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TekcTy. [lo ypuBky Oyae 3acToCOBaHO MOHATTS
“cuna cnosa” xoHa Mawnsa ®oni (Immanent
Art, 1991; Singer of Tales In Performance,
1995) Ha ocHoBi aganTauii metogy 0o Aocni-
oxeHb Hosoro 3aBiTy, 3anponoHoBaHoi Pada-
enem Poppiresom (Structuring Early Christian
Memory, 2010). A cTBepaXKyBaTUMYy, LLO anoc-
Tasig HenpaBauBuX GpatiB 3 yucna criyxadis
€ HanbinbLL BipOrigHUM pedepeHToM, Wo Aae
3MOry siKHauvKkpalle noegHaTtu YCHi OMHaMIKu
TEKCTY i MOro KOHTEKCTyanisdytouy Tpaauuiio B
npoueci iHTepnpeTaii.

KnrouoBi cnoBa: ycHicTb, ycHa Tpaguuis,
HoBwuii 3aBiT, 1 IBaHa, “rpix Ha cmepTb”.

* Cmamus nocmynuna 6 peoaxkyuio 29.12.2017; ymeepsidena 6 neuamv 26.01.2018.
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IAAS MIOH3OK

Bctyn

BueHi 5K JaBHiX IHIB, TaK i Cy4aCHOCTI ITepeKOHaIKCs y 0e3yCHillIHOCTI CBOIX HaMma-
raHb OCTaTOYHO BU3HAYMUTU pedepeHT “rpixa Ha cmepth” B 1 IBana 5:16. Texcr roBo-
PHUTB:

Konu xto 6aunTh Opara CBOro, IO TPIllIMTHb TPiXOM HE Ha CMEPTbh, HeXaii
MOJIMTBCS 32 HBOTO, i BiH JXUTTS iioMy 1acTh, TUM, XTO TPillINTh HE HA CMEPTh.
€ i1 rpiX Ha CMePTh, HE PO HBOTO KaxXy, 1100 MouBcs. (nepekian I. Orienka).

ITocratoth nutanHs: I[1po sikuii Bua cmepti MOBUThC? TIpo siKuii rpix mymaeTbes?
Yu Moxe icTUHHMI Bipytouumii cKoitu “rpix Ha cMmepTh’? Ha 1i 3anuTaHHs, Hapasi,
HEMOXKJIMBO 3HANTU €MHOI HayKOBOI Biamosini.! HelogaBHo BUIaHuii KOMEHTap po3-
risipae moHaiMenire 20 () MOXIMBUX pillleHb.?

Pa3zoM 3 TUM, HegaBHi JOCSTHEHHs B raaysi 0iOgiiiHOI MemiakpuTUKU (BUBUYECHHS
GyHKIIIM i AMHAMIK pi3HUX 3ac00iB KOMYHiKallii, a TOJJIOBHE, YCHOI (popMM), BiIKpuin
HOBi TOpU30HTH gociimkeHdss H3, o Mae mmoTeHian pyxaTti JUCKYCilo gaii Briepen.’
3 mosiBolo HoBaTopchKoi mpaili Anbbdepta Jlopaa i Binesma Ileppi mpo ycHy moesito i
YCHY TEOpiI0 B IepILiii moxoBuHi 20 CTOIITTS*, HAyKOBL 3aK/JIMKAIOTh 10 OLIbII LIXPO-
KOro BM3HaHHs ycHOI npupoan Hosoro 3asity.’ Tpoxu 3romom, yBara 3micTuiacsl Ha
BY3bKIiCTb CYTO “NMCEMHUX” MiIXOMIiB, HA TE, 1O CTBEPIXKYE MOCTIAHUK YCHOI Tpaau-
wii Ixxon Maitn3 Do, € ychonoxionumu TekctaMu. BiacHe, e HammmcaHi TEKCTH “sIKi
MPSIMO TTOXOAATH Y CATAIOTh KOPIHHAM B YCHY Tpanuiio.”® THakie Kaxy4u, 3aCTOCO-
BYBaTHU JIiTepaTypHUI MiAXil 10 TEKCTiB, yYTBOPEHUX 3 YCHOI Tpaaullii, 1Ie Te came, 1110
WTHU Ha CUJIBHOTO 3Bipa 3 TOJMMU pyKamMu. Bce XK, CKJIagHiCTh MPaBUJIbHOTO CaM0030-
POEHHS TOJIATAE Yy HAIlliil He3Mi0HOCTI LIJIKOM i MOBHICTIO OXOIMUTHU IIMPOKUI CIIEKTP
3aCTOCYBaHb MMEPBUHHOI YCHOI (popMu Y cycmiibeTBi. JIxkeliMc JlaHH, y CBOEMY BILUIMBO-
BoMYy Iipe3uneHTcbKoMy 3BepHeHHI 2002 poky no Studiorum Novi Testamenti Societas,
BU3HAYMB MPOOJIEMY TaK:

Mu Bim mpupoau, 3a 3BUYKOIO i iHCTUHKTUBHO TPALIIOEMO Y HUCEMHIL napaduemi.
BinmnmoBimHO, MM He B CTaHi OLIIHUTU Te, SIK (PYHKIIIOHYE HeIlMCEeMHa, yCHa KYJIbTypa.
I gki1o HaM MOTPiOHO eM@aTUYHO YBIWTH B 110 KYJBTYPY, TO IPUPOAHO, 1110 MU YCBi-
JIOMJTIOEMO CBOIO IMUCEMHY TMapagurMy i HaMmaraeMocsl 1OKJIacTh CBiTOMUX 3yCUJIb, 11100
3aJIAIIUTH 11 i BUBIIBHUTUCS 3 11 yCHaAKOBaHOI CXUJIbHOCTI. [T0TpiOHO 3MiHUTU CTaH-

! Andreas J. Kostenberger, L. Scott Kellum, a rakox Charles L. Quarles, The Cradle, The Cross, and the Crown:
An Introduction to the New Testament (Nashville: B&H Publishing, 2009), 783.

? Gary Derickson, First, Second, and Third John (Bellingham: Lexham Press, 2012), 536-40.

* KopoTkuit ormsap icTopii Cy4acHOro HayKOBOTO HOCII/PKeHHsS ycHOI Tpapmiii i 6ibmiesHaBcTBa JMB.
C. Culley, “Tradition and Biblical Studies,” Oral Tradition 1/1 (1986): 30-65.

* Albert P. Lord, The Singer of Tales, in Harvard Studies in Comparative Literature, vol. 24 (Cambridge:
Harvard University Press, 1960).

* Cepep cydacHuXx 6i67iiiHNX Mefiia KpUTUKIB AuB. gucepTauis Birger Gerhardsson Memory and Manuscript,
niep. Eric J. Sharpe (Lund: C.W.K. Gleerup, 1961), a Takoxx Werner H. Kelber, The Oral and Written Gospel
(Indianapolis: Indiana University Press, 1983).

¢ John Miles Foley, Immanent Art: From Structure to Meaning in Traditional Oral Epic (Indianapolis: Indiana
University Press, 1991), xi.

88 BOrocAoBCKME pasMbiLAeHMs N2 20, 2018



“pix HO cmepTb” B 1 IBOHA 5:16: MEAIQKPUTUYHUA NIAXIA

JapTHE HAJAILITYBaHHSI IMMUCEMHO C(HOPMOBAHOTO MPOrPAMHOrO 3a0e3MeUeHHsT HAIINX
MUCJIMHHEBUX KOMIT I0TEPiB.’

Otxe, MeTa L€l CTaTTi — MO-HOBOMY JOCHiAuTH TeKcT 1 IBaHa 5:16, momonaBIIn
paMKM HaIloro “mmuceMHoro Tumy MuciaeHHs”. Ilo-mepiie, MU JOCTIAMMO OCHOBHI
XapaKTepUCTUKM YCHOI Tpaaullii i CIpoOyeEMO YBilATU B yCHMIA CBIT HEPBUHHOI ayAUTOPIi
IBaHa, itoro cayxauie.® Ilo-npyre, M1 po3LISIHEMO Pi3HOMAHITHI iHTeprpeTalii 1 IBaHa
5:16, moMillIalouy HaIly AUCKYCII0 Y paMKM CY4aCHUX JOCTiIKeHb IBAHOBUX TEKCTIB.
ITo-Tpete, 10 HaMIOTO YPUBKY MU OyJIeMO 3aCTOCOBYBATU MOHSTTS “cuna caoéa” JIxkoHa
Maiinza @orri, cligyloun amanTarii IIbOTO MOHATTA 0 HocHimkeHb HoBoro 3asity,
3anpornoHoBaHoi Pagaesiem Ponpire3om. YBara Oyne 3BepHeHa Ha Te, K BUpa3 “Tpix Ha
CMepPTh” Y3TOMXKYEThC 3 TpanuliitHuM Mmatepiasiom Craporo Ta HoBoro 3aBiTiB 111010
LIbOI'O KOHTEKCTY, @ TAKOXK YMOBaMU, 00CTaHOBKOIO i TeMamu 1 IBaHa.’

