BcTPEUA IMCYCA 1 CAMAPUTAHKU
(10AHHA 4): TPU TIEPCITEKTHBBI

HA OJHY NCTOPUIO

JESUS AND THE SAMARITAN W OMAN

AT THE WELL (JOHN 4):

THREE PERSPECTIVES ON ONE STORY

Veaceslav Gherasimciue, lecturer
at Odessa Theological Seminary,
(Odessa, Ukraine) PhD candidate.

Bsayecnas IepacuMuyK, JIOKTOPaHT,
npenogasaresib OeccKoil GOroca0BCKON
cemunapuu (Ojecca, Ykpanna).

ORCID: 0000-0001-6501-0734
E-mail: vyacheslavng@yahoo.com

“Borocnosckie pasmbiwnenus” Ne 22, 2019: 51- 64

Abstract: In his article, the author
discusses some of the most significant
contributions to the understanding of the
encounter between Jesus and the Samaritan
woman at the well (John 4) in the light of
three different perspectives, viz.: reader-
response criticism, feminist analysis and
historical-critical approach. Special attention
is paid, in particular, to the “confessional’
aspect of the woman’s response to Jesus’
testimony concerning Himself.

Key words: Jesus, Samaritan woman,
reader-response criticism, feminist perspe-
ctive, historical-critical approach.

Theological Reflections #22, 2019

DOI: 10.29357/2521-179X.2019.23.3

AHHoTauus: B ctatbe 0GCyXaalTcsi Heko-
Topble U3 Hanmboree 3HaUUTENbHBIX MNO3ULMIA NO
BOMPOCY TOMKOBaHWs 3anu3oga BcTpeun Uucy-
ca u camapuTsiHki B MoaH. 4 B KOHTEKCTe Tpex
MepcrekTuB, a UMEHHO KPUTUKM YATATENBCKOrO
OTKNUKa, EMUHUCTCKOro noaxoda W UCTOpU-
Ko-KpuTUyeckoro metoaa. OCHOBHOE BHVWMaHue
yOensieTcsl B3rnsigaM Ha «MCroBefHbIN» acnekT
B peakuMu CcamapuTsHKM Ha CBUAETENbCTBO
Wucyca o Cebe.
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KpUTVKA YNTATENbCKOro OTKNUKA, (peMUHUCTCKasN
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Bauechas lepacmmuyk

BeeaeHme

W3 Bcex n3noxkeHHbIX B EBaHTE/NMSIX UCTOPUIA, MOBECTBYIOLIMX O BcTpeuax Mucyca
C pa3IMYHBIMM JIIOOABMHU U TTIOmYepKuBatomux Ero Meccrnanckoe nmpu3BaHue, pacckas o
Oecene Mucyca ¢c camMapuTsIHKOMR', MOXKaTyid, OIMH U3 CaMbIX ITpUMeYaTe/IbHbIX. ICKITI0-
YUTEJIbHO TIOBECTBOBATEIbHBIM CTUJIb W IMOAPOOHOE OMNUCAHME SIPKOTrO pa3roBopa
Mexay Mucycom M KeHIIMHON XMBO YBJIeKaeT He TOJIbKO MPOCThIX YMTaTeel, HO U
CHEeUMATUCTOB OUOJECKOro 3K3ereTMUYeckKoro aHaiuza. YTo KacaeTcsl MOCCIHUX,
TO JUISl HUX TaHHash UCTOPUS TPEACTaBsIeT HECKOJIbKO JeTalleli, Ha KOTOphIe ompene-
JIEHHO TPYIHO He 00paTUTh BHUMAaHKE: HarpuMep, QYHKIMS thy dwpedy tod Bcod («aap
Boxuii») u Vowp (Gv («Boaa XKMU3HM») B peruiikax Mucyca, BOIpoC JIETMTUMHOTO MeCTa
[MOKJIOHEHUSI, 3HAYEHUE &V TVelpatt kel aAndelq («B myxe M UICTHHE») U Ip. B cBoeii craThe
s Obl XOTesJ OOCYyIUTh KyJbMWHALIMOHHBIN 3mu30/ oTpbiBKa EBaHrenust ot MoaHHa
4:4-28(42), a UMEHHO CJIOBa XEHILMHBI O TpsayieM Meccun (cTux 25), a Takke HeKO-
TOpBIE JIPYTHE COMYTCTBYIOILIKE BOMPOCHI, KACAIOIIUECS DTOTO MOBECTBOBAHMSI, B CBETE
TEOPUU YMTATEIBCKOTO OTKIMKA M HEKOTOPBIX (PEMUHUCTCKUX KPUTHMUECKUX HCCIIe-
MOBAaHUI. DTU METONBI 3aCIy>KUBAIOT OTIPEISIICHHOTO IPEATIOUTEHNS B CUITY MX CYIIIe-
CTBEHHOTO BKJIa/la B U3yuyeHUe OTPbIBKA, a TAKXKe HEOOBIYHOTO MOX0/1a K UCTOJKOBAHUIO
OMOJICIICKMX TeKCTOB.? 3aKITIOUNTEIbHAS M caMasl BaskHasl 4aCTh CTaThbHM paccMaTpyBaeT
T€ e BOMIPOCHI ¢ TOUKU 3PEHUSI UCTOPUKO-KPUTUUIECKOM TTePCHEKTUBDI.

KouThka YMTaTeAbCKOrO OTKAMKA M MoaHHa 4

JIaHHBIN TTOAXOM, B OTJMYME OT KJIIACCMUECKUX TeOPHii, cMelaeT (POKyc ¢ aBTopa u
comepxXaHusd 1 (OPMEI €TO JTUTEPATypHOTO Tpyda Ha yuTatens. [lpemmonaraeTcs, 4To
3HAYCHUE TeKCTa «KOHCTPYUPYETCS» YUTATEIeM KaK aKTUBHBIM areHTOM MHTepIIpeTa-

! 3mech 1 majee UCIoab3yeTcs 0ojiee coBpeMeHHOe HasBaHue xureneir Camapuu BpemeH Mucyca —
camapuTsiHe. COOTBETCTBEHHO, XeHIMHa U3 CamMapum — caMapuTsIHKa.

2 Tlpu XeJaHWUU YUTaTeb MOXET O3HAKOMHTBCS C APYTMMU TIOAXOAaMM K WM3YYEHHUIO OTpbIBKA
Woan. 4:4-42. Hampumep, ISl 0O3HAKOMJICHUSI C meopuell peuesvbix akmoé (Speech act theory) cM.
J. Eugene Botha, Jesus and the Samaritan Woman: A Speech Act Reading (Supplements to Novum
Testamentum 65; Leiden: E.J. Brill, 1991); ¢ pumopuueckoii kpumuroii (Rhetorical criticism) — cMm.
C. Clifton Black, “Rhetorical Criticism”, Hearing the New Testament: Strategies for Interpretation (Grand
Rapids: Eerdmans, 1995), 265-273; co cTpyKTypHOil KpUTUKOi1 (Structural criticism) — cm. Hendrikus
Boers, “Discourse Structure and Macro-Structure in the Interpretation of the texts: John 4:1-42 as an
Example”, Society of Biblical Literature Seminar Papers 19 (1980), 159-182; ¢ «dexoncmpykmueHbsim npo-
umenuem» (Deconstructive reading) — cMm. Gary A. Phillips, “The Ethics of Reading Deconstructively”,
The New Literary Criticism and the New Testament, ed. Elizabeth Struthers Malbon and Edgar V.
McKnight (Journal for the Study of the New Testament Supplement Series 109; Sheffield: Sheffield
Academic Press, 1994), 283-325; c dexorncmpyxkmueHo-gemunucmckum npoumenuem (Deconstructive-
Sfeminist reading) — cm. Stephen D. Moore, Literary Criticism and the Gospels (New Haven: Yale University
Press, 1989), 159-163. JIonoJHUTEIBHO BbI MOXKETE O3HAKOMUTLCS U ¢ HEKOTOPBIMM APYTMMU TIOIXO0-
naMmu K uHTeprpetauuu Moan. 4: nodxodst, opuenmuposannvie na mekcm, asmopa u wumamens (Author-,
text-, and-reader-oriented approaches) — cm. David S. Dockery, “Reading John 4:1-45: Some Diverse
Hermeneutical Perspectives”, Criswell Theological Review 3, no.1 (1988), 127-140; dexoaonusupyrousee
npoumenue (Decolonizing reading) — cm. Musa W. Dube, “Reading for Decolonization (John 4: 1-42)”,
Semeia 75 (1996), 45-57; kyavmypnas nepcnexmuea (Cultural perspective) — cm. Jerome H. Neyrey,
“What’s Wrong with this Picture? John 4, Cultural Stereotypes of Women, and Public and Private
Space”, Biblical Theological Bulletin 24:2 (1994), 77-91.
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Bcrpeda Mucyca n CaMapmTaHKM

