements: First, the Holy Spirit will come
in the life of believers and will have a representative role of the Father and the Son (14:15-
18). Secondly the Holy Spirit will remind the believers what Jesus taught them (14:26).
The third statement we find in chapter 15 verse 26, where we find that the Holy Spirit testi-
fies about the Person of Jesus.!” In the last statement we will affirm that the Holy Spirit will
make known the Person of Jesus to the world and His Person will be glorify (16:12-15).!!

Another perspective over John's epistemology is about analyzing how the characters
from the Gospel know the Person of Jesus and part of them became believers. In this para-
digm we can refer to Nicodemus who is one of the leaders of Israel and he is interest about
Jesus teaching and salvation, but after discussion with Jesus (chapter 3) he not has a state-
ment of accepting Jesus as Savior or had faith for salvation. But from discussion between
Jesus and Nicodemus we find an important role of the Holy Spirit in epistemological activ-
ity, which is interpreted to be the subject of how can someone be “born again”.'> Another
character from the Gospel of John who had a significant role in this type of epistemology
is the woman from Samaria (chapter 4). This woman with moral problems, had the chance
to meet Jesus and after they had a discussion, she became a believer and in her town many
people believed in Jesus. This discussion had a deep epistemological content about how
to worship the true God in the context of syncretism which characterized Samaria in that
time. Also, in this discussion, like in Nicodemus case, Jesus affirms the epistemological
role of the Holy Spirit, but in this case in the activity of worship, offering the certitude of
the true worshiper. Another point of view in the epistemological character of this meeting
between this woman and Jesus is progress in understanding how Jesus is. If in the begin-
ning of the discussion she speaks to Jesus like to an ordinary Jew, after a few words she

? Karl Barth, Church Dogmatics. Volume I, Part 1: The Doctrine of the Word of God (Edinburgh: T. & T. Clark,
1936), 513-515.

'* William Barclay, The Promise of the Spirit (London: Epworth Press, 1960), 36.

"' D.A. Carson, “The Function of the Paraclete in John 16:7-11," Journal of Biblical Literature 98, no. 4 (1979),
548.

12 Jouette M. Bassler, “Mixed Signals: Nicodemus in the Fourth Gospel,” Journal of Biblical Literature 108, no.
4 (1989), 634-636.
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considers Him to be a prophet, and in the end of discussion she understands Jesus is Mes-
siah.'® At this point it is enough to present this two cases, but in a deeper approach of this
type of epistemology we can analyze more characters like Nathanael, or the relationship
with the twelve disciples.

The last perspective over John's epistemology is the one developed by Alister McGrath,
who takes the principles of contemporary epistemology and applies them to the Gospel
of John.'"* We can find the characteristics of the contemporary epistemology in the intro-
duction offered by Robert Audi'’, and these characteristics are perception, reason, intro-
spection, memory and testimony. Starting from these characteristics, Alister develops a
fascinating perspective over epistemology in the Gospel of John. It is presented each char-
acteristic and how it is applied by some characters of the Gospel in relation with Jesus, and
the result is a deeper knowledge about the Person of Jesus.

So, if we look at all this perspectives, we will observe the fact that all this epistemologi-
cal approach is about how a person, or character from the Gospel had known Jesus from
the interaction with Him, and can be also observed the significant role of the Holy Spirit in
epistemology. All these types of epistemology can be very useful for the life of the church,
but for this study we need another perspective for John's epistemology. We need a perspec-
tive where God Himself through the Person of Jesus offers a epistemological approach on
His Person, so my proposal for this perspective over John's epistemology is the analyzation
of the “I am” statements in the Gospel of John.