Mosg MeTa — 1e iHTepIIpeTallis TeKCTY, BUKOPUCTOBYIoUU MOHSATTS Do, 3amporio-
HOBaHUX y WOro mpalli, cepell sSIKUX: cueHa nephopmancy, pecicmp, KOMYHIKAmMUeHa exo-
Homis. Y TACYMKY, MU IT00auYnMO K IBaHOBI MKMCaHi TEKCTU BUSIBJISIIOTH CBOI 3B’SI3KM1
3 BCEOXOIUTIOIYOIO (TOOTO MO3aTEeKCTyaldbHOIO) Tpaaulii€lo. I CTBEpmIKyBaTUMY, IO
arnocTasis HelpaBIMBUX OpaTiB 3 YMcia clyXadiB € HaOUIbII BiporitHUM pehepeHTOM,
110 HaJga€ iHTepIipeTallii MOXIMBICTh HalKpallle MOsICHUTHU SIK IBaHOBUIL cnoci6 mog-
AeHHS 'y YIOTO TOCIIAHHSX CTA€ CNOCOOOM 3HAUEHHs IJISI IOTO ayauTOopii.

Meaia-MiKC: YCHICTb i MMCbMEHHICTb

CyyacHUM HayKOBIISIM BaXXKO YSIBUTH SIKUM OYyJ10 O XXWUTTS B YCHOMY CYCITJIbCTBI.
Mu Bci € “nmitbmu IyTeHOepra”, sik 3azHavae JlaHH, “MU HaJIeXMMO A0 KYJBTYpU
copmoBanoi kHUTO0.”'" KpiM TOTrO, CKJIagHO TPUATH IO YiTKOI i ITOTOMKEHOI
nediHilii “ycHocCTi” i 1e Juiie moripiinye ctaHoBuie.!" Y 1iif ¢cTaTTi 1 BUKOPUCTOBYIO

7 James D.G. Dunn, “Altering the Default Setting: Re-envisioning the Early Transmission of the Jesus Tradi-
tion,” in The Oral Gospel Tradition (Grand Rapids: Wm. B. Eerdmans Co.), 44.

8 51 BBaxkato Anoctosa IBaHa aBTOpoM sk €BaHreris Bif IBaHa, Tak i 1-3 mocmanp Bif IBana. gus. W. Hall
Harris, 111, 1, 2, 3 John—Comfort and Counsel for a Church in Crisis (Galaxie Software, 2003).

® Foley, Immanent Art; idem, The Singer of Tales in Performance (Indianapolis: Indiana University Press, 1995);
Rafael Rodriguez, Structuring Early Christian Memory: Jesus in Tradition, Performance, and Text (New York:
Bloomsbury T&T Clark, 2010); idem, Oral Tradition and the New Testament: A Guide For the Perplexed (New
York: Bloomsbury T&T Clark, 2014).

'“ Dunn, “Altering the Default Setting,” 44.

' IIBi HefmaBHi OITIAMOBI Ipalli PO YCHY TPajMIil0 MOJAIOTh BU3HAYEHHS TepMiHAM «yCHA TPajullis» i
«yCHICTb» OK/IMKAIOYMCD Ha YncieHHi fedininil i knacudikanii. B kuusi Behind the Gospels: Understanding
the Oral Tradition (Minneapolis: Fortress Press, 2014), 1-9, Epik Es (Eric Eve) onucye ycHy Tpapuuito sk
“LIOCH 3aBXAM O3BY4YeHe, i Ofjpasy HOfiae “ajie He 3aBX/Y Te, L0 O3By4YeHe € YCHOK Tpapuiiiew.” — 3ro-
IIOM BiH TOJa€ IepestiK 03HaK YCHOI TpaHCMIcil, SIKi «<BOYeBU/b, BAPTO POIVIALATH AK HOKa3HUKHU CIIOCOOY
peanisanii ycHoi Tpamuuii, ajle He 3aKOHM, LIO PETYIIOIOTh Te Y KNI CIIOCi6 Mae MpaloBaTy yCHA TPafu-
uis” - Poppires B Oral Tradition and the New Testament: A Guide for the Perplexed (New York: Bloomsbury
T&T Clark, 2014), 7, Hapikae Ha 6pax SICHOCT] if iIHTEHIITHOCTI 3 SIKOI0 TyMaHITapICTIKA BUKOPICTOBYBaIa
TepMiH «yCHICTb» IIPOTATOM OCTAHHIX KiJIbKOX AECATU/IITD, i YHUKAae BUKOPUCTAHHA LIbOro TepMiny. «Ha
BiIMiHY BiJj «<HEIMCbMEHHOCTi», «yCHICTb» He O3HAJYae He3NTiOHiCTb; BOHA CTOCYEThCSA iHIIOTO HaboOpy 37i-
6HOCTel, Hi’K CJIOBO «IIMCbMEHHICTb». «Ha >kanb, — BiH po61/m> BUCHOBOK, — MAEMO JIAII 1ie i HiY0ro GibIme».
Hocnigauk ycnoi rpaanuii JIxon Maiins ®omi cam BBaXKaB, 110 « BIACHE YCHICTD 11e «BiIMiHHICTb», 1[0 fy>Ke
norpebye AeKOHCTPYKIIil... BOHA, AK TaKa, € CyMHIBHOIO i OMaH/IMBOIO KaTeropiero,» Singer of Tales, 170.
Takox uB. Bruce A. Rosenberg, “The Complexity of Oral Tradition,” Oral Tradition 2, no. 1 (1987): 73-90.
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MOHATTS “YCHICTB” 1 “IIMCBMEHHICTDH” y TIO3UTUBHOMY CEHCI: YCHICTb, SIK 03HAKA YCHOI
(hopmu, i TUCBMEHHICTD, IK 6MIHHA yumamu i/uu hucamu Hanucanuil mexcm.'? Iloza Tum
iCHye KiJlbKa OCHOBHMX, Hamepel JOCTYITHUX CIOCTEPEeXeHb, SIKi JTOIMMOMOXYTh HaM
VSIBUTH IMHAMIiKy ycHOCTI B Pumchkiii [1anectuni nepioro cromirrsa. HactynmHe momo-
MOXe 300pa3uTh AUHAMIYHY B3a€EMO/IiI0 MiXK YCHICTIO i IIMCbMEHHICTIO Y CBITi ITepIIMX
rmocimoBHUKIB Xpucra'?:

1. Pumcsbka IlanecTuna Masia HU3bKMii piBeHb MUCbMEHHOCTI. JlOoCITiIXKeHHS TTpoBeAeHi
Binbsimom Tappicom i KeTpin [ezep BUsBUIN, 1110 peasibHi piBHI MUCbMEHHOCTI B
Pumcekiii [1anectuni He miepeBaxanu i 10 %, 3i monHaiimeHnIne 3 % Bim BCbOro
HaceJleHHs 30i0HMX ynTaty.'* Xoya iHII OCKapXKyIOTh Taki MiApaxyHKW, BBaXa-
104M IX TOCUTh 3aHIKEHUMU,"® peallbHICTh TaKa, 110 OLIblila YaCTUHA HACCICHHS
He Majia 0e3IIocepeIHbOro JOCTYIy A0 IMMCAaHMX TeKCTiB. “Te, 11O BOHM YyJIH,
OyJI0 THM, 1110 BOHU cIipuiimanm.” '

2. YcHi KynsTyp MemKaad B “TiHi TeKcTy”. Xoua OLTBINICTH JTIOmeil He Maia
MOXJIMBOCTI YMTaTHA HAIIMCaHI TeKCTU, MPOTe BOHM 3HaIM iX 3MicT. €Bpei, 110
xkuau B PuMmcrkiii [amectuHi, ycHO BUBYamu 3MicT redpeiicbkoi biomii uepes ycHy
rnepeaayy i 3ay4yBaHHsI IMCbMOBHX TEKCTIB. !