LIMOHHOTO TIpotecca.’ EcTecTBEHHO, OJHUM M3 TIIaBHBIX (DAKTOPOB B JAHHOM IIPOLIECCE
BBICTYyNAET KYJIbTYPHBIN W >KMU3HEHHBIN OIBIT YUTATENs1, KOTOPbIA, BMECTe ¢ APYTUMU
YUTATEJSIMU C MOXOXKUMM O3KIpayHAHBIMU JAHHBIMU U TePMEHEBTUYECKUMMU CTpaTeru-
SIMU Y KOMITETeHUUSIMU, (DOPMUPYIOT MHTEPIPETallMOHHOE co001IecTBO. CTOPOHHUKHU
KPUTUKU YUTATEIbCKOTO OTKJIMKA, KaK U TIPUBEPXKEHLIbI IPYTUX TTOAXOA0B, OTJINYAKOTCS
B BBIOOpE «IMH3», Yepe3 KOTOpbie MCCAeAYIOT TeKCT. Cpeau mpouynx, MOKHO BbIIe-
JINTh TAKUE «JIUH3bI» WU MEPCIEKTUBBI, KaK IICUX0aHATUTUIECKYIO, (PEMUHUCTCKYIO,
CTpyKTypanucTcKyo. Ho ux o0benuHsIeT To, 4TO, MOAX0Ad K OMOICHCKIM ITMCAHUSIM
C HaMepeHUeM MOTPY3UThCSl B BOOOPaXKEHUU B CIOXKET TOTO MJIM MHOTO TMOBECTBOBA-
HUSI, KPUTUKU, BBICTYIAMOIIME C MO3ULIMU YUTATEIbCKOTO OTKJIMKA, MbITAIOTCS IMpO-
JIEMOHCTPUPOBATh BAXKHOCTb CJ0XKHOTO Y MHTPUTYIOIIETO B3aMOIEUCTBUS YUTATEIS C
TEKCTOM KaK TakKoBbIM. 1o cyTu, B pe3y/braTe YMTATEeIbCKOIO IMPOUTEHUS TEKCTa U,
BepHee, MOTPYKEHUSI B TEKCT ITPOUCXOIUT TBOPUECKOE 80YMbIBAHUE, CO-ABTOPCKOE POIC-
deHue cMbICJIa TEKCTA, ero OXKMBJIEHUE... Pe3ysibTaToM TaKoro MorpyXeHusi MOryT ObITh
caMble HEOXXUJAHHbBIE BBIBOAbI B OTHOILLIEHUU ABMKYIIIMX MOTUBOB COOBITUI U CBSI3EH,
3aTparuBaeMbIX B TEKCTE.

Tak, yTo Kacaercsl 4yeTBepToii TiaBbl EBaHrenus or MoanHa, MHTEepec coBpe-
MEHHOTO uMTatensi, cornacHo Jlainy Ocnunmkepy (Lyle Eslinger), moskeH OBITb
HAallpaBJIeH Ha TPU JIMTEPATypPHBIX IIpHeMa UJIK OCOOEHHOCTHU (3HAKOMbIE IepPBOHA-
YyaJIbHOW YMUTATEIbCKOU ayIuTOPUM), KOTOPble MOMOTYT C(hOPMUPOBATH €ro OTKIIMK:
1) B mpouecce MOrpykeHusl B UCTOPUIO YMTaTeb MOXET MPeAnoJoXUTh, yTo Mucyc
U caMapuTsSIHKa HaXOASITCSl HAa MyTU K OOpPY4YEeHUIO0, OCOOEHHO, €ClIM paccMaTpuBaTh
BTy UCTOPUIO B KOHTEKCTE IMOXOXKEro o0pamMyieHUsT HEKOTOPhIX BETX03aBETHBIX CLICH
(BrIT. 24; 29; Ucx. 2; cp. 1 Lap. 9)*; 2) pacckas comepXuT HECKOJIbKO 00pa3HbIX (pa3
WM CJIOB, KAK TO «IIUTh», «KOJIOE3b» (MICTOUYHUK), «BOJA KUBasl», B KOTOPHIX MOXHO
YCMOTPETb HEKOTOPbIE HAMEKU, CBSI3aHHBIE C MOJIOBBIMU OTHOILIEHUSIMUA MEXIY MYXK-
yuHOU M keHuHou (cp. [put. 5:15-18, HMep. 2:13; TlecH. I1. 4:15); npenmnoara-
€TCsl, YTO YMTATEe/b MPOSIBUT HEKOTOPYIO TMOKOCTh U, 51 ObI 100aBUJI, BOOOpaXkeHUE,
pelasi cieaoBaThb XOAYy MBICJIEil B TOM HampaBieHun’; 3) ctux 16, TeM He MeHee,
MMPUBOJIUT K TOUYKE, KOTOpasi OOpBIBACT XOJ PACCYXICHWI, CBI3aHHBIX C «BOJOI» B
TOM CMBICJIC, KOTOPBI YBOOUT YUTATENSI, KAaK BbIpaxaeTcss DCIMHIXKEDP, B KOHTEKCT

3 OBOCHOBAaHMEM PAIUKATBHOCTH TMOAXOAAa KPUTHKU UMTATEIbCKOTO OTKJIMKA SIBJISIETCS YOECKIEH-
HOCTb B MHOXECTBEHHOCTH IMOHMMAaHHUI TeKcTa. «Kak TOJIbKO TEKCT BHIXOAMT M3-IIO[ PYKU aBTOpa,
cozaaTelib TEKCTa YK€ He B CUJIaX ITOMEHSITh €T0, BOCIIPEISITCTBOBATh MU3BMEHEHMSIM WJIA TIOBJIMSITh Ha
TO, KaK YMTaTesIb MOMMeT 3HaYeHUe TeKCTa. BO3MOXKHOCTD TOTO, YTO YUTATE b MPUAET K IPYTOMY MU
MIPOTUBOITOJIOKHOMY ITOHMMAHMIO TEKCTa, SABJISICTCS HEOThEMJIEMOI XapaKTepUCTUKOM JTI0O0TO MHUCh-
MeHHoro TekcTa». George Aichele, “Electronic Culture and the Future of the Canon of Scripture Or:
The Hyperreal Bible”, in Redirected Travel: Alternative Journeys and Places in Biblical Studies, ed. Roland
Boer and Edgar W. Conrad (London: T&T Clark, 2003), 8

4 Lyle Eslinger, «The Wooing of the Woman at the Well: Jesus, the Reader and Reader-Response
Criticism», The Gospel of John as Literature, ed. Mark W.G. Stibbe (Leiden: E.J. Brill, 1993), 166, 168.
TMonmxomsmee oObsicHeHNE 3TOM clieHbI Tpemnoxw Anan Kammenmep (Alan Culpepper). OH 00bsic-
HSIET ee KakK «CLEHY, KOTOPYIO YUTaTe/Ib Y3HAET 110 YxKe 3HaKOMbIM accolanusm». R. Alan Culpepper,
The Gospel and Letters of John (Nashville: Abingdon Press, 1998), 138.

5 Tam xe, 168-170. Cm. Taxke Benjamin Sargent, Written for Our Learning: The Single Meaning of
Scripture in Christian Theology (Eugene, Oregon: Cascade, 2016), 181.
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CeKCyaJlbHOM KOHHOTAllMKM M TIepeKJIIoYaeT €ro BHUMaHME Ha TeMbl WyIeucKou
peJITuY U MECCUaHCTRA.

o Toro, Kak pacckas JOXOJAUT A0 KyJbMUHALMOHHON TOUKU, YUTATE/b, KOTOPOMY
JAHO «KMBOE DMITMPUUECKOE TIOHUMaHUe MPOOJIEMbI»°, TepsIeTCsl B TOTaaKax, Mpas JI
OH B CBOUX MPEINOJOXEHUSX, UM OHU SIBJISIOTCS WUCKIIIOUMTEIbHO MPOAYKTOM €ro
BooOpaxeHus. K pazoyapoBaHMIO OMHUX U OOJIETYEHUIO IPYTrUX, HAYMHAS C IIeCTHAI-
11aTOro CTHUxa, MOBECTBOBATEIb pacceuBaeT UyBCTBEHHbIE MbICIW (HEKOTOPBIX) YMTa-
TeJiell M OTKPbIBaeT UCTUHHBIE MOTUBBI BbICKa3biBaHUIT Mucyca, puBeIeHHBIX B 3TON
uctopuun. Crparterusi, KOTOpylo M30paj paccKa3uuk, MOMOraeT eMy AOCTUYb LIeJU, a
MMEHHO, OTBJIEKAd YUTATENS B COBEPLUEHHO APYIYIO CTOPOHY, B HYXXHBII MOMEHT OH
TMOMOTaeT €My MOHSATb, HACKOJbKO BEJIMKa pa3HHUIA MEXIYy MHTEepecamMu U LeJSIMU
HMucyca u ciaymartenei, ciaeayommx JOrMYeCKMM MapKepaMm OINpeaesIeHHOM MbICIU-
TeJbHOW MapaaurMbl. TemMa oOpyuyeHusi, TeM He MeHee, KaK MpenoaraetT DCInHIXKeD,
oOHapyXMBaeTcs elle pa3 — B KOHIIE TTOBeCTBOBaHUSI, rae otka3 Mucyca ectb numy,
MPUHECEHHYIO0 YYeHUKaMU, MO CYTU, MOXHO TPaKTOBaTh KaK OTKa3 OT «00py4yaabHOM
Beuepu», 3HAMEHYIOIIEi co00i COI03 ¢ CaMapUTSTHKOM.”