John'’s Epistemology in the 7 “| am” Statements

First of all we have to mention that the fact that Jesus presents Himself using the state-
ment “I am” lead to a connection with the concept of how Jehovah (YHWH) presented
Himself to Moses and to the people of Israel. When Moses was called by YHWH to go
to Egypt to set Israel free from slavery, God recommended Himself as “I am who I am”
(Exodus 3:14). So after this episode the collective perception of the people of Isracl when
it came to the personal pronoun at the first person, singular was always associated with
God's person, because through this statement he character of God is reflected, He is
unchanged and He is also eternal.'® So when Jesus presented Himself using the statement
”] am” He wanted to transmit a perfect identification with God the Father. Even this
statement alone, used by Jesus is a very powerful epistemic activity, through the Person of
Jesus, people from the entire world is able to know God, the Great “I am” from Exodus
and from all The Old Testament in Scripture.

3 George Raymond and Beasley-Murray, John, 2nd ed., Word Biblical Commentary 36 (Nashville, Thomas
Nelson, 1999), 62.

" Alister E. McGrath, The Science of God: An Introduction to Scientific Theology (London, T. & T. Clark, 2004),
136-141.

15 Robert Audi, Epistemology: A Contemporary Introduction to the Theory of Knowledge, Routledge Contempo-
rary Introductions to Philosophy (London: Routledge, 1998), 36.

' Scott M. Langston, Exodus through the centuries, Blackwell Bible commentaries (Oxford, Blackwell Publish-
ing, 2006), 61-62.
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I am the Bread of Life — John 6

We have to mention that Jesus not only identifies Himself with God but after that He
adds some appellatives to describe His character. So, the first statement through which
Jesus has an epistemological approach about His person is in John chapter 6, when Jesus
presents Himself as the bread of the life. The context for this statement is the miracle of
multiplying the bread and the fish when He feeds over five thousand persons (v.1-14). We
have to mention that verse 6 shows us that the miracle was the intention of Jesus. The
intention was not just for feeding the people, but also to talk about a new topic “the real
bread, the bread of life”.!” So that means Jesus uses the miracle like a trigger factor for the
epistemological reveals about His person. Another approach of the text is the interpreta-
tion in an Eucharistic manner, sustained by Mark Edwards who observes in the act of the
miracle two components which lead to this interpretation, when Jesus makes his miracle
happen he breaks the bread and He prays to Heaven'®. It is true, this element can be found
in the act of the Last Supper and in the end of the text we will make also a parallel to the
Supper of the Lord, but the miracle of multiplying the bread can't be interpreted as a
public Supper. In my opinion the role of the miracle was to introduce the subject of know-
ing Jesus as the Bread of the Life.

The first understanding of the miracle by the people is a very logical reaction, they want
to make Him king (v.15), and they follow Him to the next side of the sea, in Capernaum
(v.24). But Jesus takes this misunderstanding of the people and He offers a spiritual
understanding for the food, which will represent eternal life. In order to explain what this
spiritual food means He uses a parallel with the mana given to the people of Israel in the
desert, the idea of this parallel is that like the mana had as a source the Father from Heaven
(v. 34) also “the Bread of God” has the same source.'” And right after that Jesus utters the
statement “I am the Bread of Life” (v.35), and He continues by explaining His source
and purpose, He was send by the Father (v.36-40) to complete the Father's will, and bring
eternal life for everyone who believes in Him.

The next section of the discussion between Jesus and the leaders of Israel (v.41-51)
reveals in a deep way the epistemic activity of Jesus, He is The One who makes the Father
known to the world, and only through Him it is possible to have eternal life (v. 46-47), and
the statement is repeated “I am the Bread of life” (v.48), or “Living Bread” (v. 51). But
Jesus also mentions that the Christian needs to identify himself with Him in His suffering
and to accept His salvation through faith. This is why Jesus told to the people that they
must eat His body and drink His blood (v.52-59), there is no call to cannibalism here as
some people of his time believed and because of this they left Him (v. 60,66), but it is also
a parallel for what will later be the Supper of the Lord.? In front of this epistemology, in
which Jesus reveals Himself as the Bread of Life two reaction are possible, one of rejection

'7]. Ramsey Michaels, The Gospel of John, The new International Commentary on the New Testament (Grand
Rapids, Eerdmans, 2010), 341.