Ilep1i nBa ITyHKTH TTOSICHIOIOTh, 110 YCHICTD i MMChbMEHHICTD, SIK O3HAKHU CYCITUIbCTBA,
HEe € B3a€MOBUKIIIOYHMMH. VIMOBipHile, “ycHe i TMCEMHE CYCILIbCTBA iCHYIOTbH
Hepo3puBHO,”'® 9K 1Bi cTOopoHM onHiel Menani. Hare 3aBgaHHs ysIBUTH YCHUI CBIT Mae
3aBXIIM 3aJUIIATH MiCIle IJISI IPUCYTHOCTI i BIUIMBY HamMcaHOTo TeKcTy. HactymHi nBa
CITOCTEPEKEHHST:

3. Penenuis TpamuuiiiHux TBOpPiB BiAOyBasiacs, B mepuIy 4epry, uepe3 mepopMaHc.
B cTrapomaBHbOMY CBITI HIPUIIOAHE YNTAHHS TPAOULIIMHIX TBOPIB UM CAMOOYTHIX
KOMIIO3MIIii1 BimOyBajiocsl Brojioc, 4acTo B myOaiyHux Micusgx. ABropu Hosoro
3aBiTy pO3paxOByBaJIM, IO iXHi TEKCTH TAKOX YUTATUMYTHCS Broyioc.'” Aapecarn

12 Rodriguez, Oral Tradition, 22, 25-26.

12 Poppires CUIKyeTbCs Ha B3aEMOJII0 MDK YCHICTIO i IMCbMEHHICTIO AK “Mefia-Mikc.” BiH BM3HaYa€E e K
“muctpubyis i B3aeMo3B A30K MXK PisHUMU Mefjia KOMyHiKallil y Mexax cycninbersa. Tepmin “mepia-mikc”
forioMarae Mefiia KpUTHMKAaM IaM SATaTH i IOACHUTY OFHOYACHY HasABHICTD YMCIEHHNX KOMYHIKaTHBHIX Me-
nHia i He posriAzaTy ix sAK HecyMicHi penomenn,” Oral Tradition, 23.

' William V. Harris, Ancient Literacy (Cambridge: Harvard University Press, 1989); Catherine Hezser, “Jewish
Literacy in Roman Palestine,” Texts and Studies in Ancient Judaism 81 (Tiibigen: Mohr Siebeck, 2001).

1> Craig A. Evans, “Have You Never Read?”: Jesus and Literacy; in Jesus and the Remains of His Day (Peabody:
Hendrickson, 2015): 88-89; see also Dunn, Altering the Default Setting, 50-51.

16 Casey, W. Davis, “Hebrews 6:4-6 From An Oral Critical Perspective,” JETS 51, no. 4 (December 2008): 754.
'7 Rainer Riesner, “The Orality and Memory Hypothesis,” in The Synoptic Problem: Four Views, ed. by Stanley
Porter and Brian Dyer (Grand Rapids: Baker Academic, 2016), 94.

'8 Rosenberg, “The Complexity of Oral Tradition,” 74.

' Whitney Shiner, Proclaiming the Gospel: First Century Performance of Mark (Harrisburg: Trinity Press
International, 2003), 44.
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1 IBana uwynu TekcT. Pompires 3a3Havae, 1o “HamMcaHi TEeKCTH HE MepeaaBav
3MiCT 0€3 aKTy YMTaHHS... [1Kuii] yacTo OyB epOMaTUBHUM IilicCTBOM.?

4. TlepdopmaHc KOHTEKCTyali3y€TbCd 4epe3 ycnaakoBaHy Tpammmiio. I1im oOMexeH-
HsIMU Toro, o Dot Ha3uBae “TpanuiiiiHa pedepeHTHICTh”, IepopMaHCH Bep-
0aJbHOr0 MUCTELITBA 3aJ1€KaTh Bl 3Mi0HOCTI ayIUTOPIi “pO3yMiTH BIaCHUIA YCHUIA
TEKCT y CBITJIi MMOIIEPEIHBOI i OKOJIUIITHbLOI TPaaullii, 10 3a0e3Ieuy€e IPUPOIHil
KOHTEKCT Y MeXaxX SKOTO TEKCT Ji€ K 3acid KoMyHikaiii.”?' [Hakire Kaxydu,
nepgopMaHc IiiicTBa 3maTeH IlepeJaTy 3HAYEeHHs CBOIM aymIuTOpil, MOKIMKAIO-
YKCh Ha BXKe iCHYIOUY TPaaMIIiio.

JlopeuHicTh LIMX CHOCTepexKeHb IS Haiiol mpobiiemu B 1 IBaHa Mae aBa Baxim-
Bux acnektu: (1) 1 IBana HammcaHe i IIpencTaBieHe ayauTOpii, IKa MOIJIa CIIpUMaTh
iH(opMalriro 1uiire Ha ciyX, i (2) 1 IBaHa HammucaHe i IIpeacTaBICHE Y CBIT/Ii OKOJIMIIIHIX
Tpaauliiii, SKUMM MOCIYyrOByBajaucs i aBTop, i ioro aynutopis. IleBHile, inest Bupasy
“rpix Ha cMepTb,” IBAaHOBOTO cnocoby mMosaeHHs, CTala cnocobom 3HaueHHs 3 peepeHLIieI0
Ha CIIJIbHY 151 iepdopmepa i ayauropii Tpaauiito. CTaTTsa Mae Ha MeTi ITpoaHajli3yBaTu
el B3aemMo3B’s130K. [1[006 neTaibHO BUBUMTU MPOTMIOHOBAHE MUTAHHS, HE 3aliBe CTUCIIO
OIVISIHYTH iCTOPiIO iHTepIIpeTallii Hallloro ypuBKY.

CyuacHi iHtepnpeTtauii 1 IBaHa 5:16

Y 1iif yacTuHi 1 X04y KOPOTKO MiJICYMYyBaTH TP OCHOBHI iHTeprpeTallii, MpOMOHOBaHi
HaIlIOMY TEKCTY.

1. “Ipix na cmepmb” 6Kazye Ha cepilosHi epixu, AKI NPU3E00aMb 00 QizuuHoi cmepmi’?:
ifes, mo ¢izuyHa CMepTh € HACAIAKOM TeBHUX TIPiXiB, 3’SIBISIETbCSI JOCUTD
yacto B Ctapomy 3aBiTi i MoXe OyTH OCHOBOIO JJIsI MOTJIsAAiB IBaHa, BUCIOBE-
HUX y IIbOMY TeKcTi.?* Xova 3a HeHaBMHCHI TpiXy MOXHA TIPUHECTHU KEPTBU, Ta
BCE X HEMAa€ BUKYITY 3a CBaBiJIbHI Y4 HABMMCHI I'PiXH, IO MPUPiIBHIOOTHCS 10
BiikumaHHsg boxoro cioBa. JIuine cMepTh Ma€ CripaBy 3 UMW TpixaMu i JTUIIIE
bor iM cymns. TyT He TUIIAETHCS MICIIS JUTS 3aCTYITHUIIBKOI MOMTBI.>* HoBuit

% Rodriguez, Oral Tradition, 79.

! Rodriguez, Oral Tradition, 75.

22 M.J. Harris, “Prepositions and Theology in the Greek New Testament,” in New International Diction-
ary of New Testament Theology, vol. 3, edited by Colin Brown (Grand Rapids: Zondervan, 1971), 1205-6;
W. R. Cook, “Hamartiological Problems in First John,” BSac 123 (1966): 249-60; S. M. Reynolds, “The Sin
unto Death and Prayers for the Dead” RefR 20 (1973): 130-39: EE. Bruce, The Epistles of John (Old Tap-
pan: Fleming H. Revell Company, 1970), 124-25, posr/sijae 1ie sSIK MOX/IUBY iHTeprperariio. HemjonasHo,
Derickson, First, Second, and Third John, sixuii 3gaeTbcs Bifjae nepesary “¢isuvHiit cMepti’, OfHaK 110r0
OCTaTOYHY AYMKY IOAO LIbOTO MUTAHHS BAXXKO BU3HAUNUTIL

» B Yuc. 18:22, ycsikuit XTo He 3 KojtiHa JIeBi, 1110 HaG/MDKyeThes 10 HaMeTy 360piB “Gepe Irpix Ha [yIIy CBOIO
inompe”. Y TIoBr. 3. 22:26, ITBaITIBHUK 3aCyI)KeHMIT HA CMEPThb, TUMYACOM AK KepPTBa He BUMHIIIA ApAp TN
Bavdrov (“rpix Ha cMepTs”) Ic. 22:14 omucye rpix, IO He MaTMe CIOKYTH, HOIOKM IIPHUIifie CMEPTh.