IToctynarenbHOe pa3BUTHE B oOpalleHuu KeHIuHbl K Mucycy (oHa Ha3biBaeT Ero
Wyneem, Tovsaioc (ctux 9), rocioguHoM, kUpte (ctuxu 11, 15, 19), mpopokoMm, mpodntng
(ctux 196) u, HakoHel, Meccueii, To ecTb XpUCTOM, Medoiac O Aeyduevog ypiotoc (CTHX
25; cp. 29)) npencraBiieHO OTHIONb HE KaK pa3BUTHE ee B3IJsiaa Ha Hero, a ckopee kak
c/1abast MOIbITKA COXPaHUTh CBOI AEKOPYM U pecrieKTabebHOCTh. [1oaToMy ee ciioBa B
cTrxe 25 MOXHO PaclieHUTh KaK OTYasTHHOE XKeJaHUe MPOJEMOHCTPUPOBATh, YTO OHA
OCBeOMJIEHA O TpsiaylleM Ipuxoae Meccuu, KOTOPBIM «BO3BECTUT [caMapHUTSIHaM|
Bce». C TOUKM 3peHUst 001IEro HabJII0IeHUsI OTMEUY, YTO HE3aBUCUMO OT Halllero Mpe-
CTaBJIeHUS O Sensus literalis B HACTOSIILIEM TEKCTe, IOBOJIbHO CTpaHHO Habmonath Mucyca
MpeaCTaBIeHHbIM B TAKOM HEOObIYHOM cBeTe: oTnawoiium Cebe OTYeT, YTO «BCTpeya
HauyMHaeT PUoOpeTaTh HECKOJIBKO CEKCYaIIbHBIN OTTEHOK»®, OMHAKO MPOIOIKAIOIIM
Y4acTBOBAaThb BO (puB0AbHOM PA3TOBOPE.

B cBere KpUTHMKM YMTATEIbCKOTO OTKJIMKA MOXHO MHOTO Y€ro ckasaTb O POJIU
yuTaTeNsl B OMpEeAeICHUM aBTOPCKUX (JIMTepaTypHbIX) KoHuenuuii. Tak, Ieitn O’/lei
(Gail R. O’Day) menaer mHTepecHOE 3aMe4yaHHE O IPUMEHEHMU aBTOPOM MPOHMHU,
KOTOpasi IOMOTaeT YMTATeNI0 110 Mepe ero MpOABMXKEHUS BIiepel BMecTe C «pa3obJia-
YUTEJIbHO» TUHAMUKOUN COOBITUI «B3aMMOECTBOBATh C TEKCTOM M, TAKUM 00pa3oMm,
(opMUpoBaTh CBOI COOCTBEHHBII OTKIMK Ha 00pa3bl U BhIPaKEHUSI».

HTtak, B KauecTBe KpaTKOro BbIBOAA MOXHO OTMETUTh, YTO KPUTUKA YUTATEIILCKOTO
OTKJIMKA PAaCKpPEINOoIaeT YUTaTesl, HACTpAaUBAET €ro Ha AUAJIOT C TEKCTOM, 0J1arocjioB-
JISIET €r0 Ha MPOYTEHUE TeKCTa CKBO3b MPU3MY COOCTBEHHOTO OIbITa, JTMUHOCTHOIO
cKJlafa, TEepCOHAIIbHOTO MHTepeca, YTO HEMMHYEMO paclIUpsieT KPYr BO3MOXKHBIX
3HAUEHU TeKCTa, BO3BBILIAET POJIb YUTATENS 1O YPOBHS aKTUBHOTO WJIX AaXe ompele-

® Tam xe, 178.
7 Lyle Eslinger, «The Wooing of the Woman at the Well...», 180-182.
8 Tam xe, 180.

° Gail R. O’Day, «Narrative Mode and Theological Claim: a Study in the Fourth Gospel», Journal of
Biblical Literature 105:4 (1986), 668.
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JISTIONIETO YIaCTHUKA B OTBITE CO3MaHUs cMBIcia. [locieqHee, omHaKO, yYKa3bIBaeT Ha
TO, UTO OTKJIMK YMTATEJIsI — 3TO HEUTO OOJIbIlIee, YEM UMTATEJIbCKUIA B3TJ1s11 Ha TeKCT. [1o
cioBaMm Crannu Duina, «OTKIMK YUTATesT — 3TO He peaKIUs Ha CMBICT TEKCTa, a caM
cMBbICI».'? [IpuHSB Takoe oIpeneieHrue, Mbl HEMUHYEMO CTaJIKUBAEMCSI C TUTIEPTPO(U -
POBAaHHOM MCKIIOUUTEIBHOCTBIO ynTaTesisl. CBBIKAsSCh C 3TOM POJIbIO U, KAK OTMEYaeT
TucensroH, ccblnasgich Ha bonxeddepa, «Haxomst B TEKCTE JIMIIB TO, «4TO COIJIACyeTCs C
Moeli COOCTBEHHOI TTO3UITNEL», MBI B pe3yJIbTaTe MOJydaeM TOIbKO Maojay.!!

ITosTomy, Bo3Bpalliasicb K HalieMy oTpbiBKY M3 EB. oT MoaHHa, ecnu uyuraresto
CYXJIEHO TOCTENEHHO M OCO3HAHHO OTKPHITh JUYHOCTHYIO CylIHOCTh Mucyca, Kak ee
npeacrasisger MoaHH, ero peakiiysi B HEKOTOPOM CMBbICJIE TOJIKHA TTOBTOPUTH PeaKIIUIO
JKEHIIIMHBI Y KOJIOALA. DTO ObLIO ObI XOPOIITUM COBETOM MJISI T€X, KTO TpecieayeT Lieab
MOTPYKEHUST U TBOpYECKOro coydacTtus ¢ tekctoM. Habmonenusi Kesuna Banxysepa
(Kevin J. Vanhooser) nenatoT 3agady yuTaTelis eiie 0oyee OTIYETIUBOM:

Eciu unTareib, CTOSIINN Y KOJIOLA, XOYET HAIIUTATBCS, OH JOJDKEH YEPITaTh
U NIUTh XUBUTENLHYIO BOAY U3 TeKCTa. [TUTh B JaHHOM Cily4ae O3HAdyaeT Mpu-
HATb TEKCT U IMYHO COOTHECTUCH ¢ HUM. OTBETCTBEHHOCTD YMTATESI COCTOUT
B TOM, YTOOBI TIOAXOIUTh K TEKCTY B COOTBETCTBMH C €TI0 IIPUPOJIOIA U LIENBIO. ..
C BOJO, NTOYEPITHYTOM 13 KOJIOALA, MOXHO MHOIO YEro CAENaTh; OMHAKO B
ITyCThIHE KPUTULIM3MA TJIOTOK BOJBI JOJIKEH OBITh BCTPEUEH C pamoCThio 1 61a-
rOAapHOCTHIO. 2

Pasoupass npuMmepsl Bocrpusitiss MoaH. 4 ¢ TepcrieKTUBBI KPUTUKKU YHUTATEb-
CKOT'0 OTKJIMKA, MOXKHO MPUATH K JOBOJbHO HEOXHUIAHHOMY 3aKJIIOUEHUIO: B KAKOM-TO
MOMEHT MHTepeC KO BCEBO3MOXHBIM MIESIM M HaXOAKaM, KOTOPbIe MTaHHBIA IMOIXO.I
MOXKET IMOPOANTH B OTHOIIIEHNH COOCTBEHHO IJIaBBI O BcTpede Mucyca u caMapuTSIHKY,
HAYMHAET YCTYIaTh MECTO MHTEPECY K COBOKYITHOCTH MPEAITOCHIIOK 1 (DAKTOPOB, KOTO-
pble OKazaly HauboJjiee CYLIECTBEHHOE (POPMUPYIOILIEe BIUSHUE HAa TOYKY 3PEHUSI TOTO
IV MHOTO KPUTHKA, BBICTYIIAIOIIETO C TTO3UIIMKA TEOPUM YUTATEIBCKOTO OTKIIMKA.

deMrH1CTCKas NepcnekTMea Ha MoaHHa 4

[Ipocnenuts eMUHUCTCKYIO TOUKY 3pEHUS Ha JII0OYI0 OMOIEHCKYI0 TeMY JOBOJIbHO
3aTPYIHUTEILHO — MPUHUMAs BO BHUMaHUE TOT (PaKT, YTO PEMUHUCTCKOE ABIKEHUE
HACTOJIBKO pa3HOOOpa3HO B CBOMX ITOAXOAAX K TOJKOBaHMIO BuOaum, 4To MBI BIIOJIHE
MPaBOMEPHO MOXEM TOBOPUTH O Pa3IUYHbIX (DeMUHUCTCKUX METOAAX M IIKOJaX —
OT BITOJTHE YMEPEHHbBIX U KOHCEPBATUBHBIX 10 CAMbIX PaIUKalIbHbBIX U JIMOEPATbHBIX.