18 Mark Edwards, John through the Centuries, Blackwell Bible Commentaries (Oxford, Blackwell Publishing,
2004), 74.

19 Mark W.G. Stibble, John's Gospel (London, Routledge, 1994), 33.

2 Mark Edwards, John through the Centuries, 78.
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and most of His disciples had this reaction, or one of acceptance of the new life in Jesus,
the reaction that the twelve disciples had.

In a contemplative hermeneutics when we look at the statement “I am the Bread of
Life”, we can observe that Jesus is the source of eternal life, and He was sent by The Father
to bring the opportunity of entering in this eternal life for everyone, but only those who
accept, and consume His body, will in reality have the salvation and enjoy the eternal life
in the presence of God.

I am the Light of the World — John 8:1-20

The context of the statement of Jesus, I am the Light of the world is in direct interference
with the woman convicted of adultery (v.1-11). The Pharisees wanted to have something
to condemn in the person of Jesus, and for that they put Him in a difficult situation where
He had to condemn a women who was accused of adultery or to disrespect the Law of
Moses from Leviticus 20:10 which gives the directive of death penalty for adultery, and
show mercy for this woman. Here we have a conflict between love and justice.?' In an
interesting way Jesus does not enter their game, but after they persevere in order to get
an answer, Jesus invites them to have an introspection and He tells them that only after
looking at themselves and only if they had no sin, only than would they be entitled to judge
the woman. (v.7). Nobody was able to apply the judgment, because all people had to admit
they were sinners.

After Jesus offered forgiveness to the woman, He made the statement “I am the Light
of the world. Whoever follows me will never walk in darkness but will have the light of
life.” (v.12). At a first look it seems that Jesus presents Himself like a moral example to the
world, in a world full of darkness there is Light, and who wants to get out of this darkness
can go to Jesus. Or in Adam Clarke’s words “without Jesus all is darkness, misery and
death”?? and also those who came to Jesus “shall be saved from ignorance, infidelity and
sin”? In the same way the statement that Jesus made to the disciples, “you are the light of
the world” (Matthew 5:14) is interpreted. If in the case of the disciples it was clear that the
reference was to the fact that they were called to have an influence in the world through
their example and testimony, in the case of the statement of Jesus it is more than just a
simple example, like Adam Clarke suggested. In my opinion, according to the context,
Jesus brings all thinks to His Light. He brings Pharisee's sin into the light and they are
no longer able to judge anyone else around them. The only One able to judge the woman
was Jesus Himself and He refuses to use this prerogative (v.15 16).2* In this interpretation
which includes a contemplative hermeneutic the response of those who came to Jesus
“will never walk in darkness” means they will not consider themselves good enough to
judge anybody else, the Pharisees were those who walked in darkness and for that reason
they believed they were in a position to judge the woman, but those who will come to

2! Michaels, The Gospel of John, 478.

22 Adam Clarke, John - Acts, Clarke's Commentary NT, vol. 5B (Chicago, Books for the Ages, 1997), 160.

% Clarke, John-Acts, 160-161.

 The same idea is present by the author of Hebrews in 4:13. “Nothing in all creation is hidden from God’s
sight. Everything is uncovered and laid bare before the eyes of him to whom we must give account”
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Jesus will not judge anybody. So this contemplative hermeneutic which presents Jesus to
be the Light of the world is more than just a moral example, His light reveals what must
be changed in our lives, and the way for changing is to came to Him and then we will be
able to love and accept everyone, and we can have “the light of life” which means we
can be a guide for others to the real life in Jesus Christ. In front of this epistemological
approach of the character of Jesus, the Pharisees tried to deny the testimony of Jesus,
but using the Scripture, Jesus proved that His testimony is true, and the leaders of Israel
have failed in understanding and knowing God because they refused to accept the
testimony of Jesus (v.13-20).

In a contemplative hermeneutic, when we look at the statement “I am the Light of the
world” we can find another characteristic of Jesus, He is an example and a standard of
morality in the world, but more than that, and most importantly His light can discover all
the sin and all the bad intentions in our life. And through this understanding, those who
belong to Him will not judge anybody else, but they will show love and passion for the lost
ones.