* Walter Kaiser, Toward Rediscovering the Old Testament (Grand Rapids: Zondervan, 1987), 132-33.
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3aBiT TaKOX, y JESIKMX BUITAAKaX, TOBOPUTH PO XBOPOOY i (Pi3UUHY CMEPTh SIK
HacJigoK rpixa®, npukian rpixa AHaxii i Cagipu — HaiOULIbLI OYEeBUIHMIA.?
Lleit mornsa He MOAiIsIE MYMKY, 11O MOJIUTBA BipylOUOro MOXKe JaTH BiUHE XKUTTS,
OCKIJIbKY IIPOTUCTABIIAIOTHCS Pi3UUHI CMEPTD i XKUTTS, HE TyXOBHi.?

2. “Ipix na cmepmv” sk ocmamoune eiokudanns €Eeaneenis®®: XT0 TOCTIiHO i 3a
3BUYKOIO BiAMOBJISIETBCS KUTU 3TiTHO 3 YMOBAMM “iCTUHHOIO XPUCTUSTHCHKOTO
icHyBaHH:1”, po ske IBaH OMoBiga€ y CBOEMY JIMCTi, TOM BUMHUB “HEPOCTUMMUIA
rpix.” “IpilmTy rpixoM Ha CMEePTh~ — MaTu ceplie He3aMiHeHe boxo1o J11000B’10
y XpucTi,”? cBO€IO MOBEIHKOIO 3aIlepedyBaTH BICTKY i CIIy>KiHHSI XpHcTa, Tepe-
OyBaTH Mo3a MeXaMW BMKYITHOI mpalli Xpucrta. Ti, XT0 UMHSTb TaKUi IPiX, €
HEBIpYIOUUMH, 1110 CTYMNAIOTh JOPOTO0 HazycTpiy cmepTi.*’

3. “Ipix Ha cmepmv” — anocmaszis HegipHux’': Ha BiIMiHY Bil IONEPEOHBOI, List
iHTeprpeTalisli € OibIl KOHKPETHOK i CTBEPIKYE, IO XTO 3piKaeThcs Icyca,
boxoro CuHa, SIKMii TPUMIIIOB y TiJli, TOW YMHUTH “Tpix Ha cMepTh”. B 1 IBaHa
HeBipyIoui — 1ie OyBLIi OpaTu, sIKi BUMIIIA 3 LIEPKBHU i MOBOISIThHCS TaK, Haue
HikoJ1 He Oysu 11 yactuHoto. “BinmMona Biputu B Icyca sk Xpucra, CuHa boxoro
— 1I€ OIVH JIUIII HETTPOCTUMUMA TPiX, TOMY IIIO BiH BiIKMIA€ €ETUHMI MIJISX 0 TIPO-
HIEeHHs.

[Torpu 3ragaHi OCHOBHI ITOMISIAN, BCE XX iCHYIOTh 1 TaKi, 110 3allepevyIOTh iCHYBaHHS
OyIb-SIKOTO PillIEHHS, OCKIiJIbKM TEKCT, Y CBiTJIi BCiX HasIBHUX aJIbTepHATHB, 11030aBJIsIE

» IB. 11:4 BUKOPUCTOBYETbCA Ha MifTBep/KeHHA (isuuHOI cMepTi AK pedpepeHT Ha TBep/ KeHHA XpUCTa,
10 xBopoba Jlazapst “He Ha cMepTb”. Y 1IbOMY Bipiii, isyiHa CMePTb — HesallepedHe PO3yMIHHs i BlTacHe
J10T0 KOHCTPYKIIisA, peYeHH 3 aKy3aTUBOM, TTPpOG 0AvaTOV, BUKOPMCTOBYETHCA /1A MO3HAYEHHS Pe3y/IbTaTy:
M.]J. Harris, “Prepositions and Theology,” 1205-6; Moisés Silva, “ITpoc,” New International Dictionary of New
Testament Theology and Exegesis, vol. 4 (Grand Rapids: Zondervan, 2014), 143.

26 ITii. 5:1-11; 1 Kop. 5:5; 11:29-30; mop. Takox 1 Tum. 1:20; Sk. 5:15; O6. 2:23.

77 mop. SIk. 5:15, 20: Tyt sragyeTbcst 00MABI ZYMKIM: SIK MOTIUTBA MOXKe IIOPSITYBATH Bill XBOPOOH i IpuBecTn
JI0 TIOKAsIHHA J1 3PEIITOI0 — J10 CIIACiHHA.

*# A. E. Brooke, A Critical and Exegetical Commentary on the Johannine Epistles (Edinburgh: T. & T. Clark
Ltd., 1912), 146-47; . H. Marshall, The Epistles of John, NICNT (Grand Rapids: Wm. B. Eerdmans Publish-
ing Co, 1978), 247-48; Stephen S. Smalley, 1, 2, 3 John, vol. 51, Word Biblical Commentary (Dallas: Word,
Incorporated, 1989), 297-99; Daniel L. Akin, 1, 2, 3 John, vol. 38, The New American Commentary (Nashville:
Broadman & Holman Publishers, 2001).

» Robert W. Yarbrough, 1-3 John, Baker Exegetical Commentary on the New Testament (Grand Rapids:
Baker Academic, 2008), 311.

3 BaraTo KOMEHTATOPIB IUIyTAIOTh 1[I0 iHTepIpeTalifo 3i “3HeBaroro 0 yxa CBATOro’, /ie BOHA 3HAXO[UTh
CBOE Haitbib1I 3aranbHe nosicHeHHA. [TuB. John Calvin, The Gospel according to St. John 11-21 and the First
Epistle of John, translated by T. H. L. Parker (Grand Rapids: Eerdmans, 1988); John R. W. Stott, The Epistles
of John: An Introduction and Commentary, vol. 19, Tyndale New Testament Commentary (Grand Rapids:
Eerdmans, 1964).

3! Raymond E. Brown, The Epistles of John, The Anchor Bible (New York: Doubleday, 1982); Colin G. Kruse,
The Letters of John, Pillar New Testament Commentary (Grand Rapids: Eerdmans, 2000); D. Moody, Smith,
First, Second, and Third John, Interpretation, A Bible Commentary for Teaching and Preaching (Louisville:
John Knox Press, 1991); Harris, 1, 2, 3 John.

3 Harris, 1, 2, 3, John, 232.
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X Takoi MoxMBOCTI.> Take CTUCIIE CITOCTEPEKEHHS BAAJIO MMiaKpecaioe nyMKy Cmira,
IO 3aBOAHHS BU3HAYMTH Hall pedepeHT “3iTKHYJI0Ch 3 IIIBOJHUMU KaMEHSIMU
€K3eTreTUYHOI i TEOJIOTiYHOI TUCKycii.”3

Otxe, MM PO3IVISIHYJIM HACTYITHI JeKiJIbKa IpeaMeTiB y crarti. (1) Mu 3a3Haumiu,
1110 BaXXJIMBO O3HAOMUTHCS 3 YCHUM OyIAeHHUM CBiTOM TtoanHu B Pumcekiit [Tanectuni
nepioro crofiTTsi. HaceleHHs Majno HU3bKMI piBeHb MNMUCbMeHHOCTI. BomHouac,
€BpeliChbKa KyJIbTypa JIeMOHCTPYBaJIa 3arajbHy 00i3HAHICTh 31 3MiCTOM CBSIIIICHHUX ITHCa-
HUX TeKCTiB. (2) 51 BBaxalo, 1110 B yCHOMY CYCITUILCTBI YCHUI TTepdopMaHC BEpOaIbHOIO
MUCTELTBA 3aJI€KUTh Bill TpaAMIIii, SKa YMOXKIUBIIOE peepeHT (Y1 KOHTEKCT), 3aBISIKN
YOMY TBip ITOPOMXKYe 3HaueHH:. (3) Mu moOiKHO OIISIHYJIM pi3Hi iHTepnpeTalii 1 IBana
5:16 i 3ayBaxKWIn He JIMIIE BiICYTHICTh 3rOAU 1IOJ0 JAHOTO MUTAHHS, aJie il YUCIICHHICTh
BapiaHTIiB, Yepe3 110 HeMaJlo HAyKOBIIB PO3IJIAAAIOTH 110 MPOOJIeMy K Taky, sSKa He
Mae pimeHHs. Jlaji cTaTTs po3riisaaTUMe CIiBBiTHOIIEHHS IepdopMaHcy i Tpaauiiii, a
TaKOX apryMEHTYBaTHMMeE aIloCTa3iio0 HEBIpHUX SIK “Tpix HA CMepPTh.”