10 Stanley Fish, Is There a Text in This Class?: The Authority of Interpretative Communities (Cambridge,
Massachusetts: Harvard University Press, 1980), 3.

" DuTonm TucenbroH, lepmenesmura (Yepkaccol: Komnoksuym, 2011), 37.

12 Kevin J. Vanhoozer, «The Reader in New Testament Interpretation», Hearing the New Testament:
Strategies for Interpretation (Grand Rapids, Mich.: Wm. B. Eerdmans Publishing Company, 1995), 325.
13 Crrerka nepedpasupys MIBEACKYIO IIOCIOBULLY «3PUTENIN TOXKE TBOPST», MOXHO CKa3aThb, 4YTO «4UTa-
TEJIN TOXKe TBOPAT». JIJIsT BHEIITHETO MCCIemoBaTels, BO3MOXHO, OoJiee IIEHHO y3HATh He CTOJIBKO UTO,
CKOJIBKO KaK UMTATEIU «TBOPSIT».
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s uccenoBaTelNeld, N3yJIaroIIuX TaHHBIN TeKCT ¢ (PeMMHUCTCKOM O3, UCTO-
pust Bctpeun Mucyca ¢ caMapuTSIHKOM Y KOJIO/1A MPeICTaBIIsIET OCOObIM MHTEpeC XOTs
Obl B CHJIy TOTO, YTO OHa SIBJISIET COOOI ONMH M3 HEMHOTMX MPUMEPOB Ha CTpaHMIIAX
Hogoro 3aBera, rne poJib XKeHIIIMHbBI HACTOJIbKO MpUMeYaTebHa U BaxkHa. MHTepecHo,
yTo, KaKk otrmevaetr Heiipu (Neyrey), B nmoaxonax K noHuMmanuio MoaH. 4 Hen30exHO
MIPOSIBIISIIOTCST TEHACPHBIE aKIEHTHI. «KpUTUKU-MYXXUYWHBI CKJIOHHBI TIOTYEPKUBATH
CeKCcyaJabHBIe W OpayHble aJTIO3MHA B TEKCTE, TOrma Kak (DeMHUHMCTCKH OPUEHTHPO-
BaHHbBIE YMTATENIU YACISIOT IPUCTATbHOE BHUMAaHUE TeM acreKTaM UCTOPUU, KOTOpbIe
cozepkaT OCBOOOIUTETbHBIN MTOTEHIIMAIT IJIST XPUCTUAHOK» . !4

B cBoeit cTaThe s paccMaTpuBal0 TUMWYHBINA MOAX0J (DEeMUHUCTCKUX MIEOJOruye-
CKUX KpUTUKOB B TpeactaBieHuu Canapsl [Haiinepc (Sandra M. Schneiders), a Takske
MMO3ULIMM HEKOTOPBIX APYTUX (PeMUHUCTCKUX KpUTUKOB. IIIHalinepc cunraet, 4To pas-
roBop Mucyca 1 caMapuUTSHKI MOXHO pacCMaTpHBaTh KaK TUAJIOT MEXIY IByMS MHI -
BUAyYMaMH, pa3roBapMBalOIIMMU TTOUYTU Ha PaBHbLIX; XKEHIIMHA B 3TOM paccKasze He
BBICTYIAeT KaK «OOBIKHOBEHHBIN 3MU30AMYECKUI MTepCOHaX, MPeI0CTaBISIIOIINI BO3-
MOXHOCTb MHcycy TpOM3HECTU HEKOTOPHIE «ITPOrPAMMHbBIE» TE3UCHI» , KAKOBBIMU OBLIN
MHOI'M€ U3 ero cobeceMHUKOB."> CaMapuTsIHKa BBIXOAUT 3a IPEe/ibl OTBEACHHOIO eii
MMpa — JOMa, CEMbU, TOMAIITHUX XJIOTOT — 1 3aXOIWT Ha TEPPUTOPUIO MYKUMH, IIPUUEM
MY>XIUH M3 00JIaCTU UCTOPUU U KyJbTa (puryp U3 momcTrHe apyroro mupa). OHa pac-
CYXIaeT O MpaoTiiaX, CChlIaeTcsl Ha maTpuapxa MakoBa, oTpHUIIaeT, 4YTo y Hee eCTh MyX,
HasbiBaeT Mucyca MpopokKoM, BCTyMaeT B MOJEMUKY O MeCTe MOKJIOHEHMUS, BBICKA3bl-
BaeTCs O MECCUAHCKOM HaJeXae CBOEro Hapoja, OJHUM CJIOBOM, CO3HATEJbHO WUIECT
IPOTUB «KYJBTYPHBIX OXMUIAHUI OT KEHIIIMHBI B MYXCKOi1 cpepe»'® (cMm. MoaH. 4:27).

IMo maennto Heiipu, camapuTsHKa pa3pyliaeT TeHICPHBIE CTEPEOTUITHI HE TOJBKO
B pacKpemoIIeHHOM pa3roBope ¢ MucycoM, HO M B TOM, YTO OHA, OCTaBUB BOIOHOC,
WUIIET He JIOMOMH, K IPMBLIYHOMY MIJIsI HEE OKPYKEHHIO, TJe OHa MOrJja Obl MOJAETUTHCS
C POAHBIMU BMEYATIEHUEM OT CTPaHHOM BCTpeUM C YIMBUTEJIbHBIM MYAEEM, a B TOPO/I,
BEepOsITHEE BCEro, Ha rOpoACKYIO IUIOIaAbL (aropa), MECTO HapOAHbIX COOpaHU, Tie
OHa coo0IIaeT ropoxxaHaMm (My>K4MHaM) O MY>KUMHE, KOTOPBIA COOOIIMI «eil BCe, U4TO
oHa cienana» (5 MyXeil IIoc oauH, KOTOpbIid He MyxX).!” Kaxercst, Bcrpeda ¢ Mncycom
NEHCTBUTEILHO HACTOJIBKO OIIEIOMIIA B IIEJIOM ITO-BUIMMOMY TOBOJIBHO CTOMKYIO K
HETUITMYHBIM CUTYalIMsIM TPEJCTaBUTEIbHUILY CAMapUTSIHCKOIO Hapoja, YTo OHa, He
Tepsisi BDeMEHU, TTOCTIelIa NOASIUTbCSI CBOUM OTKPBITUEM C COOTEYECTBEHHUKAMM.

[IHaiinepc mosnaraet, 4yTo KEHIIMHA, KOTOpas, M0 €e MHEHUIO, MOXET CUMBOJIM-
3upoBaTh Bclo Camapuio ¢ ee APEeBHUM KyJbTOM TMOKJIOHEHUS UIOJaM TISITH UYXKIbIX
mwiemeH (cp. 4 Hapcts 17:13:34), MHTYUTUBHO MPUIILIA K BEPHOMY 3aKJIIOYEHUIO O CYIII-

14 Jerome H. Neyrey, «What’s Wrong with this Picture? John 4, Cultural Stereotypes of Women, and
Public and Private Space», in A Feminist Companion to John, ed. Amy-Jill Levine, vol. 1 (London:
Sheftield Academic Press, 2003), 99.

15 Sandra M. Schneiders, «A Case Study: A Feminist Interpretation of John 4:1-42», The Interpretation of
John, ed. John Ashton (Edinburgh: T.&T. Clark, 1997), 249.

16 Jerome H. Neyrey, «What’s Wrong with this Picture? John 4, Cultural Stereotypes of Women, and
Public and Private Space», in A Feminist Companion to John, ed. Amy-Jill Levine, vol. 1 (London:
Sheftield Academic Press, 2003), 115.