“Iam the gate for the sheep” and ”
I am the good shepherd” - John 10

I chose to present the next two statements together because they reveal another
dimension of the character of Jesus and because Jesus used them in the same context. It
is the context of the debate between Jesus and Pharisees after the healing of the blind men
(chapter 9). For this testimony about Jesus, the blind man was excommunicated from the
community of the synagogue, and in the end of the story he discovers the identity of Jesus,
but in contrast with him, the Pharisees failed again in recognizing Jesus as the Christ.
Because of the excommunication of those who recognized Jesus (chapter 9 verse 22) the
situation became more complicated, for this reason two communities were created, one
of the Pharisees and one of the followers of Jesus.? If until then Jesus was part of the
community of Jews, and He had just argue with the Pharisees, here was the first time in
the Gospel of John when those who accepted Jesus were excluded from the community
of the synagogue. In my opinion in this context it is absolutely necessary to define which
community is the true community of God, in which community can the truth be found?
So, the epistemological statement of Jesus, I am the gate for the sheep, and I am the good
shepherd was told to demonstrate and affirm the superiority of the ministry of Jesus and
the fact that His community is the true community of God.

To demonstrate the nature of His community, Jesus used the image of the sheep and
the shepherd, a very usual image for the people of those times (v. 1-6). When Jesus was
identifying Himself with the gate of the sheep (v.7-10) He wanted to transmit the idea of
the exclusivity of His person for accessing salvation, and He also presented the fact that
the members of His community have liberty and full life.

The other statement used in this context presents Jesus as the good shepherd. Through
this image three important characteristics are transmitted about the character of the
person of Jesus. The first is the great sacrifice of Jesus for His community (His sheep)

» Gary M. Burge, John, The NIV Application Commentary (Grand Rapids, Zondevan, 2000), 516.
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(v. 11 and 18). The community of Christ is a community born through the suffering
and through His dead on the Calvary. It is mentioned (V.18) that this was the plan of
God for Him to suffer for the people and the result will be a community characterized
by multiculturalism, because Jesus will bring in His community people from all nations
(v. 16). Another characteristic transmitted by this image is that the epistemology of
Christ is exclusive, it is just for those who belong to Jesus (v.14-15). This situation can
be explained through the relationship of the believers with the Lord. Someone can know
Jesus only if they enter in a personal relationship with Him. In this relationship between
the sheep and the shepherd, or Jesus and the believers there is the dimension of leading,
guidance (v.16b), and this is the third characteristic of the character of Jesus presented
here. Through this guidance we understand that Jesus can, and He will lead the believer in
his own life and Jesus offers protection for him.

In a contemplative hermeneutic when we look at the statements “I am the gate for
the sheep” and “I am the good shepherd” we will discover that Jesus is the access to
salvation and in relationship with His community He offers liberty and an abundant life.
It is also revealed that this community is born through the suffering and death of Jesus.
The privilege of knowing Jesus plenary is just for those who are in a personal relationship
with him, and He promises guidance in life for them.

The last three “I am” statements

There are three more I am statements of Jesus: I am the resurrection and the life
(John 11); I am the way and the truth and the life (John 14); and I am the true vine
(John 15). All these images used by Jesus in His statements complete the portrait of
Christ in John's epistemology. I am the resurrection and the life present Jesus as the
only one who can bring hope in front of death, at the grave of Lazarus He is presented
as a Master over death and Lazarus is resurrected. With this perspective the believers are
full of hope for the resurrection day. In the statement I am the way and the truth and
the life we find a very powerful epistemology because Jesus is present like the exclusive
way to find the truth and also He is the true way for life, for eternal life. This statement
is made in the context of the discussion between Jesus and the disciples about the
way they can come to know God, and Jesus presents Himself as the only way to this
epistemology. The last statement I am the true vine, is also made in the context of a
discussion between Jesus and the disciples, at the Last Supper. Jesus presents Himself
as the source of power for the mission of the disciples, for this He uses the image of
the vine. Through this image the dependence of Christians to Jesus is showed, because
without Him, nothing can be done.