YCHQ nepcneKkTnea: CUAA CAOBA i nepPopMaHC

1 Isana ax “ozeyuenuii mexcm”

Axuo 1 IBana, HacamIiepen, € MPOAYKTOM YCHOI KyJIBTYPH IEPIIOTrO CTOJITTS, TOIi
3 YMM KMoro igaTh? [Hakie Kaxydu, K Tak, 110 AMCKYCil HaBKOJIO “yCHOCTI” i “ycHOIL
Tpaaulii” CTOCYIOThCS TEKCTY, SIKMII MU 3HAEMO JIMIIEe Y TMChbMOBIilt (popMmi? Tyt ctane y
MPUTO/Ii OMKC BiIMIHHOCTEN Pi3HUX THUITIB YCHOITOXiAHMX TeKCTiB Pomi. >

Komrmosutiig Bukonanusa Penernisa
VYcHuit nepgopmanc yCcHa yCHE cIlyXoBa
“O3ByueHi TeKCTU” MMCbMOBA yCHe CJIyXOBa
Tomocu 3 MuHYTOTO YCHa/TIMChMOBA | YCHE/TIMCHMOBE | CIIyXOBa/TIMChMOBA
IIucana noe3sist ycHOI (popmu MMCbMOBA MHUCbMOBE MKUCbMOBA

V noganiit Tabanii MM BiZHOCMMO TTOCJIaHHS Bix IBaHa mo “o3BydeHOTro TekcTy” .
Lle o3Hauae, 1110 HOro KOMIIO3ULIsI Ma€e MUCbMOBY (ikcaliio,” ane ycHy (opMy BUKO-

% Raymond E. Brown, The Epistles of John, The Anchor Bible (New York: Doubleday, 1982); Colin G. Kruse,
The Letters of John, Pillar New Testament Commentary (Grand Rapids: Eerdmans, 2000); D. Moody, Smith,
First, Second, and Third John, Interpretation, A Bible Commentary for Teaching and Preaching (Louisville:
John Knox Press, 1991); Harris, 1, 2, 3 John.

3 Smith, First, Second, and Third John, 133-34.

% John Miles Foley, How to Read an Oral Poem (Urbana and Chicago: University of Illinois Press, 2002),
38-56; Dori mifKpectioe, 1o I TabNMMYHI 03HAKY MOXXYTb 3HAYHUM YMHOM CIIIBIIAJATH 1 TOMY Kpallie po3-
I7IAJATH IX K BiTHOCHI O3HAKY, A He TIOBHICTIO IPOTHUCTAB/IEH] KaTeropii.

3 CporopHi 6ibIIicTh HAYKOBLIIB IepeKOHaHi, 1m0 1 IBaHa Hallbi/IbII IPaBIIBHO BUSHAYMUTH SIK IIPOIOBIfb
Y1 TIOC/IAHHS, OCKI/IBKYL BOHO He BiANOBifjae yciM BuMoram oopMIeHH: nucra 1oro cr. H.e. JlokaanHinre
muB. Ben Witherington III, Letters and Homilies for Hellenized Christians (Dover’s Grove: IVP Academic,
2006), 425, a Tako>x Raymond E. Brown, The Epistles of John (New York: Doubleday, 1982), 86-92.

7 mop. “ypagw” B 1 IBana 1:4; 2:1,7, 8, 12, 13, 14, 21, 26; 5:13.
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HaHHS i ayIUTOPis CIIpUIIMAE Oro 4yepe3 pelenTopu Cayxy. Taki BUay TBOPIB € 3aBUaCHO
3alMCcaHUMM i TiepeadadeHHi 1JIsi BAKOHAHHS Tepes ayautopieto. Boun “crnpsimoBaHi
BUKITIOYHO Ha YCHe BUKOHAHHSA i, 32 BUBHAYEHHSIM, € He3aBeplIeHMMU 0e3 Hboro.”
Sk “o3ByuyeHuit Tekct”, 1 IBaHa nepenae 3HauyeHHs yepe3 NoeaHaHHS nepdopMaHcy i
Tpaauliii. A OTXXKe Terep MU MePEXOAMMO 0 TMHAMIK JBOX Ha3BaHUX YMHHUKIB.

Cuna cnoea i neppopmanc

OnuH i3 HebaraThboX OMHOCTAHUX MOTJISIAIB cepen KoMeHTaTopiB 1 IBaHa, 1€ Te, 1110
“rpix Ha cMepTh” € MaAPEHTE3010 1O OCHOBHOI aBTOPCHKO1 AYMKHU B TIPUKiHLIEBil YaCTUHI
5-oro posniny. IBaH odikye, 110 ior0 aymuTopis 3MOXKe iHTepIIpeTyBaTu peepeHT 0e3
>konHUX npobieM (1), ToMy BiH i He MepeiiMaeThcsl KOHKpeTu3allieto rpixa. Bonu noope
3HaJIU SIK BUOpaTucs 3 1abipuHTY iHTepIpeTallii, B IKOMY MU 3acTpsriu. Bupas “rpix Ha
CMepPTh” MaB IOCTATHBLO TOTO, 1110 P0oJIi HA3UBAE CUA010 €A08a, 11100 e(PEKTUBHO i YCITILLIHO
repeaaTy T IMOBIIOMJIEHHSI CBOI MEepBUHHIN ayauTopii, sikoro mparuys IBan.* Cuia
c/ioBa — 11e 3JaTHICTh TEPMiHY UM BUpPa3y HAOJM3UTUCS OO0 IIMPIIOrO BUXiTHOIO 3Ha-
YEHHSI, SIKUM OOMiHIOIOTHCSI aBTOP i ayAuTOpisl, 100 “YMOXKJIMBUTU KOMYHiKallil0o MixX
nepdopMepoM i ayIuTOpI€IO... 32 YMOBH, 1110 ITepdopmep i aymuTopis BiJIbHO BOJIOMIIOTh
iZioMaTUYHOIO MOBOIO TpammiLii”.*

Cuena nepgpopmancy
ITpubiYHMKM CBiTYEHHS arlOCTOJIiB BipoBinctynauk
e bor € cBiTmo/Xoaumo y cBiTi (1:5) e Xomumo y reMpsiBi (1:6)
e Maewmo crinpHicTb (1:7) e He maemo crinbHOCTI (1:6)
e VYciBuHHi (1:8) e He BusHaeMo Buny (1:8)
e Busnaemo rpixu (1:9) e 3aneBHsieMo y 6e3rpitHocTi (1:10)

Ilepmra Hora “reopernuyHoi TpuHOrn” Mo — e Cyena nepgopmancy. CrieHa mep-
¢dopmaHCy — 1ie 00CTaHOBKA Y1 CUTYyallisl, B sIKiil TBip i cJ10Ba BepOaJbHOIO MUCTELITBA
HaOyBaloTh 0cOOIMBOI cuiIn.”* BoHa BCTAHOBITIOE KOPIOHHU B MeXaxX SIKUX CITelliajlbHa
MoOBa I izioma 3a0e3meuyroTh repdopmepa i ayniuTopito B3ZaeMopo3yMiHHIM. HuHi tep-
KOBHa Kadeapa € BIaIMM MPUKIaIoM clieHU niepdopmancy. ITactop, ssKuii rotye npo-
MOBiIb IS CBOEI CHIJIBHOTU, TOTYE ii y CIeliaJbHOMY “AUCKYpPCi Tpamulii”, SIKMi €
3pO3YMIINM SIK JIJIT HBOTO, TaK i Ij1s1 1ioro ciyxadiB.* Croan BiTHOCHMMO BUKOPUCTAHHS
MOBTOPEHb, iIHTOHAILIIl i Te, 10 ChOTOAHI BiIOMO HaM $SIK “XPUCTUSIHCBKWM >XaproH”
(“Christianeese” — T.K.). CrieHa nmepdopMaHCy BCTaHOBJIIOE T€, 1110 aipecaTy Ha3UBalOTh

3 Foley, How to Read an Oral Poem, 43.
% Foley, Singer of Tales, 42-60.

% Rafael Rodriguez, Structuring Early Christian Memory, Library of New Testament Studies, vol. 407
(New York: T&T Clark, 2010), 97.