17 Tam xe, 116.
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HocTtu Mucyca kak Toro, KTo mo/kKeH UCIIOIHUTH CAMapUTSIHCKIE U NYIeHCKIe MECCU -
anckue oxunanus. Ee seiBon moarBepaui Cam Mucyc. Xots LlHaiinepc B cBoeit padote
KacaeTcsl TeMbl BEpOBaHUI caMapUTSIH, OHA CJIMIIKOM YBJICYEHHO IbITACTCSl YJIOBUTh
(deMUHHUCTCKME peBepOepalui JaHHOW MCTOPUM, YTOObI 00CYKIaTh Oojiee MJIM MEHEe
IMOJAPOOHO BOIIPOCH CAMAPUTSIHCKOIO KOHTEHTA B MCITOBEIaHUM XKEHIIUHBIL. Hammpumep,
B npunsatun Mucycom turyna Meccuu oHa ycmaTpuBaeT Ero HexenaHue OTOXIECT-
BIISITLCS C «ITOPHOrpaMUIECKUM MOTEHLUMAIOM NpoheTUIeCKO Tpaguliii», KOTopasi,
n3obpaxasi bora BepHbIM U JIOOSIIUM MyKeM, a I3paniisi — HeBepHOi1 XKeHOM, yKa3bl-
BaJla Ha TEHIEHIINIO 000XKECTBIICHUST MYKYMH Y JeMOHHU3ALIMH KEHIIMH. '®

Kpome toro, kak cuuraer LllHaiinepc, TOT (akT, 4TO XKEHIIMHA OCTaBUJIa BOJOHOC,
CIIY>KUT YKa3aHUEM Ha UCIOJIHEHUE €10 JKEHCKOTO €BaHTeJIbCKOTO arlOCTOJILCKOTO TTPH-
3BaHUs, KOTOpOE, KAK U3BECTHO, COIIPOBOXKIAETCS TTOBEJIECHUEM «OCTaBUTh BCE», OCO-
GEHHO TO, YeM YEJIOBEK 3aHAT B HACTOAIINIT MOMEHT."” Mest )KeHCKOTO armocTobCTBa
roJiyyaeT JajbHeiliee nmoakperjieHue B ee npusHanuu Mucyca Meccueii 1 onoselie-
HUU KUTEJIEH ee CeJIeHUsI O CBOEM OTKPBITUH.

Takum 00pa3oM, pojIb CAaMapUTSIHKN B YBEPOBAaHUU €€ COTpPaXkIaH CBOITUTCS
B TOYHOCTU K TOW K€ MUCCHH, KOTOPYIO TMOJYYWJIN W ydeHuKH oT Camoro
Wncyca B Houb niepen Ero cmepthio. OHa 3acBumeTebcTBOBasIa 00 Mucyce
Kak 0 Meccuu, KOTOPOTO OXUAAIW CaMapUTsSIHE, «KOTOPbI CKa3ajl MHE BCe»
TakK, KakK 1momobdanao mpopoky, nogmooHomy Mowucew. M 1o ee CBUIAETEILCTBY
caymaolie yseposaiau B Hero.?

Emie onHa ucciiemoBaTeabHUIa (DEMUHUCTCKOTO TosKa, Anenb Paiinxaptu (Adele
Reinhartz), xots u pacxoaurcst Bo MHeHuu ¢ [lIHaiinepc 1Mo BOIpocy CUMMBOIMYECKOTO
TOJKOBaHUsI O TMATH MyXKax caMapuUTSIHKU, noanepxuBaeT ee (T.e. [IIHaiinepc) Touky
3peHUsT 00 aroCTOIbCKON POJIU CAaMApUTSIHKU MO OTHOILIEHUIO K CBOUM COOTEUECTBEH-
HUKaM, KOTOPY10, 10 MpUMepy ABEHAAIIATH allOCTOJIOB, KEHIIIMHA BBIITOJHUIA, TUYHO
BCTpeTUBLIMCH ¢ MucycoM u yoeauBIINCh, 4TO OH sIBiIsIeTcs TeM Meccueil, KOToporo
OHa oxwuaana.?' PailHXapTIl [1oJ1araet, 4To 3TO IPEANOJI0KeHUE, He MOIyYUBIIEe IIUPO-
KOTO pacpoCTpaHEeHUs B CUJTY TPAIULIMOHHOU npedessamocmu B CTOPOHY MPO-MYXKCKOTO
HUCTOJIKOBaHUSI, BITIOJHE UMeET MPaBo Ha XXU3Hb. OIHAKO 3[1eCh CJIeYeT 3a1aThCsl BOIPO-
COM: KaK OCO3HaHME caMapUTsSHKOI cylHocTu Mucyca (eciyd TakoBO€ MMEJIO MECTO
OBbITb) U CBUAETEJIbCTBO COOTHOCSITCS C UJEEil alloCTOJIbCTBAa, a UMEHHO, UTO TOT WU
MHOM YeJIOBEK AOJIKEH OBITh M30paH U TOoCaH Kyna-JIuoo C OoIpeleeHHOH MUCCHUEH,
[IPY 3TOM OH Hajesuics ocoobiMu onuele (JIyk. 6:13; Tan. 1:1; 2 Kop. 12:12)?

B psine cnydaeB anuzon obiieHus Mucyca u camMmapuTIHKU — Wyless U HeeBpeuKku,
MYXXUMHBI U XKEHIIMHbI — CTAHOBUTCSI KOHTEKCTOM KPUTHUYECKOTO OCMBICIEHUS COLIM-
aJIbHBIX TTPOLIECCOB MPOIILJIOr0 U COBPEMEHHOCTU. B CBSI3M € 3TUM CTOUT YIOMSIHYTh
MHeHus kopeiickoit demunuctku Ixxun K. Kum (Jean K. Kim) u Poiica M. Bukropa

'8 Sandra M. Schneiders, «A Case Study: A Feminist Interpretation of John 4:1-42», 254.

19 Sandra M. Schneiders, «Women in the Fourth Gospel and the Role of Women in the Contemporary
Church», The Gospel of John as Literature, ed. Mark W.G. Stibbe (Leiden: E.J. Brill, 1993), 132.

20 Sandra M. Schneiders, «A Case Study: A Feminist Interpretation of John 4:1-42», 252.

2l Adele Reinhartz, «The Gospel of John», Searching the Scriptures, ed. Elisabeth Schiissler Fiorenza
(New York: Crossroad, 1994), 2: 572-573.
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(Royce M. Victor), koTopbie Ha (pOHE BBILIEYIIOMSHYTBHIX BBIICISIIOTCS TEM, YTO B UX
nonxone K MoaH. 4 MCIOIb3YIOTCS PerMOHaIbHbIE TePMEHEBTUYECKHUE «IMH3bI». KM
MPAaKTUYECKU HE OCBELIAET BOMPOCHI, 3aTparuBarolinue «Iprupoay TUYHOCTU U MUCCHUIO
Hucyca»,??> KoTopble, OE3YCIIOBHO, SIBISIOTCS IIABHOI TEMOM YETBEPTO IIaBbI, HO
3a0CTpsIeT BHUMaHWE Ha Cymb0e caMapUTSIHKW, 3ByJalleil B YHHCOH CTpagaHMSIM
KOPEMCKUX XEHIITWH, MPeTepIieBaBIINX JUIICHUS OT PYK MECTHBIX M MHOCTPAHHBIX
MYKUMH-TIPUTECHUTEICH B 3MOXY KOJOHMaJbHOIo nepuona.”> Kum yTBepXmaeT, uTo
camMapuTsHKa ObLTa XXepTBOI KOJIOHMATbHOTO YTHETEHUsI, YTO BBIHYIMUJIO €€ MHOTO pa3
BBIXOINTH 3aMyK — TOUYHO TaK e, KaK B CBO€ BpeMs KOpelCcKure KeHIITMHBI ObLTHA 0051-
3aHbl BBIXOJUTh 3aMYyX 332 aMepUKaHCKUX cosiaat. B o6oux ciayyasix xXeHIIMHbI u300pa-
JKAIOTCS KePTBAMU KOJIOHMAJIBHOTO MPUTECHEHUSI, TIPY 3TOM B IJ1a3ax MOTEHIIMATbHbIX
yTHeTaTeJIeil OHU BRITJISIISIT B aMOPaJIbHOM CBeTe. >

Poiic BukTop B cBoeii cTaTthe «Mucyc 1 camapuUTsIHKA: OCBOOOXIEHNE TaIMTa» IO -
YepKUBACT «BaXKHOCTb YUTATENsI B MIPOYTEHUM TEKCTa, TaK KaK TOJbKO YEJIOBEK, yya-
CTBYIOIIMI B PEAIbHOCTM KOHTEKCTa, MOXET MOMCTUMHE MPENCTaBIsATb caM KOHTEKCT
B TIpoIlecce MpouTeHus».>> He Oyayyn JajinToM M KEHIIWHOM, 1, COOTBETCTBEHHO, HE
MIMeST BO3MOXKHOCTH BITOJTHE YYaCTBOBATh B «PEATbHOCTI KOHTEKCTa» — OrOBOPKA, KOTO-
pYIO OH JejlaeT B HavaJle CTaTb — aBTOP, TeM HE MEHee, IMOAXOIUT K TeMe ¢ OOJIbIIeit
JI0JIel COYYBCTBMSI M TTPOHULIATEILHOCTU. BUKTOpP 0OHapy:XMBaeT HeMasio napauienei
MEXIy CAMapUTSHKON M JKeHIIMHAMU-TaTuTaMu B UHINY, BEIHYKIEHHBIMUA MUPUTHCST
¢ BeChMa He3aBUIHBIM TTOJIOXKEHIEM B OOIIIECTBE IO IIPUYMHE KACTOBBIX ITPEAPACCYIKOB.
B eBaHreabcKoM MoBEeCTBOBAaHUM O CYALOOHOCHOI BCTPEUYE CaMapUTSIHKHU CO XPUCTOM
aBTOP YCMATPUBAET CMACUTEJIbHYIO IEPCIIEKTUBY [UIST TaTUTOK, OTBEPTHYTBIX Y TPYIKIIbI
YTHETEHHBIX — I10 KJIACCOBOMY, KACTOBOMY U T€HAEPHOMY ITpU3HaKaM.?® BbIXoa BUAUTCS
B TpaHc(opMamuu, KOTOpPYIo UCIbITalda camapuTsHka. CyTh 3Toif TpaHchOopMalnmy —
Tepexon OT He3HaHWs K 3HAHMIO, OT TOJOKEHMS ayTcaiiiepa K cTaTycy MHcakaepa, u3
«0011IeECTBEHHOI» cdepbl B «dacTHbI» Mup Mucyca u Ero mocienosatenein.?’ DTum
ITyTeM TIPOIILIa CaMapUTSIHKA, 3TOT ITyTh TOTOB OTKPHBITHCS MIJUTMOHAM JTaJTUTOK.