So through all this seven “I am” statements a complex and epistemological picture
about the person of Jesus Christ is presented. From this perspective He is presented as the
source of eternal life for those who accept Him (the bread of life), also in front of Him all
things are discovered (light of the world), and He can offer access to eternal life and to
a new community of God formed as a result of His sacrifice (The gate of sheep and the
good shepherd), and in this community there is hope in front of death because He is The
Master over death and He is the Lord of life ( the resurrection and the life), and He must

Theological Reflections #23, 2019 131



Andrei-Daniel POP

be presented to the world like the unique way to make God known on earth (the way, the
truth and the life), and for this presentation the believers dependent on Him because He
is the source of power (the true vine). This perspective over the person of Jesus seems to
present Him as everything a person needs in order to be saved, to have knowledge about
God, and to be efficient in the mission which He gives to people.

Applying Contemplative Hermeneutics in the Homiletical Activity.

In the previous section I showed how the contemplative hermeneutics in John's
epistemology can be applied and how it can function. Now, in this last section it is time
to demonstrate how this contemplative hermeneutic works in the homiletical activity.
First of all, the homiletical activity takes place in the church and secondly in the public
square. The homiletical activity in the church with a contemplative hermeneutic in the
background must concentrate on God's person, and after understanding His character the
application will come to us. The correct question is what does this text or this sermon speak
about God’s character, and after posing the question the application comes, how should
I respond in front of this characteristics of God, what should I do? In this perspective,
God is in the center of the sermon and the applications are not just simple rules.

In the public square the homiletic activity is in some degree more complicated because
of the characteristics of the society. In the postmodern thinking the rules are not valuable,
nobody wants to respect some rules without understanding the authority behind the rules,
or without understanding the reason of the rules.?® So if the Church wants to address the
message of the Gospel using a directive approach, the impact will be very limited or will be
a complete failure in that testimony. The proper way to address the message of the Gospel in
the public square in the postmodern world is using a contemplative hermeneutic and also a
contemplative homiletic. But why is that? James Keating can offer a response, because he
presents the fact that in the contemplative homiletic activity God is present and His power
is at work, and this presence has a therapeutic effect for the auditor. By this therapeutic
effect we understand the necessity to return to God's values and renounce to sin. ? The
answer also lies in the need of experience which characterizes the postmodern thinking.
In the middle of secularization and relativism there is a special desire for experience. The
postmodern man wants to feel the reality, to experience everything that can be experienced.
For this reason, many addictions are developed in society.?® But this desire for experience
is not just an evil thing, this desire can be used to address the message of Gospel in a proper
way. In Elaine Graham's opinion, this postmodern thinking of the society, or post-secular
world also has a special sensibility for spirituality in many ways?, the majority of this
spirituality can be considered a false spirituality, but this sensibility can be used for the
proclamation of the Gospel of Jesus Christ in the public square. Christopher Wright also

% Richard H. Roberts, Religion, Theology and the Human Sciences (Cambridge, Cambridge University Press,
2004), 62-67.
%7 James Keating, “Contemplative Homiletics, being carried into reality,” Nova et vetera, vol. 17 (2019), 1-13

# Melba Maggay, “Confronting the Powers” Holistic Mission God’s Plan for God’s People, Eds. Brain Wool-
nough and Wonsuk Ma (Oxford: Regnum, 2010), 174-178.

¥ Elaine Graham, ,How to Speak of God? Toward a Postsecular Apologetics,” Practical Theology 11,
(2018), 1-12.

132 BorocAoBCKkMe pasMbiLLAeHMs Ne23, 2019



Contemplative Hermeneutics on John’s Epistemology Applied in the Public Square

presents the importance of the presence of the voice of the Church in the public square,*
but if we look at the Pentecostalism context in Romania, we will see a very limited voice
in the public square. We have some sessions of evangelization in our local churches and we
are present in the public schools through the Pentecostal Religion classes. It is absolutely
necessary to change this paradigm and to have a contemplative approach in the way we
address the message of the Gospel, and this means that every believer must reflect God’s
character in his life and not just useless rules, and then we can say the Church has an
impact on the public, by our love in action.