! Foley, Singer of Tales, 47.
# Rodriguez, Structuring Early Christian Memory, 99.
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“TOPU30HTOM OUiKYBaHHsSI”, KOHTEKCT “IiJKa3aHUIl TEKCTyaJIbHUMM JOPOrOBKa3aMMu,
aTIo3isMu i T. 11.”* 3a JOIMOMOIOIO SIKMX ayAUTOpist iHTepripeTyBatuMe nepdopmanc.*

B 1 IBana, mpoJior oapasy nomilllae MOCHAaHHS B IIMPIIY Tpaaulilo €BaHremis Bin
IBana, Ky ayauTopis 3Hasa B ycix moapoounsx.* Teepmkenns B 1 IB. 1:1-4 HaBMUCHO
3ragyeThbes B IB. 1:1 1 “Bce, Ha 1110 BOHO HaTSIKae, — poboTa “moBriseHHoro” Criopa” . *
ABTOp X04e JOBECTHU 10 BiZoMa CBOEI ayaAUTOPii, 1110 3MIiCT CBiIUEHHS alloCcToJIa B IIPO-
JIO31 CIIMpa€EThes Ha 3eMHe cityXiHH Icyca. Le cnpuunHsie koHdpoHTalio Mixk IBaHoM
i ioro TIpUOIYHMKAMM, a TAKOX OIMMOHEHTAMU-BiICTYITHUKAMM, SIKi 3allepedyBajii O Ty
iCTUHY, TTPO SIKY TOBOPUTH MPOJIOT.

Mu pobpe 3pobunu, 3ayBaxKMBIIU, 1110 IBaH omucye BipoBiICTYNHUKIB, MO-Mepiie,
K TUX, AKi NIepeOdyBaloTh y TEMPSBI i, MO-Ipyre, K THX, L0 3alepevyloTh CBOIO Ipi-
X0BHY TpoBuHY (1:6, 8). Lle Mae mpssMuii CTOCYHOK 10 cBimueHHsM IBana Xpecruress,
IIPO SIKOTO TOBOPUTHCS B IIPOJI03i €BaHreis, 110 BiH MOCIaHUI 3aCBiMUUTY PO CBITJIO
i migHite 3BictutH npo Icyca K “arHust boxoro”, sKuii MpUAIIOB MTOHECTU TPiXU CBITY
(I. 1:7, 29). BipoBincTynHuku 300paxeHi sIK Ti, 110 3PiKJIKUCS TPOPOUYOro MepeiBiCHUKA
XpucTa, KUTTS i CIyXKiHHS XpUCTa i CBiTYeHHsT XpUCTOBUX allOCTOJIiB.

Otxe, cueHa nepdopmaHcy poamillye IcycoBy Tpaaulito B €BaHrelii IBaHa, sk
JIeKopallilo i MPOBOAUTH YiTKY MeXY MiK mpoTaroHicramu (IBaH, iioro mpuOiYHMKHA i
ayauTopisl) i aHTaroHicTamu (Ti, 110 BiZKKUIAIOTh CBim4eHHS anocTodiB). Lle rocTpe momi-
JIGHHS i BOpoKe MPOTUCTOSIHHST €BaHTeJIil0 3TiJHO aloCTOJiB HaJa€ BiATIHKY HACTYII-
HUM YacTMHaAM IMCKYpCY. AyaWUTOpisi IOBUHHA PO3YMITH, IO MOMISIAM BiACTYIHUKIB
MOBHICTIO MPOTWJIEXXHI IBAaHOBIN Tpaauilii i Mixk HUMU HEMA€E HiYOTrO CIIJIbHOTO.

Pezicmp (cnocié mosnenns)

“Komau mocBigueHuii mepdopMep BUXOAUTh Ha CLIeHY nep(oMaHCy, a ayaIuTopis “mae
ByXa 1100 YyTH”, BOHM CHIIKYIOTHCS, TTOCIYTOBYIOUNCH CITeliaJIbHUM PETiCTPOM, MOBOIO
41 iZioMOI0, 10 HE OOMEXYEThCS paMKaMM JE€HOTAaTUBHUX 3HayeHb CBOIX CIiB...”%"
[HakIlle Kaxyuu, BUKOHAHHSI TBOPY BepOaJbHOTO MUCTELITBA 3ajlydaTUMe iTioMaTUUHY
MOBY, sIKa Halikpallle rnepegaBaTuMe 3HaUeHHs y repdopMaHci, MOBY, 1110 BUIIsiAana O
“3BMYaAiHOIO” M03a MeXXKaMU CLIeHU TiepdopMaHcy. YMinuii mepdopmep Oyne BUKOPUC-
TOBYBATHU PETIiCTp 3 ycnadkoséarum 3Ha4eHHSIM. DOoJIi 3ayBaye, 110 CyJaCHIi JiTepaTypHi
TBOPU IIPOCJIABJISIIOTHCS i HAO0yBaOTh OCOOJIMBOI ITOBAaru KOJIM BOHU yJOCmOH0Mb TBIp
HOBHM OpUTiHAJIbHUM 3HauYeHHsIM. [1poTe, TpanuuiitHi TBOpY “Hacamriepe [3aexaThb|
Bill €JIEMEHTIB i CITOCO0IB PO3BUTKY CIOXKETIB, SIKi iCHYIOTh BXKe TpPMBaJIMii yac” Tiepen
HasgBHUM TrepdopMaHcoM.* BoHU 3aieXXath Bifl ycnaoko8ano2o 3HaueHHs 'y CBOEMY TIep-
dopmaHci.

* Foley, Immanent Art, 40.

“ Foley, Singer of Tales, 49.

> Brown, The Epistles of John, 35; Wescott, The Epistles of John, xxxi.
4 Harris, 1, 2, 3, John, 50.

¥ Rodriguez, Oral Tradition.

8 Foley, Immanent Art, 9.
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Yenaokosana moBa, sika Hackpisb npoiimae 1 IBaHa, — 1e mossipuzoBaHa 00pa3-
HICTb, 1110 3HAMIIIA CBOE Miclle B €Banreii Bix IBaHa i mani moOyrye B rmociaaHHsIX.*
B 1 IBana 1:5, aynuropii ckazaHo, 1o “bor — cBiTJI0, i HisIKOI Y HbOMY TeMPSIBU HeMae.”
Ti, xT0 NIOOISTH CBOIX €AMHOBIPIIIB X0asTh (1:7), mepedyBatoth y cBithi (2:10). Ti, xT0 He
JIIOOJISITH OpaTiB CBOIX Mepe0yBaloTh y TEMPsIBi, a OTKe B IpsiMiit ono3ullii 1o bora. 11g
00pa3HiCTb MPSIMO Y3roJXyeTbes 3 IBaHoM 3:19-21, 1e HeYecTUBILi TOBOPSITh PO CBOIO
HEHaABUCTh A0 CBITJIA, 10 IPUMIIJIO Y CBIT, HATOMICTb ITOJIIO0MIA TEMPSIBY.