3HaKOMSICh ¢ (DEMUHUCTCKUMU TIpouTeHUsIMHU MoaH. 4, mcciaemoBaTeNb MOIydaeT
BO3MOXHOCTh PACIIMPUTHh CBOI TOPU3OHT MOHUMAHUS IOIOJTHUTETHLHON KOMITOHEH-
TOM, KOTOpasi, BO3MOXHO, MPUBEAET €ro K 00jee 11eJJOCTHOMY U OCMBICIEHHOMY BOC-
MPUSITUIO TIPOMCXOAMBIIETO B 3MU30[¢ pa3roBopa Mucyca u caMapuTSIHKU, a TaKxke
MOMOXET YBUAETh 3Ty UCTOPUIO 1 €€ BO3ZMOXHBIE TlapajuleJii ¢ COBPEMEHHOCTbIO TO
YIJIOM 3peHUS MO3UIINH, PATUKATbHO OTIWYAIONIEHCS OT TPATUIIMOHHOM, «ITPUBBIYHO-
MYKCKOI» ¥ 9aCTO OMHOCTOPOHHEH TIEPCTICKTUBHI.

2 Jean K. Kim, «A Korean Feminist Reading of John 4:1-42», Semeia 78 (1997), 113.

2 Tam xe, 110-117.

2 D1y ugero noguepxubaet JIyusza lorpodd (Luise Schottroff), KoTopast paccMarpuBaeT caMapy-
TSIHKY KaK JXEPTBY CHUCTEMbI MaTpHapXaJbHOro yrueteHus keHuiuH. Luise Schottroff, «Important
Aspects of the Gospel for the Future», “What is John?” Readers and Readings of the Fourth Gospel,
ed. Gail. R. O’Day (Atlanta: Scholars Press, 1996), 209.

% Royce M. Victor, “Jesus and the Samaritan Woman: Liberation of a Dalit”, Asia Journal of Theology
30.2 (2016), 161.

2 Tam xe, 162.

27 Tam xe, 174.
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NCTOPUKO-KPUTUHYECKMIM MOAXOA K MoaHHa 4

o cux mop Mbl paccMaTpUBAJIU 1B Pa3IMUHBIX TEPMEHEBTUYECKUX METO/IA, KaKIbIi
13 KOTOPBIX Ipenjarail CBOM BapUaHT MOAXOAA K MCTOPUM, TIOBECTBYEMOM B 4 riaBe
EBanrenmusa ot Moanna. Terepp Xe, mymaro, UIMeeT CMBICT BKpaTIle pacCMOTPETh KakK
JIMTHTBUCTUYECKHE, TaK M MCTOPUIECKHe (haKTOPHI, MMEIOIIe OTHOIIEHNE K BepoBa-
HUSIM caMapuTsIH, a TakxKe JAeTaJu TeKCTa, MOIIM Obl MOMOYb HaM MCTOJIKOBAaThb, YTO
uMesa B BUIY caMapUTsSIHKA, KOTJa MPOM3HOCHJIA XOpPOILIO 3HAKOMbIe HaM CJIOBa B
HMoan. 4:25. Yaiie Bcero TeKCTOBbIE BOIIPOCHI B OTHOLLIEHUU 3TOI'O CTHMXa BO3HMKAIOT
B CBSI3M CO 3HaUeHHMEM ciioBa «Meccusi», KOTOpoe XeHIIMHa IpuMeHuiaa Kk Mucycy, a
MMEHHO MOHapxudecKas ¢urypa u3 poaa JlaBumoBa WIM KOTOpasi CTAHET CaMapUTSIH-
CKMM MPOPOKOM, TTo00HBIM Moucelo, 1 OyjeT Ha3biBaTbesl Taheb. be3ycnoBHO, CaMbIM
MPOCTBIM CIIOCOOOM OTBETUTH Ha 3TOT BOMPOC ObLIO ObI MPOBEPUTH, BO YTO KOHKPETHO
BEepOBaJIM camMapuTsHe BO BpemeHa Mucyca, onHaKoO, K COXaJICHUI, 3TO MPaKTUYECKU
HEBO3MOXHO CeJIaTh.

Heobxonumo nmpu3HaTh, YTO UCCIEAOBATENIM TaK M HE MPUIILINA K eAMHOMY MHEHUIO
OTHOCUTEJIBHO TOTO, YTO K€ MMEHHO COCTaBJISIO SAPO CaMapUTSIHCKUX 3CXaTOJIOTH-
YeCKUX BO33PEHUI TIEPBOTO CTOJICTHS Hallleil apbl. Pa3Hormacue BO B3IISAAAX SIBISETCS
CIEJCTBUEM OTCYTCTBUSI OPUTMHAJIbHBIX JIPEBHUX MCTOYHUKOB, KOTOpPbIE MOTJIU Obl
MPOJIUTh CBET Ha JaHHBIN Bompoc. TeM He MeHee, U3BECTHO, UYTO TepMUH «Meccusi» 10
XVI cToyieTnst y caMapUTsH B YIIOTpeOseHUU He ObL1.22 BMeCTO 3TOro oHM ynoTpeoisiiain
cioBo “Taheb” (Taxe0), moa KOTOPbIM MMEIM B BUAY JUYHOCTh MECCUAHCKOIO THUIIA,
KOTOpasl TOJIKHA MPUIATH, YTOOBI BOCCTAHOBUTh M3pamibcKuil Hapon,” HayduTh €ro
3aKOHaM UM ycTaBaM, MPUHECTU UCTUHHYIO XXEPTBY Y TOPBI [apu3uM 1, TAKUM 00pa3oM,
BBI3BaTh BEJINKOE MMOKasgsHUE B Hapoae.>’

Ha TekcTyaJbHOM YpPOBHE MOXHO 3aMETUTb, YTO >KEHIMHa 3agaBana KMwucycy
BOIIPOC, KOTOPbIN Kacajicsl O4eHb BaXKHBIX JOKTPUH cCaMapuUTSIHCKOTro GorociaoBus. Ee
ynoMuHaHue MlakoBa u OTLIOB, MOKJIOHSIOIIMXCS Ha rope [apusuM (oauH U3 2JIEMEHTOB
KpeIo caMapMTsiH), a TaKXKe IpoBo3riaiieHne Mucyca «cracureneM Mupa» (0 owthp
10D KOOUOD) — TUTYI, IPUIIMCAHHBIA MOMCEIO B IMTYPruy caMapuTsiH,?! — CBUAETEIIb-
CTBYeT O TOM, UTO HEKOTOpbIC TPAAUIIMU CAMAPUTSIHCKOIO OOTOCIOBHUSI MOXHO IMpO-
clIeUTh MO KpaliHelt Mepe 1o MepBoro Beka H.3. Kpome aToro, cienyeT 3aMeTUTh, YTO
NnposicCHeHHe TepMuHa «Meccusi» B 25 cTUXe, a UMEHHO «koraa OH PUAET, TO BO3BECTUT
HaM Bce» (Otar A0y ekcivog, avayyedel nuly &mavta), COLJIACYETCS C TEM, YTO caMapu-
TssHe oxugator ot Taxe6a. «Korma mpumer Taxe0, OH OTKPOET UCTUHY 2, — YTBEPKIAET
Mapka (Margah), HanboJiee BblIaIOLIMICS caMapUTSIHCKUIA O0TOCIOB, XKUBILUI B YeT-
BepTOM Beke H.3. CchblulaeTcs I XKeHIlMHA Ha TeKcT BroposzakoHus 18:18, rimacsiuii:

2 M. De Jonge, «Jewish Expectations about the Messiah According to the Fourth Gospel», New Testament
Studies 19:3 (1973), 268.

¥ J.E.H. Thomson, The Samaritans. Their Testimony to the Religion of Israel (Edinburgh: Oliver and
Boyd, 1919), 193.