Using the principles which resulted by the application of a contemplative hermeneutics
on John epistemology, I will develop some applications for the Romanian context. First,
I will show that Jesus is presented as the light of the world, and that means He is the moral
standard for the practice and it also means that in front of Him everything is uncovered,
all the intentions of people and all their sins. For his reason Christians must not judge and
condemn anybody, but they must show love. Also, Max Stackhouse sustains the idea that
renouncingto the ethical judgment of othersleadsto a higher efficiency in our proclamation
in the world.?' Concretely this understanding of the biblical text can be applied in the
dilemma caused by the question how must a Christian look at homosexual people. In
Romania, in 2018 we had a referendum for the definition of the family in the constitution.
This topic brought a lot of debate in the public square about other sexual orientations
and also the gander ideology came in debate. Pentecostal believers were not far from this
debate, and when they were involved in this, they had an approach characterized by hate
and judgement. In my opinion this reflects a directive hermeneutics in which everybody
who is different must be blamed and condemned. In this situation if we have contemplative
hermeneutics, we will understand the fact that it is not our job to judge anybody, our job is
to show the love of Christ. If we apply this contemplative hermeneutics and we understand
what it really means that Jesus is the light of the world, then if a homosexual enters in
our church he must feel loved and accepted by the believers, and then the Light of Crist
will show him his sin and he can be transformed by the power of the Gospel. Having this
approach does not mean that we agree with the sin of homosexuality, but we understand
that our duty is to show the love of Christ for all people, including a homosexual person.

With this perspective I do not want to give a justification for the sin of homosexuality,
but the Church must understand that the believers are called to be involved in the society
for making social justice®, including in this domain. And in this domain, social justice for
the Church means not to respond with hate and rejection for these people. The Church is
called to show love to everybody and if someone lives in sin, as Heinrich Bedford sustains
in one of his articles, even in the Public Theology and in the proclamation in the public
square there must exist the idea of an eschatological judgement, but this Judgment belongs
to God, not to the Church, the Church must show love to everyone.*

% Christopher Wright, Mission of God’s People (Grand Rapids, Zondervan, 2010), 234.

3! Max Stackhouse, ,,Public Theology and Ethical Judgment.” Theology Today 54, (1997), 165-179.

32 Geoff Broughton, ,Restaurative Justice, Opportunities for Christian Engagement,” International Journal
of Public Theology 3, (2009), 299-318.

3 Heinrich Bedford-Strohm, “Poverty and Public Theology, advocacy of the Church in Puluralistic Society,”
International Journal of Public Theology 2, (2008), 144-162.
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Another application for the principles that I found in John's epistemology is in the
way Jesus is presented as the Master over the dead and the Lord of life. In the matter of
abortion, Romania is the first country with the highest rate of abortion in the European
Union (480 abortions / 1000 pregnancies)**. What is the position of the Pentecostal Church
in Romania regarding this situation? In a directive approach the discourse is almost
entirely about the fact that the abortion is a sin, which is correct, but this will generate only
conviction and judgment. While by using a contemplative hermeneutics we can change the
Pentecostal discourse and the new one will center on the fact that God is the Lord of life,
He is the creator of life and of the society and we can understand that all the individuals
must respect life, and we can thus understand the fact that abortion is not just a sin, it is an
act of violence against life. I think that with this perspective the Pentecostal Church from
Romania can bring a positive transformation in the public square. Using these examples of
the way that the contemplative hermeneutics in John's epistemology can be applied, can
also be developed in applications for leadership in the public square, using the statement
“I am the true vine” which reflect the full dependence of believers to God in all actions.

In conclusion I will say that the contemplative hermeneutics and contemplative
homiletics are better than the directive hermeneutics and directive homiletics. The
contemplative hermeneutics can be applied to the biblical text, and as an example we
have the epistemology of John through the “I am” statements. Using the contemplative
approach is more efficient than a directive approach in addressing the message of the
Gospel in the public square in different ways and situations.
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