HaneBHo, “N11000B—HEHABUCTb” € 1IOHAKUOLIbII BXMBAaHUM KOHTpacToMm B 1 IBaHa,
0COOJIMBO y CTOCYHKax 3 OJHOBIpLISIMU; HAa MOIO AYMKY, 1€ BipHUI KJIIOU JO HAIIIOTrO
Tekcry 5:16. Te gk moauHa J100UTH “cBOro GpaTta”, 34a€ThCd BUPILIAJbHOIO O3HAKOIO
craBjeHHs JonuHu 1o bora, 10 cBiTia i xkurrtd. 3rigHo 1 IBaHa 2:9-1, XT0 HEHAaBUAUTH
CBOro Opata — XOAUTh y TEMPSIBI, a XTO JIIOOUTH OpaTa cBOro — “y CBiTJIi mepedyBae”.
Hapomxkenns mognHu Bin bora BUIpoOOBYETHCS Miporo 1i J1I000BI UM HEII000Bi 10
Opara y Xpucrti (nop. 3:16, 17; 4:7, 20, 21). Hemae cyMHiBY, 1110 TOi1, XTO HE JTIOOUTH
cBoro Oparta — “He Big bora”. I xrto po3minse “rpane3y xeno0oBu” A0 OpaTa CBOTO,
y TOro 3a rieymma cMepThb. B IBaHa 3:14 MoBUTBCH, 11O Ti, XTO JIIOOJISATH OpaTa CBOIO
“TIepeMIIIN Bif cMepTi 40 KUTTS,” i CIIpaB.i, XKOAEeH, XTO HEHaBUIUTh CBOTO OpaTa He
MaTHUMe BIiYHOro XUTTs. PillleHHs BipOBIACTYNMHUKIB 3aJIMILIUTUA CBOIX OpaTiB i cecTep
(1 TBana 2:19) BuBOAMTH iX 3 rpaHullb boxoi ciM’i, y TeMpsIBY i Ha pO3BWJIL JOPIT
“XXUTTSI-CMEPTh” BOHU 00MPaloTh OCTaHHIO.

Moga nossipusatiii — 11e MoBa “lingua franca” o6ctaHOBKM i cuTyallii B 1 IBaHa, 1110 Mu
BXX€ BU3HAUYMWJIM TepMiHOM “clieHa niepgopmaHcy”. TepMiHU Taki sIK “HiTH”, “XUATTS”,
“cBiTII0” 1 “M1000B” BUXOAATH 32 pAMKM iXHBOI'O IEHOTATUBHOTO CJIOBOBXKUTKY i 3aCTO-
COBYIOTBCS [IJI51 TOTO, 11100 IIepeaaTH ielo: He iCHY€E “cepelHbOoi ITo3Ullii” y CTaBICHHI 10
cBigkiB Icyca Xpucra.

Komynixamuena exonomis (cnocio snauenns)

OcraHHI acIeKT “TeopeTWYHOro TpuHora” BepOambHOro MmcrenTBa Do — 1e
KOMYHIKaTUBHA €KOHOMisl, “pedepeHTHa cuJia 1iIbOBOTO pericTpa, 110 BUKOpPUCTaHa
B MeXax OKPECJEHOIOo COLaJIbHOIO CepemoBMIla clieHUu nepdopmancy.”® IHakiie
KaxXyuyu, KOJIM i BUKOHABEllb, i ayIUTOPis MidiiHSINCS Ha CLEeHY lepomMaHcy it MaloTh
JIOCTYIT 10 CHELiaJIbHOTO PEricTpy, 110 BUKOPUCTOBYEThCS Ha NaHiid CLEHi, “cur-
HaJIu po3IIM(POBYIOThCS i MPOOLIM iHTepIpeTallii 3alOBHIOIOTHCS JIETKO, 0e3 yTpy/l-
HEHHSI, — Lie ekoHomis (BUALIeHHS aBTopa crartti).””! CueHa nmepdoMaHCy “KaHOHi3y-
Basia” 1 IBaHa y 60poThOi MiX CMpaBXHIM arocTOJbCbKUM CBigueHHsIM IBaHa i cymep-
SUJIMBUMU MEPEKOHAHHIMU HEBIPHUX, 1110 BiIKMAAIOTh Tpaaulito Icyca 30epexeHy IBa-
HOM. PericTp BUKOPHUCTOBYBaB MOJISIPM30BaHy MOBY, 11100 IMOKa3aTU Mipy CEpHO3HOCTI
pO3diNieHHs MiX ABOMAa IpylliaMM, 3 ayaAUTOPi€l0, 3HAHOIO K icTMHHI Bipytoui. [Toen-
HaHHs 000X YMHHUKIB MiABUIILYE PiBEHb €(heKTUBHOCTI Y €KOHOMil KOMYHiKallii: rep-

* W. Hall Harris III, “A Theology of John's Writings,” in A Biblical Theology of the New Testament, edited by
Roy B. Zuck and Darrell L. Bock (Chicago: Moody Press, 1994), 172.

% Rodgriguez, Oral Tradition, 81.

3! Foley, Singer of Tales, 53.
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¢dopmMep Mae HaMilO, IO CIyXadi YNTATUMYTh “OKOM HEe3pUMMUM”™ i1 “TIOMLK psakKaMu”,
TaKk OM MOBUTHU, 100pe pO3YMITUMYTh CLIEHY TlepdopMaHcCy i crieliabHUi pericTp.

Kpox ynepeo

3 ycima Tproma esniemeHTamu Teopii DoJii mpo BepOaibHE MUCTELTBO i TpaaULIiiHY
pedepeHTHICTh, MU TETEP TOTOBI MiAiATH 10 “rpixa Ha cMepTh” B 5:16 i, y3BIIM Byxa B
PYKU, OCIyXaTu CIIOCiO MOBJIEHHS IBaHa.

[lepire mponoHoOBaHe pillieHHS BUpa3y “Tpix Ha CMEPTh’, 3 IKMM MU O3HAllOMMU-
JINCS, TOBOPUTD, 110 IBaH 3BepTaBCsl 10 KOHKPETHOTO TUITY Ipixa, SIKU Bejie 10 nepei-
yacHO1 cMepTi. MU MOXeMO CIIpOCTyBaTH 3allpONIOHOBAHY AYMKY, OCKiJIbKM MOBa, 110
rmo3Havae (pizsuyHy CMEpTh KOAHUM YMHOM HE BUKOPUCTOBYBaIacs B mocjiaHHi. JIo Toro
K, YCSIKMI BUITQJOK BXXKMBaHHS cioBa “XUTTS” B 1 IBaHa 4iTKO CIPSIMOBYE 1O JyXOB-
HOTIO iCHYBaHHSI, a €IMHE 3ralyBaHHsSI CMEPTi — J0 AyXOBHOI, a He (bi3uyHOI 3arubeti.™
HagiTh Oinbine, 1iboBa igess BChOrO ITOCIAHHS, SIKa BUCJIOBJIEHA KiJIbKOMa BipiiaMu
paHilue, migkasye, 110 ciyxadi, HMOBIpHO, 3HalOThb PO CBOE giune ncumms. Hecrionisa-
HUI Mepexin BiJ IyXoBHOI 10 (i3uuHOi cMepTi, 6e3 Oyab-5IKOTO MOSICHEHHSI, CYTIepeUurB
Ou pericTpy BUKOpHUCTAaHOMY TYT. Take IOSICHEHHSI BUXOAMJIO O 3a JIiHiIO “TOPU30HTY
OYiKyBaHb”, SIK 3a3HauuB bpayH “Oaratopa3oBo uepe3 €BaHreliie IBaH HaBYae CBOIX
ciayxadiB He 6osTucst cMepTi” .