3 Memar Marqah (The Teaching of Margah), ed. and trans. by John Macdonald, Beihefte zur Zeitschrift
fiir die Alttestamentliche Wissenschaft 84 (1963), 2:70.

31]. Bowman, “Samaritan Studies”. Bulletin of the John Rylands Library 40:2 (1958), 313.

32 Memar Marqah (The Teaching of Marqgah), 2:70.

Theological Reflections #22, 2019 59



Bauechas lepacmmuyk

«... OH [IIpopoK] GyzmeT roBOpUTh UM BCE (53), yrto S mosemo EMy», Korma rmpocTeiMu
CJI0OBaMU OTIpefielisieT Helib mpuxonaa Meccuu: «OH ... BO3BECTHUT HaM Bce (&mavta)»? Ecnn
9TO TakK, TO 3Ty JAeTallb CJIeAYeT MPUCOBOKYIIUTh K TMPEAbIAYIIMM COOOpPaKeHUSIM KakK
MMPOBOJSIIIYI0 BO3MOXHYIO CBSI3b C CAMapUTIHCKMM TaxeOoM, IMOCKOJIbKY ISl caMapu-
TsH TeKCcT Bropo3akonus 18:18 siBiisieTcsl OTpbIBKOM, TOBOPSIIIMM, IJIABHBIM 00pa3oMm,
o BoccraHoBuTeNTe; 10 CYTH 3TOT CTMX HACTOJIBKO BaXKEH, YTO CTAJl YaCTHIO CAMAapUTSH-
ckoro BapuaHTa Jlecsatu 3amoBeneit®®. Tot ¢axkT, yro Brop. 18:18 3aHMMaeT HeHTpab-
HOE MECTO TeKCTa B CaMapUTSIHCKOM OOroC/IOBMU, TIPUBEI K TOMY, YTO MpopovecKast
uaest o ipeeMHuKe Moucest 6e3yc/IOBHO MpeBaJMpoBajia Haj (MyaeicKoii) KOHLenen
Meccuu Kaxk Hapsi.

B 1ies1oM, moBecTBOBaHME BIOIHE TOAIEPKUBAET ITPOPETUIECKYIO U TUIaKTUIeC-
Ky10 (PYHKLIMU, KOTOPBIE MOAYEPKUBAIOTCS W IPUITKCHIBAIOTCI Meccuu B caMapu-
TSIHCKOW JiuTepaType. EBpen B OCHOBHOM He paccMaTpuBaiu Meccuio Kak yduTesist
MpeXae Bcero (3a MCKIIOYeHWEM pa3Be UTO YYWTeNsT SI3BIYHUKOB).>* B camom mene,
WNucyc He npososriamaer LlapcTtBo boxue; B janHoM ciiydae OH u3o0paxaeTcs Kak
Tot, KTo yTBepXXImaeT HEKOTOpbIe MCTUHBI, BEAAET O MPOILIOM M MPU3bIBAET K UCTUH-
HOMY MOKJIOHeHU0. OIHAKO, JOCTATOYHO JIU IMPUBEIECHHBIX JOBOIOB JJISI TOTO, YTOOKI
MPEINONIOXUTh, YTO B TeKcTe MoaHHa 4:25 BMecTo cioBa «Meccusi» HaM CIeAyeT MOoJI-
pazymMmeBaTh ciioBo «Taxe0»? Jlymato, uyto HeT. TeM OoJjiee, yTo eBaHrenue oT MoaHHa
— He eIMHCTBEHHbI JOKYMEHT, CBUIETEJbCTBYIOIIMN O caMapuUTSIHaX, OXUIar0-
mux Meccuto (B TOM XXe CMBbIC/e, UTO U eBpeu). B cBoeM Tpyne «Ilepsas anonoeus»
HMyctun MydeHUK 4eTKO 3asIBJISIET, UTO CAMAPUTSIHE, TaK K€ KaK 1 UyJIer, OXKUIATN TOV
xpLotov” «OmHaKO U eBpeu, U caMapuTsiHe, KOTOopbiM bor otkpsiBai CBoe CI0BO uepes
MIPOPOKOB ¥ KOTOPKIE BCErna HAXOAUIUCh B COCTOSTHUM OXHMIAHUS XPUCTa, TaK U HE
y3Haym Ero, xorma OH mpwutiedn...».’> Ha ocHOBaHMM COBpEMEHHBIX MCCIIEIOBaHUIA
CaMapUTSIHCKOM UCTOPUU U PEJIUTUU €CTh TPUUMHBI TOCTABUTh MOJ, COMHEHUE TaHHOE
yTBepxkaeHue MycTuHa, MoCKOJbKY OHO CChIJIAeTCsl Ha IOBOJILHO CITOPHYIO WSO TOTO,
YTO caMapUTSIHE TakK ke, KaK U UyjaeH, BHUMAaJIM JaHHOMY UM CJIOBY BoxbeMy Sié tov
mpo¢nT@y. COTIaCHO HEKOTOPHIM CaMapUTSHCKUM MCTOYHUKAM, €BpeiicKre MPOpPOKU
He TIPeICTaBIIsUTN KaKOTo-T100 aBTOPUTETa 1T CAMapUTSIH; COBCEM HAIIPOTUB, OHU
MPOBO3TJIALIAIMCH KaK JDKENTPOPOKU, U TOJbKO [TSTMKHUXKME MMelo MpaBO Ha3bl-
BaTbCsl CIOBOM boXbuUM.

ITockonbKy HEIOCTATOK BHEITHUX CBUACTEILCTB HE TTO3BOJISIET HAM MPUNATU K OJHO-
3HAUYHOMY 3aKJIIOUEHUIO, YTO XK€ Ha camom Oese monpasymeBaeT TeKcT MoanHa 4:25
IIOZ CJIOBOM Meooiag, Mbl 00s13aHbI PYKOBOJCTBOBATLCS U (hOPMUPOBATH CBOI TOUKY
3pEeHMsI, UCXOMs U3 TeX JaHHBIX, KOTOpble HaM IpeiiaraeT eBaHreiare ot MoaHHa.
Hrak, mpex/e Bcero XXeHllrHa B pa3roBope ynorpeossieT ciioBa «Meccusi» U «XpUCTOC»
0€e3 apTUKJIIS, ONPeeIIsisl CBOM B3MJIsLA Ha MECCHIO CIIOBaMU épyetatl O Aeydueroc xpLotoc:

3W.C. van Unnik, «A Greek Characteristic of Prophecy in the Fourth Gospel», Text and Interpretation:
Studies in the New Testament, ed. Ernest Best and R. McL. Wilson (Cambridge: Cambridge University
Press, 1979), 216.

#D. A. Carson, The Gospel According to John (Leicester: Inter-Varsity Press, 1991), 226.
3 The First Apology of Justin L111, in The Ante-Nicene Fathers, vol 1, ed. Alexander Roberts and James
Donaldson (Grand Rapids, Mich.: Wm. B. Eerdmans Publishing Company, 1979), 180.
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Otav €A0n éxeivog, avayyelel nuiy &mevte. VI, IO CYyTH, 9TH CJIOBA SBJSIOTCS IMHCTBEH-
HBIM OITpeJe/IeHrueM TepMuHa «Meccust», IpeUIOXKeHHBIM caMOil caMapUTSIHKO. XOTs
ee nosicHeHue «OH ... BO3BECTUT HaM BCe» YIUBUTEIbHO MOCIEA0BATEIbHO COOTHOCSITCS
C CaMapUTSHCKUMU YOEXKICHUSIMU OTHOCUTENbHO Taxe0, ObLIO Obl CIMIIKOM ITOCHell-
HBIM cpa3sy 3Ke cJelaTh BEIBOJ O TOM, UTO B 3THX CJIOBAX U 3aKJIIOUAeTCs BCSI JOKTPUHA
o Taxe6. HanbGonee BeposiTHO, >KEHIMHA XOTeJIa MPEACTaBUTh CBOM OTBET OoJjiee WU
MeHee HeOoIlpeaeJIeHHBIM M HEOQHO3HAYHBIM 00pa3oM — C T€M, YTOObI OTpearupoBaTh
Ha 3amevaHue Mucyca o MOKJIOHEHUU W IIPOTUBOIIOCTABUTH €MY JIPYTOii aBTOPUTET —
MeccHio; TTIOXOXHUI TTpUeM OHa yXe OfHaXabl mpoaenana B ctuxax 12 (Makos) u 20
(oruel Hamm). Tepesza Oxype (Teresa Okure) cripaBeJIMBO OTMEYAET:

... 11 caMapUTSIHKU clIoBO «Meccusi» ObLII0 0OOOIIEHHBIM TEPMUHOM, HE
coiepXalllMM KOHKPETUKU, KOTopasl IpUCyTCTBYeT B Tekcte [MoanHa] 1:41...
[MoaToMy MecCUaHCKUWIA MM TOMa3aHHUYECKUI 00pa3 B €€ UHTEpIpeTalliu He
MMEET YETKO OUYEPUYCHHBIX KOHTYPOB HAIIMOHAJBHOCTU WJIW MPOUCXOXICHMUS,
B OTJIMYME OT TaKoBOTO y eBpeeB (MoanHa 7:27-36, 40-52). Mmeno 3HaueHUe
JIAIIB TO, YTO OH JOJIKEH OY/IeT HAyYUTh M BO3BECTUTH Bee.