Jpyruii po3rjissHYTA HaMM TIOTJISII MIPUITYCKAE, 110 BUpa3 “Tpix HA CMEpPTh” — 1Ie
BinkupganHs €Banrenis. Lleit mormsa moOpe BidmoBimae KoHTekcTy 1 IBaHa, ocKilbKu
MOSICHIOE CLIeHY MepdOopMaHCy, 1110 BCTAHOBIIOETHCS MPOJOroM. ICTUHHO, CBimYEHHS
arocTOoJIiB — 1€ €BAHIeJIbChKa BiCTKA. XTO BIAKMIAE XXKUTTSI, CIYKiHHS 1 TTpario XpucTa,
TOI mepedyBa€ y TeMpPSIBi i HE Ma€ BUKYIY 3a BJIaCHI IPixy, TUMYACOM SIK TOM, XTO MOKJIa-
nae Hanii Ha bora — mae 3actynHuka. BinkunanHst boxoro CuHa i BUKYIHOI poOOTU
XpecTa — 1€ TpiX, IKUii HE Ma€ MPOLIEHHS, 3aTUM, 110 BiIKUIA€E EAMHE MOXJIUBE MPO-
1IeHH rpixiB. “Ipix Ha cMepTh” 3 JErKiCcTIO MOXHa OyJ10 0 ifeHTU(iIKyBaTH K BiKuU-
JaHHsST €BaHTrellisl: HABMUCHO CKOEHUI, CBaBUIbHUI Tpix nMpoTtu boxoro o6’siBieHHS.
Bin Bixnosinas 6u cioBam Icyca B €anrenii Bin IBaHa, mo Ti, XxT0 Binkumaots Moro
“noMpyTh y cBoix rpixax,” (IBaHa 8:19-21) i BoHM “HMHIi He MalOTh MPOOAYEHHS 3a iXHil
rpix,” (IBana 15:22). Ajie IpOTUBHUKM CBITYEHHSI allOCTOJIiB HE PO3IJISIAAIOTHCS SIK 3BU-
yaiiHi HeBipytoui B 1 IBaHa, ane sk OyBIIIi OpaTu, 1110 IMOJUIIIN CBOIO CITUILHOTY.

Ile mpoBanuTh HacC o0 TPETHLOTO BapiaHTy iHTepnpeTallii: BUpa3 “rpix Ha cMepTbh”
B 1 IBana 5:16 BKa3ye Ha amocTasito OyBIIUX “OpatiB”, IKMX IBaH y CBOEMY ITOCTaHHI
II0pa3y OMNUCYE SIK HeBipytounx. BinacHe B 3:14-15, 11e Ti XT0 “HEeHaBUASATHL OpaTa cBOro” i
yepe3s 1ie IepeOyBaroTh Y cMepTi. BipoBincTymHuky 3Haiu €BaHTelIi€ i 3aIT0Biab JTI000BI,
Ta IOMNpPU 1€ BiIMOBJISLIMCS JIIOOUTHU CBOiX OpatiB. “TuMuyacoM sIK y CBOIX o4yax HeBipHi
MOXYTb OyTH XpUCTUSHAMMU,” IXHS HEHABUCTh BUKpUBAE, 110 (1) BOHU mepedyBaloTh y
TeMpsiBi, (2) BOHU AiTU nusiBoJia, (3) He Mepellin Bi CMepTi 10 XUTTs, (4) He 3HAIOTh
Bbora, (5) He BUKOHYIOTH H1OTO 3aIT0Bii, (6) i TPaKTUKYIOTh HeTIpaBmy.**

°2 1 Isana 1:1, 2; 2:25, 3:14, 15; 5:11, 12, 13, 17, 20.

% Brown, The Epistles of John, 614-15.
* Ibid., 618.
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“Ipix Ha cMepTh” B 1 IBaHa 5:16 — 1ie TpiX BipOBiACTYIMHUKIB, 11O BiTKMHYyI1 €BaH-
reJli€ i BiIMOBUJIMCS BAUKOHYBATU HOBY 3aIoOBi/lb 1aHy XPUCTOM: JIOOUTU OJUH OHOTO.
Aynutopis IBaHa Oyja 100pe CHopsiIKEeHO0, 11100 BITI3HATU cuay ¢108a 'y BUpasi “Tpix
Ha cMepTh” i 3alOBHUTHU “Oili TuIsIMU” Bil MapeHTETUYHOI Mpupoan IBaHOBOro TBep-
mxenHs.>® Tpanuiii rpixa, o crupuunHse cmeptbh B Ctapomy i HoBoMy 3aBiTax MOXHa
OyJ10 O 3aCTOCOBYBAaTHU 11100 IBAaHOBOrO BUCIIOBY, ajie He 0e3 peiHTepIIpeTalii y CBITIi
norouHux npodjieM B 1 IBana. Tyt bpayH 3ayBakye, 1o xou B 1 IBaHa 5:16 He MOBUThCS
PO TOM CaMWil KOHKPETHUIA rpiX, 1m0 i1 B Tpaguiisx Craporo i HoBoro 3aBiTiB, Bce K
“BOHMU 3a0€3I1e4yI0Th OeKIpayH/I i TEPMiHOJIOTiI0” HAsSIBHOTO Ipixa HeBipHUX.>® BigcTyr-
HUKM “TpillaTh HAa CMEPTh” Yepe3 Te, 110 BOHM JTOOPOBUILHO BIZKMHYJIM XUTTS, CIIy-
JKiHHS 1 CBiTYeHHSI XpUCTOBUX arocToiiB. Hemae BUKyIy 3a ixHiil Tpix, TOMY 1110 BiH
BiIKMIA€ €NMHUI MOXIMBUI BUKYI 3a Ipix: XpUcTa. Y LbOMY I'pixy “[BoHH]| ITIOMpPYTH”
(IBana 8:19-21). AABHe BupaxkeHHs IXHBOTO TpiXxa — HEIO0O0B A0 TUX, KOO BOHU MalOTh
J1oouTH siK OpartiB. [ToegHaHHS clieHU ephOMaHCY i pericTpy YMOXJIUBIIOE KOMYHiKa-
11i10 BUpA3y «IPiX HA CMEPTh» Y CBiTJIi 1T03aTEeKCTOBOI TPaAULIii, BiJl cnocody MoéaeHHs 10
cnocoby 3HaveHHs ISl ayIUTOPil.

B1CHOBKM

OcHOBHA MeTa JaHOl CTaTTi — TMePEeOCMUCIIEHHs TUCKycii HaBKojo 1 IBaHa 5:16 y
CBIiTJIi KOHIIeNIi “cuna caroea” [IxxoHa Maiinza @orti i IK BoHa TIpallioe y mephopMaHci
BepOaJIbHOTO MMCTelTBAa. MU MparHyiu pPO3KPUTH, IO BU3HAHHS TeKcTiB H3, sk
MOXiIHUX 3 YCHOI Tpaaullii, Ma€ BUpilllaJibHe 3HAUSHHS U151 Halllo1 31i0HOCTI BiATBOPUTH
YCHMI CBIT IXHbOI ayquTOpii i po3Mi3HaTU BUKJIMKAHI YCHOIO (pOPMOIO PEricTpH, SIKi €
no3aTeKCcToBMMHU. MeTonu, sSIKi BpaxoBYIOTh Te, sIK H3 TekcTu (DyHKIIOHYIOTh B YCHilA
00CTaHOBIII MalTh Kpallli iIHCTpYMEHTH, 1100 BUSIBUTU y SIKUi crocid nepdopmep i
ayauTOpisl BCTaHOB/OBada O 3B’SI3KM MiX MephopMaHCOM MilicTBa i 1Or0 MUPIIMMU,
OKOJIMIIHIMU TpaauLissMu.’’ I apryMeHTyBaB, 1110 BUpa3 “Ipix Ha CMePTh” € HaliKpallle
3pO3YMUIMM $IK amocTasis HeBipHUX i BiIKMIAHHSI OOOB’SI3Ky JIIOOMTM CBOIX OpaTiB-
xpuctusH. Lleit morisia, xoua i momiOHMIA A0 iHINMX 3alIPOIIOHOBAHMX iHTEepIIpeTalliil
1 HaIeBHO 1Or0 MOXKHA PO3IJISIAATH SIK MigKaTeropito “BimKumaHHS €BaHTemiss”, omHAK
BiH IIOHAWJIIMIIE Y3TOMXKYEThCS 3 BCTAHOBJICHOIO CLIEHOIO IepdoMaHCy i perictpoM
BUKopuctaHumMu B 1 IBaHa. IMoBipHO, BiH OyB OM 1OCTYITHUM pedepeHTOM 151 ay AU TOPil
3aBJSIKM KOMYHiIKaTUBHill €EKOHOMIi BUpa3y “Tpix Ha CMepTh.”

5> KomeHTaTOpH BXKe JABHO 3ayBKIJIN, 1110 C/TyXadi IBaHa Manu 6 3posyMiTu BUKopucTanuit [BaHOM Bupas
“rpix Ha cMepTh” 6e3 xopHUX TpysHouiiB Marshall, The Epistles of John, 247; Smalley, I, 2, 3 John, 297; Harris,
1, 2, 3 John, 232.

% Brown, The Epistles of John, 618.

%7 Rodriguez, Oral Tradition, 82.
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