OnHUM CJI0BOM, OHA XOTejIa IIOKAa3aTh, YTO HE B €€ IIOJHOMOUMSIX PELIaTh, IIpaB
Hucyc B CBoux CyxXIEHMUSIX UM HET, HO YTO MPUAET TOT, KOTOPBIiA OymeT obi1agaTh
JaHHO Borom BiIacThiO BO3BECTUTH «Bce». CIIOXHO MpPEACTaBUTh, Kak oTBeT Mucyca
€y eiut, 0 AaAdv got (4:26), HOKHO OBITh, TTOPA3KII €€; TOJIBKO BO3BpallleHNE YIEHUKOB
BO3BPATUJIO €i1 YYBCTBO PeajbHOCTH, M OHA IOCIEIINIA B CeJIEHUE PaccKa3aTh CBOMM
cooreuecTBeHHUKaM 00 Mucyce. I He MOry moIHOCTBIO cornacuthbes co IIHatinepe u
PaitHxapTtii B TOM, 4TO OHa ITOIIJIa B CBOE CEJIEHUE 3aCBUIETEILCTBOBATEL O CBOEN BEpE.
OHa TIonUIa pacckazams UM O HEOOBIYHOI BCTpeue Y KOJIOAIA C YeJIOBEKOM M 3adamb
eonpoc: «<He On mu Xpucroc (6 yptotdc)?» B 9T0i MUCCHUM HENTB3sT YCMOTPETh TPU3HAKU
GOJIBIION Bephl MIIA allOCTOJBLCKOTO CIYXKEHUSY; TeM He MeHee, OyaeT cripaBeIuBbIM
MPU3HATH U TO, YTO HA JAHHOM DTalle CBOEr0 CTAHOBIIEHUSI M aIllOCTOJIbI He 00Jamain
TOI caMOU CNAaCUTEIbHOM BEPOA.

Haxkone1, HEOGXOAMMO OTMETUTH, YTO MECCUAHCKUIT 00pa3 B BOOOPaXKEHUN KEH-
LIMHBI-CAMAPUTIHKN ObUI JOCTATOYHO MMOKUM IJIs1 TOro, 4To0bl MKcyc MOr uaeHTH-
duumposars Cebs1 ¢ aTM 00pa3oM.’® ToT (akT, 4To KUTETU CAMAPUTIHCKOIO CEJIEHUS
npuHstii Ero, mpeactaBuTess HEMPUSITEIbCKOTO Jlarepsi, Kak «CIacuTesiss Mupa» (0
owthp TOD KOOWUOV), MOXKET YKa3bIBaThb HAa TO, YTO B IIEPBOM BeKe Hallleil dpbl caMapu-
TsIHE HE CJWIIKOM JajieKO OTOIIMA OT IJIaBHOW KaHBbI MyJan3Ma TOrO BpEMEHH, KakK
3TO IPOM3OLILIO [TO3KE IO/ BAMSIHUEM UCIaMa ¥ XPUCTUAHCTBA; M OHM BIIOJIHE MOIJIN
pasaesisiTh IJIaBHbIE TE3UCHI BEphl eBpeeB. OQHAKO XKe, Ceiiuac 3TO MOXKET ObITh TOJIBKO
MPEIITONOKEHUEM.

% Teresa Okure, The Johannine Approach to Mission (Wissenschaftliche Untersuchungen zum Neuen
Testament 2:31; Tibingen: J.C.B. Mohr (Paul Siebeck), 1988), 123.

7 Francis J. Moloney, The Gospel of John (Sacra Pagina Series 4; Collegeville: The Liturgical Press,
1998), 131.

3 Teresa Okure, The Johannine Approach to Mission, 124.
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3akAlodeHne

PaziinyHble NOAX0bI, UCMOJIb3yEMbIE B UCCAEN0BAHUU, KAPAMHAIBHO OTJINYAIOTCS
JIPYr OT Ipyra W OTTEHSIOT pa3jiMuHble rpaHU UCTOpUU 00 Mucyce U camapuTsSHKE.
IMomxons! GopMUPYIOTCA HAITUMU LIEHHOCTSIMU, YOEKIeHUSIMU, BEPOBAHUSIMM, TIPEI-
MOJIOXKEHUsIMU, UHTepecamu U T.n. K coxaneHuto, repeurciieHHble (aKTopbl MOPOit
3aHMMAIOT CJIMIIKOM MHOTO Y/IeJIbHOTO Béca, U TOr/la OHU CTAaHOBSITCSI HAPOMOXKIEHU -
SIMW, MEIIAIOIIUMU MPOLIeCCy UCCAEA0BaHMSI CMbIca buberickoro Tekcra. Hamerocs,
4YTO B CBOEM CTaTbhe s CMOT MPOJEMOHCTPUPOBATH HEKOTOPbIE CJIa0ble CTOPOHBI, PABHO
KaK U Pe3yJIbTaTUBHOCTD, PA3JIMYHBIX [TOAXOJ0B, KOTOPBIMU IOJIb3YIOTCS Oubeiickue
WCCIIeoBaTeIM MIPY M3YYEHUU 3TOTO 3aMedareNbHOro otpbiBKa Ilncanms. HesaBu-
CUMO OT BCEBO3MOXHBIX MPEANOCHUIOK U TTPU3M, CKBO3b KOTOPbIE UYUTATEb TTOAXOAUT
K TEKCTY, UTeHHE — 3TO 0COObI POJI CYIIaHUS TOJ0Ca «/IPYTroro», CAyIIaHUsI, KOTOpOe
MMeeT IIaHC MepeiTy B CAbIIIaHue TOJAbKO TOTAA, KOra YMTATe]Ib HABBIKOM MpUyvaeT
cebs1 He MepeKpUKUBaTh 3TOT rojoc. ITyTh K cyTn 6MOIeiicKoro TeKcTa MOXKHO CpaB-
HUTb C TUCTaHILMEHN, KOTOPYIO caMapMTSIHKA MPOoIIa OT HeOXKUAAHHOTO 3HAKOMCTBA
¢ nymeeM 1o uMeHM Mucyc mo BeanyaiIero OTKphITHS B cBoei ku3Hu. OHa Moria
«BBITH W3 WUTPBI» TIOCTE TIEPBOM MUHYTHI BCTpeuw, Korma Mucyc mompocun y Hee
Hanutbes (cT. 9, «ubo Uyneu ¢ CamapsiHaMu He COOOIAIOTCS»), WIM MO3Xe, KOraa
OH ol1l1eIOMUJ €e 3HaHUEeM Koe-Kakux nerajieil ee onorpaduu (ct. 18, «y Teds1 ObLI0
MSITh MYX€ii, U TOT, KOTOPOTO HbIHE MMeEelllb, HE MYK Te0e»); U YK HaBepHsIKa ee MOTJIU
3aeTh cI0Ba XPHUCTa, TaK TMTOXOXKME Ha U3BEUHbIC apTyMEHTHI €BpeeB B CIIOpax C cama-
PUTSHAMU: «Bbl HE 3HAeTe, YeMy KJIaHSIETeCh, a MBI 3HAeM, YeMy KJlaHsgeMcs, 160 cra-
cenue oT Mynees» (ct. 22). Ho cTpaHHas BCTpeda 3aBEpIIMIach OJHOM U3 CAMBIX SIPKIX
CLIEH B €BaHTeJIbCKOW UCTOPUU — caMapUTSIHKa, TepernojiHeHHasl 11eJIoil raMMolt Bce-
BO3MOXHBIX (B TOM YMCJIE U MPOTUBOPEUYMBbBIX) AMOLIMI, Ha TpaHU MTPO3PEeHUsI, GpocaeT
BOJIOHOC Y KOJIOJIIA U CIIEIIUT K CBOEMY Hapo/y, YTOObI 3aCBUAETENLCTBOBATL O Helo-
BEKe, KOTOPBII YUTAJl €€, KaK OTKPBITYIO KHUTY (CM. CT. 29, 39). [1o cBUIETENbCTBY STOMU
>KEHIIMHbI TOpOXKaHe (POPMUPYIOT CBOE COOCTBEHHOE MHEHME, BITOJIHE COBMAAIOIIEe C
POOKMM BbIBOAOM CaMapUTSIHKU. «HuTaTebCKUii» OMbIT, KaK MHAWBUAYATbHbBINU, TaK U
KOJUIEKTUBHBIN, TOPOJIUIT «MHTEPIIPETAllMOHHOE COOOIIECTBO», 00bEAMHEHHOE OTHUM
BocripusitueM Mucyca (cp. cT. 42), KOTOpoe MHaue Kak Bepoii He Ha30BElllb.